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no reputable scientist claims that one species has ever been seen to evolve into another 

species. The net result of these scientific problems was that evolution was full of 

"biological absurdities" which Dixon's scientific spirit could not accept. 43 

During the First World War, Dixon spoke out against the implications of 

evolutionary theory for ethics. Dixon argued that evolutionary thinking was behind the 

idea that "might is right." Dixon explained that "Darwinian evolution is largely 

responsible for the German attitude of mind and morals which caused this terrible war. 

. .. The struggle for existence, according to Darwin, is in large measure a battle 

between the strong and the weak, in which the strong are expected to prevail. It has thus 

become scientific for the strong to destroy the weak, and Germany has developed a 

purely scientific conscience." Dixon concluded that "the infernal doctrine of Might is 

Right has grown out of the inhuman theories of ... Darwin.,,44 

Dixon was cautiously open to those who held to a theory of evolution as 

"God's method of doing things." This view maintained that God was the author of life, 

and that he guided evolution as the means of the development of species. He set forth 

James Orr as a proponent of that view. He believed Orr was a model for those who held 

such a theory because he continued to maintain fundamental Christian beliefs such as 

plenary inspiration of the Bible, the virgin birth of Christ, and vicarious atonement. 

43"Why I Am an Evangelical Christian and Not a Modernist," in Amzi Clarence Dixon 
Collection, box 4, folder 5. Also see 'The Bible and the Origin of Life" The Christian Workers Magazine 
(October 1913), n.s. vol. 14, no. 2; Amzi Clarence Dixon, Works o/the Devil to Be Destroyed, and the 
Battle-Lines between Christianity and Modernism (London: Bible League, 1924); University Baptist 
Church Bulletin, 6 May 1923, in Amzi Clarence Dixon Collection, box 12, folder 1; "Dr. Dixon Assails 
Darwinian Theory," Boston Globe, 20 March 1922, p. 4. 

44"The Angelus ... Is Ringing ... ," Amzi Clarence Dixon Collection, box 4, folder 4. Also 
see Amzi Clarence Dixon, The Facts Against Evolution (New York: Book Stall, n.d.); "Darwin and 
Lincoln," Sword and Trowel 53 (1918): 66-67; "Germany's Responsibility," Sword and Trowel, n.s., 3 
(1914): 33-34. 
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Orr's view of evolution did not result in a rejection of the supernaturalism in favor of 

naturalism, and he also stayed clear of higher criticism.45 As the years went by Dixon 

became more wary of any view of evolution because it tended to lead to modernism. 

Upon learning that William Poteat, president of Wake Forest University, held to 

evolutionary theory, Dixon wrote to him expressing his hope that Poteat was seeking to 

be a "Christian evolutionist, and I hope you will succeed better than a dozen or more 

educators in the North, who began within my memory, by claiming that evolution was 

God's method of creation and development, and harmonizes with the Biblical record, 

but have, within a few years, ended by flatly denying the Biblical account of man's 

creation in the image of God ... and, therefore, his redemption from sin through 

Christ's atoning death." These men had become rationalistic modernists and denied the 

virgin birth, vicarious death, and physical resurrection.46 

Dixon was convinced that evolution and modernism went hand in hand. 

Evolution was behind the rejection of the authority of the Bible. When the Bible is 

rejected, the fundamental doctrines of the faith lose their foundation. "Darwinian 

evolution has been the undertow which has dragged everything down with it. It has 

dragged down the Bible, the Church, the home, the Sabbath, and even sound ethics." In 

his final years, Dixon sounded the warning that evolution was to be rejected and 

opposed by those who want to maintain the authority of the Bible. Dixon was an 

outspoken critic of evolution and supported others who taught against it, including 

4S"The Ingenious Critics," Sword and Trowel, n.s., 2 (1913): 5-6. 

46 A. C. Dixon to William Poteat, 11 January 1922, Amzi Clarence Dixon Collection, box 10, 
folder 1. 
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promoting a William Jennings Bryan address on "Christianity and Evolution" in January 

1923.47 

Modernism 

Dixon battled modernism because its proponents had departed from orthodox 

Christianity and fundamental Christian theology. Dixon's most frequent complaint 

against the liberals was their commitment to the higher critical study of the Bible, which 

led them to conclude that the Bible contained errors and was not the authority on matters 

of faith and doctrine. This was the fundamental error from which they derived the rest 

of their errors. 

Dixon frequently spoke out against the danger of using higher criticism to 

discount the authority of the Bible. Dixon was not against higher critical study itself. 

He argued that he agreed with Basil Manly Jr. of the Southern Baptist Theological 

Seminary that the study itself was not bad. What was bad was the use of higher critical 

study accompanied by a rejection of plenary inspiration. Once plenary inspiration was 

rejected, the study of the Bible was approached with the assumption that the Bible had 

errors. Dixon believed this skeptical type of higher critical study came from German 

theology which he understood to be full of unbelief. He believed that modem skeptical 

higher criticism represented by Albrecht Ritschl and Julius Wellhausen was dangerous 

and led to the rejection of many fundamental doctrines of the faith. Often Dixon spoke 

47"The Origin of Life," Amzi Clarence Dixon Collection, box 4, folder 4; "What Is 
Modernism?" Amzi Clarence Dixon Collection, box 4, folder 5; A. C. Dixon to [Brother Pastor], ca. 1923, 
Amzi Clarence Dixon Col\ection, box 30, folder 4. 
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out specifically against the danger of skeptical higher criticism.48 Other times he 

stressed the danger of not submitting to the authority of an inerrant Bible. The problem 

with liberalism was rooted in the transfer of the seat of authority from the will of God as 

revealed in the Bible to each man's inner conscience. The result was that reason was 

exalted above revelation. Dixon argued that a proponent of that view was ready to deny 

the authority of any Scripture that did not harmonize with what he thought Jesus ought 

to teach. The result was to make Jesus in one's own image. This was just the beginning 

of the errors one would adopt, consequent to rejecting the authority of the Scriptures.49 

The most serious repercussion of rejection the authority of the Bible was an 

alteration to the doctrine of the atonement so as to make Jesus' death and resurrection 

unnecessary, or nearly unnecessary. Dixon saw that many who rejected the inerrancy of 

the Bible began to deny the necessity of salvation through the shed blood of Jesus Christ 

and imputed righteousness of Christ alone. In its place liberals encouraged people to 

follow the ethics of Christ and live morally. While Dixon did not wish to discount the 

importance of ethical living, it was insufficient to save. Only the shed blood of Jesus 

could save a sinner. Liberal teaching sought to save the lost by the life of Christ without 

regard to the death of Christ, and this was to preach no good news at all, but a message 

48For Dixon on skeptical higher criticism, see "Higher Criticism and Professor Briggs," Amzi 
Clarence Dixon Collection, box 1, folder 1. In the summer of 1899, Dixon began a series of tent meeting 
that was to include D. L. Moody, J. Wilbur Chapman and others intended to counteract the effects of 
higher criticism, see "Ambitious Church Effort," New York Times, 15 June 1899, p. 8; "Gospel Tent 
Services Open," New York Times, 19 June 1899, p. 7. For more of Dixon on the dangers of skeptical 
higher criticism, see "Scores New England," Boston Globe, 9 May 1904, p. 4; "Dr. Dixon Condemns 
'Critics' of Bible," Boston Globe, 13 August 1923, p. 8. 

49 Amzi Clarence Dixon, et al. Back to the Bible: The Triumphs o/Truth (London: S. W. 
Partridge & Co., n.d.), 43-59; "The Transfer of Authority," Amzi Clarence Dixon Collection, box 5, folder 
3; "The Fundamentals of Modernism," Amzi Clarence Dixon Collection, box 12, folder 1; "The Authority 
of Christ," Sword and Trowel, n.s., 2 (1913): 52. 
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leading to death. Dixon believed this led to a life that depended on what man could do 

for himself rather than teach the Biblical truth: man was in "desperate need of what God 

has done for him through the shed blood of Christ as man's Substitute and Savior. ,,50 

Dixon believed that when one rejected the authority of the Bible and 

substituted anything else in its place, he was no longer doing the work of God, but the 

work of Satan. The only noble thing for one who rejected the authority of the Bible and 

stopped teaching biblical theology was to stop using the name Christian, for they clearly 

were not Christian. They ought to declare themselves to be against Christ rather than 

camouflage themselves as Christian preachers and teachers in theological seminaries. 

Each day they assaulted Christianity with their unbelief and led astray many young men 

studying for ministry. In doing this, they discredited their Christian uniform. Dixon 

explained: "If you deny the atoning blood of Christ, the fact of His resurrection, His 

virgin birth, the inspiration of His Book, and still proclaim yourself a Christian, I think 

you would feel better tonight and sleep more soundly if you took off your uniform, for 

you cannot feel comfortable marching upon these great forts of God under the 

camouflage of Christianity." This message was frequently directed at liberal teachers in 

particular. Dixon rebuked "the professor [who] takes an oath to teach what he does not 

believe, and draws his salary, because he thinks that he is doing good by teaching the 

opposite of what the old fogies who established the Theological Seminary at that time 

believed." These professors should resign rather than deceive. Dixon held the same 

view of pastors who departed from fundamental doctrines. He urged pastors who no 

50Dixon, Back to the Bible, 43-59; "Works of the Devil to be Destroyed," Amzi Clarence 
Dixon Collection, box 12, folder 1; "The Most Dangerous Heresy," Amzi Clarence Dixon Collection, box 
5, folder 2. 
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longer believed the deity of Christ and the inspiration of the Bible to resign from the 

church as the only honorable thing to do. Those who taught and believed such false 

doctrine needed to repent, and Dixon called true Christians to pray for their 

conversion. 51 

George Burman Foster 

Dixon's battle against modernism drew him into controversy concerning 

George Burman Foster, a University of Chicago professor and proponent of liberal 

theology. Not one to keep his beliefs to himself or avoid controversy, Foster made his 

views known publicly through his books. His first two books were Finality of the 

Christian Religion and The Function of Religion in Man's Struggle for Existence. In 

Finality of the Christian Religion, Foster argued against an authoritarian religion that 

appealed to sources such as the Bible or historical scholarship. Instead, Foster 

advocated an experience-based religion. Not content with the common liberal practice 

of altering orthodox doctrine, Foster dismissed doctrines such as inspiration and 

atonement as impossible and out-of-date. In The Function of Religion in Man's Struggle 

for Existence, Foster argued that man had a hand in creating religion and gods, thus 

religion should not be conceived as merely a matter of revelation, but also as a product 

of human experience. And even though man had a hand in religion's creation, religion 

retained a useful service and was not mere illusion. In both of these books, Foster's 

5]"The Battle-Lines Between Christianity and Modernism," Amzi Clarence Dixon Collection, 
box 12, folder 1; Dixon, Back to the Bible, 51; "If1 Could Have My Way," Amzi Clarence Dixon 
Collection, box 1, folder 3; "What]s Modernism?" Amzi Clarence Dixon Collection, box 1, folder 3; 
"Ethical Bankruptcy of Modern Philosophy," Sword and Trowel, n.s., 3 (1915): 167-68; "The Creed We 
All Need," The Living Word, vol. 3, no. 18, 11 June 1900. For the prayer for the conversion of the liberal, 
see "Herald the Coming of Continental Revival," Chicago Daily Tribune, 29 December 1905, p. 6. 
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rejection of the Bible as authoritative, along with his rejection of numerous orthodox 

doctrinal beliefs, attracted the attention of the conservative evangelical Christians in 

Chicago. 52 

Dixon associated with those critical of Foster's theology soon after his arrival 

in Chicago in 1906. At a session of the American Bible League, Dixon warned of the 

danger of higher criticism of the Bible by university professors who discarded the 

inspiration of the Bible. Dixon argued that these professors were tearing the Bible to 

pieces. At that same session, Rev. A. Lincoln Shute gave a short talk in which he called 

Foster's Finality of the Christian Religion a "destructive book." Foster's book was 

published in January 1906 and soon drew the attention of Chicago Baptists. For two 

months Chicago ministers discussed the book. The Chicago Baptist Ministers' 

Conference officially censured it, saying "the views set forth in this book are contrary to 

scripture." Other ministers were not convinced of Foster's errors and protested the 

censure. Controversy concerning Foster and his book soon quieted.53 

In 1909, Foster again attracted the attention of Chicago ministers with the 

publication of his second book, The Function of Religion in Man's Struggle for 

Existence. Dixon was not yet in Chicago for the 1906 controversy, but in 1909 he was 

the key conservative leader in the Baptist Ministers' Conference, with strong support 

52Dorrien, The Making of American Liberal Theology: Idealism, Realism & Modernity, 1900-
1950,161-73; Edgar A. Towne, "A 'Singleminded' Theologian: George Burman Foster at Chicago, Part 
2," Foundations 20 (1977): 163-80; George Burman Foster, Finality of the Christian Religion (Chicago: 
University of Chicago Press, 1906). George Burman Foster, The Function of Religion in Man's Struggle 
for Existence (Chicago: University of Chicago Press, 1909), 82-84. 

53"Pastor Scores Biblical Critics as 'Infidel Mosquitoes'," Chicago Daily Tribune, I 
November 1906, p. 5; Towne, "A 'Singleminded' Theologian": 163-80. 
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from Johnston Myers, pastor of Immanuel Baptist Church. Together, they led a charge 

against Foster that resulted to his expulsion from the Baptist Ministers' Conference. 

The week before the actual expulsion, he was nearly dropped, but the motion 

failed because the wording of the resolution merely indicated that Foster would be 

dropped, without specifically renouncing his theology. The following week the 

ministers corrected this shortcoming by conducting a contest of sorts. Twenty five 

ministers were given an opportunity to present a suitable resolution and the ministers 

were to choose the best wording, then pass the winning resolution. 54 

Between the two meetings, Foster expressed his belief that the first vote was a 

victory for him. He argued that tolerating differing views was the Baptist way and 

believed his opponents were allowed to have their own opinion. "I believe in freedom 

of thought and expression, which is one of the first principles of the Baptist faith." 

Since the ministers agreed to retain him, he believed this meant they "consider [him] a 

Baptist and not an infidel or an atheist." Atheism was the exact charge leveled against 

him by Dixon. The night before the second meeting, Dixon used his Sunday evening 

sermon to preach on the subject of "Heresy" in which he gave a preview of the 

resolution he intended to offer about Foster. In his resolution Dixon charged Foster with 

teaching atheism by denying the existence of a personal God, denying the deity of 

Christ, and denying the authority of the Bible. Dixon argued that Foster had a right to 

believe whatever he wished, but once his beliefs extended outside the essentials of 

Baptist faith, he should no longer claim the Baptist name. By retaining the name 

54"Foster's Critics to Renew Attacks," Chicago Daily Tribune, 17 June 1909, p. 7; "Will Try 
Again to Oust Foster," Chicago Daily Tribune, 19 June 1909, p. 8; "Twenty-Five Aim Shots at Foster," 
Chicago Daily Tribune, 20 June 1909, p. 5. 
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Baptist, Foster and his liberal theology was bringing reproach on that name. Dixon 

concluded that "the man I receive into my home has rights which I must respect, but 

when he begins to destroy my treasures, breaks my furniture, and abuse my family, he 

forfeits the right to remain in my home." Since Foster was intent on tearing down 

Baptists with his destructive teaching, he must leave and do no more harm. As he 

reflected on the vote from the previous week, Dixon was sure it was not a defeat, but a 

call for a better resolution upon which to vote. With that in place Dixon was confident 

that the expulsion would go through. Dixon believed it must go through because 

"[Foster] is an atheist. He denies the fundamentals of all evangelical Christianity. 

That's why I oppose his remaining in the conference. ,,55 

With another vote about his views imminent, Foster diverted attention to 

Dixon. Foster noted that though some opposed him for preaching in a Unitarian church, 

none seemed concerned that Dixon preached in the non-denominational Moody Church. 

At the Baptist Ministers Conference the next day, Foster's comment seemed to have the 

desired effect, as the ministers took a break from discussing Foster to question whether 

Dixon had a right to be involved in the proceedings. Dixon argued that he did have a 

right since he retained membership in a Baptist church of another city and paid his dues. 

When the discussion diverted even more to the topic of Moody Church, Dixon spoke up 

again, arguing "Moody Church is just as good a Baptist church as there is in Chicago." 

55"Will Try Again to Oust Foster," Chicago Daily Tribune, 19 June 1909, p. 8; "Twenty-Five 
Aim Shots at Foster," Chicago Daily Tribune, 20 June 1909, p. 5; "Ready to Renew Fight on Foster," 
Chicago Daily Tribune, 21 June 1909, p. 2; "Heresy War Raging; Storm Seen Today," Record-Herald, 21 
June 1909, in Scrapbook 1907-1911, Records of the Moody Church, Billy Graham Center Archives at 
Wheaton College, Wheaton, Illinois; "Reopen Foster Case; Flight Will Be Better," in Scrapbook 1907-
1911, Records of the Moody Church, Billy Graham Center Archives at Wheaton College, Wheaton, 
Illinois. 
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Thus, Dixon used some criteria for a church being Baptist that did not require it to 

consciously identifying itself as such. Though Foster's comment about Dixon did divert 

the attention of the ministers for a time, it only served to delay the issue. After a heated 

four hours of argument, they voted to expel Foster, thirty nine votes to nine.56 

The Fundamentals 

Dixon's experience in the Foster controversy became the occasion for the 

production of the series of pamphlets known as The Fundamentals. Dixon began 

working on the project and recruited contributors. On September 21, 1906 Dixon sent a 

letter to Southern Baptist Theological Seminary president E. Y. Mullins, asking him to 

contribute an article to a magazine designed to correct the false teachings of the 

"destructive criticism." He explained that he hoped to distribute it by January 1, 1910. 

Just after Foster's expulsion from the Baptist Minister's Conference, Dixon made a trip 

to Los Angeles in August. On a Sunday afternoon, Dixon spoke at the Temple 

Auditorium about a book published by an "infidel professor" at the University of 

Chicago. This lecture prompted a man in the audience, Lyman Stewart, a California oil 

tycoon, to gather up his courage and speak to Dixon about a matter on his mind for some 

56"Twenty-Five Aim Shots at Foster," Chicago Daily Tribune, 20 June 1909, p. 5; "Baptist 
Pulpits Shut to Foster," Chicago Daily Tribune, 22 June 1909, p. 1; "Baptists after Row Expel Prof. 
Foster," New York Times, 22 June 1909, p. 3; "Foster Is Expelled," Washington Post, 22 June 1909, p. 1; 
"Vote To Drop Prof. Foster," Boston Globe, 22 June 1909, p. 10; "Professor Foster in New Attacks; 
Defended by Oil King's Pastor," Inter-Ocean, 21 May 1909, in Scrapbook 1907-1911, Records of the 
Moody Church, Billy Graham Center Archives at Wheaton College, Wheaton, Illinois. Reports differ as 
to the location of the Baptist church in which Dixon held membership; one paper reported Boston, another 
New York. Originally, two ministers refused to vote and it was carried through 39 to 9. Once it was 
decided to publish the names of how each minister voted, each agreed to have their names included, 
adding one vote to each side. For more on Dixon and Foster see, Gerald Priest, "A. C. Dixon, Chicago 
Liberals, and The Fundamentals," Detroit Baptist Seminary Journal 1 (Spring 1996): 113-34; Barbara 
Dobschuetz, "Fundamentalism and American Urban Culture: Community and Religious Identity in 
Dwight L. Moody's Chicago, 1864-1914" (Ph.D. diss., University of Illinois at Chicago, 1996),299-
300. 
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time. Stewart wanted to help Dixon fight modernism and apparently suggested that he 

recruit the best conservative scholars to write essays refuting modernism and defending 

orthodoxy. Stewart pledged to meet all expenses. In the end they produced a total of 

twelve small volumes known as The Fundamentals. 57 

The plan was for the project to remain confidential until the first volume was 

issued. When Dixon wrote to ask Mullins to contribute an article, he said that it was not 

to be advertised in advance. Dixon asked Mullins and other contributors to keep it quiet. 

Somehow news of the upcoming pamphlets leaked out. The Chicago Daily Tribune 

reported that $300,000 had been donated by a Los Angeles millionaire. It also explained 

that the project would not be associated with Moody Church or the Bible Institute, but 

with Dixon himself. The next day, the story about the project began with the warning 

"Free thoughters [sic] and higher thinkers should take notice." The article explained 

that Dixon planned to fight for orthodoxy and "anyone who gets in the way is going to 

be handled without gloves. ,,58 

The project was in fact intended to "answer destructive higher criticism." 

Lyman Stewart and his brother Milton funded the enterprise. Dixon was assigned the 

task of organizing the Testimony Publishing Company. He assembled a committee of 

57 A. C. Dixon to E. Y. Mullins, 21 September 1909, Edgar Young Mullins Papers, 1885-
1928. Archives and Special Collections at The Southern Baptist Theological Seminary, Louisville, 
Kentucky; Lyman Stewart to A. C. Dixon, 29 July 1915, Amzi Clarence Dixon Collection, box 11, folder 
6. The close proximity of the Foster trial in June 1909 and the lecture on a book published by an "infidel 
professor" from the University of Chicago in August 1909, make the likelihood that the "infidel" in 
question was Foster almost certain. The connection between the Foster trial and The Fundamentals is 
argued by Edgar Towne in "A 'Singleminded' Theologian": 163-80. 

58 A. C. Dixon to E. Y. Mullins, 21 September 1909, Edgar Young Mullins Papers, 1885-
1928. Archives and Special Collections at The Southern Baptist Theological Seminary, LouisviIIe, 
Kentucky; "$300,000 Given to Religion," Chicago Daily Tribune, 6 November 1909, p. 1; "Menace for 
the Scoffers," Chicago Daily Tribune, 7 November 1909, p. 3; "$300,000 to Spread Religion," New York 
Times, 7 November 1909, p. 9; "Magazine For Orthodoxy," Washington Post, 8 November 1909, p. 2. 
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seven to lead the project, and served as the first series editor. They planned twelve 

volumes and aspired to send each volume free of charge "to every pastor, evangelist, 

missionary, theological professor, theological student, Sunday school superintendent, 

Y.M.C.A. and Y.W.C.A. secretary in the English speaking world, so far as the addresses 

of all these can be obtained." Originally, the plan was to publish one every two or three 

months, but the project was spread out over five years, from 1910 through 1915. Dixon 

oversaw the first five volumes before giving up editorial duties to accept the call to serve 

as pastor of Metropolitan Tabernacle, London. Dixon was succeeded by Louis Meyer 

who oversaw the next five volumes until his death in 1913. R. A. Torrey assumed the 

editorial role for what Meyer had not done of volume eleven and handled all editorial 

work for the final volume. In all, they produced and distributed nearly three million 

volumes. 59 

Under Dixon's leadership the project focused on defending key doctrines 

regarding Christ and the authority and reliability of Scripture. The first volume included 

articles entitled "The Virgin Birth of Christ" by James Orr and "The Deity of Christ" by 

Benjamin B. Warfield. It also included an article on higher criticism. The second 

volume contained even more articles defending Scripture, examining its truth, 

archaeological support, and addressing the "fallacies of the higher criticism." These 

themes recurred throughout the first five volumes. In volume five, Dixon made his own 

contribution with his chapter "The Scriptures." The choice of topics reflected Dixon's 

59 Amzi Clarence Dixon, ed., The Fundamentals: A Testimony to the Truth, vol. I (Chicago: 
Testimony Publishing Company, n.d.); R. A. Torrey, ed., The Fundamentals: A Testimony to the Truth, 
vol. 12 (Chicago: Testimony Publishing Company, n.d.); "Information on The Fundamentals sent by Mr 
Thomas E Stephens of the Great Commission Prayer League," Amzi Clarence Dixon Collection, box 11, 
folder 6; Amzi Clarence Dixon, "What Is Fundamentalism," Amzi Clarence Dixon Collection, box 4, 
folder 5; Dixon, Meyer and Torrey were part of the original committee of seven for the project. 
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belief that the challenge of skeptical higher criticism was real, but it could be effectively 

met with a scholarly response. Dixon objected to the notion that intelligence and 

learning belonged to the liberal side. Dixon argued that he rejected liberalism and 

embraced evangelical Christianity precisely because he was a thinker. The contents of 

the first five volumes reflected Dixon's confidence that evangelical Christians could to 

beat the skeptic at his own intellectual game. They reflected also Dixon's conviction 

that more than the authority of Scripture was at stake. Liberal's erroneous views 

concerning the Bible's inspiration led them to erroneous views ofthe fundamental 

doctrines related to Christ and salvation.6o 

Judging by the publisher'S notice ofthe original pamphlets, the project was 

generally well received by its recipients. By the second volume there was provision for 

laity to receive it at a small fee. Volume three indicated that over ten thousand letters of 

appreciation had been received. Additionally, some letters of opponents, though fewer, 

had been received indicating that the publication was reaching its intended audience. By 

the end of the project over two hundred thousand letters had been received by the 

publishers. According to the project business manager, Thomas Stephens, most of these 

6°Dixon, The Fundamentals, vol. 1; Amzi Clarence Dixon, ed., The Fundamentals: A 
Testimony to the Truth, vol. 2 (Chicago: Testimony Publishing Company, n.d.); Amzi Clarence Dixon, 
ed., The Fundamentals: A Testimony to the Truth, vol. 3 (Chicago: Testimony Publishing Company, n.d.); 
Amzi Clarence Dixon, ed., The Fundamentals: A Testimony to the Truth, vol. 4 (Chicago: Testimony 
Publishing Company, n.d.); Amzi Clarence Dixon, ed., The Fundamentals: A Testimony to the Truth, vol. 
5 (Chicago: Testimony Publishing Company, n.d.). For Dixon on rejecting liberal theology because he 
was a thinker, see "Why I Am an Evangelical Christian and Not a Modernist" in Amzi Clarence Dixon 
Collection, box 4, folder 4. Here Dixon gives many reasons for continuing to be an Evangelical Christian, 
including: being a thinker, not being an agnostic, being a rationalist, being willing to be guided by reason 
enlightened by revelation, being a scientist, and being an optimist. 
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were changes of address, very few had criticism, and thousands were filled with 

expressions of praise and gratitude.61 

It is unlikely that the volumes changed the mind of many liberals. But no 

doubt the volumes helped keep many already convinced of the fundamentals to remain 

in the camp. They provided fundamentalists with intelligent and informed responses to 

the challenges that liberalism posed. Unsurprisingly they provoked little scholarly 

response. Liberal scholars barely noticed. Ernest Sandeen argued that the project 

"produced scarcely a ripple in the scholarly world and had little impact upon biblical 

studies and theology." Thus he considered the project to have "plainly failed in its 

primary purpose-checking the spread of Modernism." Stewart Cole likewise saw little 

enduring influence from the project, saying "the far-reaching influence of The 

Fundamentals can scarcely be measured.,,62 

The series of volumes nevertheless played an important role in shaping and 

consolidating the fundamentalist movement. Within the movement it served as evidence 

of the credibility of fundamentalist commitment to traditional orthodoxy. William 

Hutchison identified this as the chief message ofthe project, and cited John Nelson's 

article: "we too have doctorates. We have access to scholarship. And we can tell you 

that the scientific evidence is incomplete, contradictory, sometimes absurd, as well as 

impious." George Marsden argued that the series "had a long-term effect of greater 

importance than its immediate impact or lack thereof." The long-term effect was as "a 

6l Dixon, The Fundamentals, vol. 2; Dixon, The Fundamentals, vol. 3; Torrey, The 
Fundamentals, vol. 12; "Information on The Fundamentals Sent by Mr. Thomas E. Stephens of the Great 
Commission Prayer League," Amzi Clarence Dixon Collection, box 11, folder 6. 

62Sandeen, Roots of Fundamentalism, 199,206-07. Cole, History of Fundamentalism, 61. 
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symbolic point of reference for indentifying a 'fundamentalist' movement" and useful in 

"tracing the outlines of the emerging movement. ,,63 

David Beale argued that the series did much in "educating Fundamentalists in 

a broad range of specialized subjects." Gerald Priest agreed with Beale. He generally 

agreed with George Marsden's description of The Fundamentals as a point of reference 

for identifying the fundamentalist movement, but takes issue with Marsden's belief that 

the volumes were "little studied." As evidence that they were widely studied, Priest 

cited the fact that the Testimony Publishing Company had received "over two hundred 

thousand mostly favorable letters!" Even though most of those letters were changes of 

address, they indicate that recipients valued the books sufficiently to ensure that they 

would receive subsequent volumes at their new address. The Fundamentals played an 

. I . P 64 Important ro e among conservatIve rotestants. 

Fundamentalist Organizations 

After his return from London, Dixon became a leader in two major 

fundamentalist organizations: World's Christian Fundamentals Association and Baptist 

Bible Union. He explained his involvement in an interview with Watchman-Examiner 

upon his return to the United States in 1919: "I believe that the time has come when all 

Christians who believe the fundamentals of Christianity should get together and 

organize an offensive against apostasy." Dixon supported such organizations. Dixon 

wrote in Sword and Trowel commending a plea from such fundamentalist leaders as W. 

63 Hutchison, Modernist Impulse, 196-98. Marsden, Fundamentalism and American Culture, 
119. 

64Beale, Pursuit a/Purity, 41; Gerald Priest, "An Examination of the Apologetical Ministry 
of Amzi Clarence Dixon" (Ph.D. diss., Bob Jones University, 1988, p. 296. 
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H. Griffith Thomas, R. A. Torrey, and W. B. Riley for an organized effort to combat the 

forces of "destructive higher criticism" and the "so-called liberal tendency" of the 

church. They were organizing a federation that would promote and defend such 

fundamental doctrines of the faith as the inspiration of Scripture, the deity of Jesus 

Christ, the vicarious atonement, the resurrection of Jesus Christ from the dead, and his 

coming again to be king of kings. When Dixon returned to America, he joined the 

cause. 65 

Dixon believed that certain central doctrines were fundamental to 

Christianity. For Dixon, there were six essential doctrines: the plenary verbal 

inspiration of the Scriptures, the deity of Christ, the virgin birth of Christ, Christ's death 

on the cross as a vicarious sacrifice, the bodily resurrection of Jesus, and the literal 

return of Christ. These doctrines were essential to true Christianity. Ifthey were lost, 

the church's witness to Christ would be lost as well. It was in service of preserving 

fundamental Christian doctrine, doctrine essential to the conversion of souls, that Dixon 

entered these organizations.66 

The World's Christian Fundamentals Association (WCFA) first met in 1919 

and selected William Bell Riley as its first president. Riley was joined by other 

prominent ministers including R. A. Torrey, C. I. Scofield, John Roach Straton, and A. 

C. Dixon. Dixon's role in the formation of the organization is debated. Riley recalled 

that it was he and Dixon that met and prayed together, then called together others to 

65"Interview with Dr. A. C. Dixon," Amzi Clarence Dixon Collection, box 1, folder 3; "A 
Call from America," Sword and Trowel 51 (1916): 197. 

66For Dixon on fundamental doctrine, see Amzi Clarence Dixon, "What Is Fundamentalism," 
Amzi Clarence Dixon Collection, box 4, folder 5; A. C. Dixon to [Brother], 31 December 1923, Amzi 
Clarence Dixon Collection, box 11, folder 6. 



217 

form the WCFA. This planning meeting was held in the summer 1918 at R. A. Torrey's 

summer home in Montrose, Pennsylvania. Ernest Sandeen argued that Dixon could not 

have been at the meeting because he was in England at the time. Dixon was in London 

on May 28, 1918 to speak at the Bible League Conference. It appears however that he 

was away from London for the summer, for the church records are sparse for a number 

of months. On September 9, 1918 the Deacon's minutes records that Dixon needed to 

stay in Scotland longer to recover from influenza. Additionally, before Dixon resigned 

from the church he was scheduled to have a six month trip to America beginning June 1, 

1919. Thus, it may be possible that Dixon was in America for a short time in the 

summer 1918 and returned by way of Scotland, where he was recovering for influenza. 

But no evidence seems to exist of a trip to America to join the planning of the new 

association.67 

According to Riley, the WCFA had three major propositions: the Christian 

creed, the Christian character, and the Christian commission. Membership in the WCF A 

required an affirmation of a nine-point doctrinal creed. The points covered fundamental 

doctrines including biblical inerrancy, the virgin birth of Christ, substitutionary 

atonement, the bodily resurrection of Christ, and premillennialism. Membership was 

open to individuals, churches, schools, and other organizations, providing they agreed to 

the creed and paid the small membership fee. 68 

67W. B. Riley, What Is Fundamentalism? Address delivered by Dr. W. B. Riley, President, at 
the Ninth Annual Convention o/the World's Christian Fundamentals Association, Atlanta, Georgia, May 
1,1927. en.p., n.d.); Sandeen, Roots o/Fundamentalism, 243; Deacons Minutes 1918, Metropolitan 
Tabernacle Deacons Minutes, 1914-1921, Metropolitan Tabernacle; For Dixon's planned six-month trip in 
1919, see A. C. Dixon to Brother Manning, 20 December 1918, Amzi Clarence Dixon Collection, box l3, 
folder 5. 

68Riley, What Is Fundamentalism? 
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The WCF A stood in opposition to modernism. It spoke out against especially 

against evolution since it saw this as a threat to the reliability and authority of the Bible. 

Additionally it also sought to initiate a great revivalist campaign. Dixon assumed a 

prominent role in the association's activities. He spoke regularly at its meetings and 

continued as a member for the rest of his life.69 

Dixon assumed a prominent role in the Baptist Bible Union (BBU) also. 

Formed in 1923, the BBU also sought to oppose modernism and evolution. T. T. 

Shields was the first president, with J. Frank Norris, W. B. Riley, and Dixon serving as 

members of the executive committee. The BBU also adopted a confession of faith, 

which was a revision of the New Hampshire Confession. The BBU aimed chiefly to 

protest the liberal influence in Baptist life, especially in the Northern Baptist 

Convention. They also made it clear that although they were protesting, they were not 

interested in separating. The original bylaws of the BBU stated: "We declare our 

determination not to withdraw from the various Conventions represented by our 

membership; but on the contrary with renewed vigor to purge our beloved denomination 

from such heresies, which if unchecked must inevitably destroy the foundations upon 

which Baptist churches rest." A tendency to separatism soon emerged nevertheless. 

Perhaps it was the influence of Norris, whose church by degree was expelled by the 

Baptist General Convention of Texas in the early 1920s. At any rate, BBU leaders 

69Ethel H. Blake to A. C. Dixon, 5 February 1925, Amzi Clarence Dixon Collection, box 30, 
folder 5; Riley, What Is Fundamentalism? For more on the WCFA, see Beale, Pursuit of Purity, 97-109; 
Larry James McKinney, "An Historical Analysis of the Bible College Movement during Its Formative 
Years, 1882-1920" (Ed.D. diss., Temple University, 1985); Dollar, A History of Fundamentalism in 
America, 159-62; C. Allyn Russell, Voices of American Fundamentalism (Philadelphia: Westminster 
Press, 1976),97-102. 
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tended toward sensationalism and belligerence, and became more separatist than the 

WCFA.70 

Contemporary discussion about Dixon and the BBU concerns less what he did 

when he was in it and more the reasons for his departure. In February 1925 Dixon 

submitted his resignation from the BBU. In his letter of resignation Dixon said that he 

was "convinced that the Baptist Bible Union of America has fulfilled its great mission, 

and ought, therefore, to be dissolved.,,71 

Historians have struggled nevertheless to explain Dixon's decision to leave 

the BBU. His wife listed additional reasons why Dixon made the move. First, there was 

tension between the BBU and the Southern Baptist Convention and Dixon was the 

pastor of a Southern Baptist church. Dixon believed that his friends in the South found 

the BBU too extreme. Second, the influence of "a popular Southern preacher," 

doubtless this was Norris, caused Dixon concern for a year or two because his "methods 

... did not always savor of the spirit of Christ." 72 Some fundamentalist historians have 

interpreted Dixon's resignation variously. David Beale, reflecting on the resignation, 

described Dixon as one who "fought the good fight of faith almost to the midnight hour 

of his life, then virtually gave up the militant stance." Gerald Priest joined Beale in 

thinking that Dixon made a mistake in leaving the BBU. He dedicated his concluding 

7°Robert George Delnay, "A History of the Baptist Bible Union" (Ph.D. diss., Dallas 
Theological Seminary, 1963),51-60, 100-01; Delnay included the full text of the bylaws for the BBU in 
Appendix D; Barry Gene Hankins, "Saving America: Fundamentalism and Politics in the Life of J. Frank 
Norris" (Ph.D. diss., Kansas University, 1990),40-45. For more on the BBU, see Dollar, A History 0/ 
Fundamentalism in America, 162-72. 

71A. C. Dixon to T. T. Shields, 19 February 1925, Amzi Clarence Dixon Collection, box II, 
folder 6. 

72Helen (Cadbury) Alexander Dixon, A. C. Dixon, A Romance o/Preaching (J-Jew York: G. P. 
Putnam's Sons, 1931), 308-10. 
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chapter to answering the question of whether Dixon's departure made him a defector, or 

ifhe could still be considered a defender of the faith. In the end, Priest concluded that 

the mistake of leaving the BBU did not overshadow an entire life of defending the faith. 

Dixon's defection was a small stain on his record of fundamentalist valor. 73 

In light of Dixon's entire life, his departure from the more militant BBU was 

no surprise. Though it is true that Dixon felt compelled to confront error in order to 

defend the faith, by nature he preferred union to division. This is seen in his willingness 

to go to Moody Church. At the time of his decision he came under scrutiny from some 

Baptists for going to a church that was not Baptist. Dixon was willing to unite with a 

church that practiced paedobaptism, though he did not agree with it personally. Dixon 

also showed his propensity to unite when he organized interdenominational evangelism 

campaigns. Thus, Dixon was willing to identify across denominational lines on the 

basis of the fundamental doctrines of the faith, and on that basis work together to save 

souls. 

When Dixon saw that the militancy of some BBU leaders was working 

against unity, he apparently was troubled. Southern Baptists, with whom he wished to 

unite in evangelism, his first ministerial priority, were being alienated by some members 

of the BBU. When Mrs. Dixon pointed to a certain Southern minister, one cannot help 

but think of the division Norris was causing even among Southern Baptists. 

Identification with the BBU became a liability to evangelism. Dixon therefore could no 

73Beale, Pursuit of Purity, 225; Priest, "An Examination of the Apologetical Ministry of 
Amzi Clarence Dixon," 409-29. 
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longer support the BBU. Dixon maintained his association with WCFA, also a defender 

of fundamental doctrine. 

Dixon's highest priority was soul-winning. Necessary to this task was 

defending the faith and warning the saints of the danger of worldliness. Dixon's belief 

that God saved souls through the proclamation of the gospel made it necessary for him 

to defend the gospel against those who altered it to the extent that it no longer resembled 

the biblical gospel. Essential to this was the defense of the Bible against challenges to 

its authority and trustworthiness. The gospel was not a creation of men, but came from 

God and was revealed in the Bible. Thus, Dixon defended the authority of the Bible and 

the fundamental doctrines taught therein. In this way he served the cause of soul 

winning. Additionally, Dixon's priority for soul-winning led him to oppose worldliness. 

A worldly Christian was of no use in soul-winning. Rather, those who were used to 

save souls lived holy lives, avoided worldliness, and sought the enduement of the Spirit, 

whereby one's evangelism was made effective. In short, a battle against worldliness 

was a battle for enduement, which itself was essential in the battle for winning souls. 



CHAPTER 7 

CONCLUSION 

The Legacy of A. C. Dixon 

Dixon's life must be understood through the lens of his life's passion: soul 

wmnmg. He was committed to winning others to Christ. He believed that God saved 

souls through the proclamation of the gospel by the power of the Holy Spirit. He was 

committed to that principle and spent his life promoting whatever would advance soul 

winning through these means and opposing whatever hindered it. 

Promoting the salvation of souls through proclamation of the gospel by the 

power of the Spirit meant that Dixon spent every day proclaiming. He not only 

proclaimed the good news himself, but encouraged all Christians to join him. Dixon 

understood that this meant he must seek God's help for the conversion of souls. Dixon 

prayed often and led his church to make prayer a priority. Dixon believed that the 

Christian must be endued by the Holy Spirit for his evangelism to be effective. This 

meant that Dixon sought to live a holy lifestyle and encouraged all Christians to do the 

same. 

Opposing all that hindered the salvation of souls through proclamation of the 

gospel by the power of the Spirit meant that Dixon defended the faith and opposed 

worldly living. The good news was truth that must be proclaimed upon the authority of 

the Bible. Dixon spent much time defending the Bible and sound doctrine so the good 
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news would be preserved and intact for use in preaching-that souls would be saved. 

Dixon understood this required keeping worldliness from entering the lives of 

Christians. Worldliness hindered the enduement of the Spirit, by which a Christian's 

evangelism was made effective. Dixon's defense of the faith and opposition to 

worldliness was rooted in his desire to be useful in soul winning. 

Dixon's Contribution to the Studies of Evangelicalism, 
the Baptists, and Conservative Theology 

223 

Dixon was an evangelical and a fundamentalist. Like many fundamentalists 

he spent time defending the authority and trustworthiness of the Bible and opposing 

those practices that kept Christians from being useful in evangelism. As an evangelical, 

Dixon sought to win souls to Christ. He emphasized it in every aspect of his ministry 

and called his church to practice evangelism. He did this in sermons from the pulpit, in 

letters sent to member's homes, and in church business meetings. He gave his people 

opportunity to evangelize in support of church evangelism initiatives, through door to 

door visitation, and through inviting those in the street to hear the good news each week. 

Dixon himself evangelized. He did this personally and in corporate settings. He 

organized evangelism. There does not seem to be a moment in his adult life where he 

was not intent on soul-winning. He not only thought about it, but organized and 

practiced it. Dixon demonstrated the willingness of some evangelicals in the late 

nineteenth and early twenties centuries to adopt crowd-gathering methods that were 

considered progressive. 

As a Baptist, Dixon showed commitment to conservative Baptist theology, 

even as he was willing to lead a church that was not a Baptist church. Even here he 
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would not practice paedobaptism, though he did not prevent it. Dixon acted as a Baptist 

in being evangelistic. He was a Baptist when he led his church to exercise church 

discipline. He was a Baptist in arguing that being a Baptist meant the affirmation of 

basic Christian truths, the absence of which made you something other than Christian, 

thus something other than Baptist (as seen in the case of George Burman Foster). 

As a conservative, Dixon showed that conservative theology knows no 

denominational boundary. Thus, he evangelized across denominational lines. He also 

defended the faith across denominational lines. It was not merely the Baptist faith under 

threat by liberal theology. The attack on the authority and trustworthiness of the Bible 

was a battle in which all who worshipped God and evangelized in his name had a stake. 

Dixon believed that the orthodox faith on essential doctrines shared by many different 

denominations of Christians, with their various disagreements on tertiary matters, must 

be defended for the sake of the gospel. 

Dixon's life demonstrated that a fundamentalist need not be a fighter first and 

foremost. Dixon was involved in defending the faith to be sure. Yet, his pastoral 

priority and the greater part of his time was not spent fighting the liberal, but in 

evangelizing the lost. Putting the liberal in his place did not occupy the first place in his 

mind; rather it was organizing others to bring the good news to a world that needed to 

hear it. Dixon's commitment to winning the lost made him modem in the ways he 

sought to get the message out: through newspaper advertisement, ticket and tract 

distribution, parade, or many other methods that were criticized by some. His belief that 

souls were only won through preaching the gospel preserved in an authoritative and 

trustworthy Bible forced him to defend the Bible against those who challenged it. Yes, 
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Dixon was a fundamentalist. But more than that, Dixon was a pastor-evangelist who 

wanted to win souls to Christ. The challenge his era brought to the authority and 

trustworthiness of the Bible forced him to also be a defender of the faith. This is how 

Dixon the fundamentalist must be understood. 
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ABSTRACT 

STRIVING FOR SOULS BY THE POWER OF GOD: 
THE LIFE OF AMZI CLARENCE DIXON 

Jeffrey Shane Mayfield, Ph.D. 
The Southern Baptist Theological Seminary, 2010 
Chairperson: Dr. Gregory A. Wills 

The dissertation is a summary of the life and ministry of A. C. Dixon. The 

first chapter is a brief introduction of A. C. Dixon. While Dixon's fundamentalist 

identity is affirmed, this introduction explains how this dissertation intends to improve 

upon the current historiography: Dixon was a pastor-evangelist first, and his defense of 

the faith was in support of this first priority. 

Chapter 2 is a general overview of the life and church ministry of A. C. 

Dixon. The chapter explains his ties with persons, institutions and movements of 

academic interest. This chapter shows how Dixon's life must be understood in the 

context of church work. Except for a few years, Dixon's adult life was spent at the head 

of a church, leading Christians to serve God through the spreading of the gospel. 

Chapter 3 focuses on the pastoral ministry of Dixon. It gives some idea of 

what Dixon was like as a pastor: his preaching, his ministry focus, and his leadership 

style. Attention is given to Dixon's promotion ofthe church through advertisement and 

newspaper articles. 



Chapter 4 explores Dixon's extensive evangelism efforts. Though he desired 

to see conversions through the work of his local church, Dixon worked to organize 

widespread evangelistic campaigns in the cities in which he lived. 

Chapter 5 demonstrates Dixon's firm belief in the power of God and the 

necessity of that power for any ministry. The focus is on prayer and the enduement of 

the Holy Spirit. 

Chapter 6 covers a broad section of the rest of Dixon's life. All of his life was 

lived out in the context of pastoral ministry. This background informs Dixon's public 

statements and activities. Dixon believed that conversion happens through the power of 

the Holy Spirit through the preaching of an authoritative word that led to his 

involvement in The Fundamentals and his public opposition to liberal theology. 

Chapter 7 concludes the dissertation, relating Dixon's ministry to various 

fields of academic interest. 
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