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CHAPTER 1 

INTRODUCTION 

Purpose 

The purpose of this project was to increase the evangelistic effectiveness of the 

people of Oakland Baptist Church in King George, Virginia, through intentional prayer. 

Goals 

This project addressed four goals that served as the criteria for evaluating the 

effectiveness of this project. The first goal was to increase the prayer life of the members 

of Oakland Baptist Church. They were to increase the amount of praying and focus the 

content of their prayers on the issues which most matter to God. Specifically, they would 

pray for the spread of the gospel. 

The second goal was to identify lost people and intercede. The people of the 

church were to intentionally look for lost people in their own lives. They were to pray for 

the salvation of these lost people. 

The third goal was to germinate evangelistic encounters. Church members who 

had been praying for the salvation of lost people in their own context would more likely 

engage in spiritual conversations with these lost people. 

The final goal was to improve my prayer life and increase my own evangelistic 

activity. Through preparation for this project and leading the people of the church to 

increase their own prayer lives, my prayer life improved and increased in focus. In 

addition, I became more open to evangelistic opportunities in my own life. My increased 

prayer time and improved focus on evangelistic prayer resulted in more evangelistic 

activity in my life. 
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Context 

Oakland Baptist Church formed in 1885 as the daughter church of Round Hill 

Baptist Church. King George County was a rural, isolated area in Virginia along the 

Potomac River at the entrance to the Northern Neck of Virginia. The motivation of the 

original sixteen members of Oakland in forming the new church was one of convenience 

so that members would not have to cross the local creek to get to church. Oakland 

remained a small family church for its first three decades. 

In 1918, the Federal Government obtained 1300 acres of land about two miles 

from the church and formed the Dahlgren Proving Grounds for naval gunfire research 

and development.
1
 Since Oakland was the closest Baptist church to the facility, the 

church experienced some growth from the new employees that came to live on the naval 

station. The nature of the community of King George County changed because of the 

naval facility. World War II caused a great influx of scientists and engineers to Dahlgren. 

The space race which began in the late 1950’s also brought more professionals to 

Dahlgren with the addition of ballistic missile research and the addition of a space 

surveillance facility.
2
 

The community in the area of Oakland has been driven by the naval station. 

Prior to World War II, the workers were primarily blue collar tradesmen. The station 

hired mostly from the local area. After World War II, the workforce shifted to a large 

number of professional engineers that had to be recruited from elsewhere and moved to 

Dahlgren.
3
 Oakland reflected this change more than any other Baptist church due to its 

proximity to the station. This trend has continued to today. The naval station continues to 

be the driving force of the community. The majority of families at Oakland have some 

                                                 

1
Kenneth G. McCollum, ed., Dahlgren (Dahlgren, VA: Naval Surface Warfare Center, 1977), 

3. 

2
Ibid., 14. 

3
Ibid., 114. 
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link to the naval base either as a government employee or the employee of a defense 

company. 

Oakland did not have a full-time pastor until 1948. For its first sixty-three 

years, Oakland shared pastors with surrounding churches. The pastor would be at 

Oakland for one or two Sundays of each month. The Lord’s Supper is still observed on 

the third Sunday of each month because that was the Sunday that the pastor would be at 

Oakland. The first two full-time pastors served for three and for four years, respectively. 

The third full-time pastor came while still a student at Southeastern Baptist Theological 

Seminary. He commuted to the church on weekends for two years. He eventually served 

as pastor of Oakland for forty-one years until his retirement in 1998. The church grew 

steadily and constructed a new facility in 1967. The new building moved the church from 

a small crowded facility with white wood siding to a brick colonial style with large 

columns in the front.   

Oakland was the largest and most affluent church in the county. Finances were 

abundant and the church had grown to the point of giving 22 percent of undesignated 

offerings to the Cooperative Program. In 1996, the church started an additional worship 

service and then moved to an additional Sunday school hour. The church had three full 

time ministers: pastor, minister of education, and minister of music and youth. 

The church experienced a rapid change in ministerial leadership. The minister 

of education was forced to resign. During the four months between his announced 

resignation and his actual departure, the pastor announced that he would retire in eighteen 

months. The minister of music and youth shifted to part time as only minister of youth. 

She then resigned completely later in the year. Two search committees worked 

simultaneously to fill three positions. The church revised the desired leadership structure 

to include an associate pastor and a minister of youth and outreach in addition to the 

pastor and the part time music director. 
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The new minister of youth and outreach arrived four months before the 

pastor’s retirement. The new pastor arrived two months after the former pastor’s 

retirement. I came as the associate pastor four months after the new pastor. A complete 

turnover occurred in the leadership staff in nine months with essentially no transition 

time between senior pastors. Leaders from the local association and the state convention 

advised the church to consider using an intentional interim pastor to ease the transition, 

but the prevailing opinion in the church was that the members of the church were mature 

enough to move directly from a long-tenured pastor to a new pastor immediately.  

The church members’ thinking was problematic for two reasons. First, they 

had no experience at pastoral transition. They viewed the pastor as an employee who 

performed a function. They were accustomed to a model akin to the navy base, where 

senior leadership changed often with little adverse effect. They believed that as long as a 

competent replacement could be obtained, operations would continue smoothly. 

Secondly, they had an unrealistic view of their own maturity. They believed that since 

they were highly educated successful people, they were more sophisticated than the 

average church. They also believed that they had been well discipled by the previous 

pastor and were more spiritually mature than the average church. 

The new pastor arrived with much excitement, but the reality of change soon 

became apparent. The shift in pastoral leadership brought a degree of discomfort for 

many people. The difference was more than just a person – there was a generational 

change. The former pastor was approaching seventy years of age while the new pastor 

was under forty. There was a cultural difference. The former pastor was a native of 

Virginia while the new pastor was from Oklahoma. There was a change in priority. The 

former pastor placed high importance on pastoral care and made frequent visits to the 

older members of the congregation. The new pastor’s priority was preaching and 

outreach. Most members under the age of fifty welcomed the changes and anticipated an 
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exciting future for the church. Many of the older members felt like they had lost their 

beloved pastor with no replacement. 

The church had adopted a format with two Sunday morning worship services 

two years before the pastoral transition. The new early service had experimented with 

various worship styles. They used traditional hymns, choruses led by one or two people, a 

small ensemble, and a band. The new pastor rapidly brought focus to the early service 

and settled on a contemporary worship band. When he arrived, about 125 people attended 

each service. Two years later, the traditional service attendance had declined to about one 

hundred in attendance and the contemporary service had grown to over two hundred. The 

disproportionate worship attendance added to the discontent of the older members who 

felt as if they were losing their church. Resentment against the growing contemporary 

service rose along with resentment against the pastor. 

The church had been growing for over fifty years, but it was all due to new 

people coming into the community. There had never been any evangelistic growth. For 

two decades, baptisms had numbered ten to fifteen each year, but they were either all 

children of members or transfers from other denominations. The new pastor personally 

engaged in evangelism and led others to engage. In 2001, his third year at Oakland, forty-

six people were baptized. About one third of those baptized were adult new believers. 

Many of the people who came to faith in Christ were personally led to faith by the new 

pastor, but the majority of the growth was due to a renewed excitement in the 

contemporary worship service. The people of Oakland were excited about church and 

invited their neighbors and coworkers to attend church.  

As Oakland reached new levels of evangelistic effectiveness, the hostility 

against the pastor increased. The youth pastor joined the underground network of efforts 

to undermine the pastor. Those in leadership in the church who rejoiced at the movement 

of the church and supported the pastor did not know how to deal with beloved fellow 
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church members whom they had respected for years, but were now acting in a very un-

Christian manner. The pastor resigned and went to a non-denominational church in 

Georgia. He left in the summer of 2002 after forty-four months at Oakland. 

I was the associate pastor and assumed all of the pastor’s duties. The youth 

pastor and I shared the preaching duties. This awkward situation lasted for a year, and 

then the youth pastor left Oakland to start his own church in the community. About forty 

people left Oakland to go with the youth pastor. The movement of people from Oakland 

to the new startup church occurred over several months, so it was never perceived as a 

church split. The following year, Oakland called me as pastor.  

The wounds from the conflict required healing, so subsequent change has been 

implemented gradually. There were three years of declining attendance and finances. The 

past year has shown more stability in attendance and giving. Attendance in the 

contemporary service is approximately 120 with attendance in the traditional service at 

sixty. There are about forty people in the children’s worship service that spans both 

worship hours. The annual budget is $575,000 and giving has been nearly equal to the 

budget for the past year. 

Oakland purchased the property adjacent to the church in 2002. This 

acquisition included an office building with eighteen thousand square feet of space and a 

parking lot with 120 spaces on seventeen acres of land. Renovation to the facility took 

much longer than was expected and was more expensive than anticipated. The annex 

building was occupied in phases from 2003 through 2010. Costs exceeded expectations 

by more than $500,000. The new building has proved to be a valuable asset with 

additional space for offices, children’s Sunday school, youth activities, and a new 

fellowship hall.  

I have influenced the placement of leaders in key positions for the last nine 

years. There were several entrenched people who clung to their positions. Through the 
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natural rotation of positions, I was able to remove most of the difficult leaders. The 

majority of leaders are now positive forward-thinking people who have accepted my 

leadership. We are sensitive to the concerns of the older members and are moving slowly. 

The future looks promising with many people who are anxious to see God’s hand move 

in our church and in our community. 

Rationale 

Prayer should be foundational to everything that Christians do. Just as 

communication is essential to any human relationship, prayer is essential to a relationship 

with God. Prayer also aligns the wills of people with God’s will. Paul wrote, “Do not be 

conformed to this age, but be transformed by the renewing of your mind, so that you may 

discern what is the good, pleasing, and perfect will of God” (Rom 12:2).
4
 God’s desire is 

that his people know his will and reflect his will in their lives. The prayer lives of 

Christians should reflect the will of God. 

Prayer at Oakland Baptist Church is self-centered. The condition is not limited 

to Oakland, but this church is where I can have an impact. David wrote, “Take delight in 

the LORD, and He will give you your heart's desires” (Ps 37:4). A common interpretation 

of this verse is that as long as I am close to God, then God will grant my desires. A 

relationship with God is seen as a means to an end. Many people approach God the same 

way they would a vending machine; if they put in the right change then they get the 

desired product. 

A better way to understand Psalm 37:4 is that if I delight in the Lord, then the 

things that God desires will be the things that I desire and God will grant the desires of 

my heart because they match the desires of his heart. Similarly, Jesus said, “If you remain 

in Me and My words remain in you, ask whatever you want and it will be done for you” 

                                                 

4
All Scripture quotations are from the Holman Christian Standard Bible. 
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(John 15:7). If his words remain in us and we are close to him, we will ask according to 

his will.  

All of the prayer concerns that I see at Oakland are concerned with 

circumstances. The majority of concerns relate to health. All of the prayer requests on the 

church prayer list are health problems. Prayer requests voiced in group prayer meetings 

are for sickness, surgeries, job concerns, or traveling mercy. Any prayer concerns for sin, 

holiness, the kingdom of God, evangelism, or unity are exceedingly rare. The problem 

exists in the Wednesday evening prayer meeting and during prayer times in Sunday 

school classes.  

An example of the circumstantial nature of prayer is the response of many 

people in the church to the deployment of friends and relatives to difficult assignments 

such as Iraq or Afghanistan. While the concern of people for the physical safety of their 

loved ones is understandable and certainly worthy of prayer, the concern is only for 

physical safety. Even if the deployed person is lost or unchurched, the prayers rarely 

include concern for the salvation or spiritual health of the individual. 

Many people in the community are still on the church role of Oakland even 

though they may not have actually attended in decades. Since these people are often still 

friends of long-term members, there remains a connection to people in the church. If one 

of the disconnected members has major health issues, the medical concern is a topic for 

the prayer list and group prayer meetings. The spiritual health of the absent church 

member has never been a prayer concern, and after the health crisis it will not likely be a 

concern in the future. 

The prayer priorities of church members reflect their attitudes and priorities of 

life. Church members do not pray for the lost because it is not a priority. This attitude 

plays out in life with no evangelistic activity due to the lack of concern about the lost. 

Similarly, attitudes drive behavior. An attitude of disinterest in the lost results in 
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prayerlessness toward the lost. Most Christians view evangelism as risky and people are 

not likely to take risks in areas where they have no passion. 

My desire was to change attitudes and behaviors. I intended to guide the 

church members to modify their attitudes about the lost and align their wills more with 

the will of God. I intended to guide the members of the church in changing their 

behaviors with respect to prayer. As they actually pray for lost people, their attitudes 

should continue to change. My hope is that as they think about lost people and pray 

intentionally about lost people, they will be open to respond positively to evangelistic 

opportunities. 
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CHAPTER 2 
 

A BIBLICAL AND THEOLOGICAL BASIS FOR 

EVANGELISTIC PRAYER 

Prayer is communication with God. In prayer, God’s people share the concerns 

of their hearts with the Lord and open themselves to the concerns of God’s heart. His 

concerns are his glory and his kingdom. Evangelism is a concern of God and should also 

be the concern of all followers of Christ. Evangelism is the mechanism that God has 

chosen to disseminate the gospel. God’s Word provides a theological framework with 

respect to evangelistic prayer. 

Jesus’ Instructions 

The Gospels describe Jesus as a man of prayer. Luke said of Jesus, “Yet He 

often withdrew to deserted places and prayed” (Luke 5:16).
1
 The disciples asked Jesus to 

teach them to pray just as John the Baptist had taught his disciples to pray (Luke 11:1).  

John’s followers exhibited certain traits and practices that differentiated them from other 

specific groups at that point in time.
2
 Their manner of prayer and fasting demonstrated a 

fervency of faith and set them apart from the average Jew. The episode of Jesus and his 

disciples eating at Matthew’s house highlights the religious practices of John’s disciples 

and suggests that their habits of prayer and fasting closely matched those of the 

                                                 

1
Luke describes several instances of prayer in the ministry of Jesus. He prayed by himself all 

night on a mountain (6:12). He prayed privately with his disciples (9:18, 28). He prayed publicly at his 

baptism (3:21-22) and at the return of the seventy (10:21-22). Luke implies that Jesus was seeking solitude 

for prayer when the crowds pursued him (4:42). 

2
Joel B. Green, The Gospel of Luke, The New International Commentary on the New 

Testament (Grand Rapids: Eerdmans, 1997), 440. 
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Pharisees.
3
 The disciples of Jesus noted that John had provided instruction in prayer for 

his disciples and they desired similar instruction from Jesus. They asked Jesus to teach 

them to pray. Jesus offered a model of prayer in Luke 11 and Matthew 6. Robert Stein 

advocates that this pattern of prayer became a mark of identification for those who belong 

to the group of followers of Jesus.
4
  

The prayer given in Luke 11 answers a specific request for teaching about 

prayer. The prayer in Matthew 6 is part of the Sermon on the Mount in which Jesus 

describes the attitudes and practices of his followers. Carson explains that the similarities 

of the two prayers cause some who believe that the two Gospels are derived from the 

same source material to advocate that the prayer in Luke 11 is simply a condensation of 

the prayer in Matthew.
5
 A simpler view is that the two prayers were given in two separate 

historical settings and the similarity is due to the core teaching of Jesus which was often 

repeated.
6
  

The two prayers complement one another. Neither contradicts the other. Both 

are complete as they stand. 

Table 1 shows the similarities and differences between the model prayers of 

Matthew and Luke. The table gives the two prayers in side-by-side format with each 

topical segment on its own row.  

 

                                                 

3
The event of Jesus calling Matthew and dining at his house is contained in Matt 9:9-17, Mark 

2:14-22 and Luke 5:27-39. In Mark and Matthew, unnamed people ask Jesus why he and his disciples do 

not follow the same fasting practices as John's disciples and the Pharisees. In Luke, John's disciples ask 

Jesus the same question.  

4
Robert H. Stein, Luke, The New American Commentary, vol. 24 (Nashville: Broadman, 

1992), 324. 

5
D. A. Carson, Matthew in vol. 8 of The Expositor's Bible Commentary, ed. Frank E. 

Gaebelein and J. D. Douglas (Grand Rapids: Zondervan, 1984), 167. 

6
Ibid., 168. 
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Table 1. The model prayers of Matthew and Luke 

Matthew 6:9-13 Luke 11:2-4 

9 "Therefore, you should pray like this:  

 

2 He said to them, "Whenever you pray, 

say: 

Our Father in heaven,  Father,  

Your name be honored as holy.   Your name be honored as holy.  

10 Your kingdom come.  Your kingdom come.   

Your will be done on earth as it is in 

heaven.   

 

11 Give us today our daily bread.   3 Give us each day our daily bread.   

12 And forgive us our debts, as we also 

have forgiven our debtors.   

 

4 And forgive us our sins, for we ourselves 

also forgive everyone in debt to us.  

 

13 And do not bring us into temptation, but 

deliver us from the evil one. [For Yours is 

the kingdom and the power and the glory 

forever. Amen.] 

And do not bring us into temptation." 

 

Jesus told his followers what to do in Luke 11. He told them to pray in a 

specific manner with a specific content. While prayer is not limited to the model prayers 

given in Luke 11 and Matthew 6, the subjects that he gave in these two situations stand in 

preeminence for the prayers of his followers. The prayers, with their evangelistic focus, 

remain important for all followers of Christ for all time. Joel Green notes, “Jesus’ 

followers pray in this way because this is a distinctive practice of Jesus’ followers. Such 

practices nurture dispositions appropriate to the community of Jesus’ followers; through 

its repetition the message of this prayer would engrave itself into the life of the 

community.”
7
 

Both prayers begin with who God is and the advancement of his kingdom. God 

is holy and his kingdom is spreading throughout an unholy world. Only God can bring 

                                                 

7
Green, The Gospel of Luke, 440. 
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about his kingdom. The verb “come” in the prayer is a divine passive.
8
 The coming of the 

kingdom will be accomplished by God. The mechanism that God has chosen for the 

expansion of the kingdom is evangelism.  

Prayer for the coming of the kingdom must include prayer for the spread of the 

gospel. The task of the church includes a global imperative for evangelism that the 

message of Christ would spread to the ends of the earth and to all people. Evangelism 

contains a global element as well as a personal element. Christ’s followers must pray for 

global evangelism as well as their own personal evangelism. Paul told the Corinthian 

church that the followers of Christ are the carriers of the message of Christ. 

Now everything is from God, who reconciled us to Himself through Christ and gave 
us the ministry of reconciliation: that is, in Christ, God was reconciling the world to 
Himself, not counting their trespasses against them, and He has committed the 
message of reconciliation to us. Therefore, we are ambassadors for Christ; certain 
that God is appealing through us, we plead on Christ's behalf, “Be reconciled to 
God.” (2 Cor 5:18-20) 

Paul emphasizes that Christ’s followers are acting on behalf of God as his 

representatives with his message. This ministry is his plan and is under his control. It can 

only be accomplished through his power. 

Jesus responses to the request for instruction in prayer by providing a model 

for prayer (Luke 11:1-4).
9
 He then gives an illustration concerning prayer. He tells a story 

of a man who asks a neighbor for bread to feed a visiting friend at midnight. The man is 

initially rebuffed due to the lateness and the neighbor’s family already settled in bed. 

Finally, the neighbor gets up from his bed and grants the man’s request because of his 

persistence (Luke 11:5-8). Jesus applies the story to prayer with the comment, “So I say 

to you, keep asking, and it will be given to you. Keep searching, and you will find. Keep 

knocking, and the door will be opened to you. For everyone who asks receives, and the 

                                                 

8
Stein, Luke, 325. 

9
Daniel B. Wallace, Greek Grammar beyond the Basics (Grand Rapids: Zondervan, 1996). 
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one who searches finds, and to the one who knocks, the door will be opened” (Luke 11:9-

10). 

The three imperatives to keep asking, keep searching, and keep knocking are a 

single unit rather than distinct commands.
10

 It is an example of synonymous parallelism 

in which a thought is repeated rhythmically to add emphasis.
11

 The command is to 

persevere in prayer to God.  

Jesus continued in his teaching on prayer with a comparison between sinful 

human fathers and God as the heavenly Father (Luke 11:11-13). Earthly fathers will 

naturally act in the best interests of their children. God, who is perfect, will provide 

perfectly for those who ask of him. He will provide perfect gifts. Luke specifically 

mentions the Holy Spirit as the perfect gift from God. The parallel passage in Matthew 

7:11 says that God will provide good gifts. The final point of this passage is that God 

responds perfectly to our prayers. 

Prayer has an aspect of kingdom anticipation which includes evangelism. 

Perseverance in prayer implies regular evangelistic prayer. These prayers are offered with 

confidence that God will respond. 

Jesus’ Pattern 

Jesus provided a model of prayer at the end of his earthly ministry in John 17. 

At the end of the Last Supper event, prior to crossing the Kidron Valley, Jesus prayed to 

the Father. This prayer is the longest recorded prayer of Jesus and is his last prayer 

reported by John.
12

 In this prayer, Jesus reveals the concerns of his heart as he faces the 

cross. 

                                                 

10
R. C. H. Lenski, The Interpretation of St. Luke's Gospel, Commentary on the New Testament 

(n.p.: Wartsburg, 1946; repr., Peabody, MA: Hendrickson, 2001), 627. 
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In his analysis of the prayer, Leon Morris addresses the flow of thought. He 

writes, “The prayer is difficult to subdivide, for it is essentially a unity, but it is possible 

to discern a movement.”
13

 He divides the prayer into three topical segments: Christ’s 

glorification (vv. 1-5), the disciples (vv. 6-19) and those who will believe through the 

testimony of the disciples (vv. 20-26).
14

 A common theme ties the divisions of the prayer 

together. Key words occur throughout the prayer.  

The first segment addresses Christ’s glory which flows from his relationship 

with the Father. This glory pre-existed the incarnation and reveals Christ’s deity. God 

said through the prophet Isaiah, “I am Yahweh, that is My name; I will not give My glory 

to another” (Isa 42:8). Jesus prayed for his glory and the Father’s glory. He also linked 

their glory to the mission which the Father had given him. His mission was to enable 

people to know God and receive eternal life.  

The second segment focuses on the disciples and their relationship with Christ. 

They also have been given a mission to carry on the work of Christ. The third segment 

looks ahead to the future. Jesus concentrates on the ongoing mission which the disciples 

will pass on to subsequent generations. The common theme of the prayer is the mission 

of Christ to provide salvation.  

The word “send” (αποστελλω) occurs seven times in the prayer. In six of the 

instances, the verb is used for the Father sending his Son. The remaining instance is the 

Son sending his disciples. Clearly, the act of sending is a key to this prayer. The Father 

sent his Son with the mission of forgiveness and the Son sent his disciples with the 

message of forgiveness. Since God sends, the application to evangelistic prayer is to 

include requests for God to send. Specifically, he sends those with the gospel message to 

those who need to hear.  
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The word “give” (διδωμι) occurs seventeen times in the prayer. In thirteen of 

the cases, the Father is the one doing the giving while the remaining four are the Son 

giving. All of the giving is related to the mission of Jesus. The Father gives to the Son 

authority, the mission, the gospel, glory, and his name. The Son gives to his disciples 

eternal life, glory, and the gospel. The mission of Jesus and the continuing mission of his 

followers depend on the giving of the Godhead. Evangelism as the mechanism of the 

expansion of the kingdom is dependent on God giving that which is necessary for 

evangelism. 

The prayer consists of six specific petitions. Five of the petitions begin with 

the address “Father” (πατηρ), while one contains an implied πατηρ (v. 17).
15

 Borchert 

categorizes the petitions as 

1. Glorification in mission (1-3) 

2. The return of glory at the conclusion of the incarnational mission (4-8) 

3. Prayer for the protection of God’s representatives to the world (9-15) 

4. Prayer for the holiness of God’s representatives in the world (16-19) 

5. Prayer for unity in mission (20-23) 

6. Prayer for the disciples to reach their destiny (24)
 16

 

Borchert argues that verses 25 and 26 contain a seventh petition which he calls 

“a reality prayer.”
17

 Morris disagrees and designates this section of the prayer as a 

“retrospect” in which Jesus reviews what has been done and the reasons for his doing it.
18

 

Morris makes the more convincing argument in that even though Jesus uses the address 
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“Father,” he is no longer asking the Father for anything. While these two verses do 

constitute a distinct segment of the overall prayer, there is no overt petition. 

Petition 1: Glorification in Mission         
(vv. 1-3) 

Jesus asked that the Father glorify the Son so that the Son might glorify the 

Father. He then stated in verse 4 that he had glorified the Father by completing his 

mission. He defined his mission in verse 2 as giving eternal life which he equated to a 

personal relationship with God in verse 3.
19

 This petition concerns the entirety of the 

mission of Jesus. The salvation of the lost brings glory to God. An element of 

evangelistic prayer is for the glory of God through the redemption of sinners through 

faith in Christ. 

Petition 2: The Return of Glory at the 
Conclusion of the Incarnational Mission 
(vv. 4-8) 

The second petition of Jesus was that his mission would be fully completed by 

the sign of his return to the glory he had before creation.
20

 This specific request has been 

completed through his atonement on the cross and the resurrection. Jesus completed his 

mission on the cross to provide atonement for sin and reconciliation with God. The 

resurrection provided the proof to the world of the truth of his mission and the gospel 

account.  

After his specific petition of his return to glory, Jesus prayed about the 

revelation of the gospel. “Now they know that all things You have given to Me are from 

You, because the words that You gave Me, I have given them. They have received them 

and have known for certain that I came from You. They have believed that You sent Me” 
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(John 17:7-8). Current followers of Jesus can look back on the resurrection with the 

certainty of the truth of the gospel.  

Petition 3: Prayer for the Protection of 
God’s Representatives to the World      
(vv. 9-15) 

In his third petition of John 17, Jesus prayed for the protection of his disciples. 

While he physically was with them, he personally provided for their protection. Now that 

his earthly ministry is complete, he asks the Father to protect them for the sake of the 

ongoing mission. His prayer was for those who were his disciples at that time. The 

principle of his prayer extends to current disciples of Jesus. An element of evangelistic 

prayer is the protection of followers of Jesus in order to protect the ongoing mission of 

spreading the gospel. 

Petition 4: Prayer for the Holiness of 
God’s Representatives in the World      
(vv. 16-19) 

Jesus prayed that the Father would sanctify his disciples. In his prayer, he said, 

“Sanctify them by the truth; Your word is truth” (John 17:17). He said in verse 14 that 

they were not of the world, but he had left them in the world. The term “sanctify” means 

to make holy or to make separate.
21

 The disciples, while remaining in the world, were to 

be separate from the world. The difference between followers of Christ and the world is 

holiness. The people of the church are made distinct from the world by the process of 

sanctification which makes them holy. Holiness is an attribute of God. Sanctification 

makes believers like God. 

Sanctification is an act of God, not an act of will by Christians. While a 

believer must participate in the process of sanctification, the source is God. It comes 

through renewal under the guidance of the Holy Spirit. The Baptist Faith and Message 
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provides a definition of sanctification: “Sanctification is the experience, beginning in 

regeneration, by which the believer is set apart to God's purposes, and is enabled to 

progress toward moral and spiritual maturity through the presence and power of the Holy 

Spirit dwelling in him. Growth in grace should continue throughout the regenerate 

person's life.”
22

 

Jesus prayed that God would perform the act of sanctification. He indicated 

that the mechanism of sanctification would be the Word of God. Evangelistic prayer must 

include the sanctification of the Christians who would share the gospel with the lost. 

Disciples of Christ should pray for their own sanctification as well as their fellow 

disciples.  

Petition 5: Prayer for  

Unity in Mission (vv. 20-23) 

Jesus prayed, not only for the original disciples, but for all of the disciples who 

would receive the message of the gospel in faith. The mission which Jesus began could 

only continue if the disciples continued the task. Since their lives would only extend the 

mission a few more years after the death of Jesus, the ongoing mission was contingent 

upon the continuing missional effort through subsequent generations.  

Jesus highlighted unity among the disciples as a key element essential for the 

success of the gospel mission. He asked that the unity among his followers would be like 

the unity within the Trinity: “May they all be one, as You, Father, are in Me and I am in 

You” (John 17:21a). He also asked that the disciples would experience unity with the 

Godhead. “May they also be one in Us” (John 17:21b). Unity was clearly important in 

Jesus’ mind as he repeated his request for unity among the disciples: “May they be one as 

We are one” (John 17:22b). He then made a fourth request for unity, “May they be made 
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completely one” (John 17:23b). Jesus was not concerned about unity just so that the 

disciples would get along. He gave the mission as the reason for unity. He asked for unity 

“so the world may believe You sent Me” (John 17:21c). He repeated his rationale for the 

request with the addition that the world would see the relationship of the disciples with 

God: “May they be made completely one, so the world may know You have sent Me and 

have loved them as You have loved Me” (John 17:23).  

Jesus made several references to God’s Word. The disciples had kept God’s 

Word: “I have revealed Your name to the men You gave Me from the world. They were 

Yours, You gave them to Me, and they have kept Your word” (John 17:6). Jesus had 

passed along the words of God to the disciples, “because the words that You gave Me, I 

have given them” (John 17:8). “I have given them Your word” (John 17:14). The Word 

of God is the source of sanctification. “Sanctify them by the truth; Your word is truth” 

(John 17:17). Now, in his petition for unity, Jesus refers to the message of the disciples. 

“I pray not only for these, but also for those who believe in Me through their message” 

(John 17:20). The message that the disciples passed on would be the basis for succeeding 

generations responding in faith. Paul considered it the foundation of the church. “So then 

you are no longer foreigners and strangers, but fellow citizens with the saints, and 

members of God's household, built on the foundation of the apostles and prophets, with 

Christ Jesus Himself as the cornerstone” (Eph 2:19-20). Lenski writes, “Jesus considers 

the Word as given to the church through the apostles the foundation of the church for all 

time.”
23

  

Unity in faith based upon the gospel as revealed to the apostles is essential for 

the church of all generations to carry out the mission of evangelism to the world. This 

unity was significant in the prayer of Jesus. Current followers of Jesus should pray for 

unity. People naturally believe that their own opinions are correct, so Christians must be 
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on guard to the temptation to pray that “others will agree with me.” The unity that Jesus 

prayed for was that his followers would agree with him. This concept should drive 

disciples to pray, “let my will and the will of others align with your will.” 

Just as God’s Word was a concern throughout the prayer of Jesus, evangelistic 

prayer must be concerned with God’s Word. The Bible is the center point of theology and 

the source of the gospel message. Evangelism must remain faithful to the biblical 

revelation from God. Evangelistic prayer should include requests that the message 

proclaimed to the lost would preserve biblical truth.  

Petition 6: Prayer for the Disciples to 
Reach their Destiny (vv. 24) 

In his final petition of his prayer, Jesus expressed his desire for the disciples to 

be with him and experience his glory: “Father, I desire those You have given Me to be 

with Me where I am. Then they will see My glory, which You have given Me because 

You loved Me before the world's foundation” (John 17:24). This petition could be 

interpreted two ways. It could mean that Jesus is asking for the disciples to experience his 

presence and glory while still on earth, or it could mean that Jesus is asking that God will 

take them to heaven to witness his glory.
24

 Morris argues for the former
25

 while Lenski 

advocates the later.
26

 Borchert looks back to the prologue of John’s gospel in which the 

apostle uses language similar to the prayer of Jesus in John 17.
27

 John wrote, “The Word 

became flesh and took up residence among us. We observed His glory, the glory as the 

One and Only Son from the Father, full of grace and truth” (John 1:14). John recorded 

Jesus’ prayer which includes the sixth petition that his followers would see his glory. 
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John also reported in his prologue to his gospel that they had indeed already seen the 

glory of Jesus in his incarnation. He linked the glory of Jesus to being sent by the Father 

and his representation of truth. He also associated Jesus with God’s Word. The elements 

of sending and sanctification by the truth of the Word are significant in Jesus’ prayer. The 

disciples are sent by Jesus but sanctified by the Father with his Word. 

The overarching theme of the John 17 prayer is the continuation of the mission 

of Jesus after his death and resurrection. The mission will be entrusted to generations of 

followers of Jesus. Each disciple of Jesus will witness his glory through faith in his 

gospel.
28

 Current evangelistic prayer should address the personal encounter with Jesus 

that each disciple experiences. Those who already know Christ will live more 

evangelistically and share the gospel when the glory of Christ is most real to them.  

While Jesus did not imply that his prayer should be considered as a model for 

the church to follow, it does show what he considered important and appropriate for 

prayer. His followers should view these same concerns as important and appropriate for 

prayer. 

Having a Heart for the Lost 

The apostle Paul had been a faithful Jew well-versed in the Old Testament Law 

(Phil 3:4-6). While persecuting the followers of Jesus, he came to faith in Christ on the 

road to Damascus (Acts 9:1-7). Later, in the church of Antioch, Paul and Barnabas were 

sent to take the gospel to the larger world (Acts 13:1-4).  

Antioch was an unusual church since it comprised both Jews and Gentiles. 

After the persecution of Stephen, Christians fled from Jerusalem. They spread the gospel 

of Christ as they went. They only told other Jews about Jesus, since they viewed him as 

the Messiah to the Jews. A group of Christians who settled in Antioch evangelized fellow 
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Jews along with Gentiles (Acts 11:19). When the news of the events in Antioch reached 

the leaders of the church in Jerusalem, they dispatched Barnabas to investigate. He 

traveled to Antioch and saw the movement of the Holy Spirit, so he retrieved Paul from 

Tarsus and the two of them provided instruction and mentoring for the Antioch church 

(Acts 11:22-26). 

Paul and Barnabas spent a year in Antioch before the church sent them on their 

first missionary trip. In their travels, they sought out the local Jews as the first recipients 

of the gospel: “Arriving in Salamis, they proclaimed God's message in the Jewish 

synagogues” (Acts 13:5). Their pattern was to speak to the Jews first, but also speak to 

the Gentiles. “The same thing happened in Iconium; they entered the Jewish synagogue 

and spoke in such a way that a great number of both Jews and Greeks believed” (Acts 

14:1).  

Paul and Barnabas returned to Antioch, but Paul made subsequent missionary 

trips. His third journey is chronicled in Acts 18:23-21:16. This trip was likely from A.D. 

53-57. While in Corinth for three months, he probably wrote his letter to the Roman 

church.
29

 In this letter, Paul addressed tensions between the Jewish and Gentile believers 

with a theology of salvation particularly with an understanding of the place of the Old 

Testament Law with respect to the gospel. His desire was a unified church which would 

worship in the unity of the gospel and glorify God with the salvation of more Jews and 

Gentiles.
30

 

In his letter to the Roman church, Paul identified himself as the apostle to the 

Gentiles. Even with this ministry to the Gentile people, he still maintained identification 

with the Jews: “Now I am speaking to you Gentiles. In view of the fact that I am an 
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apostle to the Gentiles, I magnify my ministry, if I can somehow make my own people 

jealous and save some of them. For if their being rejected is world reconciliation, what 

will their acceptance mean but life from the dead?” (Rom 11:13-15). In the first eight 

chapters of Romans, Paul laid out a theology of salvation. All people are sinners and are 

in need of a savior. Both Jews and Gentiles exist in the same condition of sin and 

lostness. The Jews have lived in a special state as the chosen people of God. Everett 

Harrison points out, “Those who have been under divine tutelage under God for centuries 

in preparation for the coming of the Messiah have failed to receive him.”
31

 In chapters 

nine through eleven, Paul addressed the challenge to God’s righteousness in that he has 

failed to deliver the promises of the Old Testament to the Jews. A looming question as to 

why so few of the Old Testament covenant community have responded to the gospel 

needs Paul’s attention.
32

 

Paul provided this defense of God’s righteousness in chapters 9-11. Paul began 

his argument with the statement, “But it is not as though the word of God has failed” 

(Rom 9:6). His argument was that God is faithful to his promises. Schreiner agrees with 

scholars who see a chiasm in the flow of thought: 

 

A  Israel as the seed (9:6-9)  

B    God’s love for his chosen (9:10-13) 

C    God’s mercy, will, and power (9:14-18) 

C’   God’s mercy, will, and power (9:19-24) 

B’  God’s love (9:25-26)  

A’ God’s choice of Israel as his seed (9:27-29)
33

 

Schreiner summarizes, “The A and B components of the chiasm focus on God’s election, 

by which he chooses some in his love. The central section (C) defends God’s justice in 
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choosing some rather than others.”
34

 God never promised to save every individual of the 

Jewish community. He promised to save a remnant. 

The next section of Paul’s argument focuses on individual responsibility in 

responding to the gospel of Christ. In Romans 9:30-11:10, he maintained that the Jews 

have had the same opportunity to follow Christ as the Gentiles. In fact, they have had a 

better opportunity since they have had access to the Scriptures unlike the Gentiles. Their 

failure to accept the gospel is because they have pursued salvation by works rather than 

by faith.
35

 

The final segment of Paul’s argument in Romans 11:11-3 addressed the 

temporary nature of the unbelief of the Jews. He maintained that the majority of the Jews 

will not always resist the gospel. Paul’s expectation and prayer was that the faith of the 

Gentiles will eventually provoke Israel to jealousy and prompt them to respond to the 

gospel in faith.
36

 He wrote, “So that you will not be conceited, brothers, I do not want 

you to be unaware of this mystery: a partial hardening has come to Israel until the full 

number of the Gentiles has come in. And in this way all Israel will be saved, as it is 

written: The Liberator will come from Zion; He will turn away godlessness from Jacob” 

(Rom 11:25-26). 

Within Paul’s discussion of the lack of faith amongst the Jews, he exposed his 

concern for their eternity, “Brothers, my heart's desire and prayer to God concerning 

them is for their salvation!” (Rom 10:1). He showed his personal concern for his fellow 

Jews and made it a matter of prayer. Boa and Kruidenier address the place of intercessory 

prayer within the tension of God’s sovereign election of those saved and human 

responsibility of faith. They opine, “The best way to learn theology is to watch the 
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apostle Paul in action. Did he believe only a remnant of Israel had been saved? Yes 

(Rom. 9:27). Did he believe that prayer for Israel’s salvation was still his responsibility? 

Yes (Rom. 10:1). Paul’s constant ministry for the saved, as well as the unsaved, was a 

ministry of prayer.”
37

 Boa and Kruidenier summarize, “There was nothing in Paul’s 

doctrine of sovereignty, election, or predestination  that could not, and should not be 

touched by prayer.”
38

 Paul prayed wholeheartedly for the salvation of his fellow Jews. 

His heart was broken by the corporate rejection by his countrymen of God’s offer of 

salvation. 

The degree of Paul’s concern for the Jews was expressed earlier in the opening 

verses of chapter nine: “I speak the truth in Christ − I am not lying; my conscience is 

testifying to me with the Holy Spirit − that I have intense sorrow and continual anguish in 

my heart. For I could wish that I myself were cursed and cut off from the Messiah for the 

benefit of my brothers, my countrymen by physical descent” (Rom 9:1-3). Scholars 

disagree about whether or not Paul is actually praying to be cut off from Christ or just 

speaking hypothetically.
39

 Either way, the sincere concern he has for his fellow Jews is 

evident. Moo suggests that Paul is influenced by Moses and his concern for the Israelites 

following the golden calf incident at Mount Sinai: 

The following day Moses said to the people, “You have committed a great sin. Now 
I will go up to the LORD; perhaps I will be able to pay for your sin.” So Moses 
returned to the LORD and said, “Oh, this people has committed a great sin; they 
have made for themselves a god of gold. Now if You would only forgive their sin. 
But if not, please erase me from the book You have written.” (Exod 32:30-32) 

God replied to Moses that people were responsible for their own sin. Obviously, Paul 

knew this fact in light of his theological teaching on salvation. His cry of compassion 

reveals his heart. 
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Paul explained why most of the Jews had not experienced salvation in Christ in 

Romans 10:2-4. They had a problem with righteousness. They substituted the 

righteousness of their own activities for the righteousness of God. They trusted in 

religious activities rather than faith. Paul further explained that the condition necessary 

for their salvation was faith and repentance: 

On the contrary, what does it say? The message is near you, in your mouth and in 
your heart. This is the message of faith that we proclaim: if you confess with your 
mouth, “Jesus is Lord,” and believe in your heart that God raised Him from the 
dead, you will be saved. With the heart one believes, resulting in righteousness, and 
with the mouth one confesses, resulting in salvation. Now the Scripture says, No 
one who believes on Him will be put to shame, for there is no distinction between 
Jew and Greek, since the same Lord of all is rich to all who call on Him. For 
everyone who calls on the name of the Lord will be saved. (Rom 10:8-13) 

Paul continued his explanation that the solution to the scarceness of faith 

among the Jews and the mechanism of the plan to expand the faith among the Gentiles is 

the proclamation of the gospel. He wrote, “But how can they call on Him in whom they 

have not believed? And how can they believe without hearing about Him? And how can 

they hear without a preacher? And how can they preach unless they are sent? As it is 

written: How welcome are the feet of those who announce the gospel of good things!” 

(Rom 10:14-15). 

Paul quoted Isaiah, “How beautiful on the mountains are the feet of the herald, 

who proclaims peace, who brings news of good things, who proclaims salvation, who 

says to Zion, ‘Your God reigns!’” (Isa 52:7). In the context of Isaiah, the messenger of 

salvation was sent by God. Even though Paul and Barnabas were commissioned and sent 

out by the Antioch church, it was the result of the prompting of the Holy Spirit. Paul 

recognized that he had been sent by God and all subsequent evangelists would likewise 

be sent by God. Since this sending of messengers with the message of the gospel is an 

action of God, it warrants inclusion in prayer.  

Paul provided two lessons for evangelistic prayer. First, his heart was sincerely 

broken for the lost, particularly those of his own ethic and social background. His cry for 
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the salvation of his countrymen provides a model for all Christians to cry out to God for 

the salvation of the people of their own community. Secondly, he raises the issue of the 

necessity of the proclamation of the gospel. Sinners cannot come to faith in Christ unless 

they hear the gospel. They can only hear if God sends messengers with the gospel. 

Evangelistic prayer must address the calling of couriers of the gospel. Prayer must 

include the calling of other people to faithfulness in proclaiming the gospel message. It 

should also include requests for the calling of Christians to missionary service. Finally, 

prayer must focus on the individual Christian’s call to be personally involved in 

evangelism. 

Desire for the People of God to Point to God 

God gave Moses explicit instructions for the establishment of the Tabernacle: 

“They are to make a sanctuary for Me so that I may dwell among them. You must make it 

according to all that I show you − the design of the tabernacle as well as the design of all 

its furnishings” (Exod 25:8-9). The Tabernacle, along with the Ark of the Covenant, 

represented the presence of God to the Israelites and remained at the center of the 

Israelite community. After King David consolidated his position over all of Israel and 

established his throne in Jerusalem, he moved the Tabernacle to Jerusalem (2 Sam 6:12). 

He intended to build the Temple for God to replace the Tabernacle, but God told him, via 

the prophet Nathan, not to build the Temple. God told David that his descendant would 

build the Temple (2 Sam 7:13). 

Solomon began to build the Temple in his fourth year as king (1 Kgs 6:1). It 

was completed in seven years (1 Kgs 6:38). In the midst of great celebration and worship, 

Solomon placed the Ark in the Temple then gave a prayer of dedication. His prayer is 

recorded in 1 Kings 8:22-53. He began his prayer with an overall theme of the purpose of 

the Temple (1 Kgs 8:22-30). Solomon spoke of God’s faithfulness to keep the promises 

of his covenant. Patterson and Austel describe Solomon’s prayer as a request that that 
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“God might always recognize the Temple as the way for sinful man to approach a holy 

God.”
40

  

Solomon then made seven specific petitions in his prayer that asked that God 

answer future prayers at the Temple.
41

 He recounted significant elements of the covenant 

that God had given the Israelites. He described circumstances in which calamities will 

have befallen upon the Israelites as a result of unfaithfulness. These calamities are found 

in Leviticus 26 and Deuteronomy 28-30. The calamities are curses that result from 

turning away from God. Faithful obedience results in blessings, and disobedience results 

in curses. The difficult circumstances of the curses are incited by God in order to provoke 

repentance. Solomon expected that the people would fall into disobedience and 

experience the expected calamities. He asked that when the Israelites repent and pray via 

the Temple that God would forgive them of their sin and restore the blessings to the 

people.
42

 

Solomon’s fifth petition stands out from the others in that it is not a prayer for 

the Israelites, but for the foreigners: 

Even for the foreigner who is not of Your people Israel but has come from a distant 
land because of Your name − for they will hear of Your great name, mighty hand, 
and outstretched arm, and will come and pray toward this temple − may You hear in 
heaven, Your dwelling place, and do according to all the foreigner asks You for. 
Then all the people on earth will know Your name, to fear You as Your people 
Israel do and know that this temple I have built is called by Your name. (1 Kgs 
8:41-43) 

Solomon saw the significance of the Temple beyond the relationship of his 

own people with God. He knew that all people need to know God. Israel was the 

mediator of this knowledge to the rest of the world and foreigners coming to the Temple 
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in faith and prayer then returning to their own homelands would be the conduit in other 

nations responding in proper worship.
43

 

Following his prayer of dedication for the Temple, Solomon addressed the 

Israelites with a blessing: “When Solomon finished praying this entire prayer and petition 

to the LORD, he got up from kneeling before the altar of the LORD, with his hands 

spread out toward heaven, and he stood and blessed the whole congregation of Israel with 

a loud voice” (1 Kgs 8:54-55). Paul House sees three parts to the blessing. First, Solomon 

stressed the importance of the fact that God’s presence with the Israelites was the basis of 

their ability to continue as the community of God’s people. The Temple was a physical 

representation of the presence of God which was central to their existence as the 

community of God. Second, Solomon stressed the heart component of following God. 

Mere legalism will never replace faith. Obedience to the Law properly outflows from 

hearts that are committed to God. Third, Solomon addressed the overarching destiny of 

the Israelites. They were not just to live in God’s blessing as a special community, but 

were to represent God to all the people of the earth.
44

 

Solomon proclaimed in his blessing, “May my words I have made my petition 

with before the LORD be near the LORD our God day and night, so that He may uphold 

His servant's cause and the cause of His people Israel, as each day requires, and so that all 

the peoples of the earth may know that the LORD is God. There is no other!” (1 Kgs 

8:59-60). Solomon gave the purpose of his prayer to God as the desire that his purpose as 

the King of God’s people and the greater purpose of the community succeed so that all 

people of the earth might know the one true God. Paul House summarizes,  

This concern for monotheism is at the heart of all Old Testament theology. Israel 
must confess that God is one (Deut 6:4); that idols are mere works of human hands 
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(Exod 20:3-4; 32:1-4); and that the Lord alone has created the earth (Gen 1:1), 
delivered Israel (Exod 15:1-18), and established the Davidic monarchy. God’s plan 
of blessing all nations through Abraham (Gen 12:2-3) will then be fulfilled as Israel 
teaches others about the only true God.

45
 

The inclusive plan of salvation for all nations began with the families of Noah. 

Genesis 10 lists the seventy nations as the descendants of Noah’s three sons. These 

nations comprised all the people of the earth at that time. The specific lineage of Shem is 

given in Genesis 11 culminating with Abraham. God called Abraham to leave his family 

in Haran and go to a new land. 

The LORD said to Abram: Go out from your land, your relatives, and your father's 
house to the land that I will show you. I will make you into a great nation, I will 
bless you, I will make your name great, and you will be a blessing. I will bless those 
who bless you, I will curse those who treat you with contempt, and all the peoples 
on earth will be blessed through you. (Gen 12:1-3) 

The context of the promise to bless all the peoples on earth was the Table of Nations of 

Genesis 10. The original plan of redemption via Abraham was universally inclusive of all 

families on earth.
46

 

The New Testament looks back to the promise given to Abraham as the basis 

for the spread of the gospel to the Gentiles. Paul wrote to the Galatian church, 

Just as Abraham believed God, and it was credited to him for righteousness, so 
understand that those who have faith are Abraham's sons. Now the Scripture 
foresaw that God would justify the Gentiles by faith and foretold the good news to 
Abraham, saying, All the nations will be blessed in you. So those who have faith are 
blessed with Abraham, who had faith. (Gal 3:6-9) 

Paul’s explanation to the Galatians that salvation comes by faith alone and not 

through the Law and that this salvation is available to all nations follows the pattern that 

Jesus gave in the Great Commission: “Go, therefore, and make disciples of all nations, 

baptizing them in the name of the Father and of the Son and of the Holy Spirit, teaching 

them to observe everything I have commanded you. And remember, I am with you 
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always, to the end of the age” (Matt 28:19-20). In the Great Commission, Jesus 

commanded his followers to take the gospel to all nations. His language points back to 

the promise to Abraham in Genesis 12:3.
47

 

Solomon recognized the evangelistic plan of God from the promise to 

Abraham and incorporated that plan into his prayer of dedication of the Temple and his 

blessing to the people. He recognized the evangelistic assignment given to his people and 

based on the role of the Temple in their relationship with God, he prayed accordingly.  

Just as the missionary mandate to God’s people crosses all ethnic and chronological 

boundaries, the necessity of evangelistic prayer continues today.  

Conclusion 

Prayer aligns God’s people with his purpose and plan. As people connect with 

God in prayer, they open their hearts to the heart of God. His purpose is his own glory. 

His plan is the expansion of his kingdom through the gospel. In the model prayer, Jesus 

taught his followers to pray for the kingdom of God. In his prayer in John 17, he showed 

the church to pray for his glory and the Father’s glory. God’s purpose and plan is the 

redemption of sinners. 

God responds to the prayers of his people. Jesus taught his disciples to expect 

God to answer their prayers. As Christians pray in line with his will, God responds. They 

should pray for the overall evangelistic effort of the church, individual evangelistic zeal, 

and a firm foundation on the truth God’s Word. Followers of Christ should also follow 

Paul’s example of prayer for specific groups or individuals, in particular, those with 

which they have some kind of relationship or identification.  

Prayer prompts believers to engage in evangelism. Behavior follows passions. 

Evangelistic prayer heightens awareness and fervor for the gospel and sensitizes the 
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church to the plight of the lost. Like Solomon, if Christians review the promises of God 

and the plan of God, they will see the demolition of barriers to evangelism.
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CHAPTER 3 
 

HISTORICAL AND CURRENT ISSUES LINKING 

PRAYER AND EVANGELISM 

Church leaders and theologians have generally agreed that prayer and 

evangelism are core activities of the corporate church and individual Christians. They 

have not always agreed as to how prayer and evangelism work with one another. 

Charles Finney, a well-known nineteenth-century evangelist and leader in the 

Second Great Awakening, advocated that prayer influences God and affects the one who 

prays. He wrote, 

There are two goals necessary for a revival; one to influence men, the other to 
influence God. The truth is employed to influence men, and prayer to move God. 
When I speak of moving God, I do not mean that God’s mind is changed by prayer 
or that His disposition or character is changed. Prayer produces such a change in us 
that God is completely consistent with His nature when He answers our prayers.

1
 

Theologians have argued over the relationship between the sovereignty of God 

and humanity’s response to the gospel for centuries. Some stress the freedom of the will 

of individuals while others stress the sovereignty of the will of God. Some people 

question the role of prayer in evangelism. They question, if a response to the gospel is 

entirely based on free will, then how could prayer have any effect? If God has chosen the 

elect prior to creation, then how could prayer have any effect? The role of God in 

evangelism drives how Christians should pray about evangelism. In an article about the 

link between prayer and evangelism, C. Samuel Storms addresses the question from a 

reformed perspective, affirming the sovereignty of God in salvation: “But if divine 

sovereignty is true, how should it influence the way we pray and preach? Indeed, if 

                                                 

1
Charles Finney, How to Experience Revival (New Kensington, PA: Whitaker House, 1984), 

43. 



   

35 

 

divine sovereignty is true, should we do either? Is the sovereignty of God a disincentive 

to evangelism?”
2
  

Jim Cymbala, pastor of the Brooklyn Tabernacle, known as a center of prayer, 

writes, “God’s plan for the local church has always centered in evangelism.”
3
 Cymbala 

added, “An evangelistic focus, of course, would force us back to serious prayer and 

emphasis on the simple gospel of Jesus Christ.”
4
 

This chapter reviews three historical figures that are known for their 

evangelistic efforts, but were also men of deep prayer: Jonathan Edwards, Charles 

Spurgeon, and E. M. Bounds. These men were deeply concerned over the spiritual 

conditions of the society around them. They responded with the gospel of Christ but with 

the wholehearted dependence on God through prayer. They differed in their theology of 

the role of free will in salvation, but they were united in their view of the necessity and 

efficacy of prayer in evangelism. The chapter includes a brief biography of each man, his 

theology with respect to prayer and evangelism, and any practical instruction for prayer 

and evangelism. The chapter will conclude with a brief review of the thoughts of some 

contemporary church growth strategists.  

Jonathan Edwards 

James Eckman describes the spiritual situation in colonial America prior to the 

First Great Awakening: 

By the eighteenth century, it was clear that the church needed renewal. There was an 
acute shortage of spiritual leadership in the churches, and few opportunities for 
adequate ministerial training existed in America. In addition, the reordering of the 
political relationships with the British Empire caused an unsettledness among many 
colonials. Finally, the second and third generations that now inhabited the American 
colonies has lost the original vision that had sent their forefather to the New World. 
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God in His grace, therefore, sent a revival to His church. That revival is usually call 
the First Great Awakening.

5
 

Jonathan Edwards was a central figure in the First Great Awakening. 

Additionally, he was the leading theologian in the American colonies. His commitment to 

leading people to have a personal experience of conversion by the conviction of sin and 

divine forgiveness helped establish the pattern of evangelism that would shape North 

American Christianity.
6
 

Edwards’ Life 

Jonathan Edwards was born in 1703 in Connecticut to a family of preachers. 

His father, Timothy Edwards, was the pastor of the Congregational Church of Windsor 

Farms, Connecticut, for sixty-three years. His mother was the daughter of Solomon 

Stoddard, who pastored the Congregational Church of Northampton, Massachusetts, for 

fifty-seven years.
7
 Solomon Stoddard was known as the “pope of the Connecticut 

valley.”
8
 

As a child, Edwards was primarily schooled at home. He began studying Latin 

at the age of six and, by the time he was thirteen, he had a working knowledge of Latin, 

Greek, and Hebrew. He entered Yale College (then known as the Collegiate School) one 

month before his thirteenth birthday and graduated four years later at the top of his class.
9
 

Edwards’ years at Yale occurred during a time of transition for the school. The trustees 

voted to move the college from Saybrook to New Haven in the fall of 1716. Two 
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dissenting trustees formed a splinter-group of tutors and students at Wethersfield. 

Edwards began his studies at New Haven but joined the Wethersfield group a month 

later. Both groups joined together in New Haven in time for Edwards’ senior year, with 

his graduation occurring in 1720.
10

 He remained at New Haven for graduate school 

through 1722.
11

 

The curricula of Yale and Harvard were similar, but the Yale library lagged 

behind Harvard’s acquisition of the works of more modern scholars. Wallace E. 

Anderson comments on the differences between Harvard and Yale, 

By comparison, the intellectual diet that Edwards' tutors had received at the 
Collegiate School was apparently much more limited. Benjamin Lord, a classmate 
of tutors Smith and Johnson, later recalled studying Tully and Virgil, the Greek 
Testament and the Psalms in Hebrew, the logics of Ramus, Burgersdijck, and 
Hereboord, the rudiments of mathematics, and natural philosophy from a manuscript 
textbook by Abraham Pierson, the first rector of the college.

12
 

Apparently the Yale students had not received exposure to the work of Rene 

Descartes from the previous century or even of Nicolaus Copernicus from the sixteenth 

century. Copernicus has championed the shift in the understanding of the solar system 

from the Ptolemaic earth-centered model to a sun-centered model. In reference to studies 

in astronomy, Anderson reports, “The Ptolemaic system was hitherto as much believed as 

the scriptures.”
13

  

Samuel Johnson graduated from Yale the same year that Edwards began his 

studies there and then became one of the Yale tutors. E. Edwards Beardsley writes 

concerning Johnson’s experiences,  
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The tutor in the department of mathematics and mental and moral philosophy, was 
Phineas Fisk, and his instructions, like those of his colleague in the classics, had a 
limited range, and were confined to the imperfect systems not yet brushed away by 
the scientific discoveries of Descartes, Boyle, Locke, and Newton. When Johnson 
graduated in 1714, something had been heard of these great names, as well as of a 
new philosophy that was attracting attention in England, but the young men were 
cautioned against receiving it, and told that it would corrupt the pure religion of the 
country and bring in another system of divinity.

14
 

A new library for Yale opened in 1718 with an enlarged collection of books 

donated by Jeremiah Dummer. The new volumes contained the works of Robert Boyle, 

Rene Descartes, Henry More, John Locke, and Isaac Newton. Yale became the first 

college in America to teach Locke and Newton.
15

 

Edwards served as pastor of congregations in New York and Connecticut then 

returned to Yale to complete his Master of Arts degree. In 1726, at the age of twenty-

three, Edwards accepted a call to serve at his grandfather’s church as assistant pastor.
16

 

The church intended for Edwards to eventually succeed Solomon Stoddard While 

Edwards was at Northampton, the church experienced a revival in 1734-35 which 

Edwards labeled a “great awakening.” This revival was limited to the immediate area of 

Northampton. A second revival occurred in 1740-41 that spread throughout New 

England. This second revival is commonly referred to as the Great Awakening.
17

  

Edwards served at Northampton for twenty-four years. He succeeded his 

grandfather as pastor when Stoddard died in 1729.
18

  He disagreed with his grandfather’s 

policy of serving the Lord’s Supper to the unconverted and baptizing the children of 
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those who did not show evidence of regeneration.
19

 His position led to conflict with many 

of the people of Northampton. A council of representatives of ten churches met and voted 

to dismiss Edwards as pastor of Northampton with a margin of one vote. His own church 

was asked to provide an input to the council, but only twenty-three of the 230 males who 

were eligible to cast a ballot voted in Edwards’ favor.
20

 He moved to Stockbridge, 

Massachusetts where he pastored a small church and supervised a boarding school for 

Housatonic Indian boys. In 1757, the College of New Jersey (now Princeton) asked 

Edwards to serve as president of the college. He accepted, but died five weeks after his 

installation from a smallpox inoculation.
21

 

Edwards’ Theology 

Edwards came from a Puritan background and was a staunch Calvinist. He 

approached theology with faith, but also with a rational philosophy like many of those 

from the eighteenth century Enlightenment.
22

 Unlike some of his peers, he never elevated 

human reason beyond God’s revelation. Additionally, he never saw a contradiction 

between the two. Bruce Davidson advocates that “Edwards is considered by many to be 

one of the greatest philosophical minds that the English-speaking world has ever 

produced.”
23

 Perry Miller describes him as “the greatest philosopher-theologian yet to 

grace the American scene.”
24

 E. Brooks Holifield writes of Edwards, “no other 
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theologian in America would equal him in intellectual depth or enduring influence of 

generations of successors.”
25

  

Edwards recognized that some biblical truths seemed difficult to resolve 

together. He also admitted the limitations of human reason. Holifield explains, “Theology 

for Edwards remained the highest expression of rationality, though he also thought that it 

offered the clearest insights into reason’s limits.”
26

 Edwards chose to subordinate the 

finite wisdom of people to the infinite wisdom of God and his revealed truth in the 

Bible.
27

 

The new science and new philosophy of the late seventeenth century 

influenced Edwards. Anderson cites the correlation between Edwards’ discussion of 

metaphysical materialism with that of Henry More.
28

 Edwards wrote in the opening 

paragraph of his work, “Of Atoms,” “All bodies whatsoever, except atoms themselves, 

must of absolute necessity be composed of atoms, or of bodies that are indiscerpible, that 

cannot be made less, or whose parts cannot by any finite power whatsoever, be separated 

one from another.”
29

 Paul Copan contends that the term “indiscerpible” came directly 

from Henry More’s Immortality of the Soul.
30

  

In his paper, “Of Being,” Edwards discussed the nature of space: “And it is 

self-evident, I believe, to every man, that space is necessary, eternal, infinite and 
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omnipresent. But I had as good speak plain: I have already said as much as that space is 

God.”
31

 Anderson argues that this view of space reflects Henry More’s influence on 

Edwards.
32

 Jasper Reid agrees with the assessment that Edwards’ thinking about space in 

“Of Being” aligned with More.
33

 Reid advocates that Edwards shifted his view of space 

and God over time. Later in life, Edwards migrated from a concept of absolute space with 

attributes which could only be attributed to God to a rejection of absolute space such as 

that advocated by  Leibniz.
34

 Marsden explains that while Edwards was influenced by the 

great thinkers of his time, his understanding of God and the universe was firmly rooted in 

the sovereignty of God over creation.
35

 Edwards wrote in “The Miscellanies,”  

So the infiniteness of God consists in his perfect comprehension of all things and the 
extendedness of his operation equally to all places. God is present nowhere any 
otherwise than the soul is in the body or brain, and he is present everywhere as the 
soul is in the body. We ought to conceive of God as being omnipotence, perfect 
knowledge and perfect love; and not extended any otherwise than as power, 
knowledge and love are extended; and not as if it was a sort of unknown thing that 
we call substance, that is extended.

36
 

Edwards reiterated his rejection of the concept of absolute space in his rebuttal 

of the Arminian view of free will in “Freedom of the Will:” 

Which notion of absolute and infinite space is doubtless as unreasonable, as that 
now mentioned, of absolute and infinite duration. 'Tis as improper, to imagine that 
the immensity and omnipresence of God is distinguished by a series of miles and 
leagues, one beyond another; as that the infinite duration of God is distinguished by 
months and years, one after another. A diversity and order of distinct parts, limited 
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by certain periods, is as conceivable, and does as naturally obtrude itself on our 
imagination, in one case as the other; and there is equal reason in each case, to 
suppose that our imagination deceives us. 'Tis equally improper, to talk of months 
and years of the divine existence, and mile-squares of deity.

37
 

Edwards’ view of God drove his concept of sovereignty and God’s role in 

salvation. His conclusion to “Freedom of the Will” included a defense of the points of 

Calvinism. He began with a discussion of total depravity: 

The things which have been said, obviate some of the chief objections of Arminians 
against the Calvinistic doctrine of the total depravity and corruption of man's nature, 
whereby his heart is wholly under the power of sin, and he is utterly unable, without 
the interposition of sovereign grace, savingly to love God, believe in Christ, or do 
anything that is truly good and acceptable in God's sight.

38
 

He addressed the Arminian objection to the Calvinistic doctrine of irresistible 

grace: 

The things which have been observed, do also take off the main objections of 
Arminians against the doctrine of efficacious grace; and at the same time, prove the 
grace of God in a sinner's conversion (if there be any grace or divine influence in the 
affair) to be efficacious, yea, and irresistible too, if by irresistible is meant, that 
which is attended with a moral necessity, which it is impossible should ever be 
violated by any resistance.

39
 

He continued with a defense of unconditional election: “The things which have 

been said, do likewise answer the chief objections against the doctrine of God's universal 

and absolute decree, and afford infallible proof of that doctrine; and of the doctrine of 

absolute, eternal, personal election in particular.”
40

 

Edwards included a discussion of unconditional election: 

From these things it will inevitably follow, that however Christ in some sense may 
be said to die for all, and to redeem all visible Christians, yea, the whole world by 
his death; yet there must be something particular in the design of his death, with 
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respect to such as he intended should actually be saved thereby. As appears by what 
has been now shown, God has the actual salvation or redemption of a certain 
number in his proper absolute design, and of a certain number only; and therefore 
such a design only can be prosecuted in anything God does, in order to the salvation 
of men.

41
 

He ended the section with a defense of the doctrine of the perseverance of the 

saints: “By the things which have been proved, are obviated some of the main objections 

against the doctrine of the infallible and necessary perseverance of saints, and some of 

the main foundations of this doctrine are established.”
42

 

John Locke was the leading British philosopher of the late seventeenth 

century.
43

 His writings were some of the new additions to the Yale library in 1718. His 

empiricism differed from the epistemology of the rationalism espoused by Descartes and 

Leibniz. The rationalists claimed that some concepts and knowledge are gained 

independent of sense experience while Locke argued that all concepts and knowledge 

derive from sense experience.
44

 His Essay on Human Understanding presented his theory 

of knowledge.  

Samuel Hopkins, who studied under Edwards and lived in his home for eight 

months, claimed that Locke’s work has significantly influenced Edwards.
45

 He recorded 

in his biography of Edwards, 

In his second year at college, and thirteenth of his age, he read Locke on the human 
understanding, with great delight and profit. His uncommon genius, by which he 
was, as it were by nature, form’d for closeness of thought and deep penetration, now 
began to exercise and discover itself. Taking the book into his hand, upon some 
occasion, not long before his death, he said to some of his select friends, who were 
then with him. That he was beyond expression exertain’d and pleas’d with it, when 
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he read it in his youth at college; that he was as much engaged, and had more 
satisfaction and pleasure in studying it, than the most greedy miser in gathering 
handfuls of silver and gold from some new discovered treasure.

46
 

Perry Miller argues that Locke’s philosophy had great influence on Edwards.
47

 

Paul Copan disagrees with the level of that influence. He asserts that Locke was merely 

one of many influences.
48

Paul Helm writes, “It is too much to say that his philosophy was 

Locke-inspired; he draws on arguments form ‘the new way of ideas’ only when these 

serve his wider aims.”
49

 

Isaac Newton’s description of how gravity operates without attempting to 

explain why it works impacted Edwards.
50

 He applied similar thinking in his refutation of 

Arminian thought with respect to faith and salvation. He did not have to explain how it 

worked, only the fact of it working. W. Glyn Evans explains the traditional Puritan 

thinking, “The earlier Puritans, including Solomon Stoddard, had preached that when a 

man expressed faith in Christ, this involved God on the basis of His promises and, in a 

sense, forced God to follow through and save the person. Thus faith was a cause of 

salvation.”
51

 

Edwards advocated that faith is the effect of salvation not the cause. Faith in 

people’s hearts is caused by God through his grace. Salvation is purely a work of God. 

Salvation depends only on God’s sovereignty apart from any human activity.
52

 His 
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sermon on Romans 9:18 was a defense of God’s sovereignty in the salvation of people.
53

 

His theology was not fatalistic, but reflected confidence in God’s plan. The success of 

evangelism is not dependent on man, but God. The gospel is the means used by God for 

salvation. He said,  

According to the divine appointment, salvation is bestowed in connection with the 
means of grace. God may sometimes make use of very unlikely means, and bestow 
salvation on men who are under very great disadvantages; but he does not bestow 
grace wholly without any means. But God exercises his sovereignty in bestowing 
those means. All mankind are by nature in like circumstances towards God. Yet 
God greatly distinguishes some from others by the means and advantages which he 
bestows upon them.

54
 

The dependency on God for the salvation of people drives Christians to prayer. 

Edwards wrote, “Hence we learn how absolutely we are dependent on God in this great 

matter of the eternal salvation of our souls. We are dependent not only on his wisdom to 

contrive a way to accomplish it, and on his power to bring it to pass, but we are 

dependent on his mere will and pleasure in the affair.”
55

 

Edwards’ Instructions  
for Evangelism and Prayer 

Since salvation is an act of God, prayer for the advancement of the gospel is 

appropriate. Edwards encouraged people to pray for the lost to experience conversion. 

The form of his prayers was generally asking God to pour out his Spirit on the people. 

Edwards called people to pray for the continuation of the revival which they 

had experienced. He set a specific date for prayer and invited other groups of believers to 

participate in the effort. He wrote, 

Some Christian Societies in this Place who have of late observed, with no small 
spiritual Joy, the Outpourings of the Spirit from on High on several Corners of this 
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wither'd Church, in Sincerity and Truth, and who long for the Coming of his 
Kingdom, to set a Day apart for praising and giving Thanks to his Name, for any 
remarkable Waterings he has given to some Spots of his Vineyard; and to pray that 
these may only be the Fore-runners of a plentiful Shower, to refresh the Whole. That 
he would carry on this good and unexpected Work with such Power and 
Demonstration of the Spirit, that all Opposers, whether professed Enemies to his 
Kingdom, or mistaken Friends, may be at last obliged to own that it is the Doing of 
the Lord, and wonderful in their Eyes.

56
 

In a sermon in 1748, he exhorted people to “do those things that have a tendency to the 

revival of religion.”
57

 He suggested that they join together in private societies for mutual 

assistance in seeking and serving God. Additionally, he advised them to maintain a 

religious discourse among themselves. These two actions should be directed to promote 

“extraordinary prayer for the revival of religion.”
58

 

In 1747, a group of Scottish ministers asked Christians in America to pray for a 

revival in Scotland.
59

 In response, Edwards wrote “An Humble Attempt to Promote 

Explicit Agreement and Visible Union of God’s People in Extraordinary Prayer for the 

Revival of Religion and the Advancement of Christ’s Kingdom on Earth.” Edwards 

points to Zechariah 8:20-22 as a picture of God’s people uniting in prayer for the 

advancement of the Kingdom of God: 

In the text we have an account how this future glorious advancement of the church 
of God should be brought on, or introduced; viz., by great multitudes in different 
towns and countries taking up a joint resolution, and coming into an express and 
visible agreement, that they will, by united and extraordinary prayer, seek to God 
that he would come and manifest himself, and grant the tokens and fruits of his 
gracious presence.

60
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Edwards derived six lessons from the Zechariah passage. 

 

1. “The duty, with the attendance on which the glorious event foretold shall be brought 

on; viz., the duty of prayer.”
61

 

 

2. “The good, that shall be sought by prayer; which is God himself.”
62

 

3. “We may observe who they are, that shall be united in thus seeking the Lord of Hosts: 

“the inhabitants of many cities,” and of many countries, “yea, many people, and 

strong nations”; great multitudes in different parts of the world shall conspire in this 

business.”
63

 

 

4. “We may observe the mode of their union in this duty. Tis a visible union, an union 

by explicit agreement, a joint resolution declared by one to another, come into by 

being first proposed by some, and readily and expressly fallen in with by others.”
64

 

 

5. “We may observe the manner of prayer agreed on, or the manner in which they agree 

to engage in and perform the duty. “Let us go speedily to pray.”
65

 

 

6. We may learn from the tenor of this prophecy, together with the context, that this 

union in such prayer is foretold as a becoming and happy thing, and that which would 

be acceptable to God, and attended with glorious success.
66

 

In his conclusion to “An Humble Attempt,” Edwards restates his contention 

that all Christians are responsible to pray for the spread of the gospel. 

And now, upon the whole, I desire every serious Christian, that may read this 
discourse, calmly and deliberately to consider whether he can excuse himself from 
complying with what has been proposed to us and requested of us, by those 
ministers of Christ in Scotland, that are the authors of the late Memorial. God has 
stirred up a part of his church in a distant part of the world, to be in an extraordinary 
manner seeking and crying to him, that he would appear to favor Zion, as he has 
promised. And they are applying themselves to us, to join with them; and make that 
very proposal to us, that is spoken of in my text, and in like manner and 
circumstances. The members of one church, in one country, are coming to others, in 
other distant countries, saying, "Let us go speedily and constantly to pray before the 
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Lord, and to seek the Lord of Hosts" [Zechariah 8:21]. Will it not become us readily 
to say, "I will go also?" What these servants of Christ ask of us, is not silver or gold, 
or any of our outward substance, or that we would put ourselves to any cost, or do 
anything that will be likely to expose us to any remarkable trouble, difficulty or 
suffering in our outward interest; but only that we would help together with them, 
by our prayers to God, for the greatest mercy in the world; and that a mercy which 
as much concerns us as them; for the glory of their Lord and ours, for the great 
advancement of our common interest and happiness, and the happiness of our fellow 
creatures through all nations; a mercy, which, at this day especially, there is great 
need of; a mercy, which we in this land do stand in particular need of; a mercy, 
which the Word of God requires us to make the subject matter of our prayers, above 
all other mercies, and gives us more encouragement to pray earnestly and unitedly 
to him for, than any other mercy; and a mercy, which the providence of God 
towards the world of mankind, at this day, does loudly call the people of God to 
pray for.

67
 

Edwards wrote that to neglect to pray for the revival would be sin. “And 

therefore I desire it may be considered, whether we shall not really sin against God, in 

refusing to comply with their proposal and request, or in neglecting it, and turning it by, 

with but little notice and attention; therein disregarding that which is truly a call of God 

to us.”
68

 

Most of Edwards’ calls to prayer for evangelism were for God to pour out his 

Spirit in the form of revival. In a few instances, Edwards referred to prayer for specific 

groups of people to experience salvation. He argued in a pamphlet written to explain his 

disagreement with his grandfather over the Lord’s Supper that parents should pray 

fervently for the conversion of their children.
69

 In his biography of missionary David 

Brainerd, Edwards told of Brainerd praying for the salvation of the Delaware Indian tribe 

to whom he was preaching.
70
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Edwards encouraged prayer for the conversion of sinners in a sermon in 1734,  

This may encourage, for there are the more to pray for the conversion of others. 
When persons themselves are converted, they have a longing desire for the 
conversion of others; they don’t desire to have the benefit only themselves, to be 
above others in it. They desire others should share with them, and will pray for it. 
And this may be a just encouragement, for we are told, in James 5:16, that “the 
effectual fervent prayer of a righteous man availeth much.”

71
  

Edwards held a strong belief in the sovereignty of God in the salvation of 

sinners. He recognized the tension between man’s role and God’s role in evangelism, but 

accepted the truth of God’s Word. He faithfully proclaimed the gospel to all with the 

conviction that God would save some. He prayed tirelessly for the spread of the gospel. 

Charles Spurgeon 

Alvin Reid writes, “During the latter half of the nineteenth century in England, 

Charles Spurgeon led in a period of continuous revival. Spurgeon (1834-92), the ‘prince 

of preachers,’ witnessed perpetual revival for many years while pastor of the 

Metropolitan Tabernacle in London. He serves as a model for pastors of one who walked 

in revival in his personal life, and therefore whose influence far transcended his own 

impressive abilities.”
72

 

Spurgeon’s Life 

Charles Haddon Spurgeon was born on June 19, 1834, in Kelvedon, Essex, to a 

family which for generations had a history of association with churches outside of the 

Church of England. His father was a clerk in a coal yard but also served as an honorary 

pastor at an independent church where he preached a Calvinistic theology. Due to 

financial pressures on his family, Spurgeon’s parents sent him to live with his 

                                                 

71
Jonathan Edwards, “That We May Seek Him With Thee,” in Works of Jonathan Edwards, 

vol. 49 (New Haven, CT: Yale University Press, 1734), 324, http://edwards.yale.edu/research/browse 

(accessed November 28, 2012). 

72
Malcolm Charles E. Lawless, Serving in Your Church Prayer Ministry (Grand Rapids: 

Zondervan, 2003), 62. 



   

50 

 

grandparents for much of his childhood. His grandfather, James Spurgeon, served as the 

pastor at an independent church in Stambourne and resided in a large parsonage near the 

church.
73

 

While living in the parsonage with his grandparents, Spurgeon was exposed to 

many old Puritan books.
74

 He first read Pilgrims Progress at age six and then over the 

course of his lifetime reread the book over one hundred times.
75

 Spurgeon referred to the 

collection of old books as a “gold mine” and said that he was never happier then when he 

was with that collection.
76

 

In 1844, when Spurgeon was ten years old, Richard Knill, a visiting evangelist, 

stayed at the Stambourne parsonage. He interacted with Spurgeon over the course of 

three days. He prayed with the young boy several times and announced prior to his 

departure that Spurgeon would preach someday at the chapel of Rowland Hill (founder of 

Surrey Chapel in London) and he would preach to the largest congregations in the 

world.
77

 

Although Spurgeon grew up in the homes of pastors and regularly read the 

Bible and attended church services, he did not come to Christ until he was sixteen. One 

day, he could not get to his regular place of worship due to a snowstorm, so he attended a 

Primitive Methodist church. Because of the snow, the pastor was not there and only 

twelve to fifteen people were present. A layman gave the sermon from Isaiah 45:22. 

Spurgeon’s recollection of the sermon was that the man “was really stupid.” He did not 
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have anything to say beyond the biblical text and he did not even correctly pronounce the 

words he did use. The text of the sermon was, “Look unto Me and be ye saved, all the 

ends of the earth” (Isa 45:22, KJV). The layman challenged Spurgeon to look to Jesus 

Christ for salvation. Even though he had heard the gospel many times already, he 

believed that the Holy Spirit allowed him to really hear it for the first time and respond 

that day. That personal experience cemented within him the importance of clearly calling 

sinners to repentance.
78

 

Spurgeon attended various schools, finally studying at Cambridge. Although 

he was enrolled as a student, he was not eligible to receive a degree since he was a non-

conformist (outside of the Church of England). While a student at Cambridge, he was 

asked by the director of the local preachers association to attend a small church’s Sunday 

evening service to provide support to a fellow student who was preaching for the first 

time. En route to the church, Spurgeon wished his companion well with his sermon. The 

student informed Spurgeon that he was not a preacher, he was going to the church to 

support Mr. Spurgeon, who he did not know, but was scheduled to preach. Committed to 

do what he could, Spurgeon delivered his first sermon in a church service at age 

sixteen.
79

 

Spurgeon’s ability as a preacher was immediately recognized and his fame 

spread as “the boy preacher of the fens.”
80

 In 1852, he began the pastorate of a Baptist 

church, then in 1854, he was called to preach at the New Park Street Church in London. 

The church was in decline with only one hundred worshipers in attendance at his first 

service. By the end of his first year at New Park Street, the 1,200 seat auditorium was 

filled to capacity. A building project was completed on the Metropolitan Tabernacle in 

                                                 

78
Ibid., chap. 11. 

79
Spurgeon, C. H. Spurgeon’s Autobiography, vol. 1, chap. 19. 

80
Ibid. 



   

52 

 

1861, with a seating capacity of 6,000. He remained at the church until his death in 

1892.
81

 

Spurgeon was a popular preacher and published his weekly sermons. In 1865, 

his sermons sold 25,000 copies every week. His collected sermons were published in 

sixty-three volumes and are the largest set of books by a single author in the history of 

Christianity. Historians estimate that Spurgeon preached to ten million people during his 

lifetime. Apart from the preachers in the Bible, he is the most widely read preacher 

ever.
82

 

Spurgeon was a central figure in three controversies during his ministry. The 

first was over what he saw as a diluted evangelicalism in the form of Arminianism. He 

received a great deal of criticism due to his preaching against Arminianism. Iain Murray 

describes the situation: “Spurgeon regarded Arminianism as popular because it served to 

approximate the gospel more to the thinking of the natural man; it bought the doctrine of 

the Scripture nearer to the mind of the world.”
83

 The second controversy arose from a 

sermon he preached on baptismal regeneration. This sermon was his most widely 

circulated. In it he directly attacked the Church of England for its doctrine of baptism.
84

 

He declared, “Here is a professedly Protestant Church, which, every time its minister 

goes to the font, declares that every person there receiving baptism is there and then 

‘regenerated and grafted into the body of Christ's Church.’”
85

 At the close of his sermon 
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he added, “Out of any system which teaches salvation by baptism must spring infidelity, 

an infidelity which the false Church already seems willing to nourish and foster beneath 

her wing.”
86

 

The third controversy arose from an anonymous article published in his 

monthly magazine The Sword and the Trowel. The article was written by Spurgeon’s 

friend Robert Shindler. In it he warned of spreading liberalism within the churches of 

England. Spurgeon was more concerned about Congregational churches than Baptist 

because higher criticism had taken deeper root within Congregationalism. Shindler called 

the problem a slippery slope or down-grade away from essential doctrines. The ensuing 

controversy resulted in Spurgeon’s withdraw from the Baptist Union.
87

  

Spurgeon was successful by all accounts. He preached in the largest church in 

the world. The attendance at the Metropolitan Tabernacle exceeded ten thousand people 

each Sunday. By 1899, over one hundred million copies of his sermons had been 

published in twenty-three languages.
88

  

Despite his numerical success, his true legacy is his commitment to the eternal 

truth of God’s Word. Spurgeon preached in 1887, “Long ago I ceased to count heads. 

Truth is usually in the minority in this evil world. I have faith in the Lord Jesus for 

myself, a faith burned into me as with a hot iron. I thank God, what I believe I shall 

believe, even if I believe it alone!”
89

 

Philip Schaff described Spurgeon in his encyclopedia in this way: “The figure 

of Spurgeon was a composite one. Methodist by conversion, Baptist by profession, he 
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was fundamentally Calvinistic by descent and is sometimes called ‘the last of the 

Puritans.’”
90

 

Spurgeon’s Theology 

Spurgeon was a Calvinist, but he did not consider himself a follower of Calvin 

or any system of theology. Mark Hopkins describes his approach to theology as “biblical, 

unsystematic, and spiritual.”
91

 Newspaper editor William Nicoll called Surgeon an 

evangelical mystic like John Bunyon.
92

 Spurgeon wrote, “If anyone should ask me what I 

mean by a Calvinist, I should reply, ‘He is one who says, “Salvation is of the Lord.’”
93

 

He further explained, “It is a nickname to call it Calvinism; Calvinism is the gospel, and 

nothing else.”
94

 

Spurgeon looked to the Bible as his source of theology. He preached in a 

sermon on election, 

It has been my earnest endeavor ever since I have preached the Word, never to keep 
back a single doctrine which I believe to be taught of God. It is time that we had 
done with the old and rusty systems that have so long curbed the freeness of 
religious speech. The Arminian trembles to go an inch beyond Arminius or Wesley, 
and many a Calvinist refers to John Gill or John Calvin, as any ultimate authority. It 
is time that the systems were broken up, and that there was sufficient grace in all our 
hearts to believe everything taught in God’s Word, whether it was taught by either 
of these men or not.

95
 

Spurgeon tried to bring together the biblical truths of human responsibility 

with the doctrine of election. By 1860, he abandoned the attempt to reconcile the two 
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biblical teachings. He refused to jettison either truth, so he gave up the idea of a 

thoroughly systematic theology.
96

 In a sermon on sovereign grace and humanity’s 

responsibility, he said, 

That God predestines, and that man is responsible, are two things that few can see. 
They are believed to be inconsistent and contradictory; but they are not. It is just the 
fault of our weak judgment. Two truths cannot be contradictory to each other. If, 
then, I find taught in one place that everything is fore-ordained, that is true; and if I 
find in another place that man is responsible for all his actions, that is true; and it is 
my folly that leads me to imagine that two truths can ever contradict each other. 
These two truths, I do not believe, can ever be welded into one upon any human 
anvil, but one they shall be in eternity: they are two lines that are so nearly parallel, 
that the mind that shall pursue them farthest, will never discover that they converge; 
but they do converge, and they will meet somewhere in eternity, close to the throne 
of God, whence all truth doth spring.

97
 

Spurgeon reconciled humanity’s guilt as sinners with God’s sovereignty in 

salvation by placing it beyond human comprehension. The two principles are true 

because they are revealed by God in his Word. He believed that the Bible clearly revealed 

God’s sovereignty over everything, but the Bible also clearly held people responsible for 

sin. He also reconciled the role of people in evangelism with God’s sovereignty in 

salvation. He categorized evangelism as an instrument used by God in his divine plan. 

Spurgeon said in a sermon on conversion, “First, then, here is a great principle 

involved—a very important one—that of INSTRUMENTALITY. God has been pleased 

in his inscrutable wisdom and intelligence to work the conversion of others by 

instrumentality.”
98

 He then proceeded to explain the working of the instrument of 

evangelism: 

Perhaps in one case out of a thousand, men are converted by the immediate agency 
of God—and so indeed are all in one sense,—but usually, in ninety-nine cases out of 
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a hundred, God is pleased to use the instrumentality of his ministering servants, of 
his Word, of Christian men, or some other means to bring us to the Saviour.

99
 

Just as evangelism is the means normally used by God for salvation, prayer is 

an instrument used by God. Spurgeon preached,  

None ever believe in Jesus except those in whom God's arm has been revealed, for 
Jesus says, "No man can come to Me except the Father, which has sent Me, draws 
him." But, Brother ministers, in answer to prayer, that power has been revealed 
among His people and is with them still! His arm is not shortened that He cannot 
save, neither has He withdrawn it from His Church.

100
  

In another sermon, he said, “Prayer is the most essential thing in turning sinners from the 

error of their ways. Then intercessory prayer will fit you for becoming God’s 

instrument.”
101

 

Spurgeon’s Instructions  
for Evangelism and Prayer 

Spurgeon believed in the power of prayer. His view of the sovereignty of God 

caused him to see God as involved in every aspect of life, especially in matters relating to 

salvation. He categorized the mission of Jesus as that of intercession on behalf of others. 

He wrote, “Jesus has sent his church into the world on the same errand upon which he 

himself came, and this mission includes intercession.”
102

 He gave the illustration of the 

people of God having privileged access to the Lord. With that access is the responsibility 

to pray for others, he said,  

Others have what is far better, namely, close fellowship with the King of kings, let 
them be sure to plead daily for the weak of the Lord’s people, the doubting, the 
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tempted, and the comfortless. It will redound to their honour if they make much 
intercession for those who are in darkness and dare not draw nigh unto the mercy 
seat.

103
 

Spurgeon advocated that all areas of life were subjects of prayer, but he 

specifically cited prayer for the church and prayer for the lost as primary points of 

emphasis for prayer. He preached, “We need a work of the Holy Spirit of a supernatural 

kind, putting power into the preaching of the Word, inspiring all believers with heavenly 

energy, and solemnly affecting the hearts of the careless, so that they turn to God and 

live.”
104

 With respect to the church, he added that “we want a revival of old-fashioned 

doctrine… the Scriptures must be made the infallible foundation of all teaching… 

urgently do we need a revival of personal godliness.”
107

  

He called for parents to instruct their children in prayer. In regard to families, 

he said, “We deeply want a revival of domestic religion.”
108

 He added, “Oh, Christian 

men and women, be thorough in what you do and know and teach! Let your families be 

trained in the fear of God and be yourselves ‘holiness unto the Lord’; so shall you stand 

like a rock amid the surging waves of error and ungodliness which rage around us.”
109

 

Spurgeon advocated both the practice of private prayer and public prayer 

meetings in the church. He said, “Brethren, we shall never see much change for the better 

in our churches till the prayer meeting occupies a higher place in the esteem of 

Christians.”
110

 In another sermon he declared, “The incense altar ought to be continually 
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smoking before the Lord God of Israel, not only in our public Prayer Meetings, but in our 

private supplications.”
111

 

Intercessory prayer should begin with the people closest to the believer. It 

should include everyone within one’s sphere of influence. Spurgeon wrote, “We should 

be continually pleading for our children, for our friends, for our neighbors, for those who 

are hopeful and those who seem hopeless.”
112

 In a call for prayer he asked, “Are we ever 

without those who seek the conversion of relatives, the reclaiming of back-sliders, or the 

salvation of the depraved?”
113

 

Intercessory prayer prompts us to engage in evangelism. Spurgeon said,  

If I pray for a person's conversion, especially if I single out some individual, then 
my heart gets warmed into love to that individual as I think over his position and 
condition in prayer. Very well, that instructs me, and helps me to deal out the proper 
word to him when I come near to him. I am like a surgeon, who, coming to a case 
where he has to use the knife, knows exactly where every bone is and also what part 
has been injured. My prayer has given me a diagnosis of the man's state. I have 
looked it through and considered it in my petitions, and when I come practically to 
work upon him, I shall be wise, by the Spirit of God, to do the right thing and in the 
right way.

114
 

Spurgeon believed in the sovereignty of God. He believed in prayer as an 

instrument of God’s plan. In prayer believers align with God’s purpose and plan. They 

also are changed through prayer and our evangelistic actions are influenced by prayer. 

E. M. Bounds 

Jim Cymbala wrote, “It won’t be until Christians are gathered for eternity in 

heaven that we will understand and appreciate the ministry of E. M. Bounds. Only then 

will the vast spiritual influence of his life of prayer be fully felt and I myself will be one 
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of the vast multitudes who gather to express their gratitude.”
115

 Cymbala added, “No 

writer outside of Scripture ever said more in short powerful sentences than E. M. Bounds. 

In our present day of spiritual murkiness and bland sermonizing from the Bible, we need 

to listen again to the fiery clarity of this prophet of prayer.”
116

 

Bounds’ Life 

Edward McKendree Bounds was born August 15, 1835, in Shelby County, 

Missouri. His father, Thomas Bounds, was a businessman and Shelby County’s first 

county clerk. The family was active in the local Methodist Episcopal church and many 

believe that Bounds’ middle name was given in honor of the Western Methodist 

Conference Bishop William McKendree, who was primarily responsible for bringing 

Methodism to Missouri.
117

 

In 1849, when Bounds was fourteen years old, his father died. A short time 

later, due to the news of gold discoveries in California, Bounds traveled with his brother 

and cousins to California to pursue gold mining. With little success in mining, Bounds 

and his brother returned home after four years, and he attended law school in Hannibal, 

Missouri. He rapidly completed his studies and was installed at age nineteen as the state’s 

youngest lawyer.
118

 

Bounds practiced law in Hannibal for three years before he felt the call of God 

to enter ministry at a revival led by evangelist Smith Thomas. He closed his law practice 

and began two years of study at the Centenary Seminary of the First Methodist Episcopal 

Church South. Upon completion of his studies, in 1860, he received the endorsement of 
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the quarterly conference of the Methodist Episcopal Church South and was assigned a 

pastoral circuit where he served as the Civil War began.
119

 

The war had a great impact on Bounds. A few months after he assumed the 

position as pastor of a church in Brunswick, Missouri, federal troops occupied the state. 

While Bounds did not support slavery, his denomination, Methodist Episcopal South, had 

split with the Methodist Episcopal Church over the issue of slavery and was viewed as 

sympathetic to the Confederacy. The Union army arrested Bounds along with 250 others 

on suspicion of supporting the Confederacy. He could have won release by signing a 

pledge of allegiance to the United States and posting a $500 bond, but he refused, as a 

matter of conscience, maintaining that as an American citizen, the government had no 

basis of this demand. He spent a year and a half in a federal prison in St. Louis, Missouri, 

as a prisoner but in fact ministered to a mix of criminals, Confederate sympathizers, and 

prisoners of war. During his time in prison, he functioned essentially as a Confederate 

chaplain.
120

 

Bounds witnessed abuses of the citizens of Missouri by the Union army. He 

conducted funerals for fellow townspeople killed by federal soldiers. Although he 

suffered inhumane conditions in transport as a prisoner and endured rough treatment in 

prison, he focused on the condition of those around him and acted as a spiritual guide and 

shepherd. The army transferred him to a prison in Memphis then released him and 

banished him from Missouri with the stipulation that he could not return until the conflict 

ended.
121

 

Bounds traveled to Mississippi and joined the Confederate army as a chaplain 

for a regiment of Missouri volunteers. While most chaplains served in the rear 
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components of the army, far from actual battle, Bounds followed the example of a 

Catholic chaplain whom he had served alongside and worked in the front lines with 

soldiers engaged in combat. His unit moved to Vicksburg, Mississippi, where they 

defended the city for four months. Many of the Confederate chaplains fled the city as the 

siege began, fearing the eventual capture of the city. Bounds stayed, since he preached 

the sufficiency of Christ in the face of suffering. The Vicksburg defenders surrendered 

and Bounds was released after signing a pledge not to take up arms in the war.
122

 

Bounds was again in battle at Franklin, Tennessee, in November 1864. The 

Union force of thirty thousand outnumbered the eighteen thousand Confederates. The 

northern army soundly defeated the southerners. The Battle of Franklin was called, “the 

South’s darkest day.”
123

 Bounds was captured and pressed into service carrying the 

wounded and burying the dead. He was released after signing a loyalty oath to the United 

States. 

Bounds stayed in Franklin to minister to the citizens of the town and 

participate in the exhumation and reburial of almost 1500 Confederate soldiers. He 

served as a pastor at Franklin for two years. He enlisted several men who believed in the 

power of prayer to meet with him every Tuesday night. B. F. Hayes, who became the 

third president of Asbury College, was a boy at that time in Franklin. He recalled about 

Bounds and his prayer group, “They got on their knees together and prayed for revival - 

for themselves, the church, and the town. For over a year this faithful band called upon 

the Lord until God finally answered by fire. The revival just came down without any 

previous announcement or plan, and with the pastor sending for an evangelist to help 

him.”
124

 Over the course of several weeks, about 150 people came to Christ.  
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Bounds moved to Eufaula, Alabama, to pastor another church. He was 

concerned over the conflict, crime, and political corruption of the town. The church had 

not seen a person come to Christ in over two years. He started writing an editorial column 

for the local newspaper that spread to several other newspapers in the region.
125

  

Racial tensions ran high in the town. Bounds inserted himself between two 

groups of armed men on one occasion. He shocked the community by performing a 

wedding for two Negros. During his four years at Eufaula, the church grew from 72 adult 

members to 247.
126

 

Bounds returned to Missouri as the pastor at St. Paul’s Methodist Church and 

saw much success. The district bishop moved him to the First Methodist Episcopal 

Church South to try and restore the church. First Church had turned inward with no 

evangelistic outreach. It was the church of the wealthy elite of the city. Bounds began to 

turn the attention of the church outward by abolishing the pew rental system in which the 

wealthy members sat in reserved seats. He succeeded in changing the attitude of the 

church and was allowed to return to St. Paul’s where he served until he became the 

associate editor of the St. Louis Conference official newspaper, The St. Louis 

Advocate.
127

 

In his new position, Bounds engaged in a great deal of evangelistic preaching. 

After five years, Bounds moved to Nashville to become the associate editor of the 

Christian Advocate, the official newspaper for the denomination. Bounds used his office 

at the newspaper to combat the rise of liberalism in the Methodist Episcopal Church 

South. He urged prayer for revival.
128
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In the 1890’s, a debate arose within the Methodist Episcopal South 

denomination as to the legitimacy of the biblical office of evangelist. At the annual 

conference in 1894, the denomination took the position that there was no official office of 

evangelist. Bounds had believed that he was called to the office of evangelist in 1859. His 

ministry in the war and in churches had confirmed this call. Lyle Dorsett describes 

Bounds’ response to the decision of the denomination: 

In late May 1894, without fanfare or rancor, Bounds gave notice to both the editor 
and the bishop of his decision to take “voluntary location.” In effect, to demonstrate 
how far he believed the church to be drifting from biblical guidelines, Bounds gave 
up his salary, benefits, and future pension. This was no modest protest considering 
that he was an evangelist who had responsibilities for a wife and five children. 
Furthermore, this sojourner and pilgrim owned no home and had virtually no 
material assets.

129
  

After his resignation, Bounds and his family moved to the home of his wife’s 

parents in Georgia. He spent the rest of his life as an evangelist and a writer. He died on 

August 24, 1913.
130

 

Bounds’ Theology 

Bounds wrote extensively on the subject of prayer. He believed that prayer 

permeated all areas of life. It was the center of his theology. He wrote, “It must never be 

forgotten that almightily God rules this world. He is not an absentee God. His hand is 

always on the controls of human affairs. He is present everywhere in the concerns of 

time. ‘His eyes behold, his eyelids try, the children of men’ (Ps. 11:4). He rules the world 

just as He rules the church – through prayer.”
131

  

He believed that man naturally will not fully follow God’s will unless God 

enables one to do so. He wrote, “We need divine aid to act brotherly, wisely, and nobly, 
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and to judge truly and charitably. God’s help to do all these things in God’s way is 

secured by prayer.”
132

 

In Bounds’ view, prayer is linked with the will of God. A person may cry out 

to God just as Jesus did in the Garden of Gethsemane prior to the crucifixion, but true 

prayer always shifts back to the will of God, and confesses, “Yet not as I will, but as You 

will (Matt 26:39).” Since God has revealed his will in the Scriptures, prayer must align 

with the Bible. He wrote, 

But prayer in its usual uniform and deep current is conscious conformity to God’s 
will, based upon the direct promise of God’s Word, and under the illumination and 
application of the Holy Spirit. Nothing is surer than that the Word of God is the sure 
foundation of prayer. We pray just as we believe God’s Word. Prayer is based 
directly and specifically upon God’s revealed promised in Christ Jesus.  It has no 
other ground upon which to base its plea. All else is shadowy, sandy, fickle. Not our 
feelings, not our merits, not our works, but God’s promise is the basis of faith and 
the solid ground of prayer.

133
 

Salvation is based on the promises of God. The Bible is clear that salvation is 

promised to anyone who will believe. Those promises can be realized through prayer. 

Anyone who comes to Christ does so through prayer. Bounds wrote, “The praying sinner 

receives mercy because his prayer is grounded on the promise of pardon made by Him 

whose right it is to pardon guilty sinner. The penitent seeker after God obtains mercy 

because there is a definite promise of mercy to all who see the Lord in repentance and 

faith.”
134

  

Prayer makes the plan of salvation work because God has obligated himself to 

answer prayer. It is God’s will that the gospel spreads. He uses prayer in his plan of 

evangelism.
135

 Bounds wrote, “Why must we pray for all people? Because God wills the 

salvation of all people. God’s children on earth must link their prayers to God’s will. 
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Prayer is meant to carry out the will of God. God’s will is that all people would be 

saved”
136

 

While prayer is aligned with the will of God and the promises of God, prayer 

moves God to do what he otherwise would not do. Prayer, according to Bounds, 

lays its hand on Almighty God and moves Him to do what He would not otherwise 
do if prayer was not offered. It brings things to pass which would never otherwise 
occur. The story of prayer is the story of great achievements. Prayer is a wonderful 
power placed by almighty God in the hands of His saints, which may be used to 
accomplish great purposes and to achieve unusual results. Prayer reaches to 
everything, takes in all things great and small which are promised by God to the 
children of men. The only limits to prayer are the promises of God and His ability to 
fulfill those promises.

137
 

Every movement of the advancement of the gospel is linked to prayer. 

Movements of God are created by prayer and inspired by prayer. These movements are 

so linked to prayer that prayer is a necessary condition for the movements of God. 

Bounds assigns much power over God’s plan to Christians. He claims that God’s plan is 

hampered by lack of prayer. He maintains, “Little praying and poor praying have 

weakened Christ’s power on earth, postponed the glorious results of His reign, and retired 

God from His sovereignty.”
138

 

While Bounds considered prayer to be of great importance, he did not separate 

the power of prayer from God. He wrote, “it is not prayer itself that accomplishes things, 

but it is God working through it. Prayer is the instrument; God is the active agent. Prayer 

itself does not interfere in earth’s affairs, but prayer moves God to intervene and do 

things.”
139
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Bounds’ Instructions  
for Evangelism and Prayer 

Bounds lived a life of evangelism. He believed that he was called to the 

biblical office of evangelist. He was also a man of prayer. He recognized the inseparable 

link between prayer and evangelism.  

Toward the end of his life, he accepted fewer invitations to preach in order to 

devote more time to prayer. He rose each morning at four o’clock and prayed until seven 

o’clock. Dorset describes Bounds’ prayer practices during the final decade of his life, 

He felt God was calling him to a daily effort of prayer – what he termed the 
“Business of Prayerside.” Requiring daily intercession for the sanctification of 
preachers, revival of the church in North America, and the spread of holiness among 
professing Christians, this work of prayer consumed a minimum of three to four 
hours a day. Sometimes the venerable mystic would lie flat on his back and talk to 
God; but many hours were spent on his knees, or lying face down in a prone posture 
where he could be heard weeping for the conversion of sinners and sanctification of 
preachers.

140
  

Bounds’ was keenly aware of the need for sinners to repent and turn to Christ. 

His friend Homer Hodge told of Bounds’ habits, 

We were constantly with him, in prayer and preaching, for eight precious years. Not 
a foolish word did we ever hear him utter. He was one of the most intense eagles of 
God that ever penetrated the spiritual ether. He could not brook delay in rising, or 
being late for dinner. He would go with me to street meetings often in Brooklyn and 
listen to the preaching and sing with us those beautiful songs of Wesley and Watts. 
He often reprimanded me for asking the unconverted to sing of Heaven. Said he: 
"They have no heart to sing, they do not know God, and God does not hear them. 
Quit asking sinners to sing the songs of Zion and the Lamb."

141
 

Bounds practiced intercessory prayer for others and encouraged intercessory 

prayer. Since all areas of life fall within the realm of God’s concern, all matters of each 

person’s life should be areas of prayer. Bounds urged people to pray for their own needs 

and concerns. He placed a high importance on prayer for others. He wrote, 

Prayer must be broad in its scope; it must plead for others. Intercession for others is 
the hallmark of all true prayer. When prayer is confined to self and to the sphere of 
one’s personal needs, it dies by reason of its littleness, narrowness, and selfishness. 
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Prayer must be broad and unselfish, or it will perish. Prayer is the soul of a person 
stirred to plead with God for others. In addition to being interested in the eternal 
interests of one’s own soul, it must in its very nature, be concerned for the spiritual 
and eternal welfare of others. A man is most able to pray for himself when he has 
compassion and concern for others.

142
 

Prayer leads people to turn to the Bible and a love for the Bible drives people 

to prayer. To be diligent and effective in prayer, one must love the Bible. Bounds wrote, 

Prayer invariably begets a love for the Word of God, and sets people to the reading 
of it. Prayer leads people to obey the Word of God, and puts into the heart which 
obeys a joy unspeakable. Praying people and the Bible-reading people are the same 
sort of folk. The God of the Bible and the God of prayer are one. God speaks to man 
in the Bible; man speaks to God in prayer. One reads the Bible to discover God’s 
will; he prays in order that he may receive power to do that will. Bible-reading and 
prayer are the distinguishing traits of those who strive to know and please God.

143
 

Modern liberalism had been making gaining influence in the Methodist Church 

since the Civil War. Bounds watched the drift from fidelity to the Bible with concern. In 

1890, Bounds wrote, “It is not new truth that the world needs, so much as the constant 

iteration of old truths, yet ever new truths, of the Bible.”
144

 

The spread of the gospel is directly tied to the faithfulness of Christians 

praying for the spread of the gospel. Thus the success of the missionary outreach to the 

ends of the earth is tied to prayer. Missionaries are called through prayer and their efforts 

are empowered through prayer. Bounds wrote, “The trophies won by our Lord in heathen 

lands will be won by praying missionaries, not by professional workers in foreign lands. 

More especially will this success be won by saintly praying in the churches at home.”
145

 

He also wrote, 

If Christians prayed as Christians ought, with strong commanding faith, with 
earnestness and sincerity, men, God-called men, God-empowered men everywhere, 
would be all burning to go and spread the gospel worldwide. The Word of the Lord 
would run and be glorified as never know heretofore. The God-influenced men, the 
God-inspired men, the God-commissioned men, would go and kindle the flame of 
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sacred fire for Christ, salvation, and heaven, everywhere in all nations, and soon all 
men would hear the glad tidings of salvation and have an opportunity to receive 
Jesus Christ as their personal Savior.

146
 

Just as prayer empowers and guides foreign missions, prayer leads to domestic 

revivals. Concerning revivals, Bounds wrote, 

As God, from the beginning, has worked prominently through revivals, there can be 
no denial of the fact that revivals are a part of the divine plan. The kingdom of our 
Lord has been advanced in large measure by special seasons of gracious and rapid 
accomplishment of the work of conversion; and it may be inferred, therefore, that 
the means through which God has worked in other times will be employed in our 
time to produce similar results.

147
  

While he believed that revivals were part of God’s plan for the spread of the 

gospel, he also believed that revivals would only occur when people cooperate with God 

in prayer. He wrote, “All the true revivals have been born in prayer. When God’s people 

become so concerned about the state of religion that they lie on their faces day and night 

in earnest supplication, the blessing will be sure to fall.”
148

 He added, “It is the same all 

down the ages. Every revival of which we have any record has been bathed in prayer.”
149

 

Just as the spread of the gospel is propelled through the effects of prayer, 

prayerlessness leads to the neglect of evangelism. When people become more concerned 

with the things of the world and less with the plan of God, prayer becomes less important. 

The concern for the eternity of the lost also loses significance. Thus, the practiced of 

evangelism suffers.
150

 

Engaging with God in prayer prompts people to become witnesses for God. 

Bounds wrote, 

Men and women are needed for the great work of soul-saving, and they are 
commanded to go (Mark 16:15). It is no angelic or impersonal force that is needed. 
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Human heats baptized with the spirit of prayer must bear the burden of the message. 
Human tongues on fire as the result of earnest, persistent prayer must declare the 
Word of God to dying people.

151
 

Bounds is best known today as a man of prayer and an advocate for prayer. He 

saw himself primarily as an evangelist. He saw an inextricable link between prayer and 

evangelism. In his view, prayer moves God to advance the gospel. Prayer moves people 

to engage in evangelism and aligns Christians with God’s will. 

Contemporary Church Growth Thinking 

Many contemporary church growth writers advocate that true church growth is 

not just an increase in numbers within the church but an increase in disciples following 

Christ. Evangelism is the central mechanism of church growth. 

Donald McGavran claims that the two preconditions of revivals or spiritual 

awakenings are prayer and dependency on the Bible. He admits that only God can bring 

about revival. It is a sovereign act of grace on his part. The Holy Spirit does respond to 

the earnest prayer of Christians seeking revival. McGavran notes, “Revivals in the 

churches of Europe and American were preceded by long years of careful reading of the 

Bible in homes and churches.”
152

 He explains that turning to God in prayer and Bible 

study not only prompts God to act, but the interaction with God changes the lives of 

believers. He wrote, “When God grants revival to his people, the usual pattern is that holy 

living increases, fresh power is experienced, and the gospel is proclaimed with new 

fervency.”
153

 

Thom Rainer has studied church growth in American churches. He reports a 

causal relationship between prayer and evangelistic growth. He found that churches 

which place a high emphasis on prayer have a much higher assimilation rate of new 
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members.
154

 In a study of churches that had experienced conversion growth at a rate well 

above average, he found organized revivals were used by many churches. Additionally, 

he found those churches who engaged in revivals reported a high reliance on corporate 

prayer.
155

 Rainer discovered that churches that had endured a season of plateau or decline 

but then experienced sustained growth maintained foundations of devotion to Scripture 

and prayer.
156

 

Chuck Lawless advocates that prayer is one of the core purposes of the church 

along with worship, evangelism, discipleship, ministry and fellowship.
157

 He specifically 

cites the relationship between prayer and evangelism. “The Bible is clear about the state 

of nonbelievers. They are held in the ‘dominion of darkness’ (Colossians 1:13).”
158

 He 

adds, “No human power or intellect is strong enough to move them from darkness to light 

or from deception to truth. Only prayer can work these miracles.”
159

  

Lawless challenges churches to pray intentionally and strategically with focus 

and direction regarding evangelism. He states the need to pray for believers to be 

witnesses and to pray for God to change the hearts of nonbelievers.
160

 He suggests, “If 

your church wants to pray evangelistically, begin by enlisting prayer partners to pray 

Ephesians 6:19-20 and Colossians 4:2-4 for each other.”
161

 He also writes, “Our research 
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at the Billy Graham School shows that evangelistic churches pray for lost persons by 

name, echoing the prayer of Paul in Romans 10:1 – ‘My heart’s desire and prayer to God 

for the Israelites is that they may be saved.’”
162

 

In their book, Eating the Elephant: Leading the Established Church to Growth, 

Rainer and Lawless together suggest seven applications for churches to advocate 

evangelistic prayer within their congregations.
163

 

1. Prayerwalk the community by intentionally walking through neighborhoods while 

praying about the people and their needs. 

2. Offer prayer within the community by soliciting prayer needs. 

3. Establish lighthouses of prayer within the community in which believers gather and 

pray for members of the community, care for them through ministry and share the 

gospel with them. 

4. Pray for specific groups of people. 

5. Pray for one another to be witnesses for Christ. 

6. Pray for missionaries and unreached people groups. 

7. Prayerfully guard against an inward focus. 

Church strategists Ed Stetzer and Mike Dodson encourage churches to pray for 

workers in the harvest of souls as Jesus commanded his disciples in Matthew 9:3-38.
164

 

They advise church leaders to lead the church to specifically pray for their community in 

order to grow the love of the people of the church for the community.
165

 They note that in 

their study of churches which became more evangelistic, prayer increased in priority as 

part of the change. The transition began in increased emphasis on prayer in the lives of 
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the leadership of the churches then spread to an increased emphasis on prayer with the 

overall church.
166

 

While contemporary church growth strategists adapt their thinking to the 

context of the modern church, their foundational strategies to the advancement of God’s 

kingdom are rooted in the centrality of evangelism and prayer for the local church. 

Evangelism is empowered by prayer and people who engage in evangelism are also 

people who pray. 

Conclusion 

Theologians have debated the details of how prayer works with evangelism, 

but the men surveyed in this chapter agree that prayer does work with evangelism. They 

maintain that prayer is essential for evangelism. God has established evangelism as his 

mechanism of spreading the message of the gospel. He is involved in the process of 

evangelism and uses prayer in that process. 

Prayer aligns us with God and his purposes. The act and attitude of prayer 

connects us with God and orients our thinking and priorities to line up with God’s plan. 

E. M. Bounds espoused that although man’s natural inclination is to defy God, prayer 

aligns our wills with God’s will.  

God responds to our prayers. Opinions vary as to the degree of influence that 

prayer has upon God, but all agree that God does respond to prayer. Evangelism is his 

plan and evangelistic prayer is within his will. Evangelism is empowered through 

evangelistic prayer. Jonathan Edwards believed that the awakening experienced by the 

churches was wholly due to God’s efforts and would only continue if willed by God. He 

campaigned for churches to fervently pray for revival. E. M. Bounds believed that God 

would not act unless his people prayed for the spread of the gospel.  

                                                 

166
Ibid., 69. 
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Prayer prompts us to engage in evangelism. Charles Spurgeon declared that the 

act of intercessory prayer prepares a person for evangelism and warms the heart to 

actually participate in evangelism. Thom Rainer and Chuck Lawless discovered 

empirically that people who pray evangelistically are more likely to engage in 

evangelism.  
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CHAPTER 4 

ELEMENTS OF THE MINISTRY PROJECT 

The purpose of the project was to increase the evangelistic effectiveness of the 

people of Oakland Baptist Church through intentional prayer. The challenge was to 

assess the evangelistic effectiveness of the church and engage the people in intentional 

prayer.  

 A questionnaire was administered before and after the project to assess the 

evangelistic effectiveness of the people. A sermon series and a Sunday School lesson 

series provided teaching of the nature and purpose of prayer with a specific application to 

evangelism.  

I intended to cultivate a culture of prayer and evangelism by engaging the 

entire adult population of the church in a church-wide process of thinking and talking 

about prayer for an entire quarter. The Sunday School classes provided small groups for 

discussions and celebrations of growth in the area of prayer and evangelism. The Sunday 

School classes also provided an arena of mutual accountability for prayer and 

evangelistic practices.  

The first goal was to increase the prayer life of the members of the church. I 

intended for them to increase the amount of praying and focus the content of their prayers 

on the issues which most matter to God. Specifically, I desired that they pray for the 

spread of the gospel. This goal was addressed though the teaching of the sermon series 

and Sunday School lessons.  

The second goal was to identify lost people and intercede though evangelistic 

prayer. This goal was addressed through directly challenging people to pray for the lost in 
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the sermons and in Sunday School. Class leaders asked specifically each week if class 

members had engaged in prayer for lost people.  

The third goal was to germinate evangelistic encounters. This goal is based on 

the assumption that church members who have been praying for the salvation of lost 

people in their own context will more likely engage in spiritual conversations with these 

lost people. This assumption was measured by Sunday School class leaders asking for 

reports on evangelistic encounters during the previous week. 

The project start date was timed to occur coincidentally with the beginning of a 

Sunday School quarter due to logistics of literature ordering. Table 2 shows the flow of 

the sermon series and Sunday School lessons for the duration of the project.  

Table 2. Sermon and Sunday School lessons 

Week Date Sermon Sunday School lesson 

1 6/2 Prayer Transforms Why Pray? 

2 6/9 Pray in Faith Prayer and Faith 

3 6/16 Praise God in Prayer Telling God "Thank You" 

4 6/23 Ask God in Prayer Asking God 

5 6/30 Ask God for Direction Asking God for Direction 

6 7/7 Talk with God about Sin Asking God for Forgiveness 

7 7/14 Pray for Spiritual Deliverance Asking God for Deliverance 

8 7/21 Pray for One Another Praying for One Another 

9 7/28 Pray for the Kingdom of God Praying for the Kingdom 

10 8/4 Pray for the Lost Praying for the Lost 

11 8/11 
Pray for the Church to Reach the 

Lost 

Praying for the Church to Reach the 

Lost 

12 8/18 Pray for the World Praying for the World 

13 8/25 Thinking About Prayer Expect Answers to Prayer 

14 9/1 The Power of a Praying Person 
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Pre-Project Questionnaire 

I developed a questionnaire to sample views and habits on prayer and 

evangelism. The purpose of the questionnaire was to determine the current habits of the 

adults of Oakland Baptist Church with respect to prayer and evangelism.  

The questionnaire is in Appendix 1. The first part of the questionnaire asks 

participants to rate how much of their prayer time is devoted to various topics. The goal 

was to determine the degree of evangelistic prayer practiced by people. 

The questionnaire asked participants to agree or disagree with a series of 

statements. The statements addressed prayer practices, attitudes about prayer, philosophy 

of prayer and evangelistic practices. The questionnaires were distributed to the adult 

Sunday School classes. Eighty completed surveys were received with 120 in attendance 

for the adult Sunday School. The results of the survey are in Table A1 in Appendix 1.  

Sermon Series 

I presented a fourteen-week sermon series titled Transforming Prayer. The 

overarching concept was that prayer transforms. It has two transformational aspects. 

Prayer transforms the individual who prays and prayer transforms the world. The outlines 

for each sermon are in Appendix 5. 

The series was about prayer. I began with the general topic of prayer but 

moved into a focus on evangelistic prayer. I used the recurring theme of prayer as a heart-

to-heart connection with God. A result of prayer is that our hearts will more closely align 

with God’s heart and our prayers will align more with God’s desires which include 

evangelism as a priority.  

Introduction 

The first two sermons provided an introduction to the series. This overview 

showed the path for the quarter.  
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Sermon 1: Prayer transforms. This sermon provided an overview of the 

series. It introduced the concept that prayer is transformational. Those who pray 

experience transformation. Prayer as a heart-to-heart connection with God results in the 

transformation of the world around us.  

Sermon 2: Pray in faith. The Bible teaches that believers can expect God to 

provide that which is asked of him in prayer. Yet the Bible also gives examples where 

faithful followers of Christ do not receive what they asked for in prayer. This tension 

requires faith that God will do what is best in regard to God’s plan.  

Inward Transformation 

Prayer is relational. It is based on a relationship with God and strengthens our 

relationship with God. True prayer is a heart-to-heart encounter with God. A direct 

encounter with God should result in change. Prayer changes the one praying.  

This section of the sermon series focused on relating directly to God in prayer. 

Our relationship with God involves our recognition of who God is through praise. We 

also address our condition through confession of sin and thanksgiving for forgiveness and 

provision.  

Sermon 3: Praise God in prayer. This sermon was a summary of the chapter 

titled “Praising” in the book Prayer by J. I. Packer and Carolyn Nystrom.
1 

Praise is not 

heaping flattery on God hoping that it will somehow put us in his good graces. Rather, 

praise is the delight of recognizing who God is and celebrating our relationship with him. 

Sermon 4: Ask God in prayer. Jesus gave instructions for prayer in the 

Sermon on the Mount. In Matthew 7:7-11 he used the example of a parent providing for 

                                                 

1
J. I. Packer and Carolyn Nystrom, Prayer: Finding Our Way through Duty to Delight 

(Downers Grove, IL: InterVarsity Press, 2006), 97-119. 
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the needs of a child. The provision was based on the child asking and the desire to meet 

the true need. God will provide for our needs based on his love and his plan.  

Sermon 5: Ask God for direction. God provides instruction for living in 

prayer. He tells us where to go and what to do. He even instructs us in the activity of 

praying. 

Sermon 6: Talk with God about sin. Since prayer is relational, anything that 

damages our relationship with God is an impediment to prayer. Sin distances us from 

God and hampers our connection with God through prayer. Yet the mechanism to repair 

the relationship is itself prayer. We are to confess our sins to God in prayer. 

Sermon 7: Pray for spiritual protection. Too often we view prayer like the 

intercom in a fast-food drive-through. A better image of prayer is a battlefield radio 

connecting us with headquarters and the rest of the troops.  There is a spiritual battle 

underway and prayer is our connection with God who is directing our role in the struggle. 

Prayer is our avenue to ask for spiritual protection. 

Outward Transformation 

Prayer changes the world around us in that God uses prayer in accomplishing 

his plan. Prayer achieves results. Prayer strengthens the church and empowers 

evangelism. 

This section of the sermon series addressed the role of prayer in the church and 

the global task of evangelism. It begins with a focus on relationships within the church 

and moves to a kingdom focus.  

Sermon 8: Pray for one another. Jesus provided a model for praying for one 

another in his prayer recorded in John 17. While this prayer does not limit the topic of 

prayer for each other, it shows the main concerns of his heart particularly in light of his 
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impending execution. He focused on the unity of believers in carrying out the task of 

spreading the gospel. 

Sermon 9: Pray for the Kingdom of God. The Kingdom of God is not an 

abstract concept, but a reality for all believers. The Kingdom is God’s priority and should 

be our priority as well. God’s Kingdom is a topic of prayer.  

Sermon 10: Pray for the lost. The focus of this sermon was to challenge 

individuals to identity lost people that they know and engage in evangelistic prayer on 

their behalf. Successful evangelism requires that we understand the necessity of sharing 

the gospel and have a heart of those who need to hear the gospel.  

Sermon 11: Pray for the church to reach the lost. The church must make 

evangelism a priority. That change will only occur through prayer. Jesus gave the church 

a mission in the Great Commission. He gave the church a focus after Peter’s confession 

of faith in Matthew 16. He challenged the churches of Ephesus and Laodicea concerning 

their commitment to his mission in his letters to the churches in Revelation.  

Sermon 12: Pray for the world. The focus of this sermon was to challenge 

people to pray for the worldwide evangelistic effort. Specifically, I addressed 

missionaries as subjects of prayer. I highlighted the missionaries who are members of our 

church and the unreached people group that we have adopted.  

Conclusion 

The last two sermons provided an overview of  questions about prayer and 

some final thoughts and challenges about prayer. 

Sermon 13: Thinking about prayer. This sermon addressed common 

questions about prayer. Does prayer change God’s mind? Does involving more people in 
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prayer for a particular issue improve the odds of a favorable outcome? Does prayer really 

make a difference? Why is corporate prayer important? 

Sermon 14: The power of a praying person. Moses was a man of prayer. He 

provides examples of the role of prayer in accomplishing God’s plan. He prayed for his 

own relationship with God and for the whole community of God’s people. This sermon 

provided a conclusion to the series and a charge for the people to persevere in prayer 

Adult Sunday School Lessons 

Oakland has two Sunday morning worship services and two Sunday School 

hours. The contemporary service meets at 9:30 with Sunday School following at 11:00. 

The traditional service occurs at 11:00 with Sunday School preceding it at 9:30. There are 

ten adult Sunday School classes with five classes meeting at each hour.  

Only adult classes were targeted for the project. The children and youth 

Sunday School departments continued to use their normal material. The adult classes 

suspended their regular curricula and substituted lessons prepared for this project.  

The adult Sunday School classes at Oakland come from a history of 

independence. There has not been any centralized direction with respect to class 

curriculum for at least twenty years. Three classes use the Lifeway Life Lessons 

curriculum while three classes use the Lifeway Bible Book curriculum. Four classes use 

no curriculum. 

Rather than direct the adult Sunday School classes to participate in the project, 

I invited the teachers to participate. I coordinated with the Sunday School Director for a 

year prior to the beginning of the project so that he could plan for the implementation. He 

and I informally talked with each teacher about the scope and purpose of the study and all 

teachers agreed to participate. Most teachers were very positive about the project and 

enthusiastic about the study. Two classes composed primarily of senior adults agreed to 
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participate since it was a church-wide project but were somewhat apprehensive about the 

study. 

The Sunday School Director did not order any external material for the adult 

classes for the June to August quarter and we substituted the material in Appendix 5 for 

class use. I sent the letter in Appendix 3 to each adult Sunday School teacher five weeks 

before the beginning of the quarter inviting them to a preliminary meeting to discuss the 

class material. I held the meeting on Sunday at noon, following the morning services. The 

meeting lasted about fifteen minutes. Teachers from all ten classes attended. The primary 

teacher from the Bible Verse class opted to not teach during the thirteen weeks of the 

project and assigned a substitute teacher.
2
 

About two years prior to the project I began leading a group on Wednesday 

evenings called Teach-the-Teacher (T3). The goal was to strengthen the adult Sunday 

School classes and link the individual classes to the overall purpose and direction of the 

entire church. I taught the lesson for the next Sunday from the Lifeway Life Lessons 

curriculum. My target group was primarily the adult Sunday School teachers, but I 

allowed anyone who wanted to attend to participate. During the thirteen weeks of the 

project, I continued the practice of covering the lesson for the following Sunday.  

Two Wednesdays prior to the series start, I met with the class leaders and 

reviewed the material for the upcoming quarter. I distributed the pre-project questionnaire 

from Appendix 1. The teachers all completed the questionnaire and returned them that 

evening. I asked the teachers to take time during class the following Sunday for their 

class members to complete the pre-project questionnaire.  

I also explained the weekly report process. Each week, there would be a 

weekly report form (Figure A1 in Appendix 2) in the class roll books. I asked the 

                                                 

2
This particular teacher exemplifies the independent mindset of many of the adult Sunday 

School classes at Oakland. He did not openly oppose the participation of his class in the project, but he 

openly refused to participate in leading the class during the duration of the project. 
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teachers to informally poll the class members to gauge the evangelistic prayer and 

evangelistic activity of the class. I stressed that they should keep the tone positive and 

celebrate evangelistic encounters with the purpose of encouraging each other to engage 

others with the gospel. 

On the first week of the series, all of the teachers distributed the pre-project 

questionnaire and took time during the class for completion of the questionnaires. The 

senior adult ladies class (Parlor) members elected to take the questionnaires home and 

return them the following week.  

The thirteen lessons for the quarter augmented the sermons for each Sunday. 

The subject for each Sunday School lesson was the same as the sermon subject. Half of 

the classes attended the worship service prior to Sunday School, while the other half 

attended Sunday School first, so each lesson was designed to function as a stand-alone 

unit.  

Post-Project Questionnaire 

The week following the end of the Sunday School lessons, I distributed the 

same questionnaire as administered before the project. I received fifty-six questionnaires 

with usable data. The results of the post-project questionnaire are in Table A2 in 

Appendix 1. Seven additional questionnaires were received in which the members did not 

answer any of the questions but wrote out narrative feedback. 

Prayer Journal 

The fourth goal of the project was to improve my prayer life and increase my 

own evangelistic activity. Beginning one month before the project commencement, I 

started keeping a journal of my own experiences with prayer and evangelism. The journal 

was maintained though the end of the project in order to provide an assessment of my 

own experiences throughout the project. 
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CHAPTER 5 

PROJECT EVALUATION 

Introduction 

This chapter provides an evaluation of the project in which I address how the 

project achieved its purpose and evaluate how the project achieved each of the goals set 

out in chapter 1. 

I will assess the strengths of the project and explore weaknesses of the project. 

In light of completing the project and looking back, I will address what I would do 

differently if I were to do the project again. 

Finally, I will provide a theological refection on how the project impacted the 

church and its mission. Additionally, I will provide some personal reflection on how the 

project impacted me. 

Evaluation of the Project’s Purpose 

The purpose of this project was to increase the evangelistic effectiveness of the 

people of Oakland Baptist Church in King George, Virginia, through intentional prayer. 

Overall, the project did increase the evangelistic effectiveness of the church. 

The degree of success is best addressed by looking at the individual goals. 

Evaluation of the Project’s Goals 

The project involved four goals of increasing evangelistic effectiveness. Three 

of the goals were for the people of the church and the fourth goal was for me.  
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Goal 1: Increase the Prayer Life of 
Members 

The first goal was to increase the prayer life of the members of Oakland 

Baptist Church. They should have increased the amount of praying and focused the 

content of their prayers on the spread of the gospel. 

The attitudes and practices of the people of the church were measured by the 

pre-project questionnaires administered before the sermon series and Sunday School 

lessons began. The attitudes and practices were measured again with the post-project 

questionnaire.  

The questionnaire included an assessment of the percentage of time in prayer 

that people spend on various topics. Figure 1 shows the breakdown of topics. 

 

 

 

 

 

 

 

 

 

 

The advancement of God’s Kingdom and salvation of lost people are the two 

topics most closely aligned with evangelistic prayer. I averaged the sum of these two 

topics for all respondents. The 80 pre-project questionnaires reported an average of 17 

percent of prayer time devoted to evangelistic prayer with 30 minutes per day in prayer. 

The post-project questionnaire received 56 responses with 17 percent of prayer time 

devoted to evangelistic prayer and 33 minutes per day in prayer.  

My prayers include:      Percentage 

 

 Thanksgiving  ……………………………………. _________ 

 Praise …………………………………………… _________ 

 Confession of sin  ……………………………….. _________ 

 My needs   ………………………………………. _________ 

 The needs of others  …………………………….. _________ 

 The advancement of God’s Kingdom  ………….. _________ 

 Salvation of lost people   ……………………….. _________ 

 Other …………………………………………... _________ 

 
Figure 1. Prayer Topics Survey 
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The project had no effect on the reported emphasis on evangelistic prayer with 

no change in the percentage of prayer time devoted to the advancement of God’s 

Kingdom or the salvation of lost people.  Additionally, there was no appreciable 

difference in the time reported in prayer each day.  

Five of the twenty survey questions had appreciable changes in responses 

between the pre-project questionnaire and the post-project questionnaire. These questions 

are shown in Table 3. 

 

Table 3. Survey questions with shift in opinion 

Question Pre-Project Post-Project 

3 I pray for lost people daily. 

25% agreed 

27% not sure 

48% disagreed 

58% agreed 

23% not sure 

19% disagreed 

8 

The more people that pray for 

something increases the chances of a 

favorable outcome. 

37% agreed 

26% not sure 

37% disagreed 

19% agreed 

27% disagreed 

54% disagreed 

10 
I pray for my will to be conformed 

to God’s will. 

80% agreed 

8% not sure 

12% disagreed 

91% agreed 

6% not sure 

4% disagreed 

18 Prayer comes naturally to me. 

38% agreed 

29% not sure 

33% disagreed 

47% agreed 

21% not sure 

32% disagreed 

19 Prayer changes God’s mind. 

21% agreed 

17% not sure 

63% disagreed 

11% agreed 

17% not sure 

72% disagreed 

 

 

Statement 3 says, “I pray for lost people daily.” The level of agreement with 

that statement started at 25 percent, but increased to 58 percent at the end of the project. 

Similarly, statement 10 showed an increase in people praying for their will to align with 

God’s will. Statement 18 indicated that overall, people were more comfortable with 

prayer after the project. The responses to these statement show some measureable change 

in the prayer lives of the members of the church.  
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Statements 8 and 19 measured attitudes about prayer. In both cases, there was a 

shift in view toward a more biblical stance.  

While the questionnaire do not show a dramatic change over the course of the 

project, the teacher of one of the larger Sunday School classes who is also a deacon told 

me that the sermon series and Sunday School lessons were the best study on prayer that 

he had ever seen and his personal prayer life had grown as a result.  

In another anecdotal example, a lady who was fairly new to the church gave 

me the letter in Appendix 7. She told me that she had greatly grown in prayer through the 

project.  

Goal 2: Identify Lost People  
and Intercede 

The second goal was to identify lost people and intercede. The people of the 

church were to intentionally look for lost people in their own lives and pray for their 

salvation. 

Sunday School leaders were given weekly class reports. Part of the weekly 

report was to informally poll the class and ask how many members prayed daily for lost 

people by name. Since the question could only measure those who felt bold enough to 

share that information in a group setting, the data was likely to be inaccurate. I hoped that 

trends would be indicated even if only by an enhanced atmosphere of talking about 

prayer and evangelism would encourage more people to share. The data from the weekly 

report is given in Table A3 in Appendix 2. There are no discernable trends in 

identification and prayer for lost people.  

Goal 3: Germinate  
Evangelistic Encounters 

The third goal was to germinate evangelistic encounters. It was postulated that 

church members who had been praying for the salvation of lost people in their own 
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context would more likely engage in spiritual conversations with these lost people in their 

normal encounters. 

The Sunday School weekly class reports furnished data on the number of 

people who engaged in evangelistic encounters and the total number of encounters. There 

were no noticeable trends in evangelistic encounters.  

Goal 4: Improve My Prayer Life 

The final goal was to improve my prayer life and increase my own evangelistic 

activity. I keep a journal throughout the project to record my own prayer life and 

evangelistic activity.  

I started the journal one month prior to the project commencement. I did not 

establish a specific frequency for making entries in the journal. My intention was to make 

daily entries. I started well with making daily entries for the first week. For the next three 

weeks I was able to make at least three entries per week. After the first month, the 

sermon series started and I made entries on most days. 

My prayer life did become more focused regarding intercessory prayer for the 

lost. I found myself evaluating all of the people I had encountered each day and praying 

for their spiritual condition. I particularly prayed for those people that I regularly 

encounter as to how I could be used by God to reach that person. 

Since part of the journal process was to record evangelistic opportunities, the 

process forced me to evaluate each day with respect to the opportunities that I 

encountered and how I responded to those opportunities.  

While there was undoubtedly some artificiality in the journaling process due to 

my running the project, I did pray more intentionally and look for more evangelistic 

opportunities. So, with respect to the fourth goal, my prayer life did increase as did my 

evangelistic activity. 
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Strengths of the Project 

The primary strength of this project was the subject area. Prayer and 

evangelism are pillars of the church. While churches can exist with weak prayer and non-

existent evangelism, a strong church must have a dynamic prayer life. An effective 

church will have a culture of evangelism. All churches can grow in the areas of prayer 

and evangelism.  

While prayer and evangelism are essential elements of the church, many 

members feel inadequate in both areas. Just as all churches can grow in prayer and 

evangelism, all church members can grow in these areas. The mission of the church 

includes equipping the people of the church in prayer and evangelism. This project 

provided equipping for the people of Oakland. 

The majority of the church responded well to the project. They readily 

embraced the subject area and eagerly participated in the study.  

Weaknesses of the Project 

The areas of prayer and evangelism are deeply ingrained in people. The 

duration of this project was too short to reasonably expect to see marked change. While 

this project can be part of an ongoing discipleship effort to grow the people of the church 

in their relationship with God, measurable change in attitudes and habits would probably 

take much longer than thirteen weeks to occur.  

The pre- and post-project questionnaires were the primary means of measuring 

attitudes. Some people found the questionnaires confusing. The initial question of the 

percentage breakdown for prayer caused difficulty with approximately 20 percent of the 

respondents. They interpreted the question to be asking what percentage of prayers 

contained the various topics. So, if a person gave thanksgiving and praise as part of every 

prayer, that person answered 100 percent to both categories. Many respondents gave 

multiple 100 percent answers.  
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The questionnaires sampled the Sunday School class population that was 

present at the beginning and end of the project. It is unknown how many of the post-

project questionnaire respondents had actually completed pre-project questionnaires. The 

average age of the pre-project questionnaire was 51. The average age for the post-project 

questionnaires was 44. 

Some older members of the church responded negatively to the project. The 

teacher of the senior adult women’s class (Parlor class) rewrote the Sunday School 

lessons so that they could be tailored to the needs of the class members. His negative 

reception of the material spilled over to the individual members of that class. 

Several older members chose not to complete the post-project questionnaires. 

The end of the questionnaire asked demographic questions. Respondents were asked to 

check their age group and answer how long they had been at Oakland. Nineteen pre-

project questionnaires were received from members sixty years old and older. Only 

eleven post-project questionnaires were filled out from that age group. Seven post-project 

questionnaires were submitted with the over sixty age block checked, but no data was 

provided. They all had written in that they preferred to use their regular Sunday School 

literature. An example of comments received on the post-project questionnaire is 

provided in Figure A3 in Appendix 8. The respondent provided a reference to John 

13:34-35, which states, “I give you a new commandment: love one another. Just as I have 

loved you, you must also love one another. By this all people will know that you are My 

disciples, if you have love for one another.” It seems that some of the older members felt 

that the project was forced upon them. They also felt that the material was delivered in an 

unloving way. 

What I Would Do Differently 

The Sunday School class leaders were essential to the success of the project. If 

they passed along the class material that was provided but indicated that the material was 
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sub-standard or had been forced upon the class, their negative attitude could affect the 

entire class. An individual with a negative attitude toward the project can quickly develop 

a hardened heart and miss any potential benefit of the process. Hardened individuals can 

poison the environment in a small group. For this project, gaining the trust of the class 

leaders and proceeding with them as allies is crucial.  

For this project, six of the ten class leaders were eager and willing to 

participate in the process. They enthusiastically embraced the concept and taught the 

material with passion. Two leaders dutifully participated with no explicit negativity. They 

participated and faithfully taught the material. One assigned a substitute teacher who 

readily participated. Only one grudgingly participated with a blatantly negative class.  

I should have involved the class leaders more in the planning process for the 

project. Rather than just tell them that the project was going to happen, they might have 

engaged more in the process had they seen more concrete plans and material earlier. I 

should have invited the class leaders to be part of an on-going prayer time together before 

and during the project. 

I was busy preparing the sermons and Sunday School material and overlooked 

opportunities for church-wide practical projects or activities. If I were going to do the 

project again, I would recruit a intercessory prayer team to plan and implement projects 

to increase the participatory aspect of the project. 

In retrospect, I did not model prayer well during the project. I focused 

primarily on teaching the material. We did not do anything special during the worship 

services or Sunday School classes with respect to evangelistic prayer. 

Theological Reflections 

I have taught sermon series on prayer before. This series was different in part 

due to its academic aspects. The project forced me to focus on measurable results rather 

than just proclaim the Word of God and trust the Holy Spirit to make changes. While true 
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life transformation is a function of the Holy Spirit, my preaching must have more 

intentionality for that transformation.  

I do not lead the church alone. I have many leaders who are my partners in 

leading the church. The Sunday School teachers are key components of that leadership. 

This project highlighted the partnership of the class teachers in life transformation of the 

members of the church.  

This project was a success in just doing it. Anytime that we intentionally focus 

on prayer and evangelism, we will profit. We grew as a church in the process. We grew 

as leaders through working together. We grew closer to the Lord as individuals, as 

classes, and as an entire church. 

Personal Reflections 

Through the process of this project, I grew personally in knowledge gained in 

research for the material of the project, leadership as I led the church in this endeavor, 

and in my own relationship with God as I more closely examined and put into practice 

the discipline of prayer. 

This project has renewed within me the commitment to make prayer the central 

component of this church. We must grow beyond the point of using prayer to open and 

close meetings and serve its place at the appropriate points in the worship service. We 

must grow in our dependency on God and our intimacy with him. God has given me the 

assignment as the leader of this church to lead these people to depend on prayer and grow 

in prayer. 

Leading a church that has never had much of a history of evangelism to be 

more evangelistic is a difficult task. This project is just one step in that ongoing process. I 

will continue to seek avenues to lead the church to be more evangelistic 

God has blessed me in more ways than I could have ever imagined. He has 

given me the opportunity to lead an incredible church. He has provided me with a 



   

92 

 

wonderful family. He has graced me with an exceptional wife. But most of all, he has 

revealed himself to me and allowed me, a sinner, to represent him to a lost world around 

me.  

I would like to repeat this effort in two or three years. I intent to update the 

material and incorporate lessons learned in this process in order to continue the 

movement of this church to a more prayer-driven church and a more outreach-oriented 

church. 

Conclusion 

Over a period of three months, I led Oakland Baptist Church through a 

coordinated series of sermons and Sunday School lessons about prayer. The lessons 

provided a theological background of prayer but moved to a focus of evangelistic prayer. 

True prayer is transformational. The person who prays is transformed through a direct 

encounter with God and the world is transformed through the action of God responding to 

prayer. 

The project was of great value to me in that I grew in my prayer life and 

evangelistic activity through the project. The people of the church grew in the area of 

evangelistic prayer and by extension, the kingdom of God profited. 
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APPENDIX 1 

PRE- AND POST- PROJECT QUESTIONNAIRE 

Prayer Survey 
Agreement to Participate 

The research in which you are about to participate is designed to sample the 

understanding and practices of church attendees in the area of prayer. This research is 

being conducted by Pastor Cliff Hedges for a doctoral project assessing prayer and 

evangelism at Oakland. In this research, you will be asked to provide information about 

prayer and to agree or disagree with a series of statements. Any information you provide 

will be held strictly confidential, and at no time will your name be reported, or your name 

identified with your responses. Participation in this study is totally voluntary and you are 

free to withdraw from the study at any time. 

 

By your completion of this survey, and checking the appropriate box below, you are 

giving informed consent for the use of your responses in this research. 

 

[  ] I agree to participate 

[  ] I do not agree to participate 

 

 

Please describe your prayer life be completing the following table. Give a percentage of 

your time in prayer devoted to each area over the course of a normal week. Please give 

your best guess. 

  

 My prayers include:      Percentage 

 

  Thanksgiving  ……………………………………. _________ 

  Praise …………………………………………… _________ 

  Confession of sin  ……………………………….. _________ 

  My needs   ………………………………………. _________ 

  The needs of others  …………………………….. _________ 

  The advancement of God’s Kingdom  ………….. _________ 

  Salvation of lost people   ……………………….. _________ 

  Other …………………………………………... _________ 

 

 

How much time do you think you spend in prayer each day on average?  ____________ 
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For the following statements, please agree or disagree. Place a check or X in the 

appropriate box for each question. If you are not sure of have no opinion, then mark the 

middle column. 

 

Agree Not 

Sure 

Disagree  

   1. I have one main time of prayer each day. 

   2. I pray continuously throughout the day. 

   3. I pray for lost people daily. 

   4. I pray for lost people by name. 

   5. I pray for lost people that I know. 

   6. I pray for my role in advancing God’s Kingdom. 

   7. I ask God to give me opportunities to share the gospel. 

   8. The more people that pray for something increases the 

chances of a favorable outcome. 

   9. I have spiritual conversations with lost people at least 

weekly. 

   10. I pray for my will to be conformed to God’s will. 

   11. I share the gospel with a lost person at least monthly. 

   12. I regularly pray with another person who is not in my 

family. 

   13. I regularly pray with my family. 

   14. I regularly pray for my relationship with Christ to 

grow. 

   15. I fear sharing the gospel. 

   16. I look for opportunities to share the gospel with lost 

people that I am praying for. 

   17. I ask God to teach me to pray. 

   18. Prayer comes naturally to me. 

   19. Prayer changes God’s mind. 

   20. Prayer changes me. 

 

 

Please provide some demographic information: 

How long have you attended Oakland? __________ 

Please circle your age group: <18   18-29   30-39   40-49   50-59   60-69   70-79   80 & up 
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Table A1. Pre-project questionnaire summary data (part 1) 

Question 
1 2 3 4 5 6 7 

agree 35 53 18 49 60 49 38 

not sure 5 7 20 11 4 7 13 

disagree 34 16 35 12 9 17 23 

number who  answered 

question 74 76 73 72 73 73 74 

percentage who agreed 47 70 25 68 82 67 51 

percentage not sure 7 9 27 15 5 10 18 

percentage who disagreed 46 21 48 17 12 23 31 

 

 

 

Table A1. Pre-project questionnaire summary data (part 2) 

Question 8 9 10 11 12 13 14 

agree 27 12 59 14 34 44 62 

not sure 19 11 6 16 6 8 5 

disagree 27 49 9 40 32 21 7 

number who answered 

question 73 72 74 70 72 73 74 

percentage who agreed 37 17 80 20 47 60 84 

percentage not sure 26 15 8 23 8 11 7 

percentage who disagreed 37 68 12 57 44 29 9 

 

 

 

Table A1. Pre-project questionnaire summary data (part 3) 

Question 15 16 17 18 19 20 

agree 22 25 42 26 15 72 

not sure 20 20 10 20 12 1 

disagree 28 25 18 23 45 1 

number who answered 

question 70 70 70 69 72 74 

percentage who agreed 31 36 60 38 21 97 

percentage not sure 29 29 14 29 17 1 

percentage who disagreed 40 36 26 33 63 1 
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Table A2. Post-project questionnaire summary data (part 1) 

Question 
1 2 3 4 5 6 7 

agree 24 42 31 39 46 34 25 

not sure 6 5 12 8 4 9 16 

disagree 24 7 10 6 3 8 11 

number who  answered 

question 54 54 53 53 53 51 52 

percentage who agreed 44 78 58 74 87 67 48 

percentage not sure 11 9 23 15 8 18 31 

percentage who disagreed 44 13 19 11 6 16 21 

 

 

 

Table A2. Post-project questionnaire summary data (part 2) 

Question 8 9 10 11 12 13 14 

agree 10 9 49 10 24 32 45 

not sure 14 16 3 14 6 10 6 

disagree 28 28 2 28 21 9 1 

number who answered 

question 52 53 54 52 51 51 52 

percentage who agreed 19 17 91 19 47 63 87 

percentage not sure 27 30 6 27 12 20 12 

percentage who disagreed 54 53 4 54 41 18 2 

 

 

 

Table A2. Post-project questionnaire summary data (part 3) 

Question 15 16 17 18 19 20 

agree 15 18 31 25 6 20 

not sure 19 18 12 11 9 54 

disagree 18 14 8 17 38 0 

number who answered 

question 52 50 51 53 53 0 

percentage who agreed 29 36 61 47 11 100 

percentage not sure 37 36 24 21 17 0 

percentage who disagreed 35 28 16 32 72 0 
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APPENDIX 2 

WEEKLY CLASS INTERACTION 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

Weekly Class Report 

 

Class Name: _______________________________ 

 

Date:_____________________ 

 

Total attendance today ____________ 

 

Number of people who  

prayed daily for lost  

people by name           _____________ 

 

Number of people who  

reported evangelistic encounters ___________ 

 

Total number of encounters   _______________ 

Figure A1. Weekly class report 
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Table A3. Weekly class report data (part 1) 

  

6/2 6/9 6/16 6/23 6/30 7/7 7/14 

Parlor attendance               

  pray for lost               

  people w encounters               

  total encounters               

DT Gray attendance   5 5 5   6 5 

  pray for lost     3 3       

  people w encounters     0 0       

  total encounters     0 0       

Shared Und. attendance     8         

  pray for lost     0         

  people w encounters     1         

  total encounters     1         

Bible Verse attendance     10 17   11 6 

  pray for lost     2 3   4 2 

  people w encounters       2   2 1 

  total encounters     2 many     3 

Glenwood attendance     12     14   

  pray for lost     1     3   

  people w encounters     0         

  total encounters     0         

Potter's 

Clay attendance       19   21 23 

  pray for lost       7 5 11   

  people w encounters       1     4 

  total encounters               

Sowers attendance               

  pray for lost               

  people w encounters               

  total encounters               

WOW attendance   5 9 8 10 10 6 

  pray for lost   1 6 4   6 2 

  people w encounters   0 4 3   2   

  total encounters   0 4 3   8 2 

TNT attendance     8 10   7 6 

  pray for lost     1 3   2 2 

  people w encounters     1 0   1 0 

  total encounters     1 0   3 0 
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Table A3. Weekly class report data (part 1) (Continued) 

Our Space attendance     12 9   7 14 

  pray for lost     6 0   2 2 

  people w encounters     2 2   2 0 

  total encounters     8 3   3 0 

Total attendance 0 10 64 68 10 76 60 

  pray for lost 0 1 19 20 5 28 8 

  people w encounters 0 0 8 8 0 7 5 

  total encounters 0 0 16 6 0 14 5 

 

 

Table A3. Weekly class report data (part 2) 

  

7/21 7/28 8/4 8/11 8/18 8/25 

Parlor attendance             

  pray for lost             

  people w encounters             

  total encounters             

DT Gray attendance 5 3 5 3 5 4 

  pray for lost 5   3       

  people w encounters 1   0       

  total encounters 1   0       

Shared Und. attendance   5 7 7 5   

  pray for lost     0 0     

  people w encounters     0 0     

  total encounters     0 0     

Bible Verse attendance 9 6 12 10 14 10 

  pray for lost 4 2 4 2 8 2 

  people w encounters 0   4 1 1 2 

  total encounters 0   4 3 1 4 

Glenwood attendance             

  pray for lost             

  people w encounters             

  total encounters             
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Table A3. Weekly class report data (part 2) (Continued) 

Potter's 

Clay attendance         25 18 

  pray for lost         10 5 

  people w encounters         3   

  total encounters             

Sowers attendance   13         

  pray for lost             

  people w encounters             

  total encounters             

WOW attendance   14   5 7 8 

  pray for lost   3   3 5 3 

  people w encounters   2   0 2 1 

  total encounters   2   0 2 1 

TNT attendance 6 8 9 2 5 4 

  pray for lost 4 4 2 3 1 0 

  people w encounters 0 1 0 0 1 1 

  total encounters 0 1 0 0 1 1 

Our Space attendance 5 10 6 8   9 

  pray for lost 1 3 3 3   3 

  people w encounters 0 2 1 1   2 

  total encounters 0 6 2 2   4 

Total attendance 25 59 39 35 61 53 

  pray for lost 14 12 12 11 24 13 

  people w encounters 1 5 5 2 7 6 

  total encounters 1 9 6 5 4 10 
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Table A4. Wednesday teacher training attendance 

  5/29 6/5 6/12 6/19 6/26 7/3 7/10 7/17 7/24 7/31 8/7 8/14 8/21 

parlor 1       1                 

DT Gray 1 1   1 1 1 1 1 1 1 1 1 1 
Shared 

Und 1 1 1 1 1 1 1             

Bible verse       1 1   1 1       1   

Glenwood 1 1 1 1 1 1   1 1 1     1 
Potter's 

clay 2 1 3 1 1 2 2 2 2 1 2 1 1 

Sowers     1   1 1         1     

WOW   1 1   1 1   1 1     1 1 

TNT                           

Our Space                         1 



   

102 

 

APPENDIX 3 

LETTER TO ADULT SUNDAY SCHOOL TEACHERS 

 

 

 

 

 

 

  

 

 

 

 

 

 

 

 

 

 

 

Figure A2. Letter to Adult Sunday School teachers 
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APPENDIX 4 

SUNDAY SCHOOL ATTENDANCE 

 Table A5. Weekly class attendance 

Week 1 2 3 4 5 6 7 8 9 10 11 12 13 

Bible Verse 14 11 9 13 12 11 6 9 9 10 10 13 10 

DT Gray 6 5 5 5 5 6 5 5 3 5 3 5 4 

Parlor 14 17 13 18 13 17 11 11 11 11 12 8 14 

Shared Und 5 9 8 7 9 6 8 4 5 7 7 5 9 

Glenwood 8 10 12 10 17 16 9 9 12 15 7 9 9 

TNT 6 6 8 10 9 7 6 6 8 9 3 5 4 

Sowers 19 14 20 10 7 15 13 19 13 15 0 9 10 

WOW  6 8 9 9 10 20 7 13 14 6 7 7 8 

Potters Clay 25 20 20 19 28 23 24 33 21 21 24 25 18 

Our Space 10 8 12 9 5 7 14 5 10 6 8 9 9 
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APPENDIX 5 

SERMON SERIES 

Transforming Prayer 

Week 1 

Prayer Transforms 

Acts 4:23-33 

Prayer transforms people 

1. Prayer opens us to the Holy Spirit 

Acts 4:31 

2. Prayer gives courage for the mission 

Acts 4:31 

3. Prayer unites believers 

Acts 4:32 

4. Prayer brings a true sense of stewardship 

Acts 4:32 

5. Prayer makes us attractive 

Acts 4:33 

Prayer transforms the world 

6. Prayer shakes things up 

Acts 4:31 
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Transforming Prayer 

Week 2 

Pray in Faith 

1. Have faith 

Matthew 21:21-22 

John 14:14 

2. Accept reality 

Matthew 17:14-20 

2 Corinthians 12:7-9 

Luke 12:42 

3. Seek God’s perspective 

James 4:3 

2 Corinthians 12:9 

Luke 12:42 

Matthew 17:20 

4. Desire more faith 

Luke 17:5 

Romans 8:26 

Luke 22:31-32 
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Transforming Prayer 

Week 3 

Praise God in Prayer 

Matthew 6:9 

Praise is: 

1. Declaring and distancing 

Psalm 95:1-7 

2. Discipline and diet 

Psalm 96:1-3 

3. Duty and delight 

Psalm 106:1-2 (What it does) 

Psalm 50:23 (Gives Him glory) 

Psalm 136:1-26 (Why we praise) 

Psalm 42:1-2 (Longing for God) 

Psalm 42:5, 11 (Questioning self) 

Psalm 42:6 (Longing leads to remembrance – duty) 

Psalm 42:4  (Remembers to delight in God) 

Psalm 66:1-2, 8, 16 (Duty and delight) 
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Transforming Prayer 

Week 4 

Ask God in Prayer 

Matthew 6:11 

Matthew 7:7-11 

 

1. Humbly depend on God 

Matthew 7:7-8 

2. Earnestly desire from God 

Matthew 7:7-8 

3. Actively entreat God 

Matthew 7:7-8 

4. Trust God for the best 

Matthew 7:11 
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Transforming Prayer 

Week 5 

Ask God for Direction 

Ask God to: 

1. Show me where to go 

Psalm 143:8 

2. Show me what to do 

Psalm 119:133 

3. Show me what not to do 

Matthew 6:13 

4. Show me how to pray 

Romans 8:26-27 
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Transforming Prayer 

Week 6 

Talk with God about Sin 

2 Samuel 11:1-12:31 

Psalm 32:1-11 

1. Seek a close relationship with God 

Psalm 32:1-2 

2. Realize that unresolved sin damages our relationship with God 

Psalm 32:3-4 

3. Resolve sin with God 

Psalm 32:5-7 

4. Recognize the joy of a healthy relationship with God 

Psalm 32:8-11 
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Transforming Prayer 

Week 7 

Pray for Spiritual Protection 

1. Understand the spiritual struggle 

2 Corinthians 10:3-4 

2. Pray for strength 

Luke 22:31-32 

2 Thessalonians 3:2-3 

3. Pray continually 

1 Thessalonians 5:17 

4. Trust God’s power 

2 Corinthians 12:9-10 
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Transforming Prayer 

Week 8 

Pray for One Another 

 

1. Pray in love 

John 17:9 

2. Pray for unity 

John 17:11 

3. Pray for spiritual protection 

John 17:15 

4. Pray for spiritual growth 

John 17:17 

5. Pray for each other’s witness 

John 17:20-21 

John 17:23 
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Transforming Prayer 

Week 9 

Pray for the Kingdom of God 

 

1. Pray for understanding 

Acts 1:3-8 

2. Make the Kingdom a priority in prayer 

Matthew 6:9-13 

3. Pray for opportunities to show the Kingdom to others 

Romans 14:17-18 

4. Pray for God to bring the Kingdom 

1 Corinthians 4:20 
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Transforming Prayer 

Week 10 

Pray for the Lost 

 

1. Pray for God’s will 

Matthew 6:10 

2. Pray for salvation of the lost 

1 Timothy 2:2-4 

Romans 10:1 

3. Pray for God’s means to salvation 

Romans 10:14-15 

2 Corinthians 5:18-20 

4. Pray for those you know 

John 16:8-11 
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Transforming Prayer 

Week 11 

Pray for the Church to Reach the Lost 

 

1. Pray for the church’s mission 

Matthew 28:18-20 

2. Pray for the church’s focus 

Matthew 16:18-19 

3. Pray for the church’s priority 

Revelation 2:1-7 

4. Pray for the church’s passion 

Revelation 3:14-22 
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Transforming Prayer 

Week 12 

Pray for the World 

 

1. Pray for the Kingdom 

Matthew 6:10 

2 Peter 3:9 

2. Pray for our outreach 

2 Corinthians 5:14-20 

3. Pray for our missionaries 

John 4:37 

4. Pray for our people group 

2 Corinthians 4:4 
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Transforming Prayer 

Week 13 

Thinking About Prayer 

 

1. Does prayer change God? 

Matthew 6:7-8 

Jonah 3:10 

2. Does more prayer matter? 

Exodus 2:23-25 

3. Does prayer make a difference? 

Hebrews 4:16 

4. Why pray together? 

Psalm 133:1-3 
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Transforming Prayer 

Week 14 

The Power of a Praying Person 

 

1. Pray for the mission of God 

Exodus 33:3 

Exodus 33:12-16 

Exodus 33:17 

2. Pray to experience God 

Exodus 33:18 

3. Pray for others 

Numbers 12:1-2 

Numbers 12:9-10 

Numbers 13-14 

4. Pray for the salvation of others 

Numbers 14:11-12 

Numbers 14:19-20 
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APPENDIX 6 

ADULT SUNDAY SCHOOL LESSONS 

The following pages contain the Adult Sunday School lessons.  
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APPENDIX 7 

FEEDBACK LETTER 

When I first thought about my prayer life, I looked back on how I was taught 

to pray as a child. In my heart I knew it was all wrong for me. I had to say certain prayers 

on different days, throughout the year. If I did those I would get closer to God. Baloney! 

Those prayers did not express my feelings, wants and needs to God!  

So my prayer life began talking with to God on my NEEDS and WANTS to be 

a better person. I asked for world peace and peace in my life...me me me! I was going 

down another dead end street with this frame of mind. With the help of my Pastor and 

friends in my small group, who prayed for me! I changed avenues, it was hard, I was so 

selfish in this world, I only wanted what’s best for me and my comfort. Oh and if my 

mother or other family members were having troubles I would mention them in my 

whiny prayers to God.  I would say take me now Lord when the going got tough. What a 

wimp.  

I knew I was going nowhere and fast with what is expected of me in prayer. I 

had to change avenues so to speak. So I did, I looked around, not at churches, but at 

people. There had been people coming and going in my life who said that they knew 

Jesus and that’s who I needed in my life, the first thought on this was “Bible Thumpers”, 

but something about them drew me to their church. The praise and worship that I 

encountered was unbelievable. This was not a me thing! There was a peace about 

everyone, they glorified Jesus and they didn’t go through Mary, Peter, Saul and any 

other. They spoke directly to HIM!  

 



   

172 

 

That’s when I accepted Jesus as my Savior, I knew this emptiness in my heart 

was because I did not know Him. 

Through this walk with God, I began to realize from others like my pastor and 

people in my small groups that my communication with God’s Son was a vital need in 

my life. And boy was it (and still is) a rough road, when the devil hears of someone 

coming to Christ, he sends all hardships to that person. We can’t give up! My prayer life 

is still not enough for me to go to heaven and it never will. I cannot thank God enough for 

giving me Jesus. But instead of whining so much I give myself to Jesus knowing He will 

be my advocate. I know that He died on the cross for my sins. I know this world is going 

to be hard for the rest of my life, but I do know that I need to continue to glorify and trust 

in Him.  

Through all of this, I now know that I cannot keep this to myself, this is not a 

me thing. I have to shout to the world their need to know Jesus. That’s what we are 

suppose to do. When Pastor Cliff asks us what is the purpose for Oakland...well 

Christians....we need to not just automatically just say...to make disciples...we need to 

shout out in joy that we are advocates of God to bring other people to Christ!  

I do now have peace in my heart knowing that even through the hard times and 

bad times, I have the greatest protector of my soul and nothing can take that away from 

me. 

 

Love all of you. 
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APPENDIX 8 
 

SAMPLE CRITIQUE 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Figure A3. Feedback on post-project questionnaire 
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The project seeks to increase the evangelistic activity of a church through 

focused teaching on prayer. Chapter 1 presents the purpose, goals, context, and rationale 

of the project.  

Chapter 2 discusses the biblical and theological basis for basing evangelistic 

effort on prayer. The teaching of Jesus and the model established by Jesus, Paul, and 

Solomon provide biblical evidence for reliance on prayer for evangelism.  

Chapter 3 surveys church leaders who have taught on the need for basing 

evangelism on prayer. Jonathan Edwards, Charles Spurgeon, E. M. Bounds, and various 

contemporary authors are examined. 

Chapter 4 outlines the sermons and Sunday School lessons which constitute 

the teaching material of the project. The chapter also provides the implementation plan 

for the project. 

Chapter 5 analyses and evaluates the results of the project. This project 

advocates that a church-wide focus on evangelistic prayer can impact the evangelistic 

effectiveness of a local church. 
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