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FOREWORD

-

The puipoae_of thia thesis i;HHGQlté por tray the
fallacy of 'a d;ctiine of a church. JIn so far as
possible it is an unbiaé?& treatment of a church tenet.
The effort of this writer has been to take the doctrine
of Indulgences and trace it in its origin and.itq 
growth, historically and - theologically. He has en-
deavoi;d to give the reasons advanced for it and the
‘“objigziéna to the same. ‘Many opinions have been quoted
but an effort héa been made to give the reasons far

those opinions in so far as possible. -

One gieat handicap encounte}ed has been_tﬁe scaa ty
treatment of the subject by those who discussed it.
In almost every instance the doctrine of Indulgencee
has been treated supplementary to some other themg._
Many historians have treated it very inci@eé}ally.
‘Maurel and Lea write on this subject as a adbject sepa-
rate tinto itself but each from a biased vienpéint. The

writer has endeavored to follow this stream in its

development in an- unbjased manner letting the facts

/
s
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speak for'yﬁemselvea. - .
o Fl

The very nature of the subject in ite origin and
growth naturally makes the treatment most difficult
vahqmyet most interesting. qupart of this doctrine
hae'beeq inco£porated aB a part of the doctrine with- ¢
out having first been severely attacked invfis'theory
or practice. There is not universal agreement on any

phase of this subject. Therefore to find the stream

of truth and to follow it was not an easy task.

The foot notes of this thesis, as a rule, refer to
volumes only of the authorit;es quoted.. All volumes
with very ;ew exceptions, havé-fuil table of contents

- and are well indexed. The pages could not be given
because the research for thie thesis has been done in
five of our largest libraries in the South. In these
libraries it has been neceasary~often'£o use different

’edit;pns of an author's work. For instance, the works
of some of the historians, such as Mosheim, D;Aubigne,
and<nilner were found bound"differently.-in fener
yolumes in one library than in a;}théf: The aa@e(wéh
true of encjélopedias.,.lgrwill be found that two

-

N " .
methods werk used in refering to Migne's voluminous
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collection of the writings of the Latin Fathers.
while in Louisville using the library of the Southern

”Baptiat‘Theologiéal Seminary, I referred to the vol-

Vd

umes because the .name of the Latin Father: did not
appear printed on the back. While using the same

work found in the library of Loyola University of the
South I have referred to the author because in this
edition of Migne's work the name of the author is very
prominent on the back of the volume and the citations
more easily found by the author than by the volume. The
edition of Migne in the library in Louisville is old
while that in the library in Loyola is recent and one
of th? finest editions to be found anywhere.

I wish to express my deepest gratitude to all‘who
have been of assistance to me in the writing of this
thesis. There aze'ﬁany who have contributed their
time, counsel and the use of their libraries to make

this thesis a possibility. I express my unlimited

gratitude to Dr. F. M. Powell,'Profesaor of Church

=

‘History in the Southern Baptist Theological Seminary, -

for his wise counsel and guidance andfhisysympathy.aﬁd

_—

patience on many occasions. The following have ren-

3

dered valuable assistance:

.
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I. Dr. H. B. Jacobs, librarian of the Lutheran

Theological seminary,ﬁPhiladelghia, Pa., through the

loan of two valuable books and many valuable suggestions.
11;'br}‘James'J. O'Brien, librgrian of Loyola

Univereity of the South, New.orieahs, La., by the

offer of unlimifgd use of the reference library of the

University. His assistance was moét unselfish.

I1I. Rev. T. f. Johnson, librarian of the Southern
Baptist Thedlogical Seminary in his assistance to the
writer in his research there.

Iv. Dr.<Geérge Schuhmann of the Parochial School
gystem of Louisville, Ky., for vzluable suggeetions
and the loan of a book on the subject.

The librarians and aesistants of the following
libraries have been most courteous and obliging in
ascisting the writer 3hiIé working in the libraries
named: The New Orleans Public Library, The Howard,
Memorial Library, and the Library of the Baptist Bible
Institute, New Orleans, La. The deepest gratitude of
my leurt goes to the one who has sacrificed most for
this accomplishment. She as a helper has beeﬁ sacri-
ficial, uncomplaining end a source of inspiration and
strength when the way~waa diffiéult, As an expression
of gratitude thiswvolp@é'ig dedicated to her. -

Louisville, Ky. Ben Clayton Ingram.
September 14, 1928. — i -
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INTRODUC TION
The Ddctrine Defined

The definition of a subject is largely dependent
upon one's viewpoint or the period in which it is de-
fined. The small stream, swollen by the heavy spring
faina bears a ;orrent of water on its bqaom.~ Bu:atihg
the pounde of its natural confines it rushes over the
fields leaving waste in its wake. In mid summer heat
and drought have laid ba;e much of its rocky, uneven
bed. Its power is null, ite wate;Athat of a brook. Aab/
I write, Taylor's Creek, flowing through Okeechobee,
Florida, is one half of a mile wide. Its normal width
is fifteen feet. Two persons may see this atreaﬂ. each
at different seasons of the year. Their conceptions of
the stream would be as different as the seasons.

The subject of Indulgences was born centuries
past; it is still vital witk the vigor of youth, an out-
etanding doctrine and practice of the Catholic Church.
Variously has;it been défined. Nearly every century

through -the seventeenth added to or subtracted from

~ . -
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this subject. The doctrine has its friends; it has its
enemies. In a measure, each class-defines it according
to its attitude.
)

The subjeét defies sentence definition. 1Its
growth rejecte the limits of academic interpretatiqﬁ.
Many efforts to define the éubject in the above manner
haﬁejpeen made, a8 we shall see from the following pages.
By study and comparison of several definitions givén we
shall be in position to understand better the doctrine

in its origin, nature, and growth.

The Catholic Church has defined the eubject void
of ;ts unattractive features. A thorough study of Indul-
gences must convince us that it is a deginition to justify
a practice, not a natural outgrowth of a New Teétament
principle. The practice of,indul§encea %as8 universal be-
fore anyone had clearly defined its+ rhough phrased diff-
erently by different writers all Catholics concur in the
inclusion of the principal tﬁings in an indulgence. Cardipal
Gibbons gives us a full definition: ®An Indulgence is
simply a remission in whole or in part, through-the s;per-

—_ ¥

abundant merits of Jesus Christ and His saints, of the

‘
Py s

- <
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l.~~-Vedder :-The Reformation in Germany.
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" termporal punishment cue to God on account of sin after
guilt and eternal punishment have been femitte%; Ag&in,
it is: "The remission of the temporal punishmeht dgf to
God forQein% aiready forgiven as to guilt, a remiagion
granted by ecclesiastical authority to the faithful,

from the treésury of the superabundant satisfactory merits
of our Lord Jesus christ, of Mary most holy, and the

2
Saints.

The latest edition of the Ameficahg gives a most
compreheneivé.dqfinition of the subject as follows: "An
Indulgence is a partial or total remission by the Church
thrgugh an extra-sacramental channel, of the temporal
punishment due for sin after its guilt and eternal penalty
have been removed by the aa¢rament of'pqnahce.* The theo-
logical basis upon which the doctrine rests, continues
the aAmericana, is the theory of the treasury which will
be discussed in a later chapter. "In a theological sense
it means cleméncy and mercy, a remission, a condonation, a
pardon granted by the Churcﬁ.ﬂ The Catholic Encyclopedia
before'diecueeing what an indulgence is not and is, bri?fly-

etates that it "Is a remiesion of the temporal punishment

- T

oo +

l.---Gibbons:-Faitlt of OQur Fathers. -
2.---ghaff-Herzog Bncyclopedia, Vol. Vi
3.-=-The Americana, Vol. XV--1922;
4.---Maurel :-Indulgences.
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due to sin, the guilt of which has been forgiven.* We
notice these eminent authorities, are in accﬁrd as touch-

ing remission of temporal punishment, sin, guilt, and for-
giveness. The hlacusa1on of Indulgences in the Bncyclopedia
‘and other Catholic writings is in full agreement with the
definition of Cardinal Gibbons. The devout Catholic claims
there is remission of temporal punishment only due to God
for sin.. Others have stated theré'to be *The remission

of penance inflicted by Church authority on confession of
1l . :

" gin.®

Whether we accept the strict Catholic or the broader

" Protestant definition it is difficult to evade becoming

-

) b
involved in a latyrinth of mental confusion. 1Indulgentia

originally meant condescension, courtesy, kindness, or fav-
or. In post classic La;i: it came to mean a remission

of a tax or a debt. In Roman law it expressed reléaqe

from captivity or punishment. In.this sense it is used

in the Theodosian Code, to designate the law of clemency

by which, every five or every ten years lesser criminals

had their punishment remitted. It is therefore inadequately

expressed by our modern word Indulgence. However, it

-

' l.uo-rrou&e~-00uncil of Trent; XIX Century and After. -
e o February 1901. )

de===Latin Dict10nar1ee--1ﬁverett.et al. - N
-3s2~-=Catnolic Encyclopedia, Volume VII.



may be said without fear of contradiction, that the
' practice of Indulgences in the later middle ages ad-
,miraﬁly,aupported the full 1dei of our modern uﬁrd. e
shall see in the follbwing pages that the definition
was one thing, and in a latge’meaaure. practice another.
oo X , A

theﬂphurch. in ite effort to substantiate a church
ﬁracti¢e and not condone the evils of that practice
was confronted with an enormous task. It must phrase a
definition of this practice and find justification for
the same. The definition must be complete, &1l inclusive.
Ite most atxikinz‘featurz.ia*the exemption from some
penalty, but what? Temporal punishment. But what is
the meaning';} temporal punishment? If punishment re-
maine due to sin after guilt has been forgiven, just
what does the Church mean by guilt and forgiveness? Such
qQuestions bring us into warmly debated territo;y. Catho=- -
lice are not in agreement among themselves on some of

tﬂése questions. One doctrine is interlocked with another;

indulgence may have as its value a yékr'e penance. ¥o 2

one can know. ®The whole subject of pu;gato:y is obscure.*
We can define our subject; %e cannot clearly grasp our
définition.f"igehall find other features of this subject
equally as ha;y and vague Qa the definition itself.

- -~ s

l.---the XIX century and After, February 1901.
2.---The XIX Century and After, January 1901.




DIVISION 1
ORIGIN AND EARLY GROWTH
Penance and Indulgences

In much that has been written on the aubject'of_xn-
dulgences the.term has been used in a lax manner. Its
broadest ‘usage has been a synonym for penance. Again,
less broadly to include the whole of satisfaction. 1In
a more resg;dgted way it included forgiveness, temporal
and eternal, in purgatory; yet, again, punishment and
guilt. 1In order for a person to understand better the
birtﬂ and growth of Indulgences he must know in a gen-
eral way, at least, the rise and growth of penance in

»

the early Church.

In the -early period of the Christian church there
arose two differing conceptions of religious life, one
making prominent the inward and spiritual, the other
the formal and external. Though emphasized and clearly
differentiated in the days of Auguatini, they are not __
the outgrowth oiithe Augus;;nian'age- They belong to

~

‘

l.~--Vedder :-Reformation in Germany.



no time,; they are not striétly Jewish, Protestant or
Catholiq- fhey_aré human. Sometimes one conception

has been:etrongér. then again the other. Often they
have moved aloné side by side, tﬁi existence of the two
being realized only when one collided ;ith the other.
However, when there was anything to quicken and intensify
them the différence was cledrl& marked, and two sharply
defined parties produced. “The inastitution and growth of
the sacrament of penance was a signal victory for the

formal and external conception of religious life.

The sacraménf of penance wag a growth, the slow
cevelopment of ce.nturie]s..,~ There was no part of it about
which there were not differing opinions. All agreed there
must be contrition, but how much would suffice? Did the
priest forgive or pray God to forgive? Did'the priest
remit guilt alone or guilt and penalty? 8Such questions

for centuries, were points of heated controversy.

The code of morality taught in the Gospels was _
wholly different from that of ‘the gsociety from which con-
verts to chriat;anity came. Consequently, some efforg

was made to test the conveiéion of the applicant. 1In

~

l.-~-Seeberg:-History of Doctrines, Vol. II.
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. S 1
earliest times a two dayw' fast preliminary to baptism

was required. This proved insufficient. By the end of
\ the second century thi; period of probation was extended
‘to two months. The seeker mourned over his sins; the
congregation fasted ;nd prayed with him. He %as born

again, a regenerate being, and it was his duty to maintain
a new life in purity. If he failed the congregation through
its leaders augmoned him to repentance and ammendment. In
simple Bbionitic society of Palestine this was done by
segregation from the congregation. In the more complex
orgahizations of thé Gentile churches with their tendencies
to Bacerdotalism the means of correction lay in the
Bucharist. The person was suspended, and if he remained
1mpeﬁitent he was rejected from the church. Already it
was a belief that outside the church there was no salvation,
therefore, ejection from the church wae the loss of heaven

and eternal happiness.

Gradually there grew up Episcopal courts the function

-

of which wae to determine the relation. of the sinner and
his congregatio;. However, these were not spiritual courte,
but had to do only with thé external nature of the Fase.

The Church was simply framing a system in its penitential

functions adapted to its needs. It was supplementary to

¢ -

T---—-Tea:-Confession and Indulgences' Volume I.



civil Jetisﬁrprudence. Through this system the church
would punish sin when it w;é expressed in some outward

%ay. When the sinner %as repentant and readily performed
the penance enjoined on him the church received him back ’
to peace and reconciliation. He was invited to a voluntary
confession of his sin by a mitigation of the penalty in-
curred. This confession was public for the first four
centuries of the Christian era. fThe first allusion to
private penanci occurs in the first of the fifth cgntury;
Ieo I accorde this as a special privilege to some prieeta
and deacons whc were governed by different rules from those
for the laity as regards penance. garnack tells us private
penance began in the Iro-8cottish Church, probably due to
ite being“eminently monachist. Flick credits Theodore of
Canterbury tith originating the principle of penance and
the institution of Indulgences. ®"Regulations for peniten-
tial confession, so far as we know," says Harnack, ™wéere
first drawn up for the laity who weré directed to confeen~
their sins to the priest.* Books on penance from Ireland
came to the Saxons, thence to the Franks and Romans. HO®-
ever, this practice did not egiabliah itself without
running the gamut of strong opposition. After becoming

a settled institution, offence soon arose because directions

to the penitent were more .and more external and questionable.

~ <

1.---Lea:-Confesslion and Indulgences, Volume I.
2.---Harnack:-History of-Dogma, Volume V.
Watkins:-History of Penance.
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The new conceptions of sin, attended by new attitudes
towa®d it soon supplanted'the early Christian ideas. These
and laxity in Chiristian life were immediate evile of the

transition from public to private penance.

Public confession had found its £oot ;n Hebret
tradition for it prescribed certain outward manifestations
of the internal change of the heart.' However, ‘the pao-
phetical school made light of such observanceg. 8o did
Christ in Hie efforts to spiritualize the materialism of
Judaiem. With Him a change of heart was the one thing
needful. The woman taken in adultery, forgiveness of
Peter for denying Christ, the frodigal Son, and many other
teachings of Christ show that externah!ue;e of no importance
to Him; that man dealt directly with éod and that love;

humility., repentance, and faith were essentials to for-.

giveness.

Prom the simple clear teachings of the nhiier, em-
phasing the inner life, the early church in ite eaflieat.
organizations swing§ to the writings of John, James, and
Paul. To the trifinge of these men the church turned for

, i )
direction. Here much material is fqund,apeminglx,thich

T.-—<Tea:-Confession and fnduigences; Volume I.

2.---Joel 2:13. .
3----Jamea 5:14-16; First John I:9;5;16; I corinthians 5:5.
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sas later used {?r the gigdual groxth of the sacramental
.system. The early Christians however, adhered to the
early teachings of the Master. Near 100 A.D. we find St.
cleﬁént of Rome assuming that repentance and prayer to
God suffice without priestly ﬁxtemediation. although he
recormends intercessory prayer for those who have fallen
in sin, 8t. xgnatiui speaks of repentance as the only requisite
for reéghciliation to God. The Shepherd Hermas, about the
middle of the eecond‘;entury knows of no other means of
remission.

As the church gres and extended iteelf, taking in
‘men of every Tace and every degree of moral and intellectual
fitness, its old forms of organization gave way to & more
complex system; its simple faith disappeared. Men seek to
explain the relations between God and man. convgrts caﬁ?
from every walk of life, many with weaknesses bécauee of
past life or present environment or both. Some system of
discipline, some rules of order were necessary. RBach
church had to determine its own conditions of fellowship,
its own means of-discipline. ‘§peedily among CQristiéns
admission tq the Lord's Supper came tq be the test of
fellowship. vAa stated above, the Chﬂrch through its leaders,
assumed the right to bar the individual-from.the lord's Supper

— ..

~ 4

l.--=Quoted by Lea:-Confession and Indulgences. vclume‘I.
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if he had committed a sin known to~tpe congregation or had
~'confeseed to sin in his life and.the period of penance V
not yet ended. .
y

At the end of the first century there was not yet
a very highl& orgainized system of discipline. The elaborate
machina;y of this part of the church life came into being
during the second century. New Testament truths begin to
be loét in the maze of theological speculation. Baptismal
regenaration and other like divergences from the New Testa-
ment teachings. are-born. The church organization must be
enlarged to meet the demands of such ideas. It is in the
De Poenitentia of Tertullian (c 200 A.D.) that we have the
fullest desc;iption of penitential procedure. No one before
him gives Bo elaborate a system. He witnesses to the

~

African practice; and almost certainly to the Roman as well.
1

In the penance which Natalius performed in Rome there is
found the same procedure as that elaborated in the Tertullian
writings, e. g. (1) Sackcloth and ashes, (2) Fasting, (3)

Lamentation, (4) Prostration bggpre the preebyters, and

S e

(5) Kneeling before the faithful.

) \wv.

Wae the confeesion private or public, to a priest or

13 Red

—~—.
. .
-~ P
;

l.-~-Watkins:-History of Penance.
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a congregation?‘ This question is not one of debate before
Tertull ian and Cyprian. it teing an accepted fact that in
early Chriatendom tﬁe penitant confessed his sins openly.
'atkina thinke thete is strong likelihood of priVate con-
fession as early as the end of the second century. However,
I have found no other writer in agreement with him. He .
says, "It is not clear whether a confession in word
particularizing the offence committed wae before th;ﬁ;hole
congregation or only before the priest or bishop who assifiged
the penance; but the whole subsequent evidence of church
practice goes to show that the verbél particularization of
offence before the congregaﬁion at no time formedﬁpart of—
the exomologesis which was required by the church.® Yet,
just before the above quotatipon he telles us the-.Greek word
"exomologesid"is now used as a technical term in the latin
churches to indicate the outward procedure of penance.
Bvidently there is an inconsistency in the quotation from
him and the meaning of the éieekAWOrd that has come to be
used in relation to Penance. Thayer states in his Greek-
ghgliah Lexicon that to confess openly, joyfully is the
meaning of éELOL?oloyé’w « In full accord with him is
the New Internat1dnal Dictionary in its definition of

exom010gesia. It seems the work he discusses is in dis-

agreement with his position. EBxomologesie may havg

t ~ P

lWatking: -History of Penance.



: 1
;mplied the manifestations named by Tertullian but the

very use of the word shows that public cénfeaeioq was the

prevailing practice.
) o

By the time of Tertullian public penance--as we have
seen--%as of the severest kind, and we can readily under-
stand why the early church took cognizance of only the
three crimee, adultery, idolatry, and homicide. From Ter-
tullian and Cyprian we learn of the rigorous prescriptions
for the penitent. And these prescriptions were not always
accepted gladiy. There were those who were for laxer dis-
cipline. The church was torn by the rise of par ties
opposed to these requirements. They were for the reéd-
mission of those abjuring Christianity. And popular
opinion was with them; for more had abjufes than - had re-
mained faithful. Also, they wished the readmiseion of
the adulterers and the murderers after due penance. The
Rigorists regarded the three capital sins of adultery,
idolatry, and homicide as irremissable on earth. The
shame of public exposure was felt to be almost intolerable.
In viéw of the austerity and shame involved it is nqt
surprising to learn that many offénders“already sought
to evade theLhugjliation. S8inners nbatprefer to conceal
their ainé. fhe inconveniences of penance often kept

.
7

them away.

_

l.~~=~Anti-Nicene Fathers.
<.---Harnack :=-History of Dogma, Volume III.-
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Tertullian, though unwilling to readmit those who

had committed capital éiime contended that if they practiced
penance there was pardon for them through the mercy of the
Lord at the judgment. )Here we have one from among many
illustrations of the absence of a fixity of doctrine and
practice on this matter. Though the church was fast winning
ite victory for salvation through the church alone there
were some within the church unwilling to accept the teach-
ing. However, Tertullian admitted that martyrs, though
capital offenders, would affect their reconciliation at
once. Rigorism was the demand of many of the leaders of
this period. Tertullian stood not alone. Others concurr-
ing with him were Clement of Alexandria, Hippolytus, and
Origen. 1Ip finding Origen in the group of those who

called for strict penance we see that it was the uqiversal

demand, Bast and weai in agreement.

In the two decades following the Décian persecution

- (26@-270) the procedure of penance received an interesting
and remarkable development in the provinces of the Asian
peninsular. Gregory, the Wondéruo:ker, missionary bishop
of Pontus, instituted what came to be known as graded
penance. Thcre*wére,riie grades through which the penitent

3

S

l.---De Poenitentia:-Chapter III. ' .
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passed, that of a mourner, hearer, faller, bystander, and
the restored or faithful. In reality, however, there

were only three grades, as the mourner was a suppliant for
penance, and the faithful sas & réﬁtﬂreﬂ penitent. This
system spread rapidly to the neighboripg provinces of
Cappadocia and Galatia; in fact, throughout the Rast it

met with much favor. 1In this system the biahoﬂ is shown
supreme over his flock tith a divinely given commission.
The work of ‘binding and loosing is a part of that commission.
He may cast out; he may reconcile. It is interesting to
notice that, though rigorism is still abundant in the Bast,
there are no long terms of penance. This system found no
favor in the wést. Thg demand for laxity was too strong.
Barly in the fourth century, in the days of Marcellus and
lﬁaebiua. (307-309) a serious conflict of parties arose, .
causing riot and bloodshed. Thdis was the result of a
demand of the Pontiffs for penance in the case of the
lapsed. They were opposed by a party of laity-.

Church coun;ila (Council of Arlee, 314) soon came to be
dominated by the proponents of laxity in penance. The

. requirements of the church continue to be real and def-
inite but never exc&ﬂsiv%kand less rigorous. Few movements
have been more effective for looeening the bonds of church

‘

discipline. -
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An event of far reaching effect on the ;ife of the
church was what is generaiiy knosn as thé conversion of
the Rmpira. The vast influx of persons into the ranks of
the baptised was not an’unmixed benefit to the church.
Some came with mixed giotives; otheres from pressure ; still
others with no great earnestness or impelling sense of a )
regenerate life. The inevitable result was the loosening
of the bonds of chrietian discipline. 8o singularly.
various are the developments of penance in the different
parts of the Christian world that it is difficult to make
a satisfactory survey without including a more or less de-
tailed account of-the practice of churches in various parts
of the world Christian. However, such a detailed study is
without the pro;ince of this chapter since its purpose is
to give in bold outline only a background for the b%:th.

early nurture and growth of Indulgences.

During the Middle Ages it was a point of debate

whet;er sacramental confeaaion was a divine lax or merely a
precept of the church. To some of the school men the idea
of it being & divine law was foreign-and unknown. 1othera
say it has a divine origin and cite us to Scripture. The

earliest school men advanced human reasone only for their

l.~-=Matthew 4:17. ’ -
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belief. Méhy lines of argument flashed from the pe;§>qf
the scholars. Aquinat was the first who boldly declared
confession of divine origin. Having no Scripture to “
support him he says it can not be of human lax because it
is a matter of aith; faith and the sacrament being beyond
human reason they must be of divine origin. Aquinas gave
force to this view and many succeeding writers accepted it.
No canon prégcribes it prior to the Lateran Council.
prierias and Saneis, tell us that the cahbnista hold that
confession was of human precept; the theologians declére
it to be of divine lak. Wycliff, Eraemus, and Luther assumed
that it was human in origin. The Patriagic literature con-
tains but very few passages that even indirectly bear on
the subjec;. Those found are allusions or exhortations.
The Apostolic Constitution embodies the practiees of the
Church toward the end of the third.century; they aﬁe ailent .
as to confecsion. So is st. Augustine. ¢Councils prescribed
- penances. for the grosser sins but haﬁe no command as to
confession. "It is not till about the seventh century the
Peritentials begin to afford indications of the kind and
these are of a nature to show how rare as yet was confeeeion:
It would be idle to argue tﬁat such-a literature existed and

3 : .
hae utterly perished.® After the command of the Lateran

o

. - -
-

1.-—Tea:-History of Confession and Indulgences, Vol. I.
£.-<-Lea:-History of Confession and Indulgences, Vol. I.
3.~--Lea:-History of Confession and Indulgences, Vol. I.
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Ccouncil, making confession at least once a year obligatory,
. everywhere the Church is seen organizing the new system,
enforcing it, and deviaing means to make it successful.
Ingtructione are given to the piieats unaccustomed to
these new duties. Tgeae instructions presuppose t he densest
Preexiating ignorance. It is impossible for us to imagine
that men like the Ante-and Post-Nicene Fathers would have
so overlooked in their day what was so in evidence in the
thirteenth century; that they would have been 80 voluminous

in their writings on other subjects and said so little
about the most delicate work of the penitent.

There is Scriptural support for the confeaéion of our
sins one to another. REvidently among the early Christians
it was deemed very salutary to acknowledge sin. Bxomologesis,
meaning in the New Testament to confess sin to God, cam;.
in time, to include the outward manifestations of peggnce.
Watkins and Lea agree here. Both quote Tez;uiliahgin
Qupportﬁbf their belief. In the primitive Church confegesion
to God was the only form of confession enjoineg. The Did-’
ache shows, however, that public confesaion in the Church
was the custom, and each believer was expected to confess

his sins on sﬁnday'bgfore joining in celebrating the

- 3

_T.--Tea:-Hlstory of Confesslon and-.Indulgences, Volume I.
2.~<-James 5:16.
3.---Watkins:-History of Penance.
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Rucharist. The pfactice‘of_pubiic confession is shown

also in the writings of Irenaeus. However the custom seems
not to have been univeragl. Polycarp,in his lettexr to

the Philipiiaﬁs makes no references to confession. Neither
does Dionysius of Corinth in his inafructions to the Amas-
trians concerning the reception of sinners. Up to:the

early part of the third century hearing confetsions of
penftenta formed no part of the sacerdotal functions. we
come to the middle of the third century beforeuwe find the
sinner bvaring his sin to the priest. It is true'that from
fhe beginning the person burdened with a deep sense of

his 8in would often seek out a man learned in the Scripture
and deeply spiritual for counsel but this was not enjoined
by the 6hurch nor was it a paft of his dicipline.This prac-
tice seems to have been largely by those sho had committéd
gsine of some magnitudi.']arly in the fourth century Peter
of Alexandria,like Origen,reqommenda confession tc a priest
&8 part of the means of pardon,though it is the penitent
then,wsho with amendment and almsgiving,cures himself,and
not theafrieat that cures him,so that it was merely a whole-

some act.nowever,miih the development of sacerdotalism

the cuatbm of private confession spread. The sinner

l.---watkine:sHistory of Penance. \
2.---Lea:-Hietory of COnfeaaion and Indnlgences, Vol I.

v



-21-

welcomed it B0 a8 to-evade the humiliation of public

confession.

The development of éhurbh discipline from the simpler
to the more complex form, the rise and growth of sacedot-
alism, and the institution of private confession, ,hastened
the establiahment‘o; private penance. Penance included
. & Bodly sorrow for sin, or contrition, confession, satis-
faction and absolution. JLater, when the priest had taken
unto himéélf much authority and corruptions in procedure
crept in, absolution preceded satisfaction. This was another
innovation that at once did not meet with the approvai of

all the leaders. .

g8atisfaction, or the fourth part of penance, assumed
many and varied forms of expression. And herein lies
the seed germ of indulgences. This was the particular part
-of penance that gave occasion for much controversy. 1In
earliest Church life when one confessed his 8in a pilgrimage,
season of fasting, body punishment or some other like
meabure was recommended by the leé&era. Later we see the
bishop assuming authority to prescribe, still later we
find it in hands of the priest. Absolution or remission

of the sinner's guilt was still with God, the priest only

~ c
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praying for the sinner. But these matters--the assumed
authority of priests or biahop,xor the prescriptions of
the church such as fasting, pilé;images,-@p-., had to do
with readmiesion to the Church, After confe;eiéh and
abaolution they were works of satisfaction. After the‘
remission of 8in, -according to current thought, the sinner
‘wag not free from some measure of suffering due Goé. for
infrinéement of his law. This penalty must be paid here

or in Purgatory. This measure of suffering due God was

the worké of satisfaction or payment of the penalty.

There were those, however, because of physical in-
firmities who could not bear a prescxiption of fasting or
a bilgrimage, or body flagellations. What was to be done%
Just here we get back to the primal meaning of the word
used. An indulgence was granted.‘ The person unable to
g0 on a pilgrimage was permitted to substitute some
form of penance other than that ordinarily preac:ibég. such
a8 to bear the expenses of another's pilgrimage, contribute
sé much to charity, or <to the papal treasury. Or, for
some reason, the prescribed satisfaction was lightened.

"The inseparable connection of indulgences and penance:is,
' 3

therefore, as clear historically as it is dogmatically.®

“

1.---Givbons:~Faith of:Our Fathers. ‘
2.~--McGiffert:-Life of Martin Luther. -
3.~--yVedder :=-Reformation in Germany. )
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The claim for the authority of “the priest to follow this
course rests on the Theory of the Treasury which will come
under discuesion later. This seems to be the best ex-

planation ;e can find for the origin of thé'pra%tice of

indulgences.

—
-

l.---pfter reaching this conclusion I find the following
in Volume VI History of Dogma by Harnack:- ®*The practice
of indulgences hae ite root in the commutations. The
exchange of more arduous for easier penitential acts was
called indulgence."



OLD ROMAN IAW AND INDULGRNCES

Was there any relation between the’ early growth
of Iddulgenceaﬁand the 0ld Roman Law? There seems to be
a similar and parallel development. While the Church
was commuting the months or years of fasting or other
}brma of doing penance enjoined Sy the Church for sin
to other forms of sutisfaction than that generally pre-
scribed by the Rocclesiastical codes to proipértionate
fines, etc., many of the punishments enjoined by the
Roman criﬁﬁinal code were being graddﬁly commuted by the
Medieval legislators for pecun{ary fines. This practice
came from Bngland,--found in t?e Theology of Canterbur;y
-=-and epréad over the continent. Archbishop Theodore
of Canterbury is the reputed author of this commutation
of penance for a money payment. The charge, frequently
made against the papal courts in the Middle Ages that
it had a regulated ;éale of prices for indulgences has
some grounds for being true. The Roman Catholic w;iters
say that the taxes were merely féga charged for defray-
ing expenses of the courtemeeting other financ ' demands,

and payment of the officials, but they cannot deny the

greed for gold manifested by several popes.

l.~~=gchaff :-Church History, vVolume IV.

/
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Harnack states definitely the Roman law was taken
ovérlby the Church and underwent. modifications in its
hands. The one system was easily dovetai;fd into the
other. The idea of the right of the Church fo punish
which had originally been of a public character becomes

more and more a private right. The idea gained more and

,more scope that the transgressions of God's law should be

:egardéd a8 injuries done to God--not the violation of

‘public order, and the divine law; accordingly they were

to be treated like private complaints. As regarded
satisfaction,,all the liberties inherent in the conception,
\auch as, the injured party himself, or'the Church as his
representative couid indulgently lessen the amount of
punishmént or commute or transfer it; It is easy to

see how eaaily'this view could fuse with that of the old
Roman law. Although the development in these two fields
is aimultaneoui and in the same cities and states, only
few writers mention this fact. It would be beyond the
reach of data in hand towéay one was a reaction on the
other or vitally influenced by the other in any way.

The best is only an\ inference.

le.~-~-~-Harnack :~-History of"ibgmﬁ, Yolume V.
2.---Bneyclopedia Britannica. ~



WEHRGELD AND- INDULGENCES

~

What must be our concfuaiona regar diné tﬁe old
German cuaﬂoma, ®Wehrgeld," or ?blood-mqney.' and its
relation to indulgencea? Is it in any way related to
‘the aygtem of penance? Was it borrowed from the Church
or did‘ihe.Church borrow from the old ﬁarbaric customs
of settlement? Apparently there is too little data re-
garding the kinship of the two or of the reaction of one
upon the other for one to be dogmatic in his conclusions.
6n1y a very few writers mentioned in the bibliography
speak of the analogy of tge Ea:baric'cuatom and this
phase of penance. Lindsay says that in the practice of
commuting prescribed penance of fasting or pilgrimage
to fines "the analogy of the 'Wehrgeld' of the Germanic
tribal codgs was frequently followed.® This is the posi-
tion of Lea also who says this principle coincidéd with
the customs of the converts, further stating that the
Church was really forced to follow this practice. The
new converts in the Ge:maqic territory, being accustomed
to settling their breach of the law with a fine, and ~

unaccustomed to punishments of such hﬁmiliating<:haracter

~

l.~-~Lindsay:~History of the Reformation.
2----Lea:-Hisiory of Confession and Indulgences, Volume II.

/
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which the Church imposed, could hardly be expected to
submit at the bidding of thé prieat. A strong inference
here can be drawn from the views of Lea that the pld
Germanic custom is older’éven than the practices of |
Indulgences. Dr. Gardner, professor of Homiletics and
Sociology in the SOuthErn Baptist Theological Seminary,
eayé that ‘the old German custom--Wehrgeld--is earlier
than Christianty. That iauit%h entrance iéto Germany.
And that, though it may have beeq uncoﬂbioub. there was

J4

more than likely, a reaction of this custom on the
growth‘of commutationas. Another writei holds the iiet
that this principle of commutation of penance ®originated
in German conceptions, but had latent roots even in
ancient times.® In agreement with Lea, is he, that the
institution of this Germanic custom antédated indulgences
in any form and that in all probability the Church was
the borrower; the Church acquiescing to a demand little
.expecting the outgrowth of a universal Church practice.
But as the other parts of the Church world learned of
these mitigations they began to make like demands. The

wedge had been entered and it was the matter of only

a short while till the practice was widespread.

—_—

1.---Harnack :-HEistory of Dogma.
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1
Harnack says the Church,though hesitant at first,

finally adopted the German institution. The German idea
wa8 outlawry er penance for crime. The Church said ex-
communicatidn or worke of satisfaction for the crime.)
Another German law wae that.tvengeance did not require

to be executed on thke evil’&oer but could be borne by a
member of his gélaﬁ.' The Church looked upon Chrietians
as forming a clén with the saints in heaven and thought
the performance of penance to, a certain extent,could be
passed from one to the other. Anothei German law stated
a fine or compensation could be divided. According to
the practice of the Church the Saints interceded if
prayed tc and presented their merits.to God in behalflof
the suppliant. 1In one respect however, tpe action of
the‘Church ha¢ a softening and beneficial effect. It
restricted to an extraordinary extent the capital punish-
“ments connected with outlawry. Bven in the Roman period
the Church in Gaul exerted-a like beneficial effect.

The same was true in the nerovingian periocd.

The f1nanc1al gain is another factor of neighty

moment c1a1m1ng some consideration in connection with the
a§vance of this custom. Although the presaure‘ﬁar this

7 - . .
Practicgafirst came from without the Church yet thg

l.---Harnack :=History of Dogma, Vol. V.
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1
financial gain to the Church gave the movement impetus.
These commutationes interested the Church financially and
made it into a great banking institution. It %ag---if
not the sole;--&t least{ the customary recigient. For
instance,;, if a period of penance was peimitted to be re-
deemed by a financial contribution the direction of thg
priest was for it to be given to some object of charity
or to thé Church. 8ince a spokesman of the Church is the
one giving the orders theré can be no doubt which alte}n-

" ative will be followed.

l.~~-This is the position held by Smith, Neander,
Gieseler, Lea, Kostlip, Harnack and others.



FIRST STEPS TO CRUSADE INDULGENCES

)Aa one reads the narratives of wars occuring from g

the begiﬁning~of the fourth century A:D. to the Reformation
-he finds promises of heaven from the leaders as reward to
those falling in battle. This is true of bofh p;éan and

. Christian leaders. 8hall we say these form the back-

ground .for the Crusade indulgences of the eléventh century?‘

The attacks of the Mohammedans on the Christian toéld
had gdhé on - for centuries before the idea of the promulga-
tion of religion through war had taken root in the west.

The claim that the Crusade idea originatec in the conviction
that Cﬁriatianity was to win the world is not the real ex-
rlanation. The inspiration of thé Crusades in the‘ﬁest was
an outgrowth of local battles of defense or protection
against the attacks and robberies of the Saracens especially
along the Mediterranean coasts. The later Crusades, howe
ever became aggressive and offensive. The idea of religious
advancement through war was really very strange and objec-
tionable in early times. — The eé}ly Church dbjected to war

in gene:aifand=felt it contrary to Christian principles.
The Chriatggna would cite Matthew 26:52.

\

\ )
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-Augustine was the*firstf}o aanction %ar when ke
declared a certain war to be“;ighteoua. He said, "No war
is righteous except to buniah & breach of righ§eouaneae.'
8t. Ambrose permitted war against the Barbarians. . Gradually
there came about a change in conceptions of war both on the
part of the leaders and the people. In early times war
was lookgd'upon as horrid, evil, and contra-Biblical; but
later as something glorious. The dyiqg‘homan Bmpire, being
Christianized hated war. But it has changed in the Mjddle
Ages, and, dominated by the Gefﬁanic influence, is always ready
and glad to fight. This idea grew apace. Leo I1I writes
to Charlemagne supporting war against the Greeks in 8icily,
telling him it is pleasing to God and saying he would be
victorious. ®Being victorious® was at first taken literaii

later interpreted as spiritual. There is no promise of

salvation yet, however, by the Church.

But 48 yet there hag been no religious wars or
crusaﬁes. Bven the wars against the Moors were not consider-
ed such. Neither are there yet to ve found promises of
salvation to those taking part in said wars. We find Pope
Hadrign;x;\éreatly interested in war against the enemies
of thé crose, hoping for victory and promising to pray for

‘victory but not in the slightest sense is there a promise



of salvation in his letters to the king of France and to
the soldiers in the Crusade. 1In the writings-of Gregory
1V, who was deeply intereeteﬁ in the repulsion of the Moors
uhq,poured in after the ﬁeath of Charles the Great, ;e
‘Tind not the siightest promise of spiritual blessings to
the fighters. Houeve£ Gregory aeemeh to recognize no

eminent peril to the Church.

It took the great tragedy of 846 A.D., the robtery
of St. Peters and the tombs, to arouse a passion for de=-
fense and kindle a fire for crusades. A tremendous im-
pression was made on the world by the capture of Kome
in 846. The ruins of the Leonician walls in the Vatican
gardens and the fortifications around St. Peter's church
are results of those events. Pope lLeo IV erected these
fortifications. Iothair and his son Louis made collections
for this purpose throughout the whole realm. This de-
struction of Rome by the unbelievers rlayed a large part
in songs and stories among the Lombards and Franks for
centuries. The extent of the songs and stories however,
did not go further than the glorification df-the_heroic
defénderq. But guch ig proof that these attacks on the
mother church had touched- the young nation at heart. Row

there arose the redlization of what the Christians had in_
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common in the defense against Islam and the redlization
made possible the collectims of Leo }V. Ahd to this
nas addéd é mofive for the fight--the elevation of the
spiritual interests. '

-

The capture of Rome was differént from that of
c;rthagémangihome in former times. Ther? wae more at-
stgke than just the cultural and political. Not only
uée Lombardian and Frankiah\frgedoﬁ?at stake but also the
city owning the Christian name, and Christ's ear thly vic-
.éry a danger for many lands and countries, proviﬁces in
the west, the lose of Christianity itself.

.,  Pope Leo IV witnessed the pillage of St. Peter's
Church and the battle over Paul's tomb. Though a preacher
of love, he becpmee the one who gives authority for and
sanction to religious ware. In 849 lhe prays for the
sailors fighting the Africah pirates who had gdined a
foothold on S8ardinia. However, this prayer occuring from
this time on in the liturgy of the Church, according to_
Gottlgb. does not preathe the true crusade spirit. _Leq
in 853 fortifies Rome by the réatoration of the Aure:;an-
wulls, and new walls, and calls the Franks to an op;n war
agaihet anbelievéra. giving to the fight. clearly and

plainly, the higher stimulation in speaking of religion,

i.--;Gottlob:-xreuzablaea and Aimoaehabiae.-

AN
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fatherland, and Chrietianity which were to be defended.
Then he spoke fo; the first timeé about a reward auaiting;
‘them on the other side. W"Put off fear," he saye, *and

try to fight as men against unbelievers. God kn;na if
you fall you die for t?e faith, fatherland, and protection
of Christianity, and ftherefore shall receive the heavenly
reward.® Heretofore this thought has been only a wish,

but now it is a statement that\;hey will receive a heavenly
revard. Gottlob and Smiti interpret leo's statement ;5 a
definite promise of salvation td‘the soldiers. This
poa{tion is strengthened by the far reaching effects of
Ieo's statement in all countries. HOwever the political
conditions of the times lead us fo believe itﬂxaa;prompted
by political motives. Disastrous was the war with the
Saracens ; for it now assumed a religioue character only
for the political strength of the pope. Gottlob thinke
Leo went back to Islam as a basis for the promise of
salvation, and if he d¢id go tack it is a gift that
Christianity should not have accepted, a curseand not a
blessing. But we canﬁot te sure the Mohammeden practice
was brought over by Leo. It may be that Leo went as far
back as the first chapier ofI Maccabees for ground or
~support in-tﬁielaction. An iggcription found ty Alverius

1 o-.~.sm1th. Lol -Ib.r tin "ﬂ!ther L]
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says ‘that Leo built & church over the tomb of those -fall-
ing in battle for the church. wReadily can wt see this

was & great incentiye for fighting, all soldiers feeling
sure their souls went to heaven. These thoughts are y
found &lso in the writings of Anselm of Canterbury.

Thi; promise bg\Leo IV was 8till very vague. Any
promise from him bas;b upon his official poeiﬁion ielnot yel
found. As man he spoke of it, but not as pope. He makee
no claim of it being vicarious for Christ." In the writings
of Leo IV we find the seed-germ to crusade indulgence.

In all wars the Latin Church has held this view and the

Church has come tb te a military establishment.

This innovation did not get a foothold in the Greek
or Oriental Church. In 969 Phocas claimed the heavenly
revard was a gift to those fallen in battle but the
ﬁa;tern~0hurch refused to accept this view. 1Its concep-

- 1 :
tion of a martyr was one faithful to death--not a fighter.

{
And whether he was a real martyr or saint depended on the
individual not the occasion. The Latin Church never had
-this conception. This separates: the two churches on the

L .

question of indulgences. The Bastern Church has

l.---Gottlob:-Kreuzablass and Almosenablass.

—_— )
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never réceived indglggycea. In 677 the Pope needed aid
against the Mohammedans and turned to Prance. Then there
arose the gueat{gn abou} the authétity of the Church and
‘the people-of west France coﬁid,not agree about the stateé
of those dying in battle for the Christian religion: The
question facing the bishops of Prance was mhether-the
fallen could get forgiveness for the past. Some believed
there was forgive;ése‘bécause of the writings of the
prophets and the prayers of the successore of St. Peter,
these successors haying-the power of binding and loosing.
As fur as we can learn this is the first time the Church
claims the power of binding and loosing on earth.

»

The question is raised as to whether we should take

\_ this as the first crusade indulgence. The pope here claims

the power of absolution, but what kind? Abeolution from
8in or the punishment of s8in? The best evidence is for
absolution from the punishment of eii. because he claims
God has promised salvation to fhose félling in war. The
pope's absolution deale with penance. He quotes Ezekiel
33:12'and,Luke 23:43, saying Godkforgivee ih the last
momentes of life, iﬁferring the éoidiér repents always.
The pope claims as yet no connection befueen his act of.

absolution and the forgiveness of God. . Because forgivéness

_—

l.~--gottlob:-Kreigdblass and Almosenablass .

—
) : /
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'is granted in heaven he claims the right to absolve on
earth and not vice versa. The character of the person
is of little concern but the pope grants absolution
largely because forgiveness is granted iﬁ heaven. This
is one among the many placgs that scholars disagree. Smiti
sgys: "Joﬁh VIII proclaimed abeolution for all sins and
_remission of all penalties to the soldiers in the holy
war, gnd from this time on the"cruaade Indulgence! bg-
came a regular meane‘of,recruiting." He further states
that by this time the piactice of regaurding an indulgence
as a remiseioﬁ not only of penance but of the painse of
purgatory also, had arisen. Gottlob is equally sure,
also, that the proclamation 6f John VIII does not con=-
stitute crusade indulgences, but only steps toward the
same. It is an important turning point. What had been
declared a gift to the fallen was also a gift to those
prepared to give themselves.

A few of the differences, as listed by Gottlob,
betwegn the barly and later indulgences are ngted:

1.-At first those receiving the indulgence were dead,
not living.

w5.-Abaolution, at first, came after entrance into

eternal life. Later it was a means to eternal ;ife apd rest.

~

l.w~=Smith:-Martin Luther.
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J+.=¥With the early indﬁlgence. the appeal to fight
was really given more in defense and protection of the
fa;th than to stimulate to fight offensively and fn the
future. .

4.-Pope John VIII does8 not claim to have a new means
of grace.

.
N

-

A century passed before there were further develop-
mente in the fieid of indulgenceé. There were no wars in-
volving the popes; all the-aucceed;ng popes were very low
inteilectually and morally, for several centuries. Again,
the political concern of the commonwealth had been looked
after by Otto the G;eat. Also the popes in Rome were not
in touch with the religious life of the Church--a heavy
accuaaflon but one that was true. Little concern did
they have for the unbelievers. No real papal é:peala are
found in the tenth century. The Crusade sermons of 8Sil-
vester II, 999 and Sergius IV, 1011 though not cénaidered
authentic, show us. the absence of indulgences; for neither
mentions aﬁy promise of aalyatioh. A letter of consolation
by Wilhelm Schmitz in the Neuen Archive (page 605) 1890,
also ehowe the attitude of the time toward, and the ab-
eence.;f indulgencge. Oonce more, the expedition became

longer thereby making it more difficult for soldiers to -~
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keep the vows of the Chureh, do penance, make pilgrimages,

and keep the customs.

~

. P
“ATe there not some contradictions to be found between

the conceptions of the monk and those of the soldierf The
one weak; thé other strong. Public penance by the sinner
is néceasary; ‘A public notice of his sin is given; the
excommunicant is barred from the iuchariet. This was
impossible with the ao;gier on the battle field. Neverthe-
less recoﬁciliation sometimes was accomplished through the
penitents taking up arms for Christ. These, if they died
were saved, but if they returned were required to do
§;;nance, undergo suffering for the Church, and manifest
a real conversion. Many soldiers who went to battle paid

no attention to penance customs. Proof of this is found

in the letter of Wilhelm S8chmitgz cited above.

S8ome writers, Pope Alexander II among them, have
put very little emphasis on the confessions of soldiers,
saying there was little need because the .devil:could have
no power over them. .Pope John VIII gave a decree taking
avay penances of those who-had died in the war. Indulgences
for the living now became the only efficien; means of en-

listing soldiere for the Crusades. Urban. 1II, keenly

-~
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realizing this fact, acte upon it in the enlistment of
soldiers for the first crusade, 1095.

I am indebted almost Wholly to Smith, Gottlob, and
Koehler for the fourth section of the first division.
Koehler lists several known documentary writings on the
indulgence controversy, the most important of which are
given below. .

l.--The oldest indulgence document, probably as far
a8 known, is by Archbishop Pontius of Arles.

2.--First papal indulgence as far as known, by Utrban
I1I, October.l2, 1091.

3.--The Crusade indulgence by Urban I1.

6.--The Crusade indulgence by Innocent III.

8.-=-The change in the doctrine of penance during the
twelfth and thirteenth century.

l4.--The indulgence fa poena et culpa® qf Thomas of
Chautimg?e about 1Z260. )

15.--Pontincula indulgence--remarks on this by
Peter John Olivius about 1279. |

18.--The grant of indulgences "A poena‘et culpa® to
‘the Church S8t. Maria in the capital of Koln by Boniface -
IX, 1393.

21.--Indulgences for the dead according to Thomas

~ I
/

Aquinas.



23.-=-Pirst papal indulgence for the dead, as far as
known, 1457. i

24.--1ndulgence bull for the Dead, of Sixtus 1V,
granted to the Church of St. Peter 1476.

26.-=The oldest printed indulgence letter, as far
a8 known, 1454.

30.-=-8ermons by Luthé: concerning indulgences, about

the year 1516. -



HOLY SCRIPTURES AND INDULGENCES

As this theme has to do with the practice and theory
of a doctrine of a denomination claiming the Bible a8 one
of the sources of its authority we should ask just how |
much S8criptural authority there is for this specific
doctrine. 1In th;y matter, as in some others there is a
clearly drawn division between Catholics and Protestants
because of a difference of interpretation. As we have
concluded that indulgences grew out of penance we must
first seek a scriptural basis for the latter. Catholics
claim there is, although centuries of the practice of
indulgences passed before the Church leaders formulated
a theory to substantiate it. And some of the e arlier
defenders of indulgences said a Bcriptural basis waa(
usnecessary, that reason alone was sufficient justification
for the practict.

In building his arguement for temporal punishment for2
sin due to God after a1n has been forgzven Cardinal Gibbvons
goee back to the 0l1d Testament. He states there are several
examples in the 0ld Testament narrative to prove there
always remains a temporal punishment after sin has been for-

given. This once great leader in the Catholic faith cites
(Y-

s
e

'l-°--Harnack:—nist§ry of Dogma, leumc 111,
2.---Gibbons:-Paith of Qur Fathers.

—
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the instance of Mary-.the sjister of Moses who murmured
against her brother. fThough God remitted the sin still
she was to bear the temporal punishment for sin which was
leprosy for seven days. ©For another illudtration to
aupport hia2propoaition he uses the instance of the great
8in of David. _After Nathan announced to David that his

double crime was forgiven he states that he will suffer

N,
~.

many chastisemente from the hand of. God.

In an effort to construct a Scriptural baeis for
indulgences proper all catpolic writerz are in agreement
in the use of Matthew 16:19; 18:18; I Corinthians 5:5;

" John 21:17; and II Corinthians 2:6-10. ﬁhen we gpeak

of the agreement of Catholic writers Qe refer to.the

later writers, those who found it necessary to build a
theory for the practice that long since had engulfed the
Church. The greatest support these writers have lies

in the statements of Christ to his dieciplee in Matthew
18118 when He said toﬂkhem; "What things soever ye shall
bind on earth shall be bound in Heaven; and what things
soever ye shall loose on earth shall be looéed in Heaven.”

Also, a more weighty consideration ia”givgn to

Christ's statement in Matthew 16:19 . In this

l.--=Numbers; Chapter XII.
2.---1I Kings, Chapter XII.
3.--=Gibbons, Laun, Amprt, Grone. )
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passage he makes the same solemn declaration to Peter. The
Church affirme that in these two passages of Scripture
Christ delegates his authority to the Church, its leader.

. : )
becoming the vicegerent of Christ on earth.

This ie the power of binding and loosingwhich the
Chnrch,claimg wag given to the Apostlgs and specifically
to Peter. To\him was given the keys of heaveﬁ. Yet
we read that Origez ridiculed the idea that the power
of the keys had been transmitted. Another instance of
an early leader who rejected what later became the corner
stone for the Church's claim for many of its practices.
The later uriter§ state that Christ in his commiesion to
the disciples and Peter gave to them the power on earth
to bind and loose the individual of his sin and. temporal
punishment also. Rase on earth--freedom from the results
of sin--and entrance into heaven were granted or restrained
by the voice of the disciple. Aqg eince the Pope is the
successor of St. Peter in him has been through all succeed-
ing centuries and ie today, vested this PoOwer . Earl;gf» |
writers were not %illing to say Christ had empouered,His

/
dieciples with such unrestricted authority. while in a

aoﬁgwhat végue way, aaying_there was given tortbe Cchurch the

T.---Lea:-History of Confession and Indulgences, yol. I.
2.---Gibbons:-Faith of our Pathers.
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power to bind and Ivose, they still contended that God
alone remits ang retains sins. The félloting 8 tatement
of Peter Lombard gives the sentiment of the first writers
on indulgenceg: ®This ;e may safely say and think:”that
God alone remite and retains sins and yet that He has
given the Church the power of binding and loosing. But
ﬁe‘looeeghand binds in one sense, the chqrch in another.
Por He, b& Himeeif alone remits sinel'fof“ne cleanses the
soul from Its inward stain and frees it from the debt of
eternal death. 8uch power he has not given to the priest,
to whom nevertheless He has given the poxer of binding
and loosing, that is, of showing that men are bound and
loosed." .
The theory of the power of the keys was, just like
the practice of indulgences, a gradual growth. Origen
ridiculed the idea; Peter Lombard would not commit himself
wholly to it; and Cardinal Gibbons accepts it in poto.
In regard to-the passages in the letters to the church
at Corinth he says Paul exercised the prerogative of
granting indulgeﬁcca and that it has been exercised by
thie *teachers of the Church from the beginning of her
existence.® To be perfectly fair we quoEe the passage

and his reasons why it is an indulgence: "8t. Paul

l.--~-pPeter Lombard:-gentences, Book IV, Division 8..

/
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exercised it in behalf of the incestuous Corinthians
whom he had condenmed to a severe penance proportioned

tq his guilt, ithat his spirit might be saved in the

day of the Lord.! And having learned aftdrwards of

the COxinthiana'a fervent contrition the kpoetle absolves
him from the p enance which he had imposed: 'fo him, that
is\auch a one, this rebuke is sufficient, which is given
by ﬂany. So that contrawise you_ahﬁuld rather pardon
and comfort him, lest, perhaps, such a one be swallowed
up with over much sprrow-l-ahd to whom you have pardoned
anything, I also. For, what I have pardoned, if I have
pardoned anyth;ng for your sakes I have done it in the
person of Christ.'" ®Here," says the Cardinag, *se have
all the elements that constitﬁte an indulgence. First--
a penance, or temporal punishment proportioned to the
gravity of the offence, is imposed on the transgressor.
Second--the penitent is truly contrite for his crime.
Third--this &étérmineg'the Apostle to remit the penalty.
Fourth--the Apostle considers the relakation of the penance

K]

ratified by Jesus Christ, in whose name it is imparted.®

To the other side--. We have seen that indulgences

18 an outgrowth of penance. The_réferencéa above cited

—

1.---1 Corintnians 5:9
2.-~-G1bbonao-Faith of Our Fathers.
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deal with indulgences as such in the Bible. Where do
Catholics find Scripture upholding penande? It is one

of- the. sacraments, anditﬁe rarent of our theme. 1If

one reads ‘the discussions of penance by Cathofac writers,
with a full.knowiedge of the subject in hand, he is

forced to feel they beg the question and evade_facing

the iasue squarely. They bring into play several quotations
from the New Testament, and some from the 0ld, but not

one is the command of Christ to do penance. Npwhere does

he request the penitent soul to undergo the oppressive
exactions that have been prescribed by the Medieval Church.
i; its final analysis the Roman Church has only a very

few passages of Scripture thaf bear with any force on
these mooted questions, and the Scripture used to prove
one is used to uphold the other. Blioi says that as we
consider the Scripture basis for Catholic doctrine "it

is only necessary to state, that these passages, as
interpreted énd quoted by Boman Catholics, are made to
support almost every doctrine, usage, and rite of the
Cathplic Church.® DPedro de Soto, who was papal theologian
in the first convocation of the Council of Trent, admits
that there is no positive evidence in scripture and the - -

early Church, and warns the debaters not to advance
'/'y:

-~

l.~~-Matthew 16:18,19; Ibid 18:18; Isaiah 1:18; John 20:21,23;
I John 1:9 etc.
4--~€lliot'-nelineation of Roman Catholicism, Volume I.

/
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1 .
uncertain preof. What difference of opinion! What far-
, 2
fetched conclusions some have drawn! A learned disputant
about 1550 tells us that Moses striking the rock signifies

)]
contrition, and the water that flowed was indulgencee.

In a study of the Greek text of the New Testament
there is fgund no command to do penaﬁcg. Though some
are_claimed\for such by Church writers who &efer to the
Scriptures listed belos to substantiate their claims,
Cardinal Gibbons ignores them, probably because his scholar-
ship will not permit him to meet the iesue and follow
the éonclueions of his colleagues in the matter. Those
who make such a claim usually are those who are content
with the Douay and Vulgate versions of the Bible. 1In
translating the Greek Testament into lLatin, the language
of Rome and many of her dependencies,/ue'la- Lo&) v was
rende;ed "peonitentiam agere". Hence, our word "penitence"
finds its origin not in the Greek, but the Latin word
!poenitentié';-and this is derived from "poena"™, giving
us the meaning of satiafuaction, compensatign, punishment.
Jérome retained this in the Latin Bible for ﬁ”577g;'414'-
And so when the Douay is made we have no longe#/cerAyofzn'

" but the Latin "poenitentiam agere", to do penancé. The

-~

l.---Quoted by Lea:-History of Confeseion and Indulgences,
. VO'lt I. )

£ .---Pauliano:;-The Jubilee and Indulgences-

3¢cm--Matthew 3:2; 4:17; Luke 13:3-5; Mark 1:15; 6:12;
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sord repentance or ﬁénitence is an insufficient rendering
for thi corresponding Greek "which means a radical change
of mind, or conversion from)a sinful to a Godly life,

and includes negatively, a turﬁing avay from sin in Godly
sorrow, and positively, a tu;ning to Christ by faith wigh

a determination to follow him."®

In the Latin Church the idea was externalized and
identified with acts of self-abasement or self-punishment
for the exﬁkation of sin. It magnified what should
have be;n the effect to the detriment, and often, to the
death of the cause. Augustin, Lombard, and other Catholic
theologians connect-the term, "poenitentiam agere: wxith
the penal idea and make it cover the whole penitential
discipline. This is altogether foreign to the Greek,
the original language of the Scriptures, and gives no
'ground for the system of penance as known in the Rom&n

Catholic-Church.

l.--=Thayer :--Greek--English Lexicon.
2.---sha¥f:-nistory of The Christias Church; Vol. IV. .
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DIVISION I1IX
‘LATER IRVELOPMENT
" pPower of the Keys

\Thus”far we have tried to locate the parentage of
and trace the earliest 1§£f of the practice of indulgences.
We have discussed in conneétion with indulgences those
secular forces with which the church practice came in con-

tact and by which it may have been influenced.

. At this stage of the theme a division is made not
because a distinct 1§ne of cleavage can be drawn but for
the sake of convenience. This subject being one of growth
cannot be divided except with the recognition of the fact
that one division shades into- the other. Because of this
fact there will be, of necessity, some repetition. More
than oné- topic relating to the general theme may have its
-birth in one division, and its mature or full development

in another. 8o it happens to be, with slight exception,
with the subject of the Power of the Keys.

This adbject came under discussion incidentally in



the first division. Around this one tenet, in a large
measure, revolves the whole sacramental system of the

-

Church. In this doctrine is lodged the authority for its
)
exactions from the believer. '

° We have -seen that in Apostolic days and the early
centuries following, 'egcept under the baleful shadow
of predestination,® the sinner appealed directly to his
Creator and was taught to earn his salvation through his
own prayers and sorfow, save what he might gain through
the intercessory prayers of the faithful. No special
po:érp were attached to the prayers of the clergy. Those
of the laity were equally efficient. Naturally one would
judge the prayers of the righteous more effective than
those of the wicked. Nowhere do we find it stated that
ordination to a sacred office gave to the prayexs of the
ordained any special control of the mercy and grace of
the Iord. Rarly was it considered, however, that martyrs,
confessors, and saints were valuable intercessors, and
soon came to occupy a prominent place. among the Christians
as mediatorg; gome of the early writers tell us this
tendency began early, but it met with strong opposition. .
Tertullia; opposes it, stating "Lt is sufficient for a

martyr to purge himself of hds own sins, and asks who

~

l----~nigne:-rﬁtrologiaé -=-Latinorum Patrum:-De Pudicitia.
. / s
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except Christ has saved another by his own death.® A
passage from Cypria; shows us that by his time it was

a prevalent practice for sinners to seek the aid of
martyrs and confedsors in dbtgining forgiveness for their

sins.

This was only the expression of a human instinct
old as history; and that instinct lives today. .Often to- ..
day the minister kneels with and prays for the individuai
~sinner. How often the clergyman is heard in the :oom-
- of the sick praying for both soul and body! A practice
of early Christianity not to be condenmed except when
found in its anti-8criptural expressions. Martyrdom was
a thing courted by many early Chrigtians and it was
natural for people to judge that those who sought such
horrible death in the name of Christ must be in very close

‘communion with Him.

After persecution subsided and the Church discounten-
anced martyrdom the intercessory office was transferred to
the saints. A period of“t¥o hundred years stands between
the attitude of Tertullian and the conceptions of the
early years of the fifth century. From the simple to a

3

~

l.-~-Migne: Patrologiae_Latinorum Patrum:ekpiitulag
' c¢ypriani XIX.

/
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nmore complex had dei%loped the reiigious 1ife of the

- Church. Prom a full faith in Christ to forgive to a
faint belief had grown the faith of the sinner, ;ccompanied
with a greater reliance on the'%rayers of the saints. |
Yet direct prayers to the saints do not seem as yet to be
recognized. In the earliest Sacramentaries, attributed
ttheo I prayers are still offered only to God. "when

the mediator could only'ﬁe addressed through God it

was difficult evidently to shake off the primitive idea
that God, as the sole source of pardon, was to be approach-
ed directl;.' With much difficulty could the mind come

to feel that to anyone, in heaven or on earth, God had

entrusted the dispensation of his mercy. -

In considering the supreme intercessory power as-
cribed to the Mother of Jesus in medieval and modern .
times, it is of no little interest to see what an in-
significaﬁt place she was given in thie early period.

In the calendara of the fourth and fifth centuries there
are no feasts for her. It is truﬁ S8t. Gregory of Nyssa

refers to the feast of Purification, but that'seems to o
be only a lacg; custom, }nstituted to avert a pestilence.

In the Leonine Sacramentary she is alluded to three or

.
~ I
/

l..-=Iea:-History of Confession and Indulgences, Volume I.
2.--~Lea:-History of Confession and Indulgences, Volume I.

7
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four times as the mother of Jesus, but not qn$e~as an
intercessor. Not once is her suffrage sought. Her cult
has not yet commenced. In the early g;lueiona to thiﬁ
pilgrimages to the. tombs of)aaints qﬁﬁithe relics Erought
back no mention is made to any shrine of thé Virgin. Her
exaltation is slow. g8he comes to be mentioned alopg»
with the saints but given no more prominence. In the
later sacramentariea;she is mentione&’before the ;éipte.

as if deserving some peculiar honor. Not until the

eleventh céntury is she regarded as the chief intezcessor..

After this the progress was rapid. -«

-~

Alongside the gradual growth of this idea the

saints came to occupy a place of prominence as intercessors.

There was gradually developing a claim that God had (
committed to the Church a mysterious and undefined power
over the forgiveness of sins. This claim waa’tgundéd on .
‘the passages ofiscripture on ®binding and looéing' re-
ferred to in the previous division. As we recognize the
grant of power we are deep;y convinced the early.qputch
regarded it as personal, to those méh:npﬁm christ-had
chosen as His immediate repreaentativg§7‘ The disciples

o

did not expect to have any’eucceééo:s{ifo; they were\-

looking for the Day of Judg{ment befofé_, their gener‘a’t‘%’é‘n

e . .
~ I .
AN N 3
o
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1 i :
should pass away. “How slowly the idea of the investiture

of supernatural power got hold on the disciples then-
v
selves ia shown when Philip refers Simon Magus to God
2

)
for forgiveness after repentance. The early Christians

‘would have been astounded at the suggestion that any

man, fit or unfit, tho, by some means should be ordained
would be given such authority and power by God.

~

The Rarly Pathers

:heie is a strong inference from the ailenoewaf the
EBarly pathers that they knew nothing of this theory. True
it is, this is only negative evidence and proverbially
difficult to prove, but it shall be given full considera-
tion nevertheless. It seems strange that writers so
voluminous on every other euﬁject of the Church should/
have purposely ignored this one; or could have been 80

negligent as to overlook one so intimately rgluted to the

-sacerdotal system of the Church. The RBarly Fathers were _

the thinkers and writers of the Church. They treated on
other methods of obtaining pardon for sin. For them to
make no allusions to a power of foigiveneés lodged with
the Church and its leaders "is indoniaitgnt with the ex-

istence of a contgibo?ﬁﬁeous belief in it.® 8t. Clement

e 3

-

~ 4

l.---Matthew 24:34; Mark 13:30; Luke 21:32.

2.---Acts 8:22 , : _

3.--<Lea: History of Confession and Indulgences, Volume I.
/
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of Rome, the Didache, Barnabas, 8t. Ignatius,and the
ghepherd of Hermas make no reference to an authority

under God. However, each of these adviaeV%he 8 inner as

to how he may obtain fofgiveneea. Ignatius, though he
magnifies the bishop's office, does not ascribe to it

any unusual authority. Irenaeus evidence; an ignorance

of any intermediary functions of priest or bishop by
asking how sins cén be remitted un;ese God who has been
offended remits them to ui. Also he says: "He (God)

the samé against whom we had sinned in the beginning,
grants gorgiveneas of sins in the end." According to
RBusebius, 8t. Dionysius of Corinth ordere the returning
sinners to be rgceive¢ kindly but he says ndfﬁing about
absolving them. He was making this request of t he Churches
of Pontus and Crete. The order met with strong oppopition.
There was still in these churches a rigid discipline. Does
thia condition and incident tell us the idea of "bindi;g
and laosing" was a contemporaneous growth with lax church
discapline? The epistle of Polycarp to the Philippians is
an exhortation as to conduct and practice: He enjoins on
them the duties of fasting, prayer, hope.’patienqg, and
‘other Christian virtues. If confession or absolutjon were
customary or rec&gnizedlsurely»he wogld have referred to

thém. But he says nothing about them. In his paragraph
h 4

l.~=--Migne: Patrolo iae--I.atinorum Patrum--Imnaus Againat'
8 Baeresigs, liver V. ¢ XVII, # 1‘_\,3;.-.7 o

Alsé-Ante Nicene Pathers, Volume I.

2.---Nicene and Post Njcene Pathers, Volume I.

3.---Ante-Nicene Pathers Volume I.




dealing with the duties of breabytera there is no allusion
to such functions or to mediation between God and man. 1In
this epistle he speaks of the presbyter Valens and his
wife, who hdh sinned and brought shame to himself and his
office. Of them he says only, "May God grant them true
repentance.® The letter gives us the picture of a Church
simple in discipline and organization, in which, man deals
direc£ly with God. The fact that Valens,a presbyter, was
not required to do penance showed that the peni;entiﬁl
system of the Church in that day had nothigg to do with

the relation between the sinner and his God.

The first reference. to the power of pard ning sin,
in so far as we are able to ascertain, occurs earlj'in the
third century. On hearing that it was proposed at Rome
to remit the e&in of fornication and adultery to those
who had performed penance, Ter;ullian protested vehemently.
Whether this was carried out it is impossible to say
positively. It aeeme’the matter was dropped. No subse=-
iuent document tells us adultery was treated with less
severity than homicide or idolatry.. In some of the
;fz&oan chuxches, and'Eantern.Athe person guiltx of it

%as not received even as a“penitent. That thembject had

3

-~

I.~-<-Tea:-History o7 Gonfessionand Indulgences, Volume I.
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become one warmly discussed and was 8ttracting much atten-
tion is shown by Tertullian's argument that the grant to
Peter was personai. '

J .

The idea gradually pushed itself into many of the
‘churches under varying“conditione and with varying results.
In the Bastern church it made little or ﬂ; headway. 1In
the West it found its most fertile soil. Not long after
Tertullian the canons of Hippolytus show that.prayerhwas
made to God -to bestow on the bishop the power of remitting
sins, and the Apostolic constitutions, bused on these
cangoni have néarly the same formula at the close of the
third century. However, there is no universal gustom. 1IN
some churches the bishops were claiming the poser .of tﬁe
keys; in others their pretensions were ridiculed . Origen
in speaking of the power to bind and 1005% claimed by the

» -bishops says it is fitting, provided they can perform the
works for which Christ made the grant to Petegﬂbut it is
absurd for a bishop to make such claims if he is bound by
the chains of his own sins. No grounds has he for:the

claim just because he is a bishop. To Origen ordination
‘ 4

conferred no special power. ‘

l.-~<Migne:-Patrologia e--Latinorum Patrum:-Tertullian:-

De Pudécitia, Cap. 1. ] .
£.---Lea:--History of Confession and Indulgences, Volume I.
3.---Migne:-Patrologiae--Latinorum Patrum:-Origen's

Commentary on Matthew, Voluime XII # 14.
4.---Migne:-Patrologiae--Latinorum Patrum:-Origen in Levit-
’ ' ‘icus Hom VII, n 2.

—_— =
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Cyprian is very olear in his statements on abeolution
and reconciliation. The church could condemn by refusing
fellowehip; but if there should be reconciliation then
the restored was referred to’the.judgement of God to
affirm or annul the decision. Nonme but Christ is able to
pardon, he sgys. lNor can the servant condone an offence
against his master. In this regard he goes back to the
New Testament. fThe only evidence of'laxiti is his ad-
mission that intercession by a priest or martjr may in-
cline God to-mercy and cause him to stay the condemnation.
But shall we say this was evidence of the beginning‘of
laxity with Cyprian? Did not fhe disciples pray one for
another? Yea. Jeéus prayed for those crucyfying Him.
The early Church often prayed for sinners. Very emphatic
is He in his position regarding the theory of binding
and loosing. It is the height of arrogance he asserts
for man to assume he can do what God did not concede even
to the apostles--to separate the grain from the'chaff and

bt 4 3
the wheat from the tares.

'St. Peter of Alexandria in his instructions to the
church foi reconciliation of the lapsed in &he persecu=-

tion of Diocletian is ignorant of any earthly power to

1.---Migne:-Patrologiae--Latinorum Patrum: Cyprian:-De

Lapsis n, 17; n. 18, 29 Bpist. 4, 55, 56.

De Unitas EBcclesia. '
2.---Lea:-History of Confession and Indulgences, Vol. I.
3.---Migne :-Patrologiae--Latinorum Patrum; Cypriah:-

| Rpist. 55.
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1l
remit sins. His conclusion is that the church can only

pray that Christ may intercede in behalf of sinners
with God. '
. )

Yet when there began to appear here and there infer-
ences and mild statements about §he delegation of power
tq\pen'by God to bind and loose on earth the idga rapidly
grew, largely due to the plastic state of doctrine and
practice, and developed with increasing power. The Church
is emerging from its sieéea of persecution to finq itself
goon the state religion of a vast, though decadent em=-
pire. She becomes intoxicated w;th the possession of
civil power. 8She is bliﬁded by the almoet sudden eleva-
tion to supervision of body as well as soul. The rapid
change so dazes her she loses, at least temporarily, her
gsense of discrimination between right and wrong. 1In 8o
Qany instances the persecuted becomes the persecutor.
Many things Bhe once bated she now countenances, then
fondles, and finally clasps to her breast. 5Appet1te
grows by what it feede on and it would have reéuired
abnegation nQ}uoften predicabie of human ngture for

bishops not to grasp at such agthority after it had been

adfanced-and exercised by a few."™

-~

1.---Migne:-Patrologide--Latinorum Patrum; 8t. pPeter
of Alexandria, Canon XI. _ :
2.;--Leazén§atory of Confession and,Igdu}gencea. Volume I.
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However many writers of the second half of the
fourth century ascribe no pardoning power to the Church
-or its leaders. Lactantius knoné”nothing of the priest
as ‘an ig?ermediary. the sinners still dealigg directly
with God. S8t. Hilary of Poitiers, in his commentary on
Matthew, seems ignorant of -the claim that rower of bind-
ing and-loosing was conferred on the Apostles to be
tranéhitted to their succeasori. He treate it as &
personal grant to them. It is well to notice that one
Catholic writer admits St. Hilary does not assert the
grant of power was to be transmitted while another boldly
‘ quotes him as though he concedes tranemisaiog. These

ascribe no pardoning powgr'to the Church, the fate of

the sinner depending wholly on God.

rhe rise of the several sects gave impetus to the
growth of the idea of binding and lcosing. The Novatizna
fought vehemently the continued encroachments of sacerdot-
alism on the simpler types of Christianity. This protest
would naturally lead the advocates of a more formal Christ-
ianity to defend their position. On the other hand, the
alhnicheane aeeﬁ to be strong advocates of the_powe;jof the

keys. Their leaders, not permitted to handle money, under-

%ook t¢ remit eins for bread.

~

1.---Migne:-Patrologiae--latinorum Patrum; Lactantius:-
Divine Imstitutes, Liber 4c 17; Lib. 6 ¢ 13, 23+

2.--=Migne:-Patrologdde--Tatinorum Patrum; St. Hilary of

__ Ppoitiers;--Com. on Matthew ¢ XVI n 7; ¢ XVIII n 8.

:5%*--1&&:-Confeaaion and Igdulgences, Note 3 Volume 1.
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By the time‘of_sg. Ba811 thg-Great it is claimed the
power to bind and loose lies with the biahopt. In certain
of his writings St. Ambrose asserts, in an unqualified
. manner, the power of the keys is in the hinds of the
bishops. 1In these he is trying to meet the attack of the “
heregice. But at other times he assumes that thiavpower is
lodged in the Church at large, clearly stating the power
19 that of intercessory prayei. He .denies the priest can
exercise any power. In a letter to Theodosius he says he

3
himself does not possess-it and attributes it eolely to God.

In his expositions of Pealms XXXVIII he finds grounds
for binding and loosing;David realized this power could be
and was conferred. The idea was an old belief (imp haec
erat vetus Qententia) that one who had bound himself in
earth would wander around bound in body. Frankly he
states, previously, that what was bound in earth w ill be
bound in heaven (Quod. enim in terra ligatum manserit,
ligatum manebit in‘ca;lo;). Therefore the power :is spoken
to peter, it is spoken to the gﬁagtles. »we (bishops) do
not usurp power, but serve the king." In his treatment
of Pealms CXVIII he carries on, or develope the same

’thought. wWe receive the Hol& spirit who not

-

-

. ~

I.---Migne:-Patrologiae--Latinorum Patrum:-S. Basil
Rpist. Canon III, c 74.

2.---¥igne :~Putrologiae--Latinorum Patrum:-S. Baszl-
De Poenitent. Liber I ¢ 2.

3.---Wigne :-Patrologiae--Latinorum Patrum:-S. Basil:-
St. Bpist- LI c II. ’
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only forgives our ains'but makes us prieste to dismiss
the sine of others. Other instances in his ser mon and
copmentaries on Scripture could be cited showing him
a .supporter of this rapidly growing child of the plastic,,
uneettledf theo;ogy of this period.

In a study of the works of St. Ambrose we find
equaiiy as strong authority against the principle of
binding ana locsing g# for it. 1In his De Poenitenti:.
second chapter, he says the-power of remiiting sins is
of the Master only, Yea, thoge do a great in;nry who wish
to do thii. He goes on to say this power is lodged in
the Church at large, limited to intercessary prayer, and
that the prieét exercises none of tﬁis power.. In section
gseven and eighf-of the chapter just mentioned St. Ambrose
states very cleafly that the priests being human are not
endowed with this heavenly p@erogative. Again, in hie
De Spiritu Banctu, book III, Chapter 18, note %Q.;Z‘l,.‘_,he
is opposed to the theory of binding and looaingé{ It is
here he ig suie the Holy 8pirit forgives and that Q?n are
intercesaqré in behalf of this forgivenees. Paulinus,

“his biographer, also tells us he considered himself an

'

intercessor only. "In a letter to Theodosius hg says he

l.--=Migne :-Pétrologa'ae--l’a;_rum Jatinorum volume XVI,
2.---Migne:;-Patrologise--pPatrum Latinorum Volume XVI.
3.---Migne;-Patrologdae--Patrum Latinorum Volume XVI.
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iimself poseesses ng super-power and attributes it to

God .

These citatione are conclusive evidente qf the
writer's inconsistency in his treatment of this part of
the theme in hand. Hardly is it more than a conglomera-
tion of contradictions. But 8t. Ambrose was not alone
’ in\%his position. 8t. éhryaoatrom'a writings bearing on
the subject are equally incongruous. In his epistle to
the Hebrewﬁ he emphasizes- intercessary prayer, saying
those are forgiven who seek God with a contrite heart.
Blseqheri he gives to the priest higher position than
he had hitherto known; his power is indeed vast. <heir
decisions rétified by God. They ;egenerate us in baptiem

and pardonp our subsequent sin.

8t. Jerome does not touch this subject so fully.
He speaks of the bishops as successors to thé Apostles
but does not stress the thought of Apostolic succession.
ordination conferred no power on-the ordained, and God
is mindful of the sinner, not the sentence of the priest.
Stating the clergy have the keys of the kingdom of heaven,
wthey judge men to some extent before the day of judge-

_ ment." Also, "if a monk fall, a priest-shall intercede

~ —

1.---Migne :-Patrologiae--Patrum Latinorum Volume LXIII.

2.---Migne :-Patrologife--Patrug Latinorum; Desacerdotis
Liv. I1II ¢,5,6. .

3.--=-Ficene and Post Njcene Fathers, Volume VI.
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" Readily do we see from the writings of these men
that the priesthood were freely claiming the pdwer of
wthe keys. The claim had by.no means become universally
accepted, but was gaining momentum with each rassing year,
. and tprdugh every controversy. 8St. ambrose and St.
Chryesostrom in all probability»tould‘haye said little
on the subject but for the religious controversies that

arose and demanded their attention.

8t. Augustin, a voluminous writer would almost of
necessity, treat this subject. He does 8o, and with like
inconsistency .to that of Ambrose and Chrysostrom. Accord-
ing to his De Doctriné Christiana and treatises on certain °*
Psalms the power granted to St. Peter was transmitted to
the chu:ch at large. Paith in Christ as S8avior and a
turning from sin 'is all .that is necessary to salvation
and forgiveness. Peter is a figure of the Churci. The
power of the keys is not mentioned but faith is magnified
in De agone Ch;iatfhni. In many of his sermons and'“
commentaries, especially on the Psalms:faith and repentance

are the essentials to forgiveness. Yet, when he comes

1f;-¥lﬁgne:-iatroiEg&tefiiatrum Latinorum, Volume 37.
2.---Migne:-Patrologise--Patrum Latinorum, Volume 40.



=66=

to treat of the power of binding and_looaing it seems

to be vague and myaterioue %ith him. This power, to
him ie the judgé;pnié‘of the martyri; again jit is the
power of the Church as exercised b& adminiatration of the
br?inance of baptisi, or a contrite heart. On the other
hand in Sermon xi he givgs to the church a power of in-

’ flicting punishment worse than death by fire or'sworg.
However, he stjll %ill not say the pr;eet has any power
and ®*@God pardons or condemng irrespective of what the

priest may do or say."

Thus we have many and different views in the writings
of these four leaders of the Church. Those of greatee;.
mental acumen differ and are inconsistent in many of
their own utterances. The many instances in which this
subject comes up in the early writings and the ways it
is treated prove: for us that first, it vas a debatable
question, secondly, that-it.was receiving universal
attention, thirdly, that it was by no means settled as
to just what ¥as meant by the power of the keys, andw
fourthlyi that the Church had not tgken it in as a fixed

Practice.

i----ligne{-fétrologlte--Patrum Latinorum, Volume 41.
2.---Migne:-Patrologi@e--Patrum Latinorum, Volume 423
3.---Migne:-Patrologiae--Patrum Latinorum, Volume 38.



Por the foilowing Tew centuries the question re-
mained largely as it was at the close of Augustin's
period;f‘It %ad in a state of fluctuation. One leader
in the Church will confer in his writings unlimite;
power on priest and bishop. Another to bishop only.
Still another will claim Christ gave to no person the

power to bind and loose in heaven or on earth.

-

-

Toward the close of the sixth century opposition to
the theory begins to pas: away. fﬁere is no denial of
the pqwér but it is quietly ignored. Nearly all théw
writers assert the capacity of the sinner to deal directly
with God. Most of the functions of the priests are treated
at gutordinate. <The function of the priest ig to aid the
sinner in reaching God. Gregory the Great.says the power
to bind and loose depends on the use the priest makes of
it; if it is abused they forfeit it. However, in another
place ge shows this power is being used in a large manner
in Romg. About the middle of the seventh century the
bisnop Bloi, though emphasizing the importance of the
imposition of hands in the ceremony of reconciliation,

tells the penitents God will not absolve them unless they

are contrite.

1.---Migne:-Patrologiae--Latinorum Patrum; Homill, in
Bvangel. Lib. I C XVII. ‘
S.---Migne:-Patrologiae--Latinorum Patrum; Homill, in

ST

[
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?he conditions of this periodi greatly enhanced
the position of the priest. The use of penitentials had
become general among those sc§ttered throughout the
territory of the newly qonverted.Bgrbariana. The large
dioceses, the almost inaccessability of some districts,
baé roade, and the prevalence of highway robbery, rendered
it impossible for the hishops to hear all penitents. con-
sequently much of this‘}ork fell into the hands of the
local prieét: Many of these were ignorant men; a change
of practice was inevitable, and so eventually there came
about a change of doctrine. fhe blind were leading the
blind and a complete modification of the theory of the

power of the keys wag the outcome.

The forgers of the False Decretals of the ninth
century show this claim of power is rapidly spreading
among the priests, and largely among those north of the
Alps since there the Decretals were likely written. The
bishops are bvecoming Jjealous of it. At the Council-of

‘Pavia in 850 they strictly prohibtqg‘priests from recon-

-

ciling penitents, except on the death bed, or by special
instruction, for the reason that it was exclueively an
episcopal functdon. Even at the close of the eleventh

" century—we have e¢vidence that special permiqa§on of a

-~
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biehaﬁ OT pope Was necessary to enable the priest to
perform the functions of a confessibz.~~rhia,-of course
was the legal or official status of the siruggle between
priest and bishop. The pri:ste‘in large numbers were
exercising fhis power without any permission of a highei
€éarthly auttority. 1In 1095 the councils of Piacenzg;'
presided over by Ur ban II:andh.lermoni‘repreased the
aspirations of the prieste by prohibiting them from
administering penance except when‘requested to do so by

their bishops. Other synods took like action.

In the ninth and .tenth centuries there is very
little realidevelopment of the coctrine. The Church,
much of the time, is wallowing in ite own filth and de-
tauchery. What time there is any manifestution of life ¢
it is too busily engaged in an effort to be political
sovereign to give any coneideration to the development
of doctrjnes or the practice of its leaders. The eleventh
century is abdut equally ae void of illustrative material
on the eubjéct. Toward the close of the c;ﬁtury Lanfrancé//
of Cante;burg evidently holds that the power of the keye
is lodged in the cﬁurch at large. This power is to be

exercised by any member of the Church in cuse of necessity.

¢

T.---1ea:-History of confession and Indulgences, Vol. Y.

2.---Leu:-History of Confession and Indulgences,~Vol. I.

3.--:Migne ;-Patrologiae Patrum Latinorum, Vol. 150. -
Puge 651.

/
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EE. Bernard knows ‘little of the powers of the keys. 1In
his counsel to_his sister he lays much stress on :the
>~value of confession but nothing about confessionto a
priigt und receiving penance. To him d:d alone forgives

sins.

N ‘The three centuries prior to the age of the School-
men may be, in all fairness to the subject, looked upon

ae a period of uncertainty. Some of the outstanding
writers, as we have no;iced, were inconsistent in state-
menté about the power of the keys. Othéfs geeemed to evade
it purposely. Wwhen the subject comes into the hands of
the Scholastice it is éiven a decided bent toward be-
coming a Church dogma. Sucerdotalism was placed on the
throne by these men and the one jewel glittering in ite
crown was the power to bind and loose on earth and in

heaven.

The 8cholastics .

As Burope began to emergze from the Dark Ages with its
superstition and mental servitude men began to think
again. In this age the Church had been the thought center

-~

for everyone. No one dared think contrary to the mind of

1.---Migne :-Patrologiae Pautrum Latinorum, Vol. 150.
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the church. It is not so-any longer. Here and there
one even dares defy church polity and tenets. Once more
men begin to debate the question of man's relat ionship
to his Creator. Howgver all the culture and intellige;ce'
of the period were practically under the control of the
Church and'the~;nswera to these questions did not fail
to be given in favor of sacerdotaliesm. "The race of
schoolmen arose, whose insatiable curiosity penetrated
into every corner of the known and of the unknowable,
framing a system of dialectics through which their crud-
est and u{ldeet speculations assumed the form of in-
controvertible logical demonatratio;." 'ith:untiring
energ;, and subtle skill they worked tﬁrough the years,

and fiom the mould of their minds there came the structure

of Catholic theology.

But what a change Christianity had undergone! Not
the same that entered the Scholastic period. From its
clearer, simpler, form with Christ as its center if has
gone to a more complex, and mechanical form with

ecclesiasticism as the center.

Hugo of St. Victor is the first to treat the subject

i.-a-Laa:-Historyvof Confession and Indulgences, Volume I.
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at length. We learn from him that there are :still those
;ho-argue that God alone remits sin. However, he ie
sure man has no share in it and with the priest these

is full control over the'aoui. Hdgo of 8t. victor,
'though uncertain about the limitations of this power is
nevertheless a strong believer in it. He recoéﬁizea

the fact that the priests are subject to error, some
priests have this power; otﬁera have it not. Some
exercise this power correcply;'others even bind those
whom God has not bound. Again, this power must e ex-

2
ercised always in conformity to the will of God.

Aberlard does not let the theory go by unchallenged.
Original thinker as he was, a free lance, he contends
that God has not delegated such power to the Apostolic
successors, that.thglearly Fathers had not such authority.
He reverts to the works of Origen and Gregory for his
authorit:. And he was the exponent of the views of
many probably who, through fear of the disfavor of the
Cchurch, were silent. In a measure, a questioning age is
on. Almbat,evgry conceivable .question about this power

is asked: can a priest bind a righteous man, remit the

sins of an impenitentﬂmanf‘ Bven those willing to acquiesce

'1-;*-lignei-Eatrdibgddé--Patrum Latinorum, Volume 176.
2.~--Migne:-Patrologiae--Patrum Latinorum, Volume 176.
3.~--Migne:-Patrologi@e--Patrum Latinorum, Volume 178.
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to this would-be tenet of the Church wish to know

-

more
about it. There was by no means a universal feeling of

P

.certainty about the absolution of priests and the guid-

ance one could expect from them. )

Peter Lombard gets into a predicament in his effort
to harmonize the various contradictory views of the
Doctors. He concludes that dbd alone binds and looses,
and so does the Church but in a different way. God ‘
alone forgives sin and purifies the heart, but the sinner
in some way, still owes a debt to the Church. God has
given to the Church the work of showing to the world men
are bound and loosed. When God has liberated one from
his sins he cannot be considered so in the fact gf the
‘Church until the judggﬁent of the priest is given. The
priest makes manifest the judgment of God. This reduced
the priest to a subordinate péBition but, Lombard is try-
ing to be. true tg Scriﬁture and at the same time harmonize
his teaching with the demand‘of sacerdotalism. He is
trying to find a position where he will not do too great
violence to Scripture and show himself a goo&’churchman
also. This gave rise to much discussion and was later

—

cast aside; too little authority was vested in the Church.

—

/

~

l.--=Migne:-Patrologise--Pagrum Latinorum, Volume 192.
Also Neander:-History of.Chrigtian_ghurch.

. !
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It is in Lombard's writings that we first find
reference to the theory of culpa et poeni. He bdbrings
it forward as an opinion of others that God remits the
sin and alloss the priest to remit the punishment of
eternal damnatioﬁ- (solus enim Christus, ﬁon aacerd;tus.
animam resuscitat..........:debitum vero aeternae poenae
solvere concessit sacerdotibus.), Like all the earlier
writers, he uses the resurrection of Lazarus to illustrate
his assertion showing just how thg priest was given the
authority in that act. This p&int; whether God remitted
the sin and\the priest the punishment or whether the
priest had power over both, ;%as settled only after long
and heated discussions: A8 we expect té treat it separately
we turn ou{ attention now to the other point of importance

advanced by Lombard, namely whether the priest was merely

the declaimer to the world of God's act of remission.

he postulate of Iombard- that God absolves and the
priest manifests that absolution for Him was not original
with him. The writers had recourse to the early Fathers
and often showed themselves thorough\studenta-of their
writings. 1In fact, it is largely througp\?he Schoolmen

that we learn justlwhat our forefathers really believed.

—

1----Lea£-niatory'of Confession and Indulgences, Volume I.
2.~~--Nigné:-Patrologide--Patrum Latinorum Volume 192.

—
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This theory had as ite_basis a passage of St. Jerome
"and when Lombard quotes it he is onl& giving expression _
to the prevailing sentiment of the time. However, the
bpinion is.hardly expressed before it is vigorously |
attacked by Hugh of St. victor. Richard of St. Vvictor,
also is an opponent of it, but runse into a serious diff-

1
iculty in his effort to defend his own' position.

..
.Toward the close of the twelfth century several
leadefa accept the position of Lombaxd which- held its
place in the schools for a long period. Alexander of
Hales and St. Bonaventura, ihough not willing to .admit
it, approacheé_it.very clogsely. They say that as to
culpa the priest manifests it; as to poena lLe grantsvit.
iigﬁinas endeavors to show the piiest to some extent hase
control over both culpa and poena. However, he says that
power c%n be exercised only by those who are properly
prépared. Don Scotus tries to evade the maﬁifestation
' theori. All the writers of the pe&iod nfésﬁle with this
question only to find after the struggle i<2:§ unsettled
as before. The keenest minde realized ié impoesible to
construct a theory out of this mixture of the divine and

human elemente that woulé stand the careful investigative,

analytical, mind of the day.

—

-~

1~~--Mi€ne:-Patroiogiae--Patrum Latinorum, Vol. 196.
2.~--AQuinas:-Summa Theologica part III, vol. 16. —
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This theory of the 8choolmen giving to the priest
only a subordinate position gave food for thought to the
scholar but dissatisfaction to the sacerdotal class.

It is only a matter of years till bishops and priest
through claims of absolute power over soul and body,

bring the Church t6 the place it formally brands as heresy
shat ogge‘was orthodoxy. The practice\of the pxtestiin
the day of the Schoolmen was not in agreement with their
theory. The more conscientious leaders recognized this.
That which the Council of Trent in 1515 rejected had been
orthodox to the Schoolmen. It approached too nearly the
view of the heretics as well As limited the power and -
popularity of the bishops and priest.. Also such a theory
put in practice would decrease enormously the revenue of

the Pope. .

Among the thinkers of the Church it remai ned a

question of debate until the Council above named gloaed

- -

it. Men were not thinking alike but the constant tendency
was to give prominence to the priest and whattthe'prieat
did. In the fourteenth century Peter of Palmero says

tﬁat in conferring absolution the priest is superior to’

__the Angel and Virgin Mary for they cannot do what he does.

—_

~

1.--<Lea :-History of Confession and-Indulgences, Volume I.

—



THEORY' OF THE TREASURY

Thus far indulgences hage been commutations of
canonical penance, in the discretion of the priest, for
some form of work, crusading, or pilgrimage or contribvu-
yion in some way for the good of the Church. The authority
to commute a part or ail of canonical penance in this
manner the Church found in the theory of binding and
loosing. But as time went on the authority of the Church
in this regard was questioned, or more nearly, its pro-
cedure could not'be understood. People were inclined to
ask how was this temporal debt to divine justice paid.

In the course of time when the vague th7ological conc?p-
tions of the early Christians began to take a clearer form
in the hands of the 8choolmen there came to prevail the
idea that the sinner's debt was discharged through what
%as termed the superfluous merits_of‘Chr;st and the
Sainti. - Thus there arose the theory of the treasury or
theseaurus meritorum. This theory was not invented by
Alexander of Hales but was elaborated and brought into
relief by him in his teaching. It was an outgrowth of -_

the doctrine of the atonement.

-~ -

l.---Harnack :-History of Dogma,-Volume VI.
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The learned Doctors of the Church, Anselm especially,
said the death of Christ, an infinite being, was of in-
finite worth, ‘and more than sufficient to atone for the
sins of the world. 'chriat by the infinite worth of
his person accomplished through his suffering a store
of merit more than sufficient for the salvation of the
world. We havq\aeen*already how the early Christians
belieyed the martyrs had special power with God: and the
sinne; for whom the martyr prayed was highly blessed.
Also, there was strong belief that the‘aainta had special
power with God. There are yet extant archaic formula Sf
prayers to God to induce the saint to intercede for the
ainnei. Certain of the early writera-include»the merits
of martyrs and intercession of saints as one of the means
whereby sin is pardoned. This belief in the intercession

v
of saints is seen in writings late as the eleventh century.

Mosheim thinks this theory was born in the first
years of the twelfth centur? (1100-1150). He contends
that the Roman pontiffs began the practice of issuing
indulgences after they had noticed the large advantage
the inferior bishops were de:ivihg from them. ‘And

in their issuance they very soon went beyond the

11-~4iﬁa:--nietbry‘of Confession and Indulgences, Volume I.
2.---Mosheim:--Bcclesiastical History, Volume III.
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publication of Tommon and ordinary, to entire and absolute
also, of plenary remission of all finite or temporal

- penalties, going so far as to éancel_punishmenta)to be
endured after death. They practiced this power not
only for the common good, such as crusades.but also for
their private emolument. This being such a subversion
of ‘the anq;eht'ayatpm of canonical and ecclesiastical
penances.the'pontiffa realized the necessfty of some
doctrine to support their practice. Therefore, there
was devised this doctrine that ﬁoly men have performed
over and above what duty required; and that the Roman
pontiff is the keeper and distributor of the treasuries
of the Church both temporal and spirituail.

This power was delegated by the pope to the bishops
and clergy, especially the Dominican and Franciscan
fiig;:; »and as the pontiffs had the power of canonizing
new saints at will, the fund .was ever growing. 8o long
as this system could maintain its credit the riches of
‘their church, thus aeculérized under ;he‘appearance.of
religion, became a gea without a ahd?e."

3
Another prominent author states that it was near

T.---Milner:-History of christian Church, Volume II.
2.---Milner :-History of Christian Church, Volume II.
3.~--Lea:--History of Confession and Indulgences, Volume III.
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the middle of the thirteenth century the discovery was
made, that in the Passion of Christ the Church pdsaea;ed
an inexhaustible treasure which it could apply at will

to satisfy for sinners. Once more the learned dQcto:l
disagree. However, we may safely say that the root

ideas in this doctrine go centuries back when, as mentioned
above, th?re was such a prevalent belief of special power
in the iniérceaaion of the saints and mariyra. This
teaching and practice was not a novelty in the days of
St. Cyprian where we find it 80 "in vogue during and after
the Decian peraécution. We find it in vogue "as early
at ieast as the persecution under geverus in 212." Ter-
tuliian is cited by‘the nrite% as giving full recognitié

in his writings to this practice.

Albert Magnue further elaborated this idea by link-
ing it with the doctrine of the "power of tﬂe keys," given
by Christ to Peter as head of the Church. A more recent
write?,in a discussion of st:'cyprian and the "Libeli
Martyrum®, states the ﬁartyra rich in merit were eager to

fransfer those merits not needed to friends and that the -

Church mede such a grant "by the power of the keys" .

T.---American Catholic Quarterly, 1907, Volume 32;

January-0c tober. o~
2.---pmerican Catholic Quarterly, 1907, Volume 32; -

January-QOctober.
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Yet there were those unwilling to admit there wmas
any superabundant merits of the saints which they could
place at the disposal of the'churci. Their contention
-was8 based on the ground that the prayers were the in-’
dividual actions or prayers of the saints and offered
not in any official~capadi;y or while in any special
rélatioqahip to the Church.

Its place as a doctrine was uncertain as late as

1300 for we find a Roman Ordo omitting it.

Thurston, a Catholic writer says.in a way, a saint
has no superfluous merits; whatever he has he wants for
himself. The more he merits on earth by Christ's grace §
the greater his glory iﬁ heaven. "But speaking of mere
satisfaction for punishment due there cannot be a doubt
that some of the saints have done more than was needed
in justice to expiate the puniéhmeni due to their own
sine.» Yet in tne face of this assertion Bt. Salvianus

and St. Leo I tell us the saints are debtors, not creditors
. 3 B :
to Christ.

Hedley; writing for the Nineteenth céntury. February

l---élpé:-niatoiy oF Confession and Indg%gencee, Volume III.
- 2.-~=Thurston (Quoted by Lea, Volume III). -
3---‘ligne:-Eaggologiﬁe--Latinorum»?atrum; 8t. Leo Sermones

IX1v, Cap. III.
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1 -
1901, makes an attempt to harmonize the two statements

that it is impossible for a saint to do more than he
"owes™ -God and that every saint has a superabundant
supply of merits. He takes Thurston's atatemeht almost
word for woid which I have just quoted. ~He harmonizesa
the two--to his'own.satisfaction-.by,eaying that after
"we han done what we ought then we are all unprefitable
servants. That is, because no man, nor-all men together,
can ever repay almighty God for what He has done for us
in our creatdon and redemption. We are here speaking
of a particular manifestation of God's will,--tﬁat a
a}nner must often or generally make some satisfaction or
endure some expiatory punishment, aftgr God has forgiven

him. And we say, in this particular, many of the saints
. 2 .

do more than is required.®

1 give this quotation because to me, his argument

for the existence of super-merits is not all‘gongluaive.

-

1 am yet unable to see how a man is able to pay his own
debt to God and at the same time lay up a store to pay

the debts of his fellonmgn to God.

In the February issue of the XIX Century Herbert

—

' %3 ‘ 13901,
T.---The XIX Gentury and After, Volume, XLIX, January. i
2.~--The XIX Century and After, Volume XLIX, January 1901.




-83-

1
Pakl does not attempt to clarify but to show the confusion
that“fdllomg the more we attempt to explain this érigin
qf the‘thqpry.of the treasury and the lack of logic to
support it. He, in clear reasoning, meets Biahdp.nedley'a
proposition of "secondary agencies.® The Bishop says
the merits of Christ are all-sufficient; but that He has
imparted that efficacy of satisfaction to the norke of
aaints--preeent and yet to te--ae "secondary agenc1es.
To illustrate this position he states God is the final
cause and that the lawe of nature. are secondary agencies
under Him. But, says Paul, a law of nature, in the proper
sense of the term, is no law at 2ll; only does it sum up
the results of obaerving how the +ill of God operates in
the natural world. It noula'be absurd to‘say no sparrow
falls to earth nithdut the Father and~the law of gravi-
tation. Real cause, as Hume showed long ago, is beyond
us. §Sequence is all we see. The Bishop clearly states
the all-sufficiency of the merits of Christ. Nevertheless,
he is very loyal to the doctrine long established before

him--that though the merite of Christ are capable of
\~.covering évery sin of every man, still the Church is
custodtun of the merits of the Virgin Mary and many saints,
ana'doeé dispense these to cover the sins of men for whom

Christ died. Apparéﬁtly the "all-sufficient®” means with

A - -

1-'-°The.x11 Century and After, Vol. XLIx:fFebruary.
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the aid of the Church, accotding to Hedley.

‘The Pope, being the successor of Petexr was the ,
holder of.the keys. The conjunction of these t wo theoriee:
made the Pope overseer of the Treaaury.. The merites and
—aufferingsﬂgi Christ aﬁd the saints were at his disposal,
to be assigned to those who needed them whether living

or suffering in purgatory. This was another fbr;ard

step by the Church to its absolute control of the soul.
Unless the sinner met every demand of ;he Church his soul
must suffer without the benefite of these merits. True

it was, the Church did not claim to forgive sine and

remit penalties but it could guarantee such remission
because i; offered a consideration that God was compelled

to respect. It was later the Church assumed the absolute

power to forgive sin.

The idea of the community of merits which was in
the air must necessarily have formed an interesting sub-
jéct of . debate in the schools, graduall& being moulded
into a doctrine of the Church as the théologians elaborated
their views of the Church Triumphant with the papacy at

ites head, the mouth piece of God on earth. If the merits

—_—

—_— . -

l.---Vedder :-The Reformation in Germany.



of saints in heaven and the superabundant merits of
thé.V1rgin Mary could be relied upon to relieve the

sinner from the burden of aatisfaction/and i% the transcen-
dent me:itg of the Christian formed an inexhaustible
treasure for the redemption of the lost IaC€:LOt could
these merits be aﬁplied except through the bower of the
'church?

Such, ve may imagine, was the prevailing tendency of
the arguments of the doctora‘in the ¢tenters of learning.
This subject of merits was a novelty which hadﬂéprung
up too insignificant to gain very much recognition from
the 8choolmen who had built ﬁhe sacramental system.
Though alive during the period of the Schoolmen it gained
little or no recognition from them because they were in-
volved with the deeper aspects of the theology of the
Church. 8uch me:-aa Hugo of 8t. Victor, Gratian, Cardinal
Pullue, Peter Lombard, Righard of St. Victor took no
account of the superabundant merits of Christ and“the

Sainte and ‘made no place for them in their systems of
2 i
theology .

-—

Alexsndei of Hales, though receiving the credit for

[ - ‘. l 1 - I.
1.5--Lea:-History of Confession and Indulgences, Vvolume II
2.---Lea:-History of Confession and Indulgences, VOlume’III-
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being tbe first to formulate this tenet in accordance:
with the dialectic methods of the schools, does not
present it as a new diacovery of hi® own but assumes its
existence as an accepted fact. Therefore je does not

have to defend the theory; he only develops and elaborates
it, giving to it a more theological slant. Like some of
his contemporaries, he, looks upon the" theseaurus meritorum"”

as &n established part of the doctrine of indulgences.

Alexander brings in something new when he sets out
with the postulate that there are three kinde of meritz
--thoee of the penitent, thoae of Christ uho assigns Hia
passion to us, and those of the.church as a whole. There
naturally followe. a triple remission of punishment, the
eterral penalty is changed to temporal in the remission
of the iculpa"; the temporal which is beyond our eifength
to that which we can eEdure by the absclution of the priest;
and this is reduced to a still smaller infliction by the
indulgence in wﬁich thé merits of Christ satisfy for us.

This vicarious satisfaction is the pivot on which
the whole theory turns. The Church is & mystical body

and as one member of the human body often exposes itself--

.80 say the theologs in upholding thiﬂmtheprys-to prodect

~

l.---*1@a:-Hiestory of Confession and Indulgences, vb;ume III.
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another, so the Church supplies the needed s trength from
ite reserve made possible through the aacrifice of Christ,
the martyrs and saints, and the delegated authority of

the power of the keys. This theo;y‘gzined rapid headway,
and in the days of the Mystics commended itself as a
solvent of-many of the perplexing questions raieéd by

the use of indulgences. .The new theory was e agerly
\Kaccepted by the leading Bchoolﬁen such as Henry of Sousa,

Aquinas, Bonaventura, Dons 8cotus and others.

It was in 1350 before the theory received papal
sanction. 3oniface'VIII in instituting the Jubilee in
which he lavished plénary indulgences for pilgrimagee~to
Rome, abstained Trom‘making any reference to a treasury
of merite controlled by the Church. It was in 1350
when 4 new jubilee was proclaimed by Clement VI that
the grant of plenary indulgences was based on the theory
of the treasury. In the argumentative way, however,
that e presents it there {a found conclusive evidence
that he is propounding a doctrine notwyet incorporated
in the faitﬂ,'though as stated atove, heartily”accepted
by many Church leaders. After this papal sanction the
existence of a treasuré{Was aimost.uhivereally accepted

as the most plausible basis for indulgences. I say

~

~—
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almoat.becguse therg were a qu who yet refused to accept-
the theory. There still were discusgsions about it, es-
pecially what constituted the treasury. The leaders

of the Church are still at variance ag to this one

point. 1In so far as becoming a component part of the
doctrine of indulgences, tﬂia was settled in 1350.

A
A

This theory is no more thqp an aspect and a con-
sequence of the Communion of Sainti. uaurei speaks of
this as a source of indulgences before treating the
treasure of the church. Christians prayed one for another.
And while merit was not directly communicable between
members of a Christian society, there was a satisfaction
transferred fhat developed more and more a common interest
and mutual sympathy . chryaoetfgm seems to have been the
first to suggest a community of interests through which
all might profit. Like needs drew them together. There
had been in the Church for centuries prior to the Scholastic
period a préctiee Ehgt some form of penances might be
vicariouely performed, "and bringing together the several
thoughts that the faithful are members of one body, that
the good deeds of each of the members are the common:
property of all, and therefore that the sinful can benefit

) .
by the good deeds of their more saintly brethren," there

. < -~

I.---Hastings:-Bncyclopedia of Religion and Ethics,
Volume VII.
2----Iaurel--Indulgences.
d+.-=-Lindsay:--History of the Reformation.
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evolved as .a logical deduction, through theological

minds eager to advance the interests of the Church, this
Theory of the Treasury. The elaboration of Alexander was
pieasing to the realist spirit of the scholaatize and
readily acceﬁted by the majority. This was the theory
of the Schoolmen. -

Aftéi there had been uncertainty till far on in
the thirteenth century'ga to whether indulgences did
not relate merely to eccleeiasiical penalties imposed
by the priest Aquinas advanced tbe theory that they
applied in general to temporal penalty on earth and in
purgatory; If man did not fuliy meet the demands of
the righteousness of God as to penalty while living
purgatory amaited him. There he remained until the
prayers and penances of interested ones in his behalf
on earth liberated him.- He is obliged, although abseolved,
to discharge the temporal penalties of sin. The Buxplda
merite of Christ and the saints must fall necessarily to
the benefit of the Church as the body of Chiiet,eince
neither has further need of the aupererogatory works.
But the application of these "merits" by the Church along-
- side the Sacrament of Penance modera{e or cancel the

~temporal pénalties of sin. They can be applied only to

~
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those who in penitent spirit have been absolved after mak-
ing confession, and it is administered in the first in-
stance by the Pope as head of the churci.' A8 ue'have
learned already, theory_and Practice did not go iogether
alvays. Such was the case regarding this one put into
‘form by the Scholastits. Moreover, the theory was sub-
ject to mggificationa, it could ﬁe conceived of in & more
strict or more-lax way. When was one in a contrite frame
of mind? After all, was attrition or contrition producing

the confession, and was it neceésary that the pmieaf

makg the distinction, absolving only the contrite?

The Schoolmen had given théologicalfform to this
practice and it had become a doctrine, believed in,
taught and accepted. The work of the Schoolmen as to
"theseaurus meritorigm"increaaed the vague sense of super=-
natural spiritual powers attached to the person of the
Bishop of Rome. These writers were loyal members of the
Church; naturally they would do all possible to enhance

the position., of the Pope. -

»

There was one importaht consequence of this theory

‘on the doctrine of Indulgences. Heretofore they were

——

l.w~~Harnack:-History of Dogma, Vol. VI.
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substitutions of one form of penance for another, or
relaxation of the penance enjoined. Ngw they become
the_payment out of the treasury of an absolute equivalent

cf the satisfaction due by the p,enitent for) his sins.



POEFA et CULPA

Probably no one point of subgequent importance bear-
.ing upon the doctrine of indulgences has been debated so
uafmly as the question of Poena et Culpa. The line is
rather clearly drayn betweep Protestant and catholic..
Among the Catholic writers 0f the latter part of the
Middle Ages there are a few who claim this power for the
bishop of Rome. ﬁowever. the more recent writers of the
Church in meeting the accusation of Protestant writers
that this p ower has been claimed by the Church say their
citations are to épurioug,tritings, or that the aufhor
cited was not claiming for the Church all the ekpressionu
signified. We know that an indulgence is the remission
of temporal pun%ahmenf due God for sin after the guilt
has been removed. It is noted at once thati f the Church
has power to remit punishment and guilt (poena et culpa)
an addition to indulgences has been mede and a new def-

inition ngcessary.

This is a queation'about which the modern Romanists

- . ”
are rather sensitive. No claim to “a culpa:et a poena

~

1.---Thurston :--Indulgences for Sale-Ipquire Within.



2

is made by the Modern Church writers. The universal
answer given by all defendera ofhindulgences who have
sritten on the subject since the Council of Trent is

that guilt (culpa) and eternal punishment (péena aeterna)
are dealt with in the aacramept of penance and indulgencea
have to do only with the penalty of sin, or temporal
,punishments, those of earth and Purgatory, we must grant
also, after a thorough examination of data on this point
that this modernlopinion is confirmed by the moet em-

inent aughorities of the Medieval Church.

But was there not a time when remissions were made

by the Church which included "a poena" as well as "a culpa%®"

[»]

P
Lea holde that for ages there was widespread pgp-

ular belief that plenary indulgences were "a culpa et a
poena® and that this belief was a big factor in contr ibut-
~ing to the immense revenue which the papacy drew from their
sale throughout Europe. ;p to the eleventh century’;nd
ircluding it“the powers claimed by the pope were vague and
undefined. The masses of the people were superstitious,
illiterate, and ignorant. _Many of the prigsta nere very
po&iiy educated. The gacramental theory had not yet

;//been invented and few were able to draw any distinction

—_— ~

T.---Lindeay:-History of the Reformation. - S
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between "a poena® and "a culpa.® The masses could not
grasp the idea that absolution by remitting thé'guilt change
the pains of'hell,viémporary eufferihgs in Purgatory, and
that thie again could be commuted to penance). Purgatory
was8 still a speculation‘with“them. Absolution might mean
anything from a prayer to a pardon. The sinner could be

, received back into the bosom of the Church for any service
he miéht be called upon to perform. And the vaguenéas
of some of the promises made to the penitenE;;nd remissions
of priest only served to excite the popular imagination
of the age. -

~

It-is impossible to :say just when this expression

-

was first used by any leader of the Church in abaol&tion
for a penitent. We do know however, that this phrase

"a poena et a culpa®™ was used from the thirteenth Céntury
1

to the Reformation to signify a plenary indulgence.

It is found again and again in papal bulls from the famous

e

Portincula indulgence of Hanorius III to the Fraheciscane,
"to the last hours of undisputed sway of the Pope in:the
Wesz.; It was an expression in use in tracts and in -

the common talk of the day. It was used by Piers Plowman.

. 3
An' eminent Catholic writer states that the laTty cared

l.---Bncyclopedia Britﬁnnica- ~
Z.---gchaff. History of Christian Church, Vol. V, Part 2.

d¢===Dublin Review, 1900.
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little about the theological phase of it; yet to them
this expression was the name fqr the biggest thing the

- Church could give in the nature of an indulgence and
that was what they wanted. The prima-faci; meaning of
the phrase is that the indulgence itself frees the sinner
not only from the temporal penalty but from the guilt

of all h;s sins. Though the unlearqed could not under-
stand the phrase in its analysis he uhderstood it to
mean complete freedom from all the effects of sin. This
phrase however was not ccﬁfined to the realm of the un-
learned. As we have noted it is found in papal bulls,
and in the writings of the canonists of the Middle Ages.
However it may have oiiginﬁted, the phrase undoubtgdly
contributed to enhance the prevalent misconceptions as
to the intrinsic value of indulgences, especially in

regard to repentance and confession.

It is very difficult, after a thorough study of the

whole doctrine of Indulgences not to believe that each

v

of the two most voluminuous writers on this :Bubject--
Lea and Thurston=-approach it with ready made cases,
hoping to find some facte to substantiate them. In more

than one instance each seems to pass up the:true and

an

-~

‘weightier facts in the case just in order to.build

l.---Bncyclopedia Britannica. /
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argument. -

Both Protestant and Catholic writers agree that
the expression "a poena et a culpa' was frequently used
and by the most authoritative writers. ILea condenms
the use not only bedause it reaches beyond the scope
Bf an igddlgence, assuming the power of the Church to
release from guilt, tut also because tﬁé writer using
the phrase failed to state repentance and confession were
prerequisites to the grani. He cites some semi-official
writings--according to his words--that omit tﬂé'request
for confession and repentancq. Nevertheless there were
papal bulls to which he had access distinctly requiring
repentance and confessioﬁ. It is true however, that
confession did not mean what it does in modern Protestant
use. Of course it is impossible for a Protestant to see
how a person can be in a state of grace in the sense it
is used by the Catholic Church. TForgiveness with the
Churci was a process; with the Protestapt it is an act of
divine mercy.. With the former it is a progressive measure
of an institution; with the latter a perfected act of
God, The penitent was required to repent but an inten--

tional confession in due season was sufficient cause to

—~

T.---Lea:-History of Confession and Indulgences, Vol. III.
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restore to a state of grace.

. .Lea in his discussion of this specific element of

an indulgence would lead us to believe ahat "a poena.et

& culﬁa* was a most unlimﬁted grant; that i t was a highly
popular and lucrative spiritual commodity which relieved
the purchaser of all need of contrition confession, or
reformatlon of life, and in uhich*the pardoners consequent-
ly drove a roaring trade. This impression is in part true,
in part false. It is true a lucrative business in indul-
gences was, in a measure, due to the acceptance and use

of this theory by thepriests and bishops :as well as the
Pope. It should be hel& in mind, however, that it was
these salesmen-priests who had such a low conception

of their Church. Many were uncrupulous. As a natural
consequence the true teaching of the Church was buried--
purposely or through ignorance--in their efforte to in-
crease the sale of ipdulgences. Principle is foreign to
unprincipled men. 8Such are not true representatives of

the Church and the Church should not be judged by theirP

deeds:

A8 .to origin it would not be easy to determine the

exact epoch at which the term »indulgentia:a-poena et a

~
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culpa® first made its appearance. Certain are we it

sas used in the thirteenth century. We can affirm noth-

ing positively, says Thuretog, about its origin. we

shall find other authorities positive that the expression
is much older than the thirteenth century, though Thurs-

ton says only it is possibly older.

.All wri£érs of later centuries on this éuestion who
tried to éigﬂain it were reduced to conjectures, and all
these are not in agreement. It is probable, according
to the Catholic viewpoint, the phrase originated with
the Confessional letters which,at an early period, were
conceded by the popes to favored aﬁplicanta. These con=
ferred the privilege once or twice in a lifetime of éhooa-
ing a confessor ﬁho by virtue of this special favor would
have special powers of femitting all punishment for sin,--
in other words, the power of granting a plenary indulgence.
An ordirary absolution was from_guilt (a culpa) only; the
special absolution was from punishment (a poena) also,
since it was a plenary indulgence. Once the expression
"indulgentia a poena et a culpa® had established itself
among the people it would have been an easy matter to

extend the phrase from the absolutlon 1tself to the papal

[

l.--=Thurston in Dublin Review, 1900.
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grant which conceded it, .and to talk of this kind of an
indulgence coming from the pope. As stated before the
1eqa\iqstrgct§d could talk freely about an indulgence,

"a poena et culpa-' But about all they knew of cared to
‘know about it was that it was the highest spiritual bless-

ing the pope could bestow.

.,

N . N
There were a few defenders of the faith among the

most learned of the fourteenth century who said the Church
never used such a statement as: "a poena et a culpa.®™ Among
them was F. Mayron, the Franciscan professor of Theology

iﬁ Paris. But Thurston says this is %Bo sweeping a state=~
ment and will not stand in the light of facts. He then
cites Pope Celestine V who resigned the papacy after having

used it.

It is now that Catholic authorities spin a few theories
to relieve the popes of thg}r responsibility for such a
statement, or phrase. Paulus, in an effort to meet Brieger
the’ German Lutheran writer on the subject, says ”it“appéar8
that the Bull.; containing this phrase, "was drafted by
a layman, while the Pope himself was so completely ignorant
of tﬁe,forms and usages of pipal”doqumghte that he signed

- whatever was submitted to him.® Others reject the phrase

-~

l'“‘-The CathOlic. 1899 o-
€.~--The Dublin Review, 1900.
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though they say it is capable of expianation.

. Bxplanations were given bw.seyeral wWho saw the in-
conéisténcy and sought to -harmonize the usg with the more
established doctrines of the Church. One explanation pop-
ular with the devoteee of the Church was that an indulgence
*a poena et a culpa" was nothing more than an ordinary
plenary indulgence with the added circumstance "that the
confessor reteived full faculties." Another says the
purpose of Boniface in 1300 in using *indulgentia a poena
et a culpa"was that he wanted to give the fullest indul-
gence it was possible to give, as far as the p ower of
the keys extended. Cgtholic writers go so far as to say
this was the idea which remained cgnsiatently attached to
the phrase in‘the popular mind. One weighty argument in
favor of the above statement that this expression was
frequently used and only to designate the grant of a
plenary indulgence, is that Pope Pius granted an indulgence
"a poena et a culpa® to any soul in purgatory for whom
a certain alms should be offere&; There could be no
question of remitting the guilt of a:soul in Purgatoery
and upon whom God had aiready paesed'Judsxment° with,hii
in this instance at least, we must tonfess the expreesion

was used ignorantly or as the common or popular phrase

for plenary indulgences. It still remained, nevertheless
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that intelligent men like Dante believed the grante were
~ 1

for both penalty and guilt.

~

. )
. Medieval theology did not create indulgencee. It

only followed and tried to justify the practices of the
popes and of the Roman Curia--a rather difficult task.

We have little evidence that any defense for thie phrase
was necessary before the latter p;rt of the eleventh
century.. Lea tries to make the grant, of all the phrase
implied if not the use ;)f the phrase iteelf, come much
earlier, but he is proceeding on some bréad assugptions.
He finde grants of this nature made as early as 1054. It
may be this is true but‘there is no conclusive evidence.
On the whole, it is a question whether some of the popes
knew just the scope of their own grante. Though many
discrepancies were seen, it is impossesible to charge the
Church with the use of the phrase so early. It is true,
however, that conditions political and spiritual were euch
as to form a most fertile soil for the growth of thds
idea when once planted. Political conditione alone often
were -such as to cause the pope to use his every resource
in an effort io meet aﬁiimpending crisis. The papécy'tae

often at war with Saracens, German princes, and others

< —
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4

who questioned his right to temporal power, or wished

to add the papal domain to his own.

That even in theory there were defecte in the Hiddle
Ages is acknowledged by Catholic witnesses themselves.
!hqy speak of letters of indulgences that remit both tem-
roral punishment and eternal guilt. But according to
Benedict XIV many of thése are spurious and must be as-
cribed to those collectors df alms who proélaimed indul-
gences and at.the same time collected alms previous to
the synod of Treni. On the Catholic side the appeal is
readily made to the circumstance that "pecatum® was also

used for "penalty for sin,® "atonement for sin," and like

expressions. 'This waa'the situation.

The meaning can really'be p;oved. The first time
we find 'indulgentia a poena et a culpa is 1080 when
Gregory boldly makes such a grant. It was about this
éimé that many grants were made without stipulating the
conditions of repentance and faith. Catholics say it was
alwaia implied if nat expressed. When Arnoul of Flanders
deepoiléd'Theodozic. Bishop of Verdun, Gregory stimulated
the faithful to come to the Bishop's assistance by grant-

ing to all the Apostolic benediction, and promiéed pardon:

-~

l.~-~-Harnack:-History of Dagma, Volume VI.
2.--~-Harnack:-History of Dogma, Volume VI.
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of sins, withouﬁ‘cdnditioning it on repentance and cone
fesaioi. Many other citations of this kind can be made.
For instance, Gregory grants absolutioﬁ‘of all :;na to all
who aill.support'audolph of Suabia, Henry'; competitor,
imposing on them no other condition. 1In 1987 victor III
recurs to the rémission of all sins apparantly with&ut
conQ}tibns, to stimulate an expedition against the Saracens.
In like manner Urban II grants the grace and benediction

of God and the Apostles and the remission of ains to Count
Roger of Sicily and all hiQ family. These papal grants
continue through the following centuries. In 1253 Innocent
Iv offers in great detail plenary indulgences to those who
go and full pardon of eina'to those who contribute to aid
Louis IX king of France but at that time a prisoner in
Bgypt in his crusade. The greatest argument.one can deduce
for these grants 5eing "indulgentia a poena et a culpa"”

is that they are unlimited. No conditions ame prescribed.
No requirements are stipulated. It is difficult for the
Protestant mind to imagine these conditions were always
implied. These grants were ﬁade to men in all walks of
life, the higﬂlthe low, the rich, the‘poor. the illiterate,

and iearned. Did every.one know the grants were conditional,

and that penance must precede the fulfilment of the grant?

-~
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After once getting a foothold this kind o f grant was
popular until the Reformation. In view of the financial
advantages of such a doctrine it would, in all probability
have established itself, and the sacrament of ?enahée
would have becomé obselete had the Church been left to its
own devices and not been-forced to a reform by the Protes-

tant-Reformafion.
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INDULGRNCES
KIND-~-SCOPE~~EXTENT

There are many kinds of indulgences, local and univer-
sal, or specific and general, perpetual and temporary,
plenary and partial, apostolic and apocryphal, "toties
gquotieg," feal and personal, and many othere that may ve.
termed sﬁecial indulgences such as those to religious or-
éers, confraternities;.and those granted in behalf of

the dead.

n

—

The -lecal indulgence is one that can be gained only
in a specified place. The popes often granted certain
specified indulgences to people of a certain dity, town,
or locality. 1If any place had come under the censure of
the Church and repented, upon fullfilment of certain pre-
scribed conditione it was granted an indulgence peculiar
to ite own needs, or a local indulgence. Also an in-
dulgence was termed local when it was given in Rome or
Jerusalem to those making.; pilgrimage to the Holy Sepul-
chré or to the tombs of Paui and Peter. The generalﬁin--

dulgence could be_gained in any part of the uoild and is

3

—_—_

termed g universai indulgence bi*eome writers. A perpetual

~

indulgence may .be gained at any time. They are for the

use of anyone any time he may need them and is willing

/ —_
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to meet the requisites for them. These indulgences are
better understood in eontrast to the temporary, which

are available only on certain days, cr within cer tain
periods. Theeé lines are being written in the reference
library of Loyola University, New Orleans. A few months
ago a Seint's Day was observed here and all who, on that
Specifig day, visited a certain church here in the city
were granted a plenary indulgence for each vieit. Tem-
porary indulgences are given on July 31, and August 1, each
year, in honor of the Society of Jesus and the Order of St.
Francis, reapedfively. Real indulgences are attached to
the use of certain objects in worship such ae a crucifix,
rosurx; or medal. bPersonal indulgences are those which
Go not require the use of any material thing or which are
granted to,certain classes of indiViduale,cmembers’of

an order, or confraternity. )

The most important distinction, howeéver, ie that be=-
tween plenary and partial indulgences. A plenary indul-
gence is the remigsion of the emtire temporeal puﬁishment
due to sin so that no fﬁrther expiation® is due in Purgator;.
wAccordingly a person who may have been fortunate enough
to gaiﬁ'such an Indulgence, and receive ite full applica-

. . ’ ¢
tion, would be like a newly baptized adult--free from sin

T.--=catholic Encyclopedia, Vol. VII. ~—-
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and its penalty, so that if he were to die in this happy
state he would mount up directly to heaven without passing
through the fire of Purgator;." The principal plenary
indulgences are those of a Jupilee. These eitend to the
faithful at large, and may be obtained indiscrimately in
Chyrches everywhere. More imposing ceremonies"accompany
them,calculated to inspire a deeper devotion. Further-
more, the Jubilee bringg in its train special privilegea,
a8 powers conferred.on ordinary confessors to absolve fram
all reserved_ cases and censures, commuting simple vows,

agreeable to the clauses contained in the Bull.

A partial indulgence is one that remits only a part
of the penalty due to sin. Often such an indulgence is
'spoken of as one of a hundred days, weeks, a year, cr
other periods of time. The explanation of this definitioﬁ
is difficult to be understood by the Protestant. It is
closely related to the system of canonical penance of the
anéient c¢hurch. To say an indulgence of so many days or
years is granted does not mean there is a corresponding
abridgement of the painﬁ of Purgaﬁorj; Such phraseology
has reference mefely to the penance enjoined by the ancient
rules or canons of the Church. "Wherefore, an indulgence

of a hundred daya~or a year--is the remission of as much

=%
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temporal punishment as would have been formerly atoned

for, before God, by a cononical penance of a hundred days
or yeart.' 8o it is impossible to ascertain just how

much purgutorial pgin ie redeemed, or remitted by a partial
indulgence. A partial ;ndulgence is most indefinite, in-
exact. The penitent cannot know just how much relief he

is to receive through the indulgence. The real specific

value of the penalty, in relation to the life to come,

according to the Catholic viewpoint, is wholly unknown:.

If we accept this doctrine of ipdulgences as held by
the Catholic Church then we weuld/é§; there ‘were Apostolic
indulgences, gfanted by tpe Apostles. 'This is a firm belief
of the devout Catholic today. It is one of the strongest
points of argumeni for the existence or practice of the
“grant of indulgences the Catholic Church is able té find.
If the Church could prove the grant of indulgences by the
Apostles it would close the argument aboﬁt the right to
gr;%t indulgences. The most popular citation by the pro-
ponents of Apostolic indulgences--and everyone uses éhia
1na¥ance-eis that in St. Paul's letter to the Corinthians.
Here, they say}'he imposed punishment on the‘incestuous

Corinthian and’éubsequently remitted it. It is insisted

-
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uﬁgn that "the- penalty was not merely an ecclesiastical
censure of excommunication inflicted primarily for the
_ purpose of safeguarding the flock of Christ;® that the
Aggptle expresal§ states that the chief motive which
;ctuated him was anxiety for the individual salvation of .
the transgressor. Further, contends the Catholic acrib:.
it could Bot have been an act of discipline merely to
impress oé the sinner the gravity of his crime. 8ince
it had no organic relation to confession, public or pri;mte,
'and no connection with contrition, it was not a pa:f of
any conceivable Christian ordinance for the remission of
the guilt and eternal punishment for sin. Therefore it
‘was an g;erciae of the power of the keys to remit temporal
punishment due God for sin.

( (

A treatment of apocryphral indulgences takes us more
widely afield. These were forged indulgences and constitu-
ted one of the greatest sources of'abuse the Church knew.
éiurious indulgences appeared very early in the life of
the Church. One and ébout the mog} feasible explanations
for their appe;rance was the scar&ity of indulgences in

the early Church. In 1600 Baronius was frank enough to
call atténtion to the fact that the popes of the twelfth

3
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century made no grant®s for more than a year except for
Crusades. Another explanation was the attempt on the
part of one e¢hurch to rival or outclass the neighbor .

1
e
cc¢hurch in.its idducements to the worshipers.

The Catholic writers have little to say about the .
origin and nothing in detail about the abuse. The éhuroh
recognizeh the abuse in the past and made some effort to
curb the evil but the severity of tﬁe'Church strictures
"were not in proportion to the abuses. Realizing this to
be a danger of the present it calls upon its members to
give their cooperation to prevent their circulation and
’usi. 1?413 not easy to define the limits of this reckless
inventiveness of the fabricators, nor difficult to explain
the prevalence of these false grantg. The Church had long
been accustomed to the use of forgery by its leaders in
substantiating their claims. Nothing seemed easier than
the fabrication of suppositious doédments. Factories had
‘sprung up in Rome and elsewhere for the publication of
papal letters whose counterfeits readily passed as the
genuine in a aupérstitious_and uncritical age. The eager-

ness for gain was universal and if the&e was any compunce-

tion:: of the conscience it was quickly scothed by the

3
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assumption that the end always justified the means. No
church felt it could afford to be behind its competitors
in attractions for the pilgrims and whatever one ﬁro-
fessed to have its ;iVals immediately set about to secure,
and if not obtainable by fair means, foul were used. To
illustrate, very meagre grants were being made to the
Bnglish churches at the close of the thirteenth century.
Nevertheleas.;about this time the clergy of Rly, desiring
to rival those of Norwich who had obtained an indulgence
for Trinity Sunday, applied to the pope and obtained a
_~ Pplenary for Trinity Sunday for their Church. Lei thinks"
all evidence points to this as a typical case of forgery.
nan& of these cases passed uncontestéd; others persisted
until they finally gained the sanction of the Pope. Such
was true expecially in the early life of the Carmelite,
Franciscan, and Dominican Orders. The excesses now and
for sometimes past have been curbed by‘the congregation of
}ndulgencea. The Counter Reformation was a great factor
in restraining this scandal.
One question closely associated with fictitious in-
dulgences has been whether they are valid fo those who

gain them inrgood faith but ignorant of their nature.

3
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In earlief times when local indulgencée~mere rarely-per-.
petual, but were issued for a term of years the priests
yhoiprofited.by.them, if failing to secure their renewal,
.often would not proclaim the fact, but rather .would allow
the faithful to continue to win them. Some of:the Doctors
think.the'indulgence is gained tecause God looks upon the
heart vhile others hold it is not gained. Many doubts

and questions arise about the validity of indulgencee for

just such causes as the presence of fraudulent indulgences.

A “"toties quoties™ indulgence is one gained as often
as the penitent chooges to perform the work enjoined in it.
®"Toties quoties? generally are plenary indulgences and
geveral may be gained the séhe day; only one, however,
for self. OQthers gained are to be for the benefit of those
departed and still in need of the mercy of Goé in Purgatory.
This kind of indulgence was the subject of debate for years
among the tneologs of the Church. It is found as early as
1145. 1In this year Eugé%&us 111 mekes a grant of seven
days' indulgence to the Ofgtofyrof St. James at Pistoria
as often as it ehould be visitég. After much varianece of

opinion among thé Church men as to the validity and ad-

visibility of such an indulgerce the debate was closed

—
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in 1882 when the Corgragation of Indulgences decided them
to be meritorius and gave definite instructions as to how

‘they might be secured.



CONFRATERNITIES /XD INDULGENCES

The devflopment of the confraternities or sodali-
tiee as they are sometime known, is so closely related
to indulgences that thie treatise woulc te incomplete
without some account of them and the part indulgenées
played in their growth.

The existence of these associations can be 1traced
to earliest times. "They seem to have derived their initial
;mpulse fromuﬁngland, where, it appeare, there were as
early as the beginning of the eighth century associations
for-mutual intercession among the members of a monaefic
communit;;' On the whole, it seems the model on which
these societies were founded goes farthéi back than the
eighth century and is found in the little bodies of con-
verts in the Roman Rmpire. As. the number of Chri stians
increaesed the more'zealog;/members.formed themselves into
organizat;ong for the purpocse of uniting in pious‘exercieeg
and paying a small sum into a common treasury for the re-
lief of the poor. As these organizations grew and

flourished it became very difficult for the Church to

3
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restrain them in their proper bounds, .and for a long

period they consfituted a source -of anxiety to the rulers
of the Church. Since it was assumed that the Church con-
trolled‘everything religious, it soon ascerted its authority
to. supervise and control the confraternities also. The
bishop was instructed to closely euperviaé them and see they
were conducted properly.

Throughout the Middle Ages we hear very little of
the confraternities, though they were in exigtence through-
out the whole Western Churci. Laymen have joined in order
to share the spiritual advantages of~these systematic in-
tercessions. Here and there in the literature of the
period references to them are found, some favorable,
others unfavorable. There was one confraternity known
as the Confraternity of the Blessed Virgin, nhgch, in
1195 held in Paris annual services on thé/after Trinity
‘Bunday. 1In 1258 and 1259, in Piacenza, Alexander I¥ con-
ceded & hundred days remission of enjoined penance on
condition of their oteying their statutes and attending
monthly service in honor of the Virgin in the Dominican
Church. gimilar references are made to -other confrater-
nities existing in this period. Many however, which

assumed to have originated in the thirteenth century
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were organized in later years.

The more modern geystem datea from the period of the
rige of the cities and their’industries. There was a
simultaneous development of the trade guild and the mend-
icant orders, and this system received its first real
development under the influence of the mendf;ant orders.
The purpose was the unﬁon of people for some definite -
spiritual-exercise. Yet, some of the confraternities were

hardly more -than guilds or trades unions absorbed by the

Church and adapted to its purposes.

We find the scriveners and copyists of Rome organized
into a society in 1449 which was approved by Nicholas V.
This became a confraternity having its seat in the Church(
of St. Tommaso in Parione. To the members of this
association in 1561 Pius IV granted a "toties quoties” §
plgnary Jub;lee indulgence for vigiting their cﬁurch on
Annunciaf&on day and the feasts of St. John the Evangelist
and St. Nicholas. This grace u;s confirmed by Clement IX
in leﬁé. Another like confraternity was that of the
journeymeh téilors in Rome, the summary of whose indulgen-

ces was approved in 1779. There were those confraternities .

established for the furtherance of the pelitical g
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and temporal interests .of the Church. 1In 1860 when
there arose attacks on the temporal power of the papacy
a confraternity was organized in Vienna to defend this
claim of the pope. It received the mar%r/approval of
Pius‘mx. It differed from most of the confraternities

in that the presiding officers were not necessarily priests.

It is possible the Carmelites were the first to
crystalize this universal tendency, by forming those who
wished to unite with tlhiem in devotion to the Virgin Mary
and to receive the Scapula supposed to have been revealed
in a vision to 8t. Simon Stock, into the Confraternity of
the Scapula of our Xady of Mount Carmel. However, the
priority of this Confraternity is challenged by some
others. Soon other like organizations were striving under
the leadership of the friars, to attain greater holiness
and were encouraged by the expectation of the spiritual
advantages of the papal indulgences. They had their real
development in the Eifteenth century when almost every
mendicant house had its special association, with a
aﬁggial altar for it in the Church before which the members.

. 1l
assembled at least once a month.
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1l
A notable Catholic author states that the confra-

ternity wae born as a result of waning charity and zeal
of a great many Christians. The Church reaiized the necess-
ity of devising a means f613&ekindling the zeal and fervor
of its members. This view makes the confraternity a di-
rect outgrowth of efforts of the Church to build up the
spiritual life of ite membership.. Other writers speak of
the Church as only giving ite esanction to that which ;prang
igto being apart from any special encouragement from %he
Churgh. These thoroughly acquainted with Medieval history
will be somewhat favorable to the latter view because of
the low tide of spiritual life in the Church at this time.
The souls of men were hungering for food and to satisfy
a need un-met in thé Churé¢h they began to btand themselves
together for spiritual exercise and worship. ‘
There is much difference in the accounts of the
Catholic writer and the records”of the Protestént chronigle.
I'apeak of the Catholic and Protestent writers, each’as a
class tc themselves because I have }eached the conclusion
-it is impossible to find anyone who approaches all phaseé
of the doctrine of indulgences without somé"preconceived

3
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nor Catholic EBncyclopedia assumes the doctriné‘of Indul-
gences has ever been challenged. They proceed in their
. discussione as though hiatorx records everything as their
account shows it to be. Sukh is the attitude of Maurel

in his treatise on Confraternities. He states the Church
gave ite endorsement to the growth of thevconfraternitiea,
while the facts in the case readily show the Church realiz-
ed it had a problem qn its hands in their growth in the
laet half of the Middle apAges. "It was natural that the
Church," says a prominent writer, "ehbald not be disposed
to encourage these associations, for they were, for the
most part, a source only of scandal, and‘the effort through-
out the Micdle Ages was rather to suppress than stimulate
the;." In~1234 th; council of Arles regurds them as con-
spiracies and prohibits their organization except with
congent of the bishop. In 1238 the Council of Champigny
| repeats the command and describes confraternities as cov-
ering impiety with a cloak of piety. 1In 1248‘the council
of Valegce states thgy have beeh dissolved by the papal
legate and threatens to excommunicate all who do not
abandon them within two months. The action of this council

is confirmed by that of Arles in 1251.

¢
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Other councils raise complaints, one being that
they seek to abridge ecclesiastical authority. Rfforts
are made to reform them by putting them under the priest-
hood. Bxceedingly hectic was tle course of the confrater-
nity of the thirteenth century. In 1282 the Council of
Avignon considers them hopeless, incapable of refor;
and orders them dissolved.

It was natural in this period of development that
the Church should oppose their organization on other
grounds than that of corruption. .As noted above some
were little more than trade guilds. Other confraternitige
bound their members one to another by vows to protect each
other at the common expense when cited before ecclesias-
tiéal courts. Less intelligible and without just cause
wae the opposition showf by the Church to the associations
of Alexian Brothers, éellitee and Lollardg which sprang
up about this time. These devoted themselves to tﬁe care
of the eick,'inaane, and the burial of the dead. They
Bere persécuted by the eccieeiastical authorities but

protected by the mugistrates who recognized their value

to the community.

3
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The most prevalent complaint brought against Con-
fraternities was that they assembled under the pretext
- of pious exercise, only to spend the time in feasting and
debauchery. 8o general was the cogglaint that secular
;uthoritesldeemeq~it necessary tc exercise supervision
over them. The banquetsshich, evidently were tke chief

) ‘ Canrnt- Ly Hln 4
‘attraction of the associations raiaed.?he/queation_thetha:

the entrance fees and monthli/;ues were simoniacal or not
and onithis the doctors disagreed}—gut Avgiolo da Chivasso
decided that if the money was used for pious purposes there
was no simony. The entrance fees, tb'say nothing of monthly
dues, ranged from four to eight dollars. Thus it cante
seen readily how highiy the people valued these religious

privileges and what vast sums of money were gathered in

the treasury of the confraternities.

The abuses must have been many; for it becomes a
serious question between the Church and the reformers.
Huss, Wyclif, and Luther sternly rebuke: these abuses.
They say there is only one real confraternity--that is
Chriset's Church. All other associations aréﬁonly corrup-
tions and destroy rather than build up the spiritual life.
Erasmus offered a compromise in 1533 when he put forward

u sch?me on which the heretics ané orthodox might unite.

~
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In this he proposed that the secular powers should suppress
not'onljfthe feasts of the brotherhoode but the brother-
hoods themselves. It is only a short while until the se-
cular powers do interfere. In 1546 Charles V suppresses
the Confraternity of 8t. Lievind. Henry II disbanded all
those of Dauphine and the Marguisate of Saluces, for wast-

-

/
ing their money}and ordergd all their funds confiscated,
to be givén to the hospitals and the poor. However, there
may have been political motives behind one or both of

these actions.

Clement VIII is the outstanding reformer of the
first part of the seventeenth century. In 1604, complain-
ing that certain evil custome had caused many undesirable
results, he issued an elaborate order to bring all con-
fraternities into a general system and to subject them
to the approtation and rigid supervision of the bishops.
This, however, was ﬁothing more than had been decreéd by*
a counbil of the past. 1In general, all confraternities
were endowed with indulgences. By this time they were
all sources of gain and largely expended their resources
in coursefdébaucher;. Clement ordered al} chests, tables,

and basins, to be removed from the churches,” and

all collections to be used for rgpaira and other pious

~
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vorke. All confraternitiee and congregations were re-
quired to secure qpnfirm&tion of théir privileges within
a-year if in Europé,“or two yeare if abroad. when a
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