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PREFACE

The greater part of this thesis was written in China
after the May 30 Affair, 1925, when the whole nation was
aroused. Ever since the recent anti-foreign agitation be-
gan, much has been written about the relation of missionary
work to contemporary events in the country. Foreigners
have written numerous articles about the setting up of an
indigenous church in China and some Chinese have also set
forth their views of what a truly "native-color,"™ i.e.,
indigenous, church should be. Suggestions of permanent
value are being made but it appears to this writer that
gome of the ideas set forth are rather hazy and other pro-
posals, though not at all hazy, are dangerous in their ten-
dencies. The movement for an autochthonous, domesticated,
naturalized, native church rooted in the national soil is
good in itself; there are, however, certain indications
that, at times, outsiders have artificially stimulated the
desire for a national type of church and striven to give
the movement a direction which is rather disquieting to
some of us. This thesis is the result of one missionary's
study and thought about the problem.

My desire has been to make the treatment suggestive and
stirmlating rather than attempt to set up arbitrary and de-
teiled standards of what the Chinese churches should strive
for. Some of the conditions in which the work of Christian-
ization must be done, are indicated. Manifestly the work of

the missionaries touches the lives of the people at so many
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points that the scope of this thesis might be greatly en-
larged. There is no lack of material for a much more com-
prehensive work than this.

For over sixteen years I have been a missionary to the
Chinese; at first I was engaged in strictly evangelistic
work in a virgin ;E’ield; for the past five years I have had
charge of the Bible School of the Interior China Mission in
which men and women are vrepared for the work of preaching
the gospel to their fellowféountry—men. Much of the material
and method of treatment is the result of my own missionary
experience in the actual process of giving the gospel to the
Chinese. However I have done considerable study of litera-
ture relating to the topic I discuss in order that I might
get the reflections of many minds on the problems that I
deal with.

I have greatly enjoyed my stay in the new quarters of
the Seminary. After an absence of nearly seventeen years
from this institution, it rejoices the heart to return and
see such superb equipment and lovely grounds for the old
school. A number of those who taught me formerly are still
here; long may they be spared to glorify God and adorm the
Seminary; I love them all.

I desire to voice especial thanks to Dr. W. 0. Carver,
Professor of Comparative Religion and Missions, whosp tender
solicitude for the missionaries and their work is unfailing,

because of the kindness he has shown me.
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INTRODUCTION

The matter of the establishment of indigenous churches
in mission lands has become a burning issue in recent years.
Among the reasons for the urgency of consideration of the ~

question, the following points may be suggested:

I. INDIGENOUS CHURCHES A LIVING ISSUE

1. The rise of a spirit of nationalism in many non-
Christian countries tends to stimulate an allegiance to
native customs and institutions and has given rise to the
questionings of the value of foreign cultural and spiritual
importations. This spirit of patriotic fervor has sometimes
manifested itself in exaggerated and even ludicrous forms,
but, on the whole, it may be said that it ministers to and
develops a sense of national self-respect and will eventuate
in moral and social reforms if given proper direction and
kept within legitimate bounds. Whatever our attitude toward
these patriotic movements may be, they have assumed such im-
portance that they must be taken into account by students of
the environing conditions in which Christian churches are to
be planted and developed, if possible.

2. Again, a growing sense of world unity is manifest in
many places. The feeling of the common ties of humanity that

link all the world together, tends to becomes stronger contin-

ually. The means of physical communication have been multi-

plied. Greater knowledge of other countries has induced an



appreciation of their peculiar points of view and also of the
peculiar difficulties that they have to encounter. This de-
sire to deal sympathetically with the culture of alien peo-
ples begins to affect vitally the aim and scope of missionary
propaganda. At times, the 1onging{ to properly appreciate the
good in other lands has been misdirected because of insuffi-
cient information or misinformation. Sympathetic approach to
the investigation of the values of the spiritual ideals and
practices of alien cults is greatly to be desired but it should
be based upon an apprehension of facts. Superficial and senti-
mental attitudes which place disporportioned emphasis upon
outworn customs which the natives have outgrown and may even

be in process of discarding, are to be greatly deplored, for

in the end they result in injury to the very peoples that

need assistance.

3. The growth and success of the missionary effort has
made iic vastly more complex than at its beginnings. As the
circle of missionary endeavor has enlarged, it has touched
issues that formerly had only a remote connection with it. 71t
is now perfectly plain to the natives that the ideas and im-
plications involved in mission work affect the whole struc-
ture of their social, political, economic, religious and
national existence. Nor are commercial interests, of west-
ern origin, slow to understand that the apostolic army of
peace has a vital relation to trade and commerce. Statesmen
recognize the international significance of the establish-

ment of Christisn churches in so-called "heathen lands.®



4. Not a few view with misgivings the destruction of the
ancient faiths; "What will happen when the 0ld sanctions no
longer have value for the great pagan nations?") we are asked.
Yet others who affect a dilettante interest in the picturesque,
droll and quaint native, regard the missionaries as icono-
clasts who, in a frenzy of fanatical zeal, would stamp out
every spark of the old altars and smash the age-o0ld images.

A recent effort of missionaries among the Pueblo Indians to
abolish certain degrading tribal dances that were of great
antiquity, called forth stout resistance from a number of
quarters. "What a loss to our knowledge of ancient dances
will result if these customs are discarded!") cried those in-
terested in curious questions concerning primitive peoples.
"What will be the effect on these living men and women if
these customs are continued‘?"/ asked the missionaries in renly.

A recent editoriall may be quoted, in part, as typical
of this point of view. After saying that Lord Inchcape in a
recent deliverance had stated thet it was all very well for
the missionaries to go to the most primitive peoples, yet,in
the case of China, the missionaries are creating trouble, the
writer continues: '"This, says Lord Inchcape, is all very well
where fetish worship and inhuman cruelties are the local signs
of faith, but, when it comes to China, with its age-0ld civil-
ization and system of ethics, results are disastrous. Mis-
sionaries do more harm than good, says his lordship. 'An

attempt to break down China's faith K which is as sacred to the

1 Louisville Herald-Post



Chinese as Christianity to ourselves, is, I think, to be de-
plored. Such efforts do more harm than good.' At the risk of
shocking a number of good people, it may be observed that there
is much to be said for that point of view."

To such conceptions, the answer is that to the mission-
aries the Chinese are human beings and not institutions. The
first question to be considered in the evaluation of the com-
ponent parts of the Chinese civilization, is not their antig-
uity or their deep roots in the social organization of the
country but rather whether they make the people happy, healthy,
progressive, and, especially, whether they fulfill the deepest
gspiritual longings and aspirations of which the human heart is
capable. The missionary conception will be more fully developed

in this thesis later on.

II. AN URGENT QUESTION IN CHINA

1. It is now almost one hundred and twenty years since
the first Protestant missionary arrived in China. For many
years the missionary force was feeble and the response to mis-
sionary effort slight. The emphasis at first was upon evan-
gelistic work, for the most vart. The higher class Chinese
regarded the westerners as inferiors and treated the intruders
with studied contempt and disdain. Chinese leadership in the
churches was small in numbers and weak in quality and
initiative. '

2. The defeat of the unwieldy Chinese Empire by the



despised Japanese in the year 1895, marks an epoch in Far
Eastern history. This shock caused the mandarins to rub their
eyes in astonishment and dismay, showing them clearly that
reforms must come,and that in order to avert the destruction
of their country, China must go to school to the West as Japan
had done. The Chinese Revolution in 1911, fifteen years after
the Chino-Japanese War, was the direct result of the change in
Chinese thought about the West and the consequent study of
Occidental institutions and ideals. Chinese opinion had then
been shifted from the former attitude of cog}:empt and indif-
ference to foreign civilization, to a new sfe,te of mind com-
pounded 07f fear, envy and adulation.

3. Meanwhile the Chrisfbian churches had been growing in
numbers, in influence and power. The character of missionary
provaganda had been greatly altered. The awakening of China
and the thirst for Western learning presented a great oppor-
tunity and mission schools sprang up on every hand. Tens of
thousands of the flower of the youth of China came under mis-
sionary tuition and influence. The missionary now became a
leader not only in his church but also in the community life;
his advice and assistance were in constant demand by officials
and other leaders outside the churches. The native leadership
in the churches, developing in initiative and becoming more
numerous, took over increasingly important responsibilities.
The rise of a spirit of national unity continued despite

anarchy in the government resulting from the rivalry of



military generals who were marking out certain areas for their
personal rule. In the older and larger centers of mission
work, the tendency had been ever greater for foreigners to
become advisers to the Chinese leaders who were coming more
into the forefront.

4. Political events have always had a strong reaction
upon mission policies and propaganda. To treat adequately of
missions in China is impossible if an attempt is made to deal
with the subject as an isolated phenomenon unrelated to cur-
rent events. The political renaissance in Europe deeply af-
fected the religious life of the people; so also did the French

Revolution. The Aglipay secession from the Roman Cathclic
72 <

-

church in the Phillipines, the Loose from Rome movement in .
Bohemia, the crisis in Russia between the Greek Church and the
new national leaders, the deadlock between the Mexican govern-
ment and the Catholics--all these show how absurd it would be
to strive to ignore national movements. A very cursory view
of mission history in the Bast manifests the close connection
between the trend of the national life and the progress of the
churches.

5. Recent developments like the affair of May 30, 1925
in Shanghai, during whiech a number of Chinese students were
killed by police in the International Settlement, have ac-
centuated the importance of the character and progress of the
Chinese churches. This event led to the setting up of a num-

ber of independent churches, who cut off all mission control.



Other Chinese churches are now insisting on having a larger
share in the management of their affairs. Criticism is made
that 'too few of the missionaries value and appreciate the
spiritual and cultural heritage of the Chinese. Another ac-
cusation against missionaries is niggardliness--an unwilling-
ness to pay a living wage. Iany Chinese resent the policy of
putting the control of Chinese churches on a purely financial
basis, that is, insisting that the nationals are not to be al-
lowed full control, the ownership of the church building, and
the unhampered direction of the general policies, until they
are fully self-supporting.

6. But the greatest grievance is again and again stated
to be that the missionary, often unconsciously, assumes a
superior attitude and looks down upon the people with whom he
works. Dr. Paul Monroe of Columbia University states that
students from China in the university have given this supe-
riority complex on fhe part of westerners oftener than any
other as the reason for the lack of sympathy and mutual under-
gtanding between missionaries and nationals. DPerhaps an in- .
feriority complex on the part of these students may also part-
ly account for their sensitiveness, but, at any rate, the
Chinese now do not want religion handed down to them but
gshared with them, not in condescension but as an act of broth-
erhood and fellowship. The Chinese are intensely social and
deeply resent the idea that they are only benighted heathen

with souls to be saved, to whom the missionary feels he is
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superior and with whom he does not care to associate on
terms of intimate and friendly social relationship.

7. Racial differences, varied standards of living, perL
sonal habits, social customs, national prejudices and other
causes of like character, play a tremendous part in their ef-
fect on the spirit of cooperation between the alien Christian
worker and the local congregations. On meeting a Singhalese
or Indian and inquiring as to his place of residence, this
writer was informed that the Indian came from the piace
"where every prospect pleases and only man is vile," a sar-
castic reference to Bishop Heber's famous missionary hymn.
Indiang resent what appears to them to be the smug complacency
of the language of this hymn. There is also strong resent-
ment of the term "heathen" among English-speaking Chinese.

8. It thus appears that a3 survey of the problem of
establishing énd maintaining churches on foreign fields which
will be aoclim?tized, naturalized and indigenous, is very
timely. ZLeaders in varied activities are giving abundant ad-
vice as to the methods and adaptations that should be utilized
in setting up a truly autochthonous religious community. Thus,
in the course of a few months, President Coolidge, Mahatma
Ghandi, and Dr. Tsao of Tsing Hua College in Peking, to name
only a few, have addressed the missionaries on the question
of the spirit and method they should possess in their contacts
~with the racial cultures and spirituel inheritances of non-

Caristian peoples. Plainly it is urgent thet a survey be
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made of this problem in order to see what solution may be
discovered or rediscovered.

9. It is perfectly commonplace to state that China is
the outstanding non-Christian nation in area, strategiec loca-
tion, and potential resources, human and material. It is in
China that the how and when of establishing indigenous churches
is far from being a matter of abstract discussion and academic

interest; it is now a matter of practical and pressing moment.

ITII. SCOPE OF THIS TREATISE

1. Manifestly the material that might be gathered for the
development of the subject discussed in the pages which follow,
is practically inexhaustible, ©No claim is made that the sub-
jeet has been handled in completeness. The limitations
of time and the length of this thesis, define boundaries to
the scope of the treatment, even if it should be desirable to
attempt 2 more thorough investigation under other conditions.

2. Let it be frankly stated that the viewpoint of this
thesis is that of a missionary who has had many years of
practical experience in the land of which he writes. Much of"
the material is the result of conversations,conferences,and as-
gsociations with Chinese of all ranks of life and also with
many types of foreigners who have gone to China for one pur-
pose or another. This writer does not pretend that he has a
full insight into the processes of national minds. But he

does believe that he has a working knowledge of the Chinese



11

approach to the question considered here.

3. The aim is to set forth some of the more important
factors and determine a number of the basal principles which
affect the Christian work in China and relate these factors
and principles to thé great missionary goal of setting up
churches which will in a vital way be rooted in Chinese soil,
neeting their needs and aspirations and making Christ fully

nown to that marvelous ‘peopls.
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CHAPTER II
HISTORICAL BACKGROUND

In order to develop the principles involved in the ques-
tion of the establishment of an indigenous church in any com-
munity or nation, it is necessary to take account of some of
the historical aspects of the problem. It is well to remem-
ber that there is nothing new in the task of adjusting the
method of presenting the message of salvation under changing
conditions. 1In all generations, with every important dis-
covery, with each missionary advance, with the enlarging of
the whole field of knowledge, account has to be taken of each
altered situation. Indeed, Church History is but a record of
the successes and failures of the churches and their leaders
?o intérpret and link up the Christian movement to each age
éﬁd raece. While our religion affects the whole range of hu-
man interests, yet there are limitations to the adjustments
possible both as to nature and degree. Clearly, if Chris-
tianity is to maintain its integrity, it must not compromise
_on questions that involve its very essence.

Moreover, though we desire at all times to retain a sym-
pathetic and fair-minded attitude, it is even more necessary
to point out the glaring contrasts which exist, in our be-
lief, between the teachings and life of Jesus and the tenets
of other religious teachers and philosophers. Unless we be-
lieve with all our souls that we possess something that is

wnique, something that in a deep and vital sense is different,
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then our missionary effort is foredoomed to failure. So we
may say at once that in the effort to set up naturalized
churches in foreign lands, however appreciative we may be of
the native culture and achievement, a surrender of any funda-
mental part of the Christian religion is too great a price to
pay for even the greatest apparent gain.

One cennot Christianize heathenism at the expense of
heathenizing Christianity. Doubtless all Christian workers
would agree on that; but there is a divergence of opinion as
to what are the essential elements of the Christian faith and
so there arises the possibility that the liberal or radical
missionary may permit customs in his field Which{practices may
be regarded by one more conservative as utterly éubversive of
Christianity. Has history any lessons for us in this mattere

This is the point that we take up now.

I. 'SURVEY OF PROBLEM OF ADJUSTMENTS

1. Viewed in one aspect, the earthly ministry of our
Lord was an effort to set up or establish a religion that
would be indigenous to the land of Palestine. In the age of
Christ, there were in Judea a number of religi‘ous parties and
a patriotic movement among the peonle which aimed at the de-
liverance of the country from the Roman yoke. Also, there
had grown up alongside the Sacred Scriptures an elaborate body
"of traditions which were supposed to interpret but in many

instances set aside the real teaching of the 0ld Testament.
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The ministry of Jesus brought him into contact with every
varty, religious and po]z'yﬁical, that then existed in the land.
We raise the question of ‘whether or not he consciously or un-
consciously adapted his message to fit the traditions, the
nolitical program, or the Jewish ideal of an earthly Messiah;
in other words, did he or not, permit the environment in whiech
Christianity had its beginnings, to mold the basic content of
his message. Even a superficial study of the Four Gospels re-
veals the conflict between the leaders of the time, together
with the material hopes of the population, and the ideals and
purposes of Jesus. Far from seeking to avoid the issue or to
accomodate himself to local opinions, we find the Master
making the issue clear and well-defined. Of set ourpose, he
developed the contrast and warned his disciples in the most
explicit terms that they must expect violent and even murder-
ous opposition and that therefore all should count the cost

of becoming a member of a religious group thet would admit of
no compromise of its integrity. The terrible denunciation

that Jesus delivered against the unbelieving cities and his
tears over Jerusalem show clearly that he had delivered to

them an invitation to a new way of life which they had rejected
because it was couched in his terms and not at all in theirs.
Is it not then clearly manifest that our Savior presented his
authority as against the authority of the leaders and popu-
lar ideas of the day and that his authority was to be and is

the molding force of the religion of the New Covenant?
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2. The emphasis of the Apostle Paul in his contact with
the civilizations and religions of his day has value in our
study of the problem of the indigenous church in China. 1In
dealing with both Judaizers and Hellenizers, Paul stood in-
flexibly ageinst any accomodation or compromise of the heart
of the Gospel. Though he, himself, became all things to all
men that he might by all means win some, he was utterly in-
capable of adjusting the eternal verities of the Gospel to
please any group. Whether Pharisees, Gnostics, idolaters or
philosophers were his auditors, his central theme was always
the lordship and saviorhood of the Son of God, Jesus Christ.
Beyond doubt, what he meant by becoming all things to 21l men
was that he strove by the aid of a keen imagination and deep
insight to penetrate to the heart of the peculiar outlook and
problems of the various types he met. As did Jesus, so also
Paul set forth.in clearest outline the deep contrast between
the children of the light and the children of this world.
With a wide range of culture and with a magnanimous soul,
Paul yet took a firm stand on the central realities of our
religion. There is a tendency to-day to make much of the
varied approaches used by Paul in his missionary travels.
Iﬁgh}y valuable to every missionary student is a study of the
manner of work and principles of procedure of the first
great missionary, but through all his work there was ever a

living unity of purpose and also a unity in the content of
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his message. There is now a real danger that the distinction
between the variety of the roads by which Paul led men to ap-
proach the Gospel and the unity of the Gospel which they ap-
proached, may be obscured or ignored.

3+ The adoption of Christianity as the official religion
of the Roman state in the fourth century A.D. marked a tragic
development in church history. As a consequence of the gain-
ing of imperial favor, many heathen elements were taken over
bodily and much of the conglomerate that resulted wa.s,,at bot-
tom , not only non-Christian but anti-Christian. Here we
have adaptation with a vengeance! But it was not only heathen-
ism that was adapted but the Christian religion was also made
to fit the Procrustean bed of Rome even though it was maimed
and distorted in the process. To change the figure, Chris-
tian leaders sold "their birthright for a mess of pottage. By
thus stooping to conquer, much of Christendom has as yet been
unable to regain an upright posture; the heathen elements in
the Roman Catholic Churches, far from being windows to let in
light, are instead screens thzt shut out the sun and hold mill-
iong of mankind in impenetrable shadows. Untold miseries and;'
theological divisions might have been avoided if the universal
and free spirit of the Gospel had not been captured and bound
in the Roman institutional system. It would seem that here,

if anywhere, those who would go to extremgs in order to set

up indigenous churches, would be able to learn one of the
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plainest lessons of history

4. The Reformation was an effort to undo the unholy al-
liance between.the heathen and Christian elements in the
churches. But this effort was complicated by the fact that
the Reformation itself was not only religious in its aim, but
was bound up closely with political and cultural programs
also. It was for this cause that the reformers did not fully
make explicit what was implicit in their principles; they did
not go all the way from their preméées to the logical conclu-
sion. The Reformation not only used persuasion and argument-
ation, but it had to fight for its 1life with the sword. There
was not always leisure or opportunity to work out the full
logic of salvation by faith, with the New Testament as the
standard of faith and practicze. Too much account was taken
of the prejudices of men and women long schooled in the Cath-
olic view of the'ordinances and church organization and so the
movement halted at a half-way station between the Catholic
view and the New Testament teachings. Also it should be said
that the fanatical literalism of the Anabaptists was an ob-
stacle which prevented other evangelicals from regarding their
observance of many primitive Christian teachings with favor-
able or impartial eyes. The point to‘be remembered is that
the evangelical movement remained incomplete, still retaining
a number of the old Roman accomodations to heathenism. Clear-

ly, when once a pagan element has crept into church life, it
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is by no means easy to be rid of it after it has been thor-
oughly established.

5. The modern missionary movement has brought Christian-
ity into contact with practically all the religious and social
systems on the planet. Wherever the emissaries of the Cross
went, the issues were soon clearly drawn. In the hands of the
pioneers of the Gospel in distant lands, their trumpets gzave
forth no uncertain sounds. Their preaching was clear; it
was deadly earnest and challenging. These men did not risk
their lives for negations, and to them heathen religions seemed
to be widely separated in practice and ideals from the Xing-
dom of God. It is also worthy of note that in the earliest
contacts between non-Christians and missionaries, the for-
mer did not take the trouble to emphasize the points of sim-
ilarity between their religion and that of the missionaries
but were nearly aiways respntful or disdainful or both. Only
when the mission cause hgd gained influence and considerable
acceptance dQesﬂthé”unbeiieving national begin to "claim kin"
with the impg;ted religion. But it should be remembered that
the pioneer group of missionaries studied with painstaking
care the customs, religions, languages and social life of the
natives wherever they went; they were not content with a sur-

face 2cquaintance with the life of the people but delved be-

neath to discover the sources of action that animated them
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and explained their peculiar outlocok. Always the pioneer
Protestant missionaries strove to bring each local institu-
tion to the acid test of conformity to the will of Christ;
they did not shrink from attack on the most dearly cherished
of native practices if they conceived them to be inimical to
the spiritual welfare of the community. The very antagonisms
they stirred up served to protect them from the subtle tempt-
ations which were to befall their successors. In the begin-
nings of missionary work in most lands, the native leaders
did not seek compromise. Usually they desired to drive the
intruders out.

6. Within recent years, consequent on the success of the
nissionary enterprise, there have arisen certain developments
that closely relate to the future task of preaching the Gos-
pel in.foreign lands.

(a) In the first place, the influence of mission work
has resulted in far-re;iching changes in the native religions.
On the one hand, the natives sometimes reinterpret their reli-
gions and seek to put a higher ethical content into them,
giving to some of their religious practices explanations that
are doubtless quite foreign to the original purposes for which
they were established. Current Psychology uses the term "ra-
tionalization™ to denote a reason or explanation that is used
to defend a course of action, though this reason or explana-

tion may not have been present in consciousness until after



the action. Such rationalizations are being used now to de-
fend national cults, particularly in India. Again, national
religions may be reformed and take over some of the elements
of Chrigtianity, in an effort to revivify the ancient faiths
of tﬁk_xgi/r lands. In this way, they seek to destroy the
contrast that exists between the 0l1ld beliefs and the Christian
religion and to keep the people from accepting the new faith
on a large scale. The national teachers and leaders point to
their reinterpretations and readjustments and solemnly declare
that the local cults have always been thus in their inner
content.

(b) But another significant outcome of the modern mis-
gionary movement has been the appearance of a considerable
number of western proponents of the value of heathen spirit-
ual ideals who are willing to go to extreme lengths in order
to set up indigenous churches in foreign lands. In the re-
action z2gainst the sometimes violent antipathy of a former
generation of missionaries to 211 non-Christian religions,
these idezlists are betrayed into a sympathy which is often
maudlin and smacks of sentimentalism. It is not a real ser-
vice to Chinese nationals to magnify beyond measure the value
of their civilization or religion though we earnestly seek to
approach these with an appreciative spirit. A great wrong
will be done China, if because of western encouragement and

because of their own pride in their past achievements, tae
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nistake of the fourth century, when Christianity was heathen-
ized, be repezted and elements which are distinctly un-Chris-
tian be incorporated into so-called indigenous churches. To
be sure, wherever Christian truth is found in China or any
other land, it should i)e recognized as such and appropriated.
Doubtless there are many practices which may be of use which
have not hitherto been utilized by any Christian organization.
Clear distinction should be made between that which is merely

different and that which is truly pagan.

II. EFFORTS TO ESTABLISH INDIGENOUS CHURCHES IN CHINA
Christianity is not a recent importation into China; it

is now nearly thirteen hundred years since the first known
Christian missionary arrived in what was even then the ancient
land of Cathay. The study of the successes, failures, and in
come casesy the extinction of the various attempts made to
Chriséianize the Chinese should prove very illuminating and
instructive. It is proposed to discuss the efforts of the
Nestorians, the Roman Catholics, the Protestants, the T'aip-
ings and the recent rise of the Christian army under the lead-
ership of Marshal Feng Y Hsiang. With most of these histor-
ical movements, we will deal with onI; the bare outline of
events, but in the case of the ;6man Catholics, the great con-
troversy aroused by the different methods pursued by two

Catholic groups created such a disturbance as to shake the
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entire Roman Catholic Church and the matter at issume is so
closely related to the subject matter of this treatise, that
the work of these Catholics will be discussed a2t greater
]ﬁngtﬁ than that of the others.

l. Nestorian Effort in China.

(2) The Nestorian Heresy, which is that Christ is two b/‘
complete persons, arose in the fifth century, being so called
after Nestorius,a. Syriae ecclesiastic,who was for a time pa-
triarch of Constantinople. This sect has long been regarded
as heretical, but Grieve and Black! hold that "the Great Syriac
Church built up by the adherents of Nestorius and ever memor-
able for its zeal in carrying the Gospel into Central Asia,
China and India cannot, from its inception, be rightly des-
cribed as other than orthodox.™ Be that as it may, it is to
this Syriac or Nestorian group, as far as is known, that the
honor of being the first to enter China with the Gospel.
must be given. In the year 1625 there was discovered at the
cavital of Shensi province, the city of Sianfu, a black mar-
ble tablet engraved with some seventeen hundred Chinese char-
acters; the date of the tablet was the year 781 A. D. This
tablet is the famous Nestorian memorial which records the
coming of the Nestorian priest, Olopun, in the early part of

the T'ang dynasty, about the year 635 A. D.?

Olopun was
raised to the rank of High Priest and High Protector of the

Emperor Kautsung.5 When Marco Polo, the Venetian traveler,

1 Encyclopedia Britannica
2 Uplift of China
3 Emergency in China
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visited China in the thirteenth century, he found Christian
churches in a number of places and evidently the Nestorians
were very successful, for a time, in extending the Christian
faith. At one time they had at least three thousand teachers
who were directed to cease their labors by imperial edict.l
But at the present time there only remains the Nestorian tab-
lat as a witness to the once influential and st}ong Christian
body in China.

(b) Various conjectures may be indulged in to account
for the disappearance of these churches. Was it lack of an
orthodox conception of the person of Christ® Was it due to
a lack of the right kind of schools and proper training of
the converts? Did imperial favor sap the vigor and integ-
rity of the church? Or was the final failure due to the fact
that the priests, ritual and scriptures were Syriac and there-
fore foreign, so that there was no chance for the churches to
strike their roots deep into Chinese s0il? From the meagre
materials available, one may surmise that the most likely ‘
causes for the extinction that overtook Nestorian Christian-
ity in China were mainly two: first, a dependence on offi-
cial favor and patronage, which is very capricious at best~
and which, if long continued,is apt to enfeeble the evangel-
istic zeal of the ministers and cut them off from the masses
of the population; second, the Nestorians seem to have remein-
ed a foreign body encysted in the great Chinese mass; finally

they met the fate of the Tartars, the Jews, and many lMoslems;

1 Two Thousand Yezrs of MMissions Before Carey.
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they were absorbed completely.

2. The Roman Catholic Effort in China.

(2) Though Roman Cestholics began work in China, for the
first time in the year 1291 under the leadershin of John
called Monte Corvino, who achieved considerable success, yet
this movement later died down and it was the Jesuits who,
under the influence of Francis Xavier, began the modern Cath-
olic mission effort in China which has continued on down to
the present day. In the year 1580 the Italian Jesuits, Pasio,
Roger, and Ricci entered the country and in 1601 Ricci went
to Peking where he was able to secure imperial fevor, of which
he took full advantage. The work of the missionaries was
eminently successful, lergely owing to the studied effort to
avoid offending Chinese tastes and religious ideas. If there
were ever men who embodied and practiced a large adoption of
native ideas and methods in their desire to build up an in-
digenous church, then the early Jesuit missionaries in China
were such men. Highly trained, astute and politic, few mis-
sionaries have had greater success, viewed superficially, to
attend their efforts. Yet the controversy that was aroused
by the method that they pursued, lasted over a century, in-
volving the Roman Catholic Church in China in the deepest
nisery and finally wesulting in the persecution of Christians
from 1724 to 1858, a period of one hundred and thirty-four

years. The effect of this internal strife in the Catholic
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Church had serious results, not only in China, but also in
Europe. No one who desires to go deeply into the question of
the relation of mission work to native institutions and cul-
tures can afford to neglect the study of this great controversy

between the Jesuits and two other Catholic orders.

—

(b) The (%é'é'éons for the success of the early Jesuit mis-
sionaries was d—ueto a number of causes: +they brought a knowl-
edge of many arts and sciences, introduced more effective fire-
arms, assisted in the negotiation of the treaty between Russia
and China in the year 1689, which treaty was the first China
ever entered into with a European country, and the o0ld summer
palace was built under their direction. The extent of their
success may be gauged by the fact that before the fall of the
, Ming dynasty no fewer than one hundred and fourteen members
of the Royal family wexe Christians.t

Pagio and Roger soon left China and Ricci began the work
of reaching Peking with the Gospel, alone. The methods pur-
sued by Matthew Ricci are a very interesting example of Jes-
uitical mission work. For seven successive years he lived
among Buddhist priests, dressed in the habit of a Buddhist
monk. From them he learned much about the customs and culture
of the Chinese, but he especially studied the language until
he was very proficient and as he was a skilled mathematician,
soon gained great influence. Perceiving that his Buddhist

monk dress was derided, he began to dress as the Chinese

1 Hodgkin



27

literati did and, as he had given great attention to Chinese
learning, was able to meet the scholars on their own ground.
After careful study, he decided on his line of attack; real-
izing that Confucianism was more respected among the highly
educated than Buddhism, he began to affirm that he came to re-
new the ancient pure worship of T'ien (Heaven) or Shangti (the
Supreme Ruler) and, to suit his purpose, more or less ideal-
ized the ancient religion of China. For eighteen years he
meditated upon what attitude he should take towards animal
sacrifices, ancestor worship and other Confucian ceremonies.
These customs must have appeared to him very much like spirit-
Qu;;]sacrifices, which indeed they are; nevertheless, in order
to avoid persecution and insure a wider hearing for his
teachings, Ricci chose to ignore the inconvenient facts and

to take the position that these ceremonies were of only polit-
ical significance and that a Chinese could become a Catholic
wvithout forsaking these practices. By this decision the seeds
were sown which were to bear bitter fruit, resulting in the
almost complete extinetion of Catholic missions in the land

and rending the church with violent dissensions.

Having made his decision, Ricei proceeded to carry his
ideas into effect;the converts were allowed to worship their
ancestors as other Chinese did, with some limitations. The
Catholic Christians were enjoined to observe only those parts

of the ceremonies which were prescribed by the laws of the
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emoire and even in the observance of these laws, they were to
1lift up their hearts to God while pretending to worship the
tablets; thus,though pretending to conform to custom, they
were,according to Jesuitical direction, to be in reality, wor-
shipping God.1 In this way, Ricci soon gathered together a
considerable number of converts. Had the Jesuits been left

in sole possession of the field, great inroads might have been
made into the heathen population at the price of compromise

of essential Christian convictions; this was not to be. Te-
spite the success of the Jesuits, their mission methods a-
roused antagonists among their fellow Catholics, who in the
end utterly routed them.

(c) The compromises made, while they opened the way for a
temporary success, at the same time aroused powerful adver-
saries from among their co-religionists. Is there not here
a warning that if,in an excess of zeal, any body of mission-
aries departs from the simplicity which is in Christ, incor-
porating neathen elements in order to make the churches more
indigenous, gthat numerous other missionaries will resist such
a policy to the utmost and so instead of promoting growth,
progress and unity, those who make these accomodations, are
in reality creators of strife and schism?

It was in the year 1630 that missionaries were sent by
the Dominicans and pranciscans to China. Soon began the con-

troversy which lasted until the year 1742 when Pope Benedict

1 Mosheim
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{IV in the Bull Ex gquo singulari, finally decided against the
Jesuits. During the century and more that intervened between
the beginning and end of the struggle, both sides sent delega-
tions to Rome to make representations. A Dominican Friar,
John Baptista Maralez, was the first to go to Rome from China
and his statement of Jesuit practices caused Pope Innocent X,
in the year 1645, to issue a bull against them, which, how-
ever, the Jesuits refused to obey on the ground that the Pope
had been misinformed. Martin Martini was sent from China to
represent the Jesuit case, which he did so ably that Pope
Alexander VII, in 1656, sustained the Jesuits. Thus two "in-
fallible" Popes had issued bulls in direct contradiction. 1In
1669, Pope Clement IX issued a bull in which it was held that
both the Jesuits and their opponents were right. Both parties
were left at liberty to act as they chose and there began to
arise two kinds of Roman Catholic Chinese chu;ches, those who
conformed largely to Chinese customs and thosezwpp did not.l
During the reign of Kanghsi, the Jesuits wefe in high of-
ficial favor: +the persecutions which had afflicted the con-
verts ceased; the Jesuits were instructors in the court, the
Emperor's friends, physicians, painters, turners, watchmekers,
founders, accountants, astronomers, and counsellors. "In
short, they directed everything at the court of Peking."l 1n
1692, the Emperor published a decree in favor of the Chris-

tian religion, permitting his subjects to enter it; he sent

1 Mosheim
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an embassy to the Pope, built a beautiful church inside the
palace walls and gave many evidences of his favor.

The controversy took a new turn when Charles Maigrot,
sent out as an Apostolical Vicar by a missionary society in
Paris in 1693, took sides with the Dominicans and together
with his associates, issued a declaration against ancestor
worship, the worship of Confucius and other Jesuitical prac-
tices; in addition, they attacked the use of the terms "T'ien"
and "Shangti,” saying that the first only applied to the vis-
ible, material heavens which Christians could not worship.
The question was carried to Rome for decision and the whole
of Europe was stirred over the question. The Jesuits enlisted
the Emperor Kanghsi on their side, having him write to the
Pope that the terms "T'ien" and "Shangti"™ were proper and the
worship of ancestors compatible with Christianity. A thou-
sand learned Chinese also wrote to uphold their Emperor's
statement. After six years, the Pope, Innocent XII, in the
year 1704, decided against the Jesuits, holding that the name
for God in Chinese should be "T'ien Chu" (Lord of Heaven);
that no ancestral tablets should be worshipped; that the
characters "King T'ien" (worship Heaven) should be removed
from the churches; that the sacrifices to Confucius and en-
trance into Confucian temples should be forbidden to the
Christians. A papal legate, Cardinal Tournon, was sent to

China to compose the differences between the missionaries
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but he was flouted by the Jesuits and on his death, the re-
port went forth that he had been poisoned by the Jesuits.
This report, though likely untrue, further inflamed not only
the Catholics in China but all over Europe. The Jesuits re-
fused to obey the decree and the Chinese Emperor was deeply
offended that a foreign potentate should have decided against
his imperial interpretation of the meaning of Chinese terms

and ceremonies. The celebrated bull, Ex illa Die, issued by

Clement XI, was taken to Peking in 1716 by the Franciscan
monk, Charles Castorani. In this bull, the Jesuits were com-
manded -on pain of excommunication +to obey the decrees passed;
they were each to take oath to obey these regulations without
reserve. This bull was written in the most clear and explicit
terms, but the Jesuits refused to obey it on the ground that
the word "praeceptum" was used in the title and "a precept is
no law." Castorani was thrown into prison and loaded with
chaing by the Chinese Emperor as an introducer of strange laws
into the Chinese Empire.

Upon receipt of the news of the treatment accorded Cas-
torani, the Pope decided to send a special embessy to Peking
to entreat Kanghsi to permit the priests to observe the papal
bulle The legate sent was Charles Anthony Mezzabarba, who in
1720, visited the Emperor's court and conducted negotiations
with considerable skill. However, he was subject to a great

neny mortifications at the hands of the Jesuits and the
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Emperor and did not accomplish a great deal. Under pressure,
at last Mezzabarba issued a pastoral letter }n which he made
an almost complete surrender to the Jesuits on the questions
at issue. On the return of Mezzabarba to Rome, the Pope was
so enraged at the treatment his legate had received that, for
a time, he resolved to dissolve the Society of Jesuits. The
recall of all Jesuits from China was demanded and no further
nmreaseg in their number w;s to be allowed, but the death of
the Pope relieved the anxieties of the Jesuits for a short
period. The succeeding Pope, Benedict XIV, proved less se-
vere but it was he who finally ended the long controversy by
deciding against the Jesuits in the year 1742.

(d) Kanghsi died in the year 1722. Yong Ching, who had
been selected as successor, partly under Jesuit influence,
succeeded to the throne. Jesuit hopes of special favor from
the new Emperor were not fully realized; they were employed
as artists and artisans but they were excluded from his coun-
sels and affections; the edict in favor of Christianity was
repealed; the enemies of Christianity at court took courage
and began to oppose its extension; all the missionaries ex-
cept the Jesuits in Peking were banished to Macao and public
and private religious observances by them were alike inter-
dicted. This reversal of policy which resulted in great per-
gsecution of Catholic Christians, was by their opponents laid

at the door of the Jesuits, while the Jesuits declared that
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the cause of the changed attitude of the ruler was due to

the bull, Ex illa Die. Doubtless the real cause of the

change was the dissensions between the Jesuits and their
adversaries and also the claim of the Pope to decide ques-
tions that the Emperor felt were in t_he sole jurisdietion
of the Son of Heaven. There must have been, too, a strong
party of native officials who viewed with jealous eyes the
influence and honors accorded a body of foreigners, however
distinguished and learned they might have been.

(e) In the year 1724, the Emperor Yong Ching expanded
the Sixteen Maxims of his father, which had been issued as
a hortatory edict in 1670, into the famous and popular"Sheng
Yﬁ"or Sacred Edict. This edicet is widely preached and ex-
pounded over China to-day; a common sight is a small tent
crowded with people listening to the exposition of this
well-known classic by some Chinese scholar. The Sacred
Ediet is thoroughly Confucian and in the chapter on Heret-
ical Doctrines, in which the Emperor inveighs against the
Buddhists and Taoists at length, he adds this in regard to
Roman Catholicism, "Neither are the Papists orthodox, who
speak of heaven and earth and the Invisible. It was sim-
ply because they understood astronomy, and were able to cal-
culate the rules for astronomical tables, that the govern-

ment made use of them to compile the Calendar. This is by
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no means to say that their sect is good: you must on no
account believe them."1 This shows conclusively that the
long controversy had at last resulted in outlawing Cathol-
icism and though the next Emperor, Chien Long, who ascended
the throne in 1737, revoked the decree against Christianity,
a terrible blow had been delivered from which Catholic mis-
sions were long in recovering. In Kenghsi's reign there had
been nearly fifty thousand converts baptized in Peking in
two years. Later, in the year 1754, there was in Peking a
congrégation of only five or six thousand Christians left,
and at the beginning of the nineteenth century, only 290,000
Catholics in all China.? If this number seems large, let it
be remembered that in the year 1564, there were already

over 300,000 Catholics in the Flowery Kingdom.

(f) Mosheim, writing about 1748, gives a very interest-
ing statement of Jesuit missionary methods as he conceived
them to be: "The Jesuit missionaries preach Christiagnity
very differently from the other monks and ecclesiasticks.

A Dominican, a Franciscan, an Austin Frier, or a secular
priest, when he becomes an apostle, carries nothing with him
but 2 warm zeal for the Faith, his school learning, which is
of more detriment than use to him, and a considerable stock

of superstitious opinions. Besides this, many of them are

willing to take advantage of the credulity of the people

1 Baller's Translstion
2 Warneck
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and promote the credit of their religion by a pious fraud
and pretended miracle. This is the whole spirituzal appa-
ratus of an ordinary Romish missionary. But a Jesuit leaves
his school learning at home and instead of it, carries with
him some rules of prudence inculcated into him by his supe-
riors and instructors. Of these rules, the following are
the principal: I. A missionary, who hopes for success, must
assume the character of a divine or philosopher of the coun-
try in which he preaches. This conduct usually removes a
great part of the prejudice usually entertained against for-
eigners. A Jesuit therefore, as soon as he enters upon his
office in a heathen country, changes his character. In
India, he becomes a Brahman, in Siam a Talapoin, in China

either a Bonze or a Confucian and philosopher, in Africa he '

P

appears a Maribou. A poor Capuchin or Dominican retainst////’/
his European character and makes that of a Mendicent Frier
consistent with that of a preacher. Hence he is of little

or no repute, whilst the Jesuit in his mask gains the

hearts and attention of the people. II. A missionary must

make it his earnest endeavor to be favored at court. 1In

order thereto, he must leave no means untried, by presents,

by respect, by attendance, and other like practices, to in-
gratiate himself with those who are at the head of affairs.

IIT. 9e must, if possible, insinuate himself far into the
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confidence of the great and powerful, that he may be con-
sulted in matters of state and government. A missionary who
has succeeded in this, may preach on securelyee.ee.. IV. A
missionary must conform to the opinions and customs of the
people he is sent to, provided they be not manifestly in-
consistent with the faith he is commissioned to preach. V.
He must meke use of whatever has the appearance of truth and
vriety in the religions of the country where he preaches and
endeavor to reconcile it to his own doctrine. It is not
material that this cannot be done without distorting the
heathen as well as the Christian religion. The little sin
committed upon such an occasion is amply atoned for by the
benefit it produces. VI. He must not abQlish or prohibit
ancient customs to which an ignorant people is generally
much attached. Let the people retain the customs of their
fathers. It is sufficient to sanctify them, that is, to
separate all that is manifestly idolatrous and superstitious
and with a good design to make the rest consistent. VII. A
nissionary must have money, and trade may enable him to pro-
cure it. If, therefore, he can privately carry on a little
commerce, he does well. It is no disgrace to his office
whilst he converts his gain to the service of God."d

Mosheim declares that his authority for these rules are

Tabri, Gabriel Daniel, the writings of the Jesuits published

v
1 The spelling and capitalization is that of original.



a7

in Chinese and the letters of the Jesuit missionaries them-
selves. There is little doubt but that the above is a pret-
ty correct statement of Jesuit missionary methods which
caused.trouble in both India and China and which finally
nearly wrought the ruin of the whole Catholic mission ef-
fort in China. There are not wanting modern Protestant mis-
sionaries who would endorse the spirit of these Jesuitical
practices condemned by the Roman Catholic Church itself
nearly two hundred years ago. Verily, there is nothing new
under the sun; 0ld practices, refurbished or dry cleaned,
are put forth now with all confidence as the "modern ap’“/
proach™ to the evangelization of heathen nations. To most
missionaries, it is still very material whether a method Dbe
used which cannot but result in distorting the heathen as
well 28 the Christian religion." <

(g) In the middle of the nineteenth century, the Cath-
olic religion began to regain much of the power and influ-
ence it had lost. The number of Catholic adherents is now
approximately two million souls, distributed widely over
8ll the land. Only recently have American Catholics sent
nissioneries to China.

There are three general conditions that relate to the
Catholic work that have some importance:

(2) First, there has been a close connection between
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the French legation in Peking and the Catholics in China,

of many years duration. Even though the French government
at home might be anti-clerical, the French Minister at the
Chinese capital. has always held the Catholic religion under
his special protection. It was on the initiative of the
French Minister that Christianity was specially recognized
in the famous treaty of 1858. Again, in 1899, the French
Hinister extorted an unusual privilege from the Chinese gov-
ernment, which resulted in an ediet giving official rank to
Romanist priests. The Catholic revival in China "has hap-
pened in closest conjunction with French politics, and has
led, as scarcely anywhere else, to many conflicts, even re-
peatedly to bloody scenes, and has contributed not a little
to the loading of Christian missions everywhere in China
with the reproach of being a tool of the hated Western Pow-
ers."l The seizure of Tgsingtao territory by the Germans
when two German Catholic missionaries were killed, only ac-
centuated what the French policy had already wrought.

(b) Second, the status that the Roman Catholic mission-
aries wished to have accorded them, aroused complications.
They desired to be treated as officials and it is commonly
reported that the Chinese Catholie Christians formerly per-

formed the ceremony of kowtow before the priests. Under

the influence of this desire, the French Minister, as

1 Warneck
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noted above, secured official rank for the priests and bisif
I}'ops, though this status was wisely rejected by Protestant l
erkers from the West. Priests continued to hold this rank
until the year 1908 when it was abolished; it had been a
source of great irritation to the Chinese. .

(¢) The Romanists have long had the reputation in China
of interfering in the lawsuits in which their communicants
were involved. It has been stated that one of the contri-
buting causes of the Boxer Rebellion was the anger and hu-
miliation which the Chinese experienced as a result of
priestly meddling in court cases. The Chinese officials
burned with indignation but were helpless, for behind the
native Catholic litigant was the priest and behind the priest
was the powerful French Minister at Peking. Protestant mis-
sionaries rarely fell into the error of countenancing and
supporting their converts in the courts. Even when he has
the best will in the world, it is clear that the missionary,
vho hears only one side of a case, cannot judge of the merits
of 2 suit. MNative laws and customs are but imperfectly un-
derstood by any foreigner. ‘

The result of the Roman Catholic policy of interference
in lawsuits has been that this church is exceedingly popu-

lar with those who have cases in process of adjudication or

who have longstanding grievances which they want redressed.
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3eyond question, thousands of Chinese have become Catholic
because of the power of the priest to gain a favorable de-
cision in their ceses. Protestant missionaries constantly
have Chinese coming to them asking for their cards to be
presented to the magistrate in order to have suits decided
in favor of communicants of the churches. One Chinese evan-
gelist reported to this writer that almost an entire village
had become Catholic because of the power of the priests in
the official Yamens. A continuance of this poliey is bound
to result in filling the Catholic churches with interested,
unchanged heathen, a terrible price to pay for a growth in
numbers, not to speak of the hatreds bred in the hearts of
the humiliated officials, the defeated litigants and the
lovers of justice generally. There appears to be a tendency
on the part of the Catholics to cease this method: also,
there exists a stronger determination on the part of the
Chinese government gand people to resist interference with
the courts.

It is true that there exist many devoted, faithful souls
among the native Catholics;‘the Boxer year displayed the
heroie qualities of thousands of them who went down courage-
ously to martyrs' graves. But such a recognition of their

excellencies should not blind students of mission methods

to some of the obviously mistaken and dangerous policies

pursued by Catholics in China.
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3. The Protestant Effort in China.

For convenience, the Protestant work in China may be
divided into four périods: the period of beginnings, from
1807 to 1858, when religious toleration was granted under
the compulsion of France and England; the period of wide
geographical extension, from 1859 to 1900, the Boxer Year;
the period of special emphasis on training and schools,
from 1901 to 1922, when the first National Christian Council
met; the period& of the initiation of Chinese leadership,
from 1922 down to the presep‘b time.

(a) Whezf Robert Morrison. arrived in China in 1807 as

. the first Protestant missionary, he faced enormous diffi- f/ Lol e Lo
~ ;.o_..?i;iﬁ BEEEIE

culties. Missionaries could not visit the interior, sus-
picion 61’ foreigners was rife, the‘ language was difficult,
religious workers were often despised by their fellow na-
tionals as da.ngerous fanatics and he had to work out for
himself a mission method to suit the situation. The results
of mission efforf in the beginning period were _not encour-
aging from the standpoint of numbers: one convert was bap-
tized at the end of seven years, another was baptized at the
end of fourteen 'yearS' and tradition has it that there were
only six Christians of the Protestant faith after the Gos-
pel had been preached thirty-five years in China. It took
half a century to win one thousand baptiged Christians.

These were the days of the laying of foundations. The

b
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work was difficult and results came slowly, but it did not
occur to the hardy mission pioneers of this era that they
were to make any essential adjustment of their message,
either because they feared to wound the susceptibilities of
the Chinese or because they wished that Christianity might
have a2 more ready acceptance.

(b) Within a period of twenty years, from 1842 to 1860,
China was engaged in threé wars with western nations. As a
result of one of these wars and the defeats she suffered,
China was compelled to grant religious toleration in the
year 1858. It is unfortunate that the new expansion should
have come at a time when Chinese hearts were filled with
hatred and suspicion of aliens. It is well to remember
that these wars were more against the officials than against
the populace, who were often quite indifferent as to the is-
sue. By the year 1860, twenty-four treaty ports were opened
and missionaries began gradually.to move from the narrow
strip of coast they had formerly occupied, into the vast in-
terior. Many of these early missionaries wore Chinese dress,
including the long gown, the round hat, from under which
hung & queue, and native shoes. They lived in Chinese houses
and adapted local buildings to meet their needs for school-
houses and in many ways endeavored to avoid giving unnec-

essary offense to native tastes and prejudices when they



43

could do so with a good conscience. Considering their close
contacts with the life of the people, it is not strange that
it soon came to be generally accepted that the missionaries
were authorities on the manner of 1ife and general outlook
of the people. Their decision as to the value of any given
practice of the Chinese was not that of doctrinaires or
grounded on abstract considerations; for the most part, they
bzsed their decisions on the practical working out of the
particular custom. For example, some writers regard ancestor
worship as a harmless veneration of the dead; basing their
views on reports and considerations of sentiment, the pro-
ponents of this custom appear to have worked up a good case.
But these missionaries, observing the actual practice of
ancestor worship and testing out its religious implications,
weighed it in the balance and found it wanting. We now
'know that ancestor worship, which hes often been declared
to be especially indigenous to China, has been practiced by
mmerous tribes all over the world at various stages of de-
velopment and so it follows that if ancestor worship, as
now practiced, be incorporated into the Christian system in
.'China., the advaﬂce of the Chinese will be arrested to that
extent. Other races have outgrown ancestor worship and the
Chinese are even now outgrowing it.

On the whole, these missionary pioneers were men and

women of unusual tenacity of purpose and strength of
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character; they laid the foundations of Christianity in
China deep and strong.

(c) At the time of the Boxer Rebellion in the year 1900,
there were one hundred thousand Christiens in the churches.
The missionary force, representing some forty groups,
amounted to eleven hundred men and women. After the ter-
rible experience of the year of martyrdom was over, there
began a wonderful growth of missionary schools and colleges.
Institutions of learning were opened in many places and old-
er institutions were enlarged. Hundreds of thousands passed
through mission schools. For a time, mission education was
decidedly superior to government educztion. The opportunity
for school work was very great at this time; the schools not
only had the task of training the children of converts, but
there was. a marvellous opportunity to use the schools as an
evangelizing agency. The ambition to study the English
language and science attracted multitudes of non-Christian
students to mission colleges.

During the past twenty years, the number of missionaries
in China has grown very rapidly. Not only so, but the forms
of misgsionary activity have been multiplied. There are now
foreigners sent out by mission boards, engaged in public
health service, agricultural promotion, teaching industrial
arts, social service, editorial work, animal husbandry,

dentistry and other varied activities. It is now possible
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for one to go to China as a missionary doing a highly spe-
cialized, even if valuable task, in such an isolation from
‘the main currents of Chinese life that a general perspec-
tive of missionary problems is difficult. To use one il-
lustration, young missionaries engaged in work among stu-
dents tend to absorb the attitude of the Chinese students
and some of them would remake mission programs on the basis
of student conceptions;which conceptions change with every
new development in Chinese politics. The number of mission-
aries engaged in institutional and extra-church activities
are great and continually increasing; their knowledge of
Chinese affairs is intensive rather than extensive; that is
to say, they each touch the mission work in a single phase
and though they may do their special tasks with greater ef-
ficiency than the older missionaries did these particular
things, yet their knowledge of the general life of the
Chinese and also their judgment as to the methods suitable
for setting up a truly naturalized church f; not so sound
a8 that of others who have an extensive acquaintance with
these things. Large numbers of the newer types of mission-
aries, concentrzted in the biéger cities, are more influ-
enced by popular movements than their brethren in the in-
terior and 21so the institutional missionaries have a great-
er tendency to circulate petitions and issue statements.

This creates a mission problem of no mean proportions and
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will be dealt with later. In the year 1900 there were
eleven hundred missionaries,but at the present time there
are around eight thousand missionaries, representing over
one hundred and thirty organizations.

(d) The National Christian Council, held in Shanghai in
1922, was the first meeting of representatives of the churches
of all China in which the Chinese nationals held equal re-
vresentation with the missionaries. This meeting marked a
very significant development. There had been a number of
large national missionary conferences held in former years,
but Chinese were not included. Far-seeing leaders had ob-
served that the day for the emphasis on Chinese leadership
and control in the church life. had begun to dawn. Polit-
ical events have shown that they were right in their inter-
pretation of the tgend of the times.

The native(helgers)have grown from 5,000 in the year
1900 to the number of 27,000 at this time. The number of
the churches is nearly 6,000; there are 300,000 pupils in
nission schools. Such a marvellous growth indicates the op-
vortunity and necessity for the stressing of Chinese initia-
tive and leadership. A point to be remembered is that non-
Christian Chineée leaders view with marked disfavor the for-
eign leadership and control in the religious life of the
people, particularly since the enormous growth of mission-

ary institutions makes these institutions such a powerful
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factor in the whole national life. Chinese nationalists
argue that no group of aliens ought to be allowed to hold
such influential positions in so many parts of China; they
say that the foreign control of so many schools tends to
denationalize the Chinese students. On this account, the
nission schools have been under fire from national official
gources; demands of various kinds have been made on these
schools, such as official registration, apvointment of Chi-
nese as heads of schools, surrender of compulsory religious
training and the making of chapel attendance voluntary.

The Chinese are beginning to feel, under the influence of
nationalistic sentiments, that it is a reflection on their
capacity as a race and nation when so many things are in
the hands of aliens. This feeling among the Chinese indi-
cates the increasing importance of the preparation of native
leaders.

There can be no doubt but that in many kinds of activity
in religious work, the Chinese have qualifications that mis-
sionaries lack and can never attain. It has often been
said that China will be finally Christianized by the Chi-
nese themselves. The present period demands intensified
training for national pastors, teachers, church workers and
other religious leaders. Consequently the missionaries
should give themselves more and more to the task of train-

ing and advising those who are to come into the control of
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‘the churches and schools. In order to train others, the
missionaries themselves will be compelled to make special
preparation; otherwise, they will not be able to serve the
increasingly intelligent and informed Chinese Christian
leadership.

4. The T'aiping Rebellion.

In the year 1850 began a movement which, for a time,
stirred great hopes in the hearts of missionaries in China.
In the southeastern province of XKwangsi arose a leader of a
reform movement, named Hong Hsiu Ch' {ian; this movement had
28 its object the setting up of the worship of the true God
all over China and the driving out of the lManchu rulers Ifronm
power. BReginning with a small number of follqwers, who ravn-
idly increased, he swept northward through Hunan province
and down the Yangtse River to Nanking, bringing dismay to
the whole land and leaving destruction in his path. The
T'eiping Rebellion came near success in its aim to expel the
Yanchus. During a period of thirteen ye s/’che struggle con-
tinued and resulted in a destruction to human life greater
even than that of the Wcrld War, between thirty and forty
nillion souls having lost their lives as a result of the un-
precedented ferocity of the struggle.

Since the leader of the movement, Hong, claimed to be a

Christian and his professed ambition was to convert the

empire into a Christian nation, this effort to set up an
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indigenous church or churches assuredly has some lessons
for the present. A few words should be written concerning:
first, the origin of the rebellion; second, the religious
character of the movement after the capture of Nanking;and
third, the causes of its failure.

(a) Hong Hsiu Ch' uan was the son of a small farmer
near Canton and was by birth a Hakka, a peculiar people who
are different from most of the other inhabitants of the
province in language and manner of life. "He was born in
the year 1813, and he seems to have passed all his examina-
tions with special credit; but the prejudice on account of
his birth prevented his obtaining any employment in the
civil service of his country. He was, therefore, a disap-
pointed aspirant for office."t At first Hong took up the
study of Buddhism and then having read a Christian tract,
he went to Canton and for some weeks studied Christianity
under the direction of Rev. Issachar Roberts, a missionary
of the Southern Baptist Convention, U. S. A. Mr. Roberts
received a very favorable impression of Hong's character
and sincerity. The missionary's confidence and affection
for Hong excited the jealousy of an evangelist who was al-
mahrin'mission employ; this evangelist devised a scheme
which he cunningly carried out. In order to make a breach
between the foreigner and the new convert, this evangelist

susrgested to Hong that since he now had the friendship of

1 Boulger
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the missionary, it would be a good thing for Hong to re-
quest a loan of a sum of money from the missionary to help
in his expemses. The request for a loan from a new convert
suggested to Roberts that Hong, like some others, was mer-
cenary in his motives and resulted in Hong's retiring from
Canton to Kv:angsi.l Thus do great movements turn on ap-
parently small events.

Linking himself up with the Triads, a secret society,
which had as its aim the expulsion of the Manchus, Hong
declared himself Emperor with the title of "T'ien-te"
(Reavenly Virtue) which he later changed to "T'ien Wang"
(Reavenly King). Heathen temples and all idols were utter-
ly destroyed wherever the T'aipings penetrated. The leader
felt that he had a divine commission to take over the rule
of China. The style of the new dynasty which he was to
found, was denominated "T'aiping" (Greatly Peaceful), hence
the popular name of the rebellion.

(b) The knowledge that the T'ien Wang had of Christian-
ity was not very deep; as larger numbers were attracted to
his standard by the hope of plunder, the religious emphasis
wes not so strongly made as at first. Though the whole
Maiping army let their hair grow long as a sign of their
attitude towards the Peking government, it was not so easy

to keep up the spiritual character of the rebellion. Under

1 Brine
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the pressure of temptation and great power, the character
of Hong Hsiu Ch'uan deteriorated; when the power of the
T'aipings was established at Nanking, he was reported to
have had eighty concubines. The British representative,
Sir George Bonham, who attempted to have an audience with
him, was turned away with the excuse that the T'ien Wang
was engaged in heavenly meditations, when in reality, he
was giving himself up to debauchery. Fantastic titles were
given to subordinate officers: +there was an Eastern King,
vho posed as the special delegate of Heaven; another was
entitled the Holy Ghost and a third, the greatest general
of them all, was the Chung Wang (Loyal King). The T'ien
Wang, himself, claimed to be the younger brother of Jesus.

During the ten years that the T'aipings occupied Nan-
king, they had an organized form of worship: the army had
public prayer and the families were encouraged to practice
private devotions; there was published an Ode on Virtue, an
0de for Youth, the Decalogue, hymns, and a trimetrical
classic. Twelve books on politics, military organization
and court etiquette were published.1 They also had the en-
tire Bible in Chinese.

Mr. Roberts went to Nanking to interview Hong but was
leeply disappointed at the evident degeneration of the
leaders and the army. However, Brine writes, Mr. Criffith

John thinks that the T'aipings have the elements for a
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good organization and government. His o»ninion being based
uwpon personal observation and intercourse, commands consid-
eration, although differing from that commonly entertained.”
This was written when the rebellion was still in progress.
Fhatever the rebellion might have become if it had been
brought into closer relations with wise and patient Chris-
tian statesmen, must remain a matter of conjecture for the
T'aipings actually became a kind of Christian Mohammedans,
destroying ruthlessly on every hand. In the carture of the
¢ity of Nanking, out of a Manchu population of twenty thou-
sand, scarcely a hundred escaped slaughter.

3. As a political movement, the rebellion was very near
to success on a number of occasions. But the attack which
the T'aipings made on the city of Shanghai alarmed the for-
eign community and prepared the way for the formation of
the famous "Ever Victorious Army." This force was organized
by Frederick Townsend Viard, an American adventurer; after
his death Major Charles G. ("Chinese") Gordon was largely
instrumental in the final defeat and dispersion of the
Taipings. The foreign merchants were greatly dissatisfied
because of the hindrance to the tea trade which the rebel-
lion created. A British official called at Ianking 2nd was
disgusted because the T'aipings did not seem to be inter-
ested in matters which the official desired to discuss but

rather desired to converse on religious topics. It ic
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difficult to escape the conclusion that if the leaders had
been dealt with more sympathetically by the foreigners, that
the Manchus would have been driven out sixty years before
they were finally expelled in 1911l. But the excesses com-
nitted by the T'aipings, their want of many strong leaders
and the fact that they interfered with foreign trade,

brought about their downfall. As a religious movement, it
was an attempt to win China to Christ by the sword; it arose
end it perished by the sword.

5. Marshal Feng and the Christian Army.

(a) Feng Yu Hsiang and his Christian army have attracted
world wide attention. As a young soldier, Feng was present
in Paotingfu when the missionaries were mertyred taere in
the year 1900 and the event made a great impression on his
mind. Later he was for a time in a mission hospital, after-
wards joined an inquirers class in Peking and was finally
received into the Methodist Church. ot only did Feng him-
self become Christian but through ris influence a number
of the officers;in the battalion in which he was major he-

~

came Christians too fand numbers of privates as well. ihe

) e =
story of the development of the Christian army is‘ worth a
volume in itself and would have value in the study of the
history of China and also in the history of the world.

As Feng was advanced to command of a regiment, his of-

ficers went with nim. He was then given command successively
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of a brigade, a division, and, when he became Governor -of

Honan, of an army. These Christian forces have been in the
provinces of Szechuan and Hunan, when they were only a
bripade and later in Honan and Shensi as a division. As
Feng was promoted, his lower officers advanced with him
until some of them have recently been Governors of Z!.;;c‘ovinces,
including General Chang Chih Chang, who is a fiery Christian
evangelist. Marshal Feng was for a time Governor of Shensi,
then of Honan Province and;‘vlater still, Inspector General
of the Chinese Army. For a considerable perioq the Chris-
fian army controlled the Peking government v he then had at
least one hundred and fifty thousand men under his direction,
thousands of whom were church members. Practically all the
highest officers are church members. At the present time
the Christian army is cooperating with the Cantonese mili-
tary party against the other military leaders of the north.
(b) This Christian army is one of the most remarkable
armies the world has ever seen. They weave their own cloth,
neke their own shoes, repair roads, maintain a rigid disci-
pline, live the most abstemious lives, drive out prostitutes,
vanderers and gamblers, pay their debts, respect the rights
of the population, are careful of the expenditure of public
funds and make the teaching and preaching of Christianity a
regular part of their program. If this sounds too eulogist-

ic, this writer can only say that he has lived among them



for months and knows these things to be true. A veritable
flood of villification of this army has been let loose by
interested parties. Marshall Feng has repeatedly denied
that he is a Bolshevik and)‘/though he has received arms from
Moscow, there is nothing in his deeds or policies that woulfl
lead one to think that he is telling a deliberate falsehood.
0f the fighting qualities of the army, their antagonists
have ample proof.

A school for chaplains has been in operation for some
months. Marshal Feng has broken off organic connection with
the Methodist Caurch, it is said, but has continued his work
along the same lines as before. There can be no question
" of the earnest faith of many of the converts in this force.
It has been said that Feng's Christianity is of the 014
Testament type';/ pérhaps the explanation of this criticism
is that conditions in Chinaz\apprgximate those in Israel in
the time before Christ, at gggg boints,:. Evil doers tremble
wherever Feng has control.

(¢c) What effect has the existence of the Christian army
had upon mission work? In our belief, this army has had a
great- influence. All over China and the entire world has
gone forth the report of the Christian General, who, with
his troops, live as Christians should and at the same time

effectively demonstrate that they love their country and

are not the less Chinese because they are Christian.
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These men are living demonstrations of the fact that the
Christian faith can be made indigenous to China and with
greatly beneficial results. Whenever Feng has left a city
or province, a time has come when the common people wished
him back. The contrast between the behavior of the men of
the Christian army and that of the men of the other armies
is so plain that even the blindest can see it.

Marshal Feng is only about forty-five years of age and
has a magnificent physique, being at 1§ast six feet in
height and sturdy of build; he should;/for some time to come,
be one of the dominant figures in China. It is in his pow-
er to do more for the acclimitization of Christianity in
China than hundreds of missionaries. In the view of the
friends of the Christian General, of whom this writer counts
himself one, the Christian General is not likely to’'disap-
point the expectations of those who have set their hopes
on him but will, if spared, be perhaps the greatest single
p?}sonal agency in preparing the way for Christian churches

ro@ted in native soil.
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CHAPTER II

MISSIONARY APPROACH TO QUESTION OF INDIGENOUS CHURCH

In considering the manner of the establishment of in-
digenous churches in China, the approach to the question is
of vital importance. In this chapter an effort is made to
set forth the general attitude of missionaries in the land
to this task. As already pointed out, the work of reaching
the Chinese with the Gospel is increasingly complex and va-
ried. Naturally the conditions under which, and the classes
with which a foreign Christian labors have a profound in-
fluence on nis particular point of view. Differences of
opinion as to the adjustments that should be made are like-
ly to be accentuated by the large number of denominational
traditions represented in China, by the difference in age
and experience of different missionaries and by temperament-
el causes.

In their approach to the problem of founding native
churches, the missionaries in China may be conveniently di-
vided into three classes\:/ these classes, like many other
categories, cannot be regarded as absolute but correspond,
in general, to three main tendencies; for our purpose, we
vill classify these groups as radical, conservative and
moderate. It is worth while to seek to classify the ideas
of each separate group on some outstanding points, for mis-

sionary influence is still the most potent influence in
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Chinese churches as a whole and the objectives that the mis-
sionaries hold before the native Christians will be the
goals towards which the churches will strive, for the pres-
ent at least.
I. APPROACH OF THE RADICALS

l. First, there is the group that would make far-reach-
ing, radic2l and rapid adjustments in order to give full
control to Chinese leaders. In their view, Chinese control
of the work of the churches would not depend wholly, if at
all, upon the financial independence of the Christian organ-
ization. Chinese churches should have the widest possible
latitude in creeds, rituals, and in the retaining of Chinese
practices peculiarly indigenous in their flavor--in short,
Chinese leaders should be given carte-blanche in the devel-
opment of the religious life of their people. The reactions
of this first group may be classified somewhat as follows:

(a) As to leadership: Chinese leadership should be
stressed and at the first indication that there are capable
national or native leaders, responsibilities should be
placed on them. Fullest sympathy and mutual confidence,
together with frequent conferences, will assist the Chinese
and foreign workers to make a great team with the Chi-

nese in the lead.

(b) As to Missionaries: They are the guests of China

and if their presence ever becomes distasteful, let them
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feel free to leave and return home. The sooner the mission-
ary becomes an assistant or an adviser to a capable Chinese,
the better. Missionaries should surrender all treaty rights
that give them special protection, nor should they ever in-
voke the strong arm of their governments even to save their
lives. No indemnities should be claimed for any damage to
nissionary property or persons.

(¢c) As to existing religions and customs: As far as
- possible in consonance with Christian principles, full play
mst be given to the native viewpoint regarding the value
of native customs and beliefs. The Chinese Christians
themselves may safely be left to determine what in their
civilization and religion is of permanent worth. No for-
eigner can fully appreciate the standpoint of a Chinese--
the best that the missionaries can do is to inculcate the
gpirit of Christ and then be content to leave the results
to the workings of the Spirit of God in the souls of the
local leaders. In the view of this group, no custom is to
be tabooed simply because of its heathen associations. An
gttitude of sympathy towards the heathen religions, a de-
termination to seek for the good in them and a tolerance to-
vards their imperfections will help win China more quickly
to Christ.

(1) As to Denominations: Denominational distinctions

have little value in China; if there ever was a time when
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denominations, as such, had worth, the time has now passed;
in the face of the staggering task of Christianizing China,
the forces of Christ should be united.

(e) As to theological outlook: Proponents of the rad-
ical view lean towards the social service Gospel; and also
towards what may be called, for want of a better word,
"Modernism.™ Observation shows that those who are engasged
in some social betterment scheme, work among students, mis-
sion administration or other form of mission activity which
shuts them off from daily, intimate contact with the Chi-
nese of all classes, tend to hold the above attitude.

These missionaries are seeking to save China rather than
individual Chinese. They care more for the reality of
Christ's life within than they do for any external authority
and while they do not absolutely minimize the Bible, yet
their chief emphasis is upon a social program rather than
upon piety as an end in itself.

2. This group of workers, as a rule, lives in constant
contact with Chinese students, many of whom are returned
students from America and Europe} some of the glowing ideal-
ism of youth has communicated itself from these students to
their foreign associates. Tnggh a rosy mist, these mis-
sionaries see a China that exists only in imagination and
for propaganda purposes. With all the ardor of youth, the

returned students desire to see free institutions
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functioning immediately in their country. It is tragically
pathetic to observe these returning students with their pro-
grams of quick reform as they meet the ponderous forces ar-
rayed against them;/ the vast inertia of the Chinese mass,
the stolid indifference of officialdom, ingrained prejudices,
illiteracy, poverty, disorganization, superstition--these,
and other foes to progress and spiritual growth, block their
path. Too often the disapvointed and defeated students be-
come cynical and embittered; seeking for an explanation of
their country's backwardness, they seize upon the conven-
ient foreigner as the explanation and source of China's

woes and thus become anti-foreign and sometimes anti-Chris-
tian. It is all too true thet foreigners have not always
been above reproach in their relations with the Chinese, but
their failings{have not been to the extent and proportion) .
stated by student agitators. The agitation of this class

of students is accepted as the real voice of China by sonme
redical missionaries.

3. If those who hoi& extreme views can so impress mission
boards, Chinese Christians and their fellow missionaries as
to zain wide acceptance of their beliefs, then a great
change is certain to take place in the whole of missionary
operetions in China. Therefore a careful examination of

their approach and outlook is of utmost importance.
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The radical group of missionaries believes fervently in

internationalism for the foreign missionary but encourageg
Young China in a course that leads inevitably to an undis-
criminating and dangerous Nationalism. Another contradic-
tion in this type of thinking is that while they are only
t00 ready to discard theological doctrines of the Christian
religion if they conceive them to be outworn:fand although
they deem themselves to be modern in their outlook and meth-
ods, yet in the matter of setting up an indigenous church,
they are singularly tolerant of ideas which most Christians
would regard as entirely effete and altogether incompatible
with the teachings of the New Testament. For example, the
worship of ancestors. is a cvuestion wihich has been discuss-
ed from every conceivable angle by both Protestants and
fatholics for meny years,with the result that Protsesstant

and Catholic alike have come to regard it as idolatry,

a8 practice wnhich debars the worshipper from membership in
Christian churches. UNow, however, since the Nationalist
novement has arisen, which has set an inordinate value on
meny things Chinese which before were not thought of as
especially worthy, and since many Chinese Christians have
been swept along in the tide of national feeling, there are
not wanting missionaries who make bold to declare that an-
cestor worship in a modified form can be incorporated into

the Christian religious system. A sympathy which is ready
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to discover and recognize that which is good in any system,
becomes a dangerous attri%ute when it verges on a senti-
mentality that blinks facts and weakly rides on the tide

of national hysteria and emotional excess.

To link the Christian movement too closely with the
cause of Chinese Nationalism would be a serious blunder for
several.reasons: First, Christianity is a universal reli-
gion and NNetionalism is apt to emphasize those points which
are peculiar to the country. Second, if the local churches
are swayed too much by netionalistic ideas, inevitably po-
litical and governmental policies would become closely
bound up wi th the life of the church. No srgument is need-
ed to s@gw the dengers of provincialism and state controlled
religion. Third, there are many brands of nationalism and
conflicts between the varties which vary in their definitions
of what true patriotism ié?:would involve the churches.
Fourth, the ultra nationalistic movements are almost cer-
tain to be reactionary; this has been the case in India,
vhere under the influence of patriotic feeling, members of
the Araya-Somaj and other educated leaders have written in
beautiful style in support of the most degrading supersti-
tions becazuse they are native to India. Fifth, to follow
the popular nationalistic movement is to guide the churches
and Christiens by the will-o'-wisp ofA0pportunism, which

will at last bring them into the quagmire of utter misery.
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IT. APPROACH OF THE CONSERVATIVES

The attitude assumed by the conservative group of mis-
sionaries is somewhat as follows: We have been sent out
to China by a Foreign Mission Society in our homeland; we
are to seek to perpetuate the life and institutions of
these home churches in the mission field; in ritual, in
ceremony, in church buildings, in creeds, in architecture,
in the whole tone and flavor of our churches, we want to
duplicate, even in detail, what we knew and loved in our
native lands. It is hardly necessary to say that Catholic
Missions are of this type: the Chinese priests learn Lat-
in until they can rezd and write, if not converse, in it
with the greatest ease; the whole \C\)a’:thoii‘g organization
and manner of life is copied in minutest detail; the Chi-
nese Catholic Sisters wear the same starched bonnets worn
by those of their order the world over. Not only Catholics
but a considerable body of Protestant missionaries approach
the question of churches in mission lands from a very con-
~servative outlook.

l. What are the reactions of the missionaries of this
group to the question of autochthonous churches as regards
leadership, missionaries, local practices and other like
natters?

As to leadership: A profound distrust of Chinese lead-

ership characterizes this group, coupled with a desire to
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hold the reins of authority as long as possible. The con-
servative missionary does not seck to foreignize the Chi-
nese either in manners or dress--quite the contrary, but
he does want the Chinese foreignized in thinking and out-
look. They see the great risk the Chinese Christians run
of letting their minds slip back into the heathen grooves
in which they formerly ran and so they seek to furnish
them with a new system of thinking which is Western in its
origin. Where these missionaries are in control, Chinese
leadership will develop slowly along the traditional lines
of the mother churches; there is not apt to be a great deal
of the Pentecostal fervor or spontanéity in such churches;
church autonomy will depend to a great extent upon finan-
cial self-support.

(b) As to missionaries: Missionaries willibe needed in
China for long years to coﬁe because native leadership in
the churches is a matter of slow and careful development.
Outsiders should have nothing to do with national political
movements and the less the Chinese Christians have to do
with these matters, the better for all concerned.

They believe that the home governments should protect
the missionaries; they argue that there is no wrong in de-
fending those who are beihg prersecuted unjustly and that if

"fﬁmce is ever used in a righteous cause, it is so used in
saving the children of God from the fury and malice of the

heathen. . o
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(c) As to existing religions and customs: The native
religions are of the Devil and their worth has been greatly
exaggerated by writers who have attempted to describe
these cults. Customs that have an idolatrous connection
or history are to be eschewed; a clearicut decision must
be made when a Chinese accepts Christianity; each verson
must lay aside all superstitious practices before entering
the church.

(d) As to denominations: As a general rule, conserva-
tive missionaries are stronger believers in their own de-
nominations than radical missionaries are in their non-de-
nominational ideals; they have strong convictions about
their whole denominational program and teach the peculiar
tenets of their churches with a fervor and tenacity which
mekes a great impression on the youth under their control.
There is nothing wavering and uncertain in their teaching
and this confidence and certitude ié contagious.

(e) As to theological outlook: As already indicated,
land is to be adjusted or compromised in any waye. A rigid
observance of the theological formulas of the home constit-
uency is loyally enforced without the slightest deviation.

2. The obvious criticism of the conservative attitude
is that while the Gospel of Christ is an everlasting and

universal Gospel, yet the Gospel in China must be applied
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to the needs and conditions peculiarly Chinese; the churches
nust be rooted in Chinese soil, attack Chinese problems,
reach Chinese hearts, stir the Chinese masses and call forth
flaming Chinese .evangelists. . These things cannot be ac-
complished if Christianity is foreignized in China any more
than the Christianizztion of Europe could have been accom-
plished if the Judaizers had won in the early council at
Jerusalem. While ordinances and forms of worship have val-
ue, there are still weightier matters that should always
receive stronger emphasis.
III. APPROACH OF THE MODERATES

If the ultra-conservative missionaries be accused by
those of a radical temper, of tending to a Pharisaic liter-
alism and bigotry, they can retort with equal truth that
the extremely liberal group appears to be drifting all too
rapidly towards a Sadducean secularism and opportunism. If
no other choice were possible but between the above ex-
tremes, our choice woculd be unhesitatingly the conservative
position;/ it is better to forgignize the Chinese Chris-~
tians than to heathenize théﬂ%gft is better to make narrow
Christians than secular Christians. But fortunately, this
dilemma does not confront us; there is yet another approach
to the question of indigenous churches which remains to be
described.

l. The third conception of the method of the establish-

ing of acelimatized Christian gToups; may be called that
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of the Moderates and it is believed that most of the mis-
sionaries in China hold this view. Having burning convic-
tions as to the essential truths of the Christian faith,
the Moderates are keenly conscious of the environment and
atmosphere into which they come with the message of salva-
tion. Earnestly do they strive to find avenues of approach
to the heathen mind. Sympathetic and patient in their
dealing with Chinese culture and traditions, they yet do
not allow their vision to be blurred by a sentimentality
that refuses to face the actgal conditions gi thgy exist. o

This group has somewhat fhe following viewpoints:

(2) As to leadership: Most missionaries are praying,
training, and have a wistful yearning for the day of na-
tive control and leadership. Any joy the missionaries may
have in being leaders themselves, is as nothing compared
to the Joy they would experience if they could see the work
they have initiated, moving forward in a healthy, vigorous
fashion under Chinese leadership. All mission effort
should be directed towards setting up a self-supporting,
self-propagating, self-nurturing bddy of Christiansg if
this is what missionaries are laboring for, how can they
be disappointed if their hopes come to fruition? No, the
nissionaries, as a rule, are not slow to surrender authority
to competent leadership, but they do not desire to and will
not if they can help it, surrender the work of years into

incompetent hands when the native applicants for leadership
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make no plea of special aptitude or fitness for the work,
but only plead their personal ambitions and suggest that
they should be promoted because they are Chinese and the
missionaries are foreigners.

As to the relation between financial independence in
the Chinese churches and autonomy, there should not be a
hard and fast rule that churches are to be controlled by
nission boards until such time as they are fully self-sup-
porting. However, it is no secret that the financial con-
tributions of a church are often an indication of the depth
of its faith and sincerity. One could not say that a
church of well-to-do farmers which contributed a mere pit-
tance, should have complete autonomy and give those who
have heavily subsidized the church no voice in the expend-
iture of the funds.

(b) As to missionaries: 1In one capacity or another
missionaries will be needed in the Christian churches in
China for a considerable period to come. The character of
the work done by missionaries may change with changing con-
ditions in China but when it is cons}der?d‘gpat there are
not yet three quarters of a million)gg;zégiaﬁs there and
that superstition and ignorance still hold the masses in a
firm grip, it is easily seen that there is still work for
the missionaries to do, which work the Chinese churches un-
aided cannot accomplish.

It is true that in a sense missionaries are the guests

of China, but it is not primarily as foreigners--Americans
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v
or Britons--that they come; the missionaries sacrifice to

come and serve China and the Chinese without ulterior
motives. Charges that they come with the desire to ex-
ploit the Chinese and debase their civilization, can only
be the result of ignorance of the missionary enterprise or )
a wilful blindness to the accomplishments of Christian
work. WMissionaries cannot be experts in the realm of pol-
itics and therefore should not put a great amount of their
energies and tire into attempts to direct the policies of
governments; nevertheless, in cases such as the opium traf-
fic, the coolie traffic and open and flagrant breaches of
international morality, they should speak out as they have
done in times past. This does not mean that they should
bombard Washington and London with memorials about every
abuse that prevails~-if this were the rule, then Peking as
well as foreign capitals should be memorialized.
Missionaries should only enter the realm o0f polities
wvhen the issues are passing from the political realm into
the spiritual; when the issues involved pass from problems
of policy to clear-cut and far-reaching violations of eth-
ical standards. When the National Christian Council at-
tempts to speak for the Christians in China, which it
should do only on rare occasions and when immense issues
are involved, it should do so when Christian opinion is,
for all practical purposes, unanimous and when there is an

opportunity to make a direct appeal to the conscience of
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the world. For example, the National Christian Council,
very soon after the May 30 Affair issued & memorial asking
that the Shanghai Mixed Court be abolished. Now the ab-
olition of this court involved questions of policy rather
than questions of morals; this is a moot-question which
does not make an instant appeal to the Christian conscience,
since there are numerous pros and cons which only an ade- |
quate survey of the whole situation can clarify. 1In the
view of the moderate missionary majority, Christians lay
themselves and the cause they represent, open to ridicule
if they, hastily,under the pressure of popular agitation,
issue a continual stream of manifestos and memorials.

From the standpoint of this group, the work of the Chi-
nese leaders and the missionaries in the churches are mu-
tually complementary. Happy is the missionary who can find
men to whom he can entrust full responsibility--men who can
come to the forefront as their foreign predecessor surren-
ders the place he has occupied. But Chinese leaders of
spiritual power, ripe judgment and vigorous initiative are
not to be found easily even by one who is earnestly praying
and seeking for them, though happily their numbers are in-
creasing.

Ordinary missionaries are doing their best to make
themselves dispensible--to work themselves out of an occu-
pation; yet frankness compels the statement that much of

the agitation for Chinese control is based upon
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nationalistic feelings; the argument advanced by some Chi-
nese and foreign extremists is that the Chinese should

lead solely because they are Chinese rather than because

the native leaders are able, numerous or spiritually equipped.
Observation shows that whenever and wherever a Chinese Chris-
tian manifests spiritual gifts of a high order, that he is
soon put in a position of great responsibility. The Chi-
nese Christians who are fitted for leadership and full con-
trol are as yet relatively few{/this is not to be wondered

at since the period of ﬁrotestant effort in China has been

so short and the consequent lack of experience and back-
ground among the Christians so widespread. It is not the
desire to hold the reins of authority in their hands that
causes missionaries to retain their roles as leaders, but
their desire to avoid disaster which might ensue were they

to commit tasks to shoulders that are not yet strong enough
to bear them.

(c) As to existing religions and customs: While earn-
estly seeking”ﬁb sé\emphasize Christian teachings as to re-
late them to the pafticular problems of China and also hop-
ing for a strong Chinese flavor in church polities and out-
look, at the same time most missionaries realize that the
Christian religion is not indigenous to any land with the
possible exception of the land in which Christ was born;”
in 2 sense Christians are even now "pilgrims and strangers"

in every country on earth. The Christian religion is not
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but it is to be the molder of the land's spiritual life.
Those things in the nation's civilization and historical
heritage which are in accord with the teachings of Christ
will be recognized as such. Just as each man reinterprets
Christianity to meet his individual needs, as the four
Gospels were writtem from four different points of view
and each life of Christ that issues from the press is
Christ as seen by the author--so also Chinese Christians
will be certain to interpret Christian truths under the in-
fluence of their own personalities, environment, civiliza-
tion and culture. When Christ is a living, vital reality
in the structure of Chinese social life and institutions,
they will make a Chinese contribution to the world's con-
ception of Jesus and it will be a unique contribution be-
yond doubt. However, China must first be Christianized be-
fore there can be churches of any kind; that is to say,
evangelism is an even more pressing problem than the making
of adjustments.

The ideal method of approach to the local customs is
to bring them to the test of the standards of Jesus Christ.
Wise missionaries have all along made a clear distinction
between that which is Western and that which is Christian.
Many things which offend Western taste are certainly not
anti-Christian. A mission secretary on a recent visit to

China wondered why the Chinese were not taught to eat with
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to be molded by the culture of the land to which it comes\ new, .
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V’
nives and forkg)and another visitor, hearing of a simple

Chinegse sport, remarked, "How heathenl!"™ But this is not
the attitude of those on the field at work among the Chi-
nese. Missionaries have not given most of their energies
to queue cutting, to unbinding feet of Chinese women, to
opposing early marriages, to exposing the frauds of the
fortune-tellers. When they speak of these things, they do
S0 incidentally:;ut as a result of Christian preaching and
practice, these things tend to disappear even among the
non-Christians.

What is good and wholesome in Chinese life will remain
and be a strength to the churches. It is not necessary
that the foreigners go about insisting that the Chinese re-
main Chinese in their thinking and practices; there are
surely enough Chinese in China to make it certain that
whatever institution comes to the country will be thorough-
ly Chinese before many decades roll by, as witness the ab-
sorption of the Jews at Kaifeng, the Chinafication of the
Mohammedan population and the Tatars, who three several
times invaded the empire of China only to be engulfed in
the rolling tide of the living mass of the multitudes of
the coﬁ%uered land. There is a real danger that heathen
elements will creep into the Christian churches and in this
respect the missionaries are inclined to be conservative,
but they do desire that the Christian religion shall be at

nome in China and that it shall reach the hearts of the
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people and deal vitally with their problems.

(d) As to denominations: Whether for gcod or evil, de-
nominations are not likely to disavpear soon from the mis-
sion fields. It is not at all certain that a2 union of all
Protestants would be an unmixed blessing; if organic unity
were imposed upon the churches, great confusion might re-
sult and strife might be‘engendered where there is now
peace and harmony. But when units of the same denomination
in different paerts of China have a very loose connection
with each other, the union of all Christians in a single
organic body seems remote indeed.

Perhaps the most significant effort to bring Christians
together in an outward way was made at the National Chris-
tian Conference in 1922, when the National Christian Coun-
¢il was instituted. This Council, composed of representa-
tives of many religious groups, is supposed to deal with
matters affecting the whole Protestant body, not in an ex-

ecutive or legislative fashion but in an advisory capacity

Its work has to do with the collecting of information, ar-
ranging of conferences and promotion of movements: This
Couneil is not recognized by some missions, including the
Southern Baptisﬁé} Both Chinese and foreigners sit on the.
Council. The influence of this body was seriously impaired
by its manner of dealing with recent political questions
and also by a distrust,in certain quarters, of its theolog-

ical tendencies. The withdrawal of the China Inland
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¥igsion from all connection with the National Christian
Council deprived the Council of the suvport of the largest
single mission in China.

(e) As to theological emphasis: MMost mission workers
are loyal to their denominational groups and hold to the
doctrines which are generally described as orthodox;/ as
regards the person of Christ, the attributes of God, the
inspiration of the Scriptures, the way of Salvation, the
life to come and other matters of like nature, their be-
lief and teachings accord with the New Testament. They
hold that in the manner of the expression of these old
truths, the genius of the Chinese people should have op-
portunities to apply and interpret them in accordance with
their own spiritual needs. That is to say, as each indi-
vidual Christian consciously or unconsciously emphasizes
some aspects of the infinite variety of our Lord, so also
will the Chinese churches do--not perhaps of conscious in-
tent and purpose, but because of their Chinese setting and
their peculiar spiritual necessities. The great word of
the Apostle John was "love"; of the Apostle Paul, "faith";
and of the Apostle James, "works"; in the same way there
nay come a great contribution from the churches in the
Celestial Empire which far from dividing Christians or de-
tracting from revealed truth, may be one of the parts that
will swell the grand harmony of all God's regenerated

v

hosts or like one of the colors that adds its beauty to
)
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the assembly of glory in the rainbow of promise.

2. The encroachments of the New Theology in mission
schools and colleges resulted in the formation of the Bi-
ble Union, an organization composed of a large part of the
nissionary body. This organized protest against rational-
istic theology has not been without its effect on the tone
of the teaching in mission institutions. The Bible Union
h\a/s a complete staff of officers with a well defined ob-
jective; thHéy also publish a megazine. This body is deter-
nined that the Chinese churches and their leaders shall not
be gradually turned from conservative or orthodox theolog-
ical beliefs if it can be prevented by them. The strife
between the Fundamentalists and Modernists in America has
had a repercussion in China. Considerable discussion in
the churches and at summer resorts has resulted from this
strife. Certain speakers from America at mountain resorts
have had their teachings challenged by members of the con-
gregation, who are mostly missionaries. But there is a
considerable part of the missionary body in China which
holds aloof from the organization of the Bible Union and
does not sympathize with its methods though these mission-
aries may believe in the same doctrines as those supported
by the Union.

3. There are not wanting signs that the divisions in
the missionary body caused by different theological out-
looks is having the effect of gradually dividing the
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Chinese leaders along a pretty clear line of cleavage;
some Chinese pastors and theological teachers are as
radical as can be, while the orthodox and traditional

type has a large number of representatives. It ig idle

to think that Christians can divide on great issues in the
home lands without causing profound changes on the mission

fields.
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CHAPTER III
MISSIONARY ACTIVITY AND INFLUEKCE

There is an increasingly large number of students of
nissions who believe that the way must be prepared, that
the social order must be Christianized by way of getting
any given nation ready for the acceptance of Christian
truth. Unconsciously, according to this view, the heathen
will be already half-way Christians and a gentle urge will
bring them over the line into the Christian fold. Natives
will not be offended by crude appeals to break with the
unhallowed past: the missionaries will ignore the evil
and cultivate that which is good in the native religions
and by a gradual process of education and progressive
evolution, nation after nation will come almost insensibly
to be within the Kingdom of God. To accomplish this, it
is entirely unnecessary to make a clean break with the past.
As Mr. Bernard Lucas puts it in "The Empire of Christ,"
nissionaries should be able to receive the Hindu into the
churches, "without demanding that exclusion from his social
environment which beptism and renunciation of caste in-
volve."t If the Apostle Paul had adopted this method of
work, he might have avoided much persecution, but it is
quite unlikely that he would have succeeded in establish-
ing churches of the heroic, self-sacrificing mold of which
the New Testament bears record.

Mission methods and missionary work are under careful

scrutiny at the present time. From varied sources there

1 Quoted by Allen. p. 98
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come to the missionaries suggestions and advice, sometimes
coupled with warnings, and now and again, threats. We
now take up certain typical views of what missionary act-

ivity should be in its character, method and goal.

I. VARIOUS VIEWS OF MISSIONARY ACTIVITY

l. A New View of Missionary Activity.

(a) After asserting that the overwhelming majority of
the supporters of missions believe, not in Evangelism as
the author conceives it, but in Proselytism, the writer of
"Our Task in India"--Bernard Lucas, goes on to say:

"In the new thought, however, the individual ceases to
ococupy the central position in the missionary's conception
of the world's need. He occupied that position in the
older thought, because of the theological dogma which re-
garded him as a shipwrecked mariner in immediate danger of
sinking, and whose eternal welfare was dependent upon catch-
ing hold of a theologically woven rope, flung to him by
those on board an ecclesiastically constructed lifeboat.
Under such a conception, it was entirely a question of
seizing the man who was within reach, and who was eagerly
stretching out his hands for the help he needed. The mis-
sionary, believing as he did in the awful fate awaiting
the individual soul, who allowed himself to be drawn aside
from the desperate attempnts to save some, would have been
wmtrue to himself and disloyal to those who sent him out.

The modern missionary, however, has a very different scene



83

before his eyes. He perceives that the individual is not
8 shipwrecked mariner without so much as a plank upon
which to rest, but one of various crews, attempting how-
ever desperately to navigate life's ocean in boats and
vessels bearing the marks of construction on lines, which,
however crude, reveal a Divine inspiration and superinten-
dence. He finds that, as regards religion, no man is iso-
lated and alone. He is a member of some crew, on board
some vessel ranging in point of efficiency from the dugout
canoe to the full-rigged sailing vessel of many tons burden.

"This is the view which modern thought and research
have presented to his gaze, and he is bound to be faithful
to his ‘Heavenly vis:i.on.?1 The illustration can easily be
pressed too far, but it is sufficiently apt for the pur-
pose in view, which is not to assert the sufficiency of
every religious bark which-ever sailed 1ifé's seas, but to
point out that God has never left men alone to battle with-
out help and without guidance, and that the evidence of his
inspiration is seen even in the dugout canoe of the fetish
worshipper and animist. Also, and more particularly as
regards the work which lies before him, the missionary sees
that religion is not merely a matfer of saving the individ-
ual soul, but of saving races and types who shall contribute
to the full salvation of humanity."

(b) The foregoing quotation represents the thinking of

a growing number of missionaries regarding the non-Christian
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religions. This newer tendency is a reaction against an
unattractive dogmatism that has at times been displayed by
some missionaries iﬁ their efforts to win converts from
heathenism. The very earnestness of the pioneer apostles
to China has, on occasion, betrayed them into positions
where it was quite difficult for them to gain a sympathetic
hearing from their auditors; unconsciously they have
wounded the religious sensibilities of their heasrers and
gif&led themselves with a wall of hostility when a differ-
ent approach would have won the way into the hearts of not
a fewe Imperfect knowledge of the language, literature and
background of the people, may account for failures that
have occurred -on the mission field.

(¢) However, as one studies the ideas of the new school
of the missionary activity of the future, as it recoils
from ordinary mission methods and practices, it becomes
apparent that the protagonists of this movement have an
undue appreciation of local cults which a close survey of
them will not justify: +the idealization of these heathen
faiths, which can only be accomplished by arbitrary selec-
tion of those particular traits or practices which suit
the purpose of the sympathizer, may go to such perilous
extremes that the supporters of missions in the homeland,
on the one hand, may come to believe that it is hardly
worth while sending missionaries to lands where the reli-

gious 1life is of such a high type; on the other hznd, the
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nationals will begin to think that since foreign mission-
aries of the new order can praise native religions so high-
ly, the local religion must be about as good as the import-
ed one and it is much less trouble for Chinese to hold on
to the religion they already have. It is a fair proposal
that religions be judged by their fruits and it is in this
manner that Christians ask that their religion be tested.
Let this standard of comparisén ' be applied to any non-
Christian religion and we will abide the result with con-
fidence.

The danger of overvaluation of heathen cults has a-
risen in recent years because studies in comparative reli-
gions have been largely conducted with a desire to find the
best in the native systems with the result that the good
in them is exalted out of due proportion. To be easily
tolerant of superstition, idolatry, degrading practices and
snervating beliefs under the guise of a broad Christian
cosmopolitanism, is a subtle temptation. Whatever faults
the older school of missionaries have, no one can question
their moral earnestness and burning intensity of soul. It
is no relief if we are to be delivered from the self-right-
eous zeal of a part of one group only to be betrayed into
the hands of the politely cynical and feebly enthusiastic
nissionary dilettantes who damn Christianity with faint
praise. Moreover, it was not in the spirit of the "new
'ﬂmught" type of missionary thaet Paul, Boniface, Ulfilas,

/

/
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Columba, and Carey set out to win the nations to Christ.
(d) How widespread and pervasive the new point of view
has come to be, can be quickly discovered by an examination
of current missionary literature: books such as ROur Task
in India,"™ by Lucas and "Whither Bound in Missions,™ by
Fleming and articles in the Chinese Recorder, show an en-
tirely new approach to the work of missions. This litera-
ture is written in a persuasive style and makes a strong
appeal because of the stress laid on sympathy and under-
standing as a basis for reaching the unchristianized. But
t%ey concede too much: in endeavoring to correct a spirit
of intolerance andéinculcate sympathy and appreciation,
the leaders of this movement may, if they obtain a wide
hearing, in fact, undermine the whole mission enterprise.
Much is said in this type of literature of spiritual
values, and changing conceptions of religious ideas. 1If
these new views should be reduced to a formula, they might
be stated somewhat as follows: "Not so much are we to
save Chinese as we are to seek to save China." This stand-
point relates to the question of nationalism and personal
and family evangelism which will be dealt with later on.
Suffice it to say that in this conception of mission work,
the emphasis tends to be placed on Society to the relative
exclusion of the individual. Dr. Sherwood Eddy in his
evangelistic tours in the East lays great stress on saving

China; he urges students to accept Christ for the good of
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their country, using the growing patriotic feeling as a
lever in his appeals. In this way he has reached large
numbers and done considerable good. How dangerous such a
method is and how easily perverted to base ends, is at
once apparent to & thoughtful observer.

2. Views of an Indian Leader--Mahatma ¢handi.

(a) In a frank and outspoken speech in Calcutta, Ma-
hatma thndi pointed out the shortcomings of the mission-
aries who approached Hinduism and its people with disdain.l
Missionaries, he feels, should appreciate the greatness in
other religions; they should identify themselves with the
masses, which, according to his own interpretation, would
be by the uniﬁersal propagation of the message of the
Charka, the spinning wheel, as the salvation of India. It
was, he indicated, a fundamental mistake to approach Hindu
India with the idea that Hindus were heathens and their
religions were derived not from God but from Satan. Mr.
Ghandi said that his message to the Christian missionaries
was to cultivate receptiveness. The missionary, from the
moment he set foot on this soil, came under the shadow of
the temporal power ruling this country.

According to Mr. Chandi, the missionary service was not
to be measured by the number of conversions or by the
amount of relief doled out to those in distress, but to he
neasured by the spirit of receptiveness, a desire to learn

wvhere necessary, more than to teach. He said that the

1 Japan Times
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only message which he wished to give and gave from the bot-
tom of his heart and which he hoped would find a corner in
the hearts of the missionaries who were already his friends--
his message was that they should identify themselves with
the masses of India even as Christ did in his own time. In
response to a question, Mr. chandi said that he meant by
the missionaries identifying themselves with the masses,
‘the universal adoption of the spinning wheel as the only
nessage of hope for the masses who want not doles of char-
ity, but work which would enable them to realize their e-
conomic freedom.

(b) The plea of Mr. Ghandi for appreciation of what is
good in the native religions and his appeal for the mis-
gsionaries to identify themselves with the masses, will be
well received. But the application of the principles and
the method of dealing with India's greatest needs will not
receive such wide acceptance among mission workers. For
the character and self-sacrificing zeal of this Apostle of
the Spinning Wheel, one cannot restrain admiration. De-
spite the candor of his lecture on missionary shortcomings,
the problems of India are not fundamentally economic and
cannot be solved by the spinning wheel. In truth, Mr.
¢handi"s movement is simply a product of the rising nation-
slistic feeling among the peoples of India. In his state-
nent of missionary errors, leaving out the Charka, the

speaker might have been an educated Chinese, Japanese or
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Mohammedan. In substance, the cry of these foreign educated
but non-Christian writers and speakers is, "Let our spirit-
ual ideals and traditions alone: we will, however, be glad
if you will assist us in our effort to better our economic
and social status, if you will do it when and as we direct.”
There.is nothing in this point of view to cause aston-
ishment; rather would it be singular if these non-Chris-
tian and sometimes anti-Christian leaders of Eastern
thought, should begin to realize of a sudden, the value of
the salvation that comes through Christ as a solution of
the ills of their countries. Where formerly Chinese op-
ponents of missions were inclined to use violence and per-
secution, now the technique of their opposition has shift-
ed in its strategy to a policy of persuading the foreigners
to give up their so-called "proselyting" methods and in-
stead devote themselves, in a broad and tolerant spirit, to
the development of the country socially, economically and
gducationally. If the missionary will surrender his pri-
mary aim as an evangelist of the éevela‘tsion of God's Son
to a lost world and minister solely to the physical and
naterial advancement of Eastern countries, he will gain in
popularity at the expense of his character as a representa-
tive of Jesus Christ. To accept the belief that Hinduism
is good enough for the Hindus; that the deepest need of the
country is economic, which can be met by the spinning wheel

novement; that the missionaries should work in ways that
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will be pleasing to the non-Christian intellectual and of-
ficial leaders of the East--to do these things is impossible
for most of those who have left home and country to preach
the Good News of the life in Christ.

3. Views of a Chinese Educator--Dr. Y. S. Tsao, Presi-
dent of Tsing Hua College, Peking, the school which was
built by the money returned by America from the Boxer In-
demmity Fund and which prepares students for foreign uni-
versities, are of considerable interest as showing the
point of view of an able Chinese government educator regard-
ing missionary education in the country.

Dr. Tsao emphasized the point that a foreigner coming
to China has to beware of the conscious and unconscious
conceptions which he obtains from historical material or
from "colonial ports" and steamer smoking saloons on the
way out. This attitude is embodied in the saying, "Better
?ifty years of Europe than a cycle of Cathay." The spezaker
warned Europeans and Americans against the "colonial atti-
tude" towards China.

He continued, "Many foreign educators and missionaries,
by virtue of special privileges enjoyed by all foreign
citizens, have not been able to resist the temptation to
carry on side lines, such as land purchasing, journalism,
and government advising. Those who have stayed by purely
gducational work have varied in their aims and purposes all

the way from those for whom an ultimate baptism of the
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student was the chief end of education to those who have
sought primarily to develop leaders with creative power to
adapt Christian prineiples to Chinese conditions. These
latter have sought not dogma and ritual, but the true reli-
gious spirit.

"Schools directed by men of vision and liberal training
produced teachers, translators and leaders in Society.
After hesitating on the precipitous banks of conservatism,
China plunged into the sea of modernism in 1911. Ever
since she has been struggling in the turbulent waters and
she has been exhausted; she has been catching at all sorts
of chiﬁs of wood known as constitution, unification, par-
liament, dictatorship, nationalism, democracy, bolshevism,
"Sanmin" principles, etc. China plunged courageously and
she is struggling against the waves: as teachers, what
have you to teach her?

"The preparation of a teacher is of paramount importance.
We have heard and seen a great deal about the returned stu-
dent. It has been said that they bring their education
back in note books and that if these are lost, they must go
abroad again for further study; they have not assimilated
their knowledge. All modern knowledge has to be domestic-
ated for Chinese so that it will solve the problems pecul-
iar to China. This requires both iniative and a creative
nind. Only a teacher, and not a library, can develop

such minds.
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"The factory method of education is dangerous; tseachers
must know their students and deal with them individually.
The Chinese have always been a tolerant people, but re-
cently she has been badly taught so that she is getting to
be intolerant. There is need in China for a prophet or a
great religious leader. Is he to be a foreign prophet or
a Chinese prophet?

"The foreign educator is in China as a foreign citizen,
as a teacher and (most of them) as missionaries. As a
foreign citizen, they should be advocates of real fair-
play; as teachers they should follow the examples of So-
crates, Confucius and Christ in spirit; as missionaries,
they should be prophets or voices in the wilderness."

(b) This moving appeal represents the opinions of a
body of Chinese who are not unsympathetic with mission act-
ivities in China, but who are very solicitous that the
country should receive the best that can be brought from
other lands. The general drift of Dr. Tsao's remarks is
apparent. They mark a polite protest against some aspects
of present missionary education, which education may not
be ideal as ta quality of teaching but is of a very high
average. The essence of the criticism of foreign (mission-
ary) education in China is that it is not enough domestic-
ated; that it does not foster enough the Chinese spirit
but is alien, in all its aim and outlook, to conditions

peculiarly Chinese. Significant, too, are the words
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relating to the attitude of superiority of foreigners
living in the country.

A Chinese speaker at the Honolulu Mid-Pacific Confer-
ence on Internationai'Relations said that the Chinese were
weary of having foreigners behave as though they were demi-
goés. Perhaps Dr. Tsao would have spoken even more strongly
if he had not feared wounding the feelings of the mission-
ary part of his audience. These two points of foreign
racial pride and the failure of missionary institutions and
propaganda to accomodate themselves to Chinese needs, have
been made again and again and justify quoting from the
above address at some length.

4. Views of An American Statesman--President Coolidge.

(a) Speaking at the Foreign Missions Convention in
Washington City,l President Coolidge said, "Our liberalism
needs to be generous enough to recognize that missionary
effort will often build better on foundations already laid
than by attempting to substitute a completg new structure
of morality, of life and ethics. Indeed, those who shall
go out from among us carrying the missionary message into
the twilight places of the world will find there much that
is worthy to be brought back to enrich our ideals and im-
prove our life. They will learn many lessons of industry,
of humility, of reverence for parents, of respect for con-

- stituted authority, which may quite conceivably become

1 Literary Digest
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adornments to our own social fabric. If those who bear our
message abroad shall realize and accept the lessons that
may be learned from the humbler and simpler peoples, they
will be the more successful in planting the spiritual
truths of Christianity. Beyond that, they will be able to
bring back much that will serve us well."

(b) As a body of men and women who hold intense convie-
tions which they have voluntarily exiled themselves to pro-
pagate, missionaries may be liable to an excess of zeal
that expresses itself in intolerance and lack of apprecia-
tion of native religions. Among the large number of mis-
sionaries in China, it would be strange indeed if there
could be found no bigots or fanatiecs. But one wonders if
the body of Christian workers that labor there a%j not as
liberal and sympathetic a group of people as could be
found anywhere. A study of the literature of missions
shows that the strongest emphasis is not given to vitupera-
tive attacks on native customs, civilizations and manners,
but that oftener among mission writers, perhaps, than
among others, there is an effort to interpret reasonably
national customs and ideas in an appreciative way. Where
nissionaries have been impressed as in duty bound to expose
evil practices and dark superstitions, they have usually
done so in no harsh and bitter spirit, but in the interests
of truth and of the people among whom they are living

their lives.
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Nor have missionaries been prone to draw blanket indict-
ments in general terms, arraigning heathen lands, holding
them up to scorn; rather have they written out of the most
intimate knowledge of the daily lives of the natives and
their appeal has been for sacrificial giving and serving
for the sake of the lessifavored lands. If it were not
that appeals for toleration are always timely and that the
Pregsident of the United States even when he spsaks on mis-
sions, reaches a wide audience whose reception of his re-
merks may affect large issues, it might truly be said that
the President's remarks presuppose evils that are practical-
ly non~-existent except among an extremely conservative
group. For with great eagerness do the missionaries as a
whole look for points of contact--common ground between
national beliefs and Christian doctrine.

(¢) A great hindrance to the progress of Christianity
in eastern countries is the character and conduct of for-
eign nominal Christians or those who come from so-called
Christian lands. Far in the interior, the missionary may
blush as he hears a native rebuke the sins of a fellow-
countryman and continue, "You missionaries are all good
and your countrymen are all good like you; you cannot under-
stand how evil the Chinese are because you come from a
land of purity.™ It is a painful task when the foreigner
has to warn his Chinese friemnd thet all Americans or

furopeans are not to be trusted and that, as the Chinese
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proverb has it, "All over the world, crows are black."

Concerning this problem, President Coolidge continued,
"Not everything that men of Christian countries have car-
ried to other peoples of the world has been good-and help-
ful to those who have received it. Our civilization is
yet far from perfect. Its aims are liable to much distor-
tion, when it comes in contact with peoples as yet not
equipped through generations of race experience to absorb,
to understand, to appreciate it.

"One of the greatebst things that a missionary movement
could do for the lessffavored communities would be to as-
sure that all who go out from the Christian to the non-
Christian communities should carry with them the spirit,
the aims, the purposes of true Christianity.

"We know that we have not always done this. We know
that the missionary movements have repeatedly been hampered
end, at times frustrated, because some calling themselves
Christians, and assuming the present Christian civilization,
have been actuated by unchristian motives. Those who have
been willing to carry the vices of our civilization among
the weaker veoples and into the darker places have often
been more successful than those who have sought to implant
the virtues.

"The Christian Churches and Governments have no
greater responsibility than to make sure that the best and

not the worst of which Christian society is capable shall
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be given to the other peoples. To accomplish this is the
dominating purpose of your missionary movement. It is

one of the most important, the most absolutely necessary
movements in the world to-day. We shall ourselves be the
gainers, both spiritually and materially, by our efforts .
in behalf of those whom we shall thus help.”

These words truly present the injury that is done by
those who leave their native lands in the West to go out
as missionaries of evil, preying on the depraved appetites
and weaknesses of the peoples yet unevangelized. The
harm thus done is incalculable. Moreover, this class of
westerners affect to despise the work of missionaries as
being iconoclastic, fanatical and destructive of Chinese
civilization. The dealers in the infamous coolie traffiec
of past years, the opium peddlers and the conscienceless
exploiters of the country generally, naturally have little
love for those who have exposed these iniquities. The
legitimate trader will always find in the missionaries a
friend and ally not to be despised; nor does the mission-
ary undervalue the helpful influence of the foreign com-
nmercial forces in the port cities and large centers. Many
of these latter are worthy representatives of the best
Christian civilization of the West.

5. A Traditional View--Roland Allen.

(a) Protesting against the new conception that the aim

of missions is, somewhat vaguely, the salvation of the
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race, rather than the salvation of the units of the race,
Roland Allen goes on to say:/"Where this tendency manifests
itself, it is due to the fact that we have lost the true
conception of the nature and work of faith as preached by
St. Paul. As he taught, the one essential condition of
life was Faith in our Lord Jesus Christ. But faith in
Jesus Christ involved, in itself, a breach with the past.
Faith was not a mere intellectual assent to a new theory
of religion which could be held whilst the life remained
as it was before." Lamenting the loss in modern evangeliza-
tion of two of the most prominent elements in Paul's Gos-
pel: the doctrine of judgment at hand and the doctrine of
the wrath of God, Allen says, "He (Paul) did not argue that
it was desirable to embroider or conceal the doctrine of
the Cross which was a stumbling block to Jews and Gentiles
alike, but that the first duty of him who would find salva-
tion in Christ was to embrace the Cross in Baptism and,dying
to his heathen past, rise to a new life in Christ. He did
not minimize the breach between Christianity and heathenism:
he declared that the one was the kingdom of the evil, the
other was the Kingdom of God, and his work was to turn men
'from darkness to light and from the power .of Satan unto
God. '™

(b) The Gospels and the Epistles alike bear witness to
the fact that our Lord Jesus Christ and the Apostle to the

tentiles were at one in laying before their hearers two
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courses: the acceptance éﬁd rejection of Christ as King.
No equivocation or euphemism was permitted to obscure the
issue; it was emphasized and thrown into bold relief; com-
promise or half-way measures would not have won the way for
the gospel into the remotest corners of the earth. Histor-
ically it has been the evangelists with the faith as clear
as a cameo in outline, who have broken the gospel furrows
in the world's wildernesses. '

One of the cherished maxims of the Emperor Napoleon in
his conduct of his war campaigns was, "Be bold, be bold,
be bold!™ A hesitating and vacillating attack on the
strongholds of ancient superstition is doomed to failure
beforehand. Moreover, it is not often those who are act-
u1ally in the heat of the battle, preaching to heathen,
loing personal work among them, daily observing their sor-
did lives, the depths of despair in the darkened places--
vho weep over their sins and visit the poor in their fil-
thy hovels--it is not usuwally the religious workers who
live in closest contact and association with the bitter
nisery of life as it is in China--it is not these who are
prone to advocate a process of revolutionizing the social
order before troubling the Chinese with any decision which
ey involve a rupture of family ties and which will cer-
tainly result in 4 reversal of personal habits that will
neke a revolutionary change in all contacts with fellow

nationals. The keen edge of mission effort will be
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forever dulled if the sense of urgency is once lost; this
will happen if the evangelistic passion does not possess
the workers in abundant miagsure. When the life of China

is shot through with the Si)irit and mind of Christ, not by
gsome vague and indefinite popular advance and general dif-
fusion of liberal ideals so much as by the influence of re-
generated individuals whose lives are dedicated to God,

the economie and social forces will be greatly stimulated

in healthier, saner activities.

II. MISSIONARY CONTRIBUTIONS TO CHINA

Home critics of tht-; missionaries may draw fanciful
pictures of them as a band of impractical dreamers going
on & hopeless crusade which is foredoomed to failure; on
the stage, in the comic papers and in the current street
talk of the uninformed, the modern apostles may be figures
for mingled scorn and pity; this attitude is the result of
an igncrance, which is often abysmal, of the character and
accomplishments of missionary effort. It is hardly nec-
essary to say that the anti-Christian students and other
anti-missionary leaders in China hold opinions which are
directly opposite to the views of the foes of missions in
the homelands; the Chinese anti-Christian movement por-
trays the missionaries and Christian organizations in China
as having an influence of tremendous consequence and enor-

mous effectiveness. It has not been the failure of the
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nissionary effort which has created the great stir and
sgitation against Christianity; on the contrary, it is the
success already attained and the promise of even greater
achievements.

The by-products of Christianity in China' are both nu-
merous and important. While maintaining always that the
nain objective is first of all the evangelizing and train-
ing of individual Chinese Christians, the implications of
Christianity have been necessarily manifest as larger num-
bers accept the Savior and the churches grow stronger and
mgke a bigger impact on Chinese family, social and polit-
ical life and institutions. An attempt to make an exhaus-
tive catalogue and description of missionary contributions
is beyond the scope of this treatise, but some of these con-
tributions may be taken as typical and briefly described.

l. A new day is dawning for womanhood in the Far East
and no small part of the change is due to missionary ef-
fort. From the beginning, emphasis was placed upon educa-
tion for girls as well as boys. Tais was a new thing in
China. Aforetime an occasional woman might learn to read
some Buddhist writings or simple novel. A few books were
written for the instruction of women, but it may be safely
said that not one Chinese woman in a thousand could read
the simplest sentence when Protestant leaders began to set
up schools for girls. The bound feet of the women were a

fitting symbol of their minds which have a2lso been bound
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1
up until the present time. Even now the number of girl

students is pitifully small. Only a few thousand girls

are in Government Midcle (High) Schools. But great pro-
gress has been made in comparison with former conditions
and the forward march of women in China will continue at a
greatly accelerated pace. Women are demanding and receiv-
ing more freedom from ancient oppressive customs. The pow-
er of the teaching in the mission schools, the examples of
nissionary women and of their converts are having a wide
influence.

2. It was the missionary who discovered the child in
China and gave him new dignity and value. The training of
children under the old customs left much to be desired.
Comradeship between parents and children was rare. Little
opportunity was given for the development of initiative or
personality under the family system. O0Often the children
were indulged and spoiled. The rigid, cast-iron system of
Confucian schooling trained the memory at the expense of
the logical faculties. School began before dawn and the
shouting aloud of the lesson all day long was an exhausting
performance. With the missionaries came not gnly - kinder-
gartens, well-planned games and recreation, but also a
thorough understanding of child nature and development.

One of the greatest needs of China now is a primary school

system and when this system is finally functioning, it will
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likely be along lines introduced and demonsirated by mis-
sion educators.

3. Sentiment against injurious pustoms and vices have
been fostered by the Christian churches: the anti-foot-
binding movement; the anti-opium movement; protest against
concubinage; anti-gambling agitation--these and other evils
are being vigorously attacked and their decline in popular
favor is partly due to education of the people by the
churches. The ideas assimilated by non-Christians from
the churches are numerous and revolutionary in Chinese so-
ciety. The dec;a.v of the o0ld marriage system which allowed
merriage between adolescents; the objections to lavish ex-
penditures on funerals and weddings beyond the financial
ability of thg families; the fading out of & multitude of
superstitions, are traceable partly and sometimes wholly
to mission influence.

4. Public preaching and addresses have received a strong
impetus from the churches. Formerly apart from the profes-
sional story-tellers and those who intoned the Sacred Edict,
speech~-making was not in vogue; there was nothing to cor-
respond to the meeting together of a large body of people
a8 in the l‘/;r?re'st, 1;0 hear a preacher or orator. Now lecture
halls are rented, students go on the streets to use westei'n
nethods to éombat western penetration; debating societies
are coming into prominence. The popularity of lecturing

and speechmaking is a part of the democratic movement



104

among the students and masses; it is largely of church
origin.

5. The institution of the Christian Sabbath has been
adopted all over the country as a holiday in the army,
postoffices and government offices. Known among Christians
g8 "Li Pai" (Worship Day) or "An Hsi Rih" (Day of Rest),
it is called by many non-Christians "Hsing Ch'i Rih" or
"Star Day." Probably one day this observance will gain
universal acceptance and millions of toilers will not only
gain rest but also an opportunity to attend church services.
Since the most enlightened nations as well as the most pros-
perous ones observe this day, the Chinese are beginning to
see that a day of rest is far from being an expensive lux-
ury but is in reality a necessity if the 1life of the peo-
ple is to develop. This day is one of the great gifts of
nissiong to China which the non-Christians have accepted
without compulsion.

6. Until recent years, the common speech of the people
was regarded as undignified and unworthy of use in a ser-
ious essay or governmental report; the "Wen Li" or literary
style, an unknown tongue to the masses, was used almost to
the complete exclusion of the popular language in magazines
and in literature generally. Only the novels and popular
stories were written in a vernacular or Mandarin style;

with the exception of the Sacred Edict, most books dealing
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with serious matters were "Wen Li." It was left to the
Christian churches to translate their Sacred Book into the
vernacular and use the vernacular largely in the tracts
and books that they printed. The idea of popular education
was unthought of until missionaries came; but the mission-
aries by using the vernacular colloquial to teach the Chris-
tians, became pioneers in popularizing the’ "Peh Hwa'" or
common Speech. At the beginning the learned Chinese sneer-
ed at the Christian Bible written in plain Mandarin, be-
cause it was so easily understood! Now the "Peh Hwa'" move-
nent coupled with a campaign against illiteracy is sweeping
all over the land. Under these conditions the language is
beginning to grow :-in expressiveness and vitality. One sig-
nificant aspect of the "Peh Hwa" campaign is that the dia-
lect provinces are entering into it and the day may come
sooner than was thought possible, when all Chinese will be
able to address each other in this form of glorified Man-
darin. This will aid powerfully in modding the nation into
aunit; as matters are now, there are said to be educated
married couples in Shanghai, who because they cannot under-
gstand each other in their separate local dialects, are com-
pelled to address each other in English.

7. Reference has been made above concer;ling the Chris-
tian contribution to education; whether it be literary edu-

cation, medical education, agricultural and forestry train-

ing, training of nurses, normal or industrial training,
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the missionary has made a deep impress upon them all and in
most of them he has been the pioneer of modern methods in
imparting instruction. Modern Chinese education has been
largely shaped according to the models set up by Christian

schools. There are now1

7,728 primary and secondary schools
giving modern instruction to 285,479 scholars, all under
Christian control; there are also 186 colleges, containing
7,664 students.

8. The introduction of modern medicine into China is
the work of medical missionaries, who "opened the first
hospitals, translated the first modern medical textbooks,
established the first scientific terminology, organized
and staffed the first medical schools, trained the first
Christian nurses, and inaugurated the first public health
campaigns. To-day there are approximately 500 modern hos-
pritals in China, 301 are connected with missions, and there
are over 800 missionary physicians and nurses caring for
over two million Chinese patients."® Christian workers
are also 1eading in the care for the insane, the lepers,
the blind, the deaf and dumb and the tubercular. The in-
vestigation of unfavorable factory conditions has been con-

ducted under missionary auspices.

III. BRIEF SUMMARY OF MISSIONARY INFLUENCE
1. Missionary Influence in China Still Powerful.
(a) The high character of the men and women who have

come to China to do missionary work is freely acknowledged

1 Dr. Harold Balme
2 Tbid.
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by the Chinese themselves. The words of missionaries have
veen accepted times without number when matters of life

and death were at stake. It will never be known in how
many cases have missionaries been used as intermediaries
between contending factions when each side was loath to
accept in good faith the representations of the other side.
High officials have staked their reputations on the fidel-
ity of missionaries to their pledged word. The reason for
this confidence is not far to seek; it rests simply in the
fact that;;mid all the confusion of civil strife and noise
of contending parties, the missionaries have been single-
ninded in their devotion to the interests of Chinese peo-
ple when others were thinking of themselves alone or of the
interests of their party. Though not of angelic perfection,
the integrity and faithfulness of the representatives of
Christ has been an outstanding fact and apart from their
teaching, the effect of their sheer force of character has
been immeasurable for good.

(b) Most of the missionaries in China come from England
and America. The number of missionaries has risen rapidly
in recent years until there are over 8000 men and women
working in over one thousand centers. They are of more
than average education, of strong moral purpose and special-
ly chosen for the task in which they are engaged. Though
iivided into many different societies, there is a real

mity of effort not apparent at first glance. But the
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Chinese non-believers often group the denominations togeth-
er in the general heading of "Fu Yin T'ang" (Gospel Hall)
or "Yesu Kiao" (Jesus Religion). The missionaries have
their critics and being human, they are not without faults;iﬂ
but a2ll things considered it would be difficult to find a
finer body of men and women of the same numbers. The effect
of the influence of so large a body of outsiders of such
character upon the life of China is incalculable. It is,
perhaps, idle to speculate what would have been the result
if no missionaries had ever gone to China;vone thing is
certain--the China that now actually exists is quite dif-
ferent from the China that would have been and(tﬂét‘the
nation is mueh more advanced on the road to a modern civil-
ization than if no modern apostles had ever landed on her
shores.

(¢c) The attitude that the Chinese outside the churches
have towards missionaries has greatly changed during the
past hundred years. It will be remembered that the first
Protestant missionary landed in 1807, but it was not until
the year 1829 that the first American missionary stepped
on Chinese soil. In those early days the missionary oc-
cupied an obscure place in the scheme of things in the
Bast. He was regarded with contempt and treated with de-
rision by the populace. Those who engaged in trade with

the Chinese had only less aversion to the missionary than



109

the heathen. Adventurers left their homes in the West for
their own and their counttries' good and were not always
choice as to the manner in which they amassed wealth. To
be sure, all were not of that calibre, but there were
enough of the buccanneering type to stamp their influence
on the business of the Far East. Thus it was that mission-
aries and merchants were at times like the Jews and the
Semaritans in their social contacts.

Later the traders saw the possibilities opened up to
them by missionary propaganda: new ideas introduced by the
missionaries prepared the way for new commercial opportun-
ities; also the average of ability and character of the
business man in the East tended to rise continually. True,
the missionary did not open the way for the merchant be-
cause of any agreement or conscious aim that he had; it
wvas a by-product of his work and a valuable one for China,
though often abused.

2. Missionaries as Interpreters of the West.

(2) The missionaries were among the first to penetrate
into the interior in any numbea; they were among the first
to open up to the West the treasures of Chinese literature,
the customs and manner of life of the people. The books
they wrote and the schools they established gave them in-
fluence in Chinese life. Little by little they became
niddle-men, interpreting the VWest to China and China to

the West. Whether on questions of traffic in coolies,
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oriental immigration, the opium trade or land-grabbing, on
the one hand--or the corruption, ignorance and proud con-
servatism of the Mandarins on the other, the missionaries
in China spoke and had the world for their audience.

The friendship existing between America and China has
now become a tradition but the missionary influence in this
friendship is not a negligible factor. The spirit of the
United States in its dealings with the Chinese has largely
been interpreted by missionaries. The American missionaries
outnumber the missionaries from other cduntries.and,more
significant still, a large majority of the Christian educa-
tional institutions were begun under American auspices.

Not alone John Hay's advocacy of the Open Door Policy,

which is one of the two fundamentals of our country's For-
eign Policy, but these schools and the students that have
gone from these schools to the colleges and universities
across the Pacific have served to cement the kindly relation-
ghips of the two countries.

(b) But with all the efforts at understanding, there
remain barriers of race and tradition which are difficult
to surmount. In "The Englishman in China" occurs the fol-
lowing interesting statementa%VhWhen all suspicions as to
his (the missionary's) motives shall have been removed;
vhen he shall have learned to live on.amicable terms with
higs Chinese neighbors and they to regard him, not as a

danger but as a reasonable friend; when there shall be no

1 Quoted by Colgquhon
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more local sources of irritation; when, in short, the mis-
sionary shall be treated on his proper merits--what, then,
will be his position towards the Chinese? Will it not
still be a destroyer of their traditions, their morality,
their philosophy--in a word, of thet on which they build
up their national and individual pride, and of all that now
sustains them in an orderly and virtuous 1life?"™ Which is
to say, the missionary is a foreigner and a foreigner he
remains until the end of the story. Our manners and phi-
losophy of 1life are quite likely to be, almost sure to be,
unlike that of the Easterner. "QOur honest bluntness does
not accord with Asiatic notions of culture and refinement.
evess Insincerity and even duplicity are nothing in their
estimation, when compared with impoliteness and want of
consideration for the feelings of others."l pow fatally.
gasy it is for the Chinese to understand but little or to
nisunderstand altogether our deepest motives, is fully ap-
preciated only by those who know how little the Chinese
themselves are understogdf?y Westerners generally.

3. DissatisfactionkgéwCharacter of Missionary Influence.

(a) So many aspects of life are connected with the work
of missionaries in the Celestial Empire that it is impos-
sible to deal with the question in any adequate way without
considering them in some detail as one of the problems in
the founding of a domeggicated church in the Far East. The

nissionary may be a Heavenly messenger, but he does not

1 Graves: Forty Years in China.
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come from Heaven to China; he usually comes from lands far
better organized, wealthier, more powerful, with a much
higher standard of living than the land to which he comes;
he has means and equipment at his disposal which make the
native gasp and possibly stir his cupidity. The prestige
0of the missionary has risen higher and higher; his numbers
have increased; the number of converts under his control
are mounting in multitude; the equipment is more attractive
and the work is better organized than ever before. Many

N
non-Christians look at their country disorganized and help-

less; then they look at the comparat/ively smooth function-
ing of the missionary work and somehow it stirs resentment
that the foreigners are in the country and doing so well
when things are shot to pieces all around.

(b) So it has come about that new enemies to missions
have appeared. A section of New China see in the missionary
the advance agent of Imperialism, Western exploitation, Cap-
italism and other noxious isms. The schools that have been
founded by Christians are conceived of as hotbeds of West-
ernizing influences that will hybridize the students and
destroy the Chinese civiligation. Strange to say, the ones
who are raising this ery as loud as any, are those who
have come strongly under Western influence and have proved
very apt pupils in Western propangande methods.

(c) Not alone the Chinese outside the churches but there

gre Chinese leaders on the inside who view the present
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position of missionaries with apprehension. Because of
close ties that bind them to missionary coworkers, the Chi-
nese Christians may not feel free to express fully what
they have in their minds, but judging from certain currents
wvhich show the undertow of opinion, the ideas of the ad-
vanced Chinese might be stated somewhat as follows:

"We value the missionaries; they are our friends and
indeed, in the case of many of us, are our fathers in the
faith. They are consecrated, trained and efficient. But
there is a point that must be considered: what will be
the effect on the church and on our national life if eight
thousand aliens, even though of the best possible type, dom-
inate as they do dominate, certain large areas in the very
heart of Chinese 1ife? We do not want the missionaries to
depart; we want them as advisers. We do not want them to
turn over institutions to us before we are ready for the
responsibility. But are we not often more ready for re-
sponsibility than our missionary friends will allow? And
how are we to be trained for responsibility without ever
sctually sharing the burden of it? Mistakes the Chinese
will surely make in the beginning but we will profit by our
nistakes and learn. We hope the missionaries will see our
point of view and yield gracefully, otherwise we will,
though with regret, be forced to take over the reins of
guthority anyway."

Few Chinese would present the matter in the exact words
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used above, but this is the drift of opinion and about this
the Chinese church leaders are becoming more and more out-
spoken. In the China Christian Conference, a Chinese Com-
nittee brought in a report which included these words, "We
wish to voice the sentiment of our people that the whole-
sale, uncritical acceptance of the traditions, forms and
organization of the West and the slavish imitation of these
are not conducive to the building of a permanent Christian
Church in China."l The point of view indicated in this
part of the committee's report is shared by no inconsider-
able number of the most influential Christian Chinese.
Indications are that much more will be heard along the same
line, perhaps with increasing vigor and positiveness of
utterance.

The aim of this chapter is to show the character of
advice the missionaries are now receiving, the power of
their influence, the extent to which they have already
molded the life of the nation and the growing desire of
some nationals to set a limit to this influence. The pro-
blems here raised lead naturally to a consideration of
the Nationalist Movement which will be dealt with in the

next chapter.

1 National Christian Conference Volume.
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CHAPTER IV
NATIONALISM IN CHINA AS IT AFFECTS THE CHURCHES

I. CHINA NOW IN TRANSITION

1. A Confusion of Movements.

In order tq prope\i'i‘y\ attack the problem of the task of
Christian churches in China to-day, it is essential that
there be an understanding of the outstanding features of
the national life as it exists at the present time. Per-
haps the one word that describes the life of the land as it
is now and as it will doubtless continue for an indefinite
period, is the word, "transition."

The change that is taking place in Chinese life is
gseen more in the cities than in the villages; it 1s seen
more in the officiai circles and among the students than
among the merchants. In general it may be said that though
there ha-’w?feﬂ;been a cc;nfusion of movements, slbgans and rally-
ing cries, there has yet been a fairly well-defined con-
sciousness, ever clearer, of nationhood, which did not exist
before, an emphasizing of democratic principles and a steady
development of a modern educational system.

2. The students have been the protagonists of the pro-
gressive and patriotic movements. At times they have de-
nounced Japan; at other times they have attacked corrupt
officials; more recently they have been attacking England
and coupled with this they have also denounced imperialism,

capitalism, foreign penetration and militarism. Usually
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they have been more noisy and vociferous than coherent; re-

senting discipline and control, student strikes have become

/

epidemic. [A section of the students has become adherents\L//
a; e .

of communism and is attacking Christianity by posters, 1lit-
erature and lectures on the streets. On Christmas day 1925,
the anti-Christian organizations among the students attempt-
ed to initiate a nation wide protest against mission work,
but in most places they were not allowed to do any damage,
but were permitted to parade, speak on the streets and put
up their posters.

Returned students, who have been to Japan, Europe or
Mmerica, are becoming a factor in the changes taking place.
ot all of them can secure positions which will provide
them scope for their special training; so they easily becomse
restless and dissatisfied, furnishing good soil for extreme
doctrines and bizarre political and social experiments. A
certain proportion of these returned students become very
bitter against foreign countries. However, most of them
cannot forget the kindness and good-will shown to them while
gsbroad. Many of them are Christian and they will be sure
to exert an ever greater influence on the future of the
country.

3. Since the Republican Revolution in 1911, the number
of soldiers in the national army has increased rapidly until
there are now more men actually under arms in China than in

any other nation on earth. It is estimated that over one

-
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nmillion and a half soldiers are enrolled in the various
Chinese armies. In the province of Honan alone therefére
said to be now%}250,000 troops under the military govéfnor's
leadership. Wéthin the past fifteen years perhaps four or
five million men have been with the colors at one time or
another.

These soldiers have been enlisted in the villages.
From these backward communities they have gone out to be
shifted back and forth from one place to another along the
railways and steamers as the fortunes of their war-lords
lemanded. If there is any good at all in the militaristic
control of China by a few, it lies in the increased knowl-
edge and broadened outlook that the young soldiers from re-
note communities have received. A certain result of this
traveling about in their own land will be a greater inde-
pendence of spirit and a readier initiative and eagermess
to look into new matters. This will be favorable to the
preaching of the Gospel in future years. During the World
Far one hundred and forty thousand Chinese were transported
to France in labor battalions and others went to Russiapi
Infortunately these soldiers and laborers have not onlj
heard the gospel abroad and learned many new things of value,
but they have also taken up vicious habits that aré pro-

hibited and under more control in the villages.

1 In the year 1925.
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II. RISE OF NATIONALISM IN CHINA

A nationalistic movement has swept the entire East dur-
ing the years since the signing of the Treaty of Versailles;
in few places were the words of President Wilson about self-
determination, freedom and equal rights more eagerly receiv-
ed than in Asia where the great majority of mankind still
live under conditions that are unknown in the West. The
movements of Ghandi and others for independence in India,
of Quezon and Osmena in the Phillipines, of Mustapha Kemal
Pasha in Turkey, the upheaval in Persia which deposed the
Shah, the demand of the Arabs for national unity and the
great stir in China, are all a pigge of the same.great“urég.vf
Following on this movement, there has been a decided ten-
dency to set new value and emphasis on native products,
both material amnd cultural. In China the cry is, "China
for the Chinese!" and the Christian religion, which makes
an appeal for universal brotherhood, has become an object
of attack because it is not Chinese in origin and control.

l. The rise of the feeling of nat%onalism in China,
especially among the students, is %ééiﬁéfa profound impres-
sion upon the life of the country and the churches are con-
scious of the effects of it,too. In the cities, especially,
passions have been aroused that have caused painful scenes
in some churches; a certain part of the native Christian
leadership has now and again forgottenm their age-long train-

ing in courtesy and restraint and has become outspoken as
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any Westerner could be, in their expression of the convic-
tion that China and Chinese institutions must be rum by,
with, and for the Chinese. Feeling has, at times, run
high; in some cases churches and schools have been rent in
twain. St. John's University in Shanghai lost most of its
Chinese teachers and student body in the summer of 1925,
owing to the manner in which the president of the institu-
tion, an American, attempted to curb the expression of the

7o
students because of theMay 30, 1925/Affair. In Kaifeng,

a portion of the church of the China Inland Mission left to
form an independent church as a result of the same affair,
though" in this latter case three of the four leaders were
men who had two living wives and so could not become church
officers, and the other leader had nourished a grievance
for some time when the agitation against the Br;j:t;i.‘s gave
him an opportunity to vent his spleen. Thisu‘}i;\s-s;;agitator
also got the C.I.M. hospital staff to go on strike, causing
many sick to suffer, thus showing to what extreme lengths
extreme nationalism will go.

Resentment and grievances came to the surface during
these trying days which had little or no connection with the
volitical treatment accorded to China by foreign nations.
Perhaps the first three men named above would ‘not have
token such radical action if the China Inland Mission had

¢given them the recognition and offices to which they may

have thought themselves entitled. At any rate, the events
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of the summer of 1925 will mark an epoch in the life of the
Christian churches in Ch;na.

For long years the missionaries have instilled into
those under their charge the necessity for the local churches
becoming self-sustaining, self-governing and self-propagating;
they thought that a long period of preparation and education
would be necessary. But it may be that the aroused national-
ism and pride of the Chinese will bring them to a condition
of self-reliance long before the missionaries had thought
it possible. Such a state of reliance will be very desir-
able, much as the antagonisms and passions which have been
aroused may be regretted. The Apostle Paul was informed by
the Spirit of God that he was to preach the Gospel in Rome
and though he went to that great city under escort as a
prisoner, he rejoiced; so also the modern apostles, even
while they smart under unjust accusations, can only rejoice
vhen the Chinese, conscious of the worth of their own person-
alities before the Lord, determine that they do not need to
be coddled or protected, but that they can and will take
over more of the responsibility of the evangelization of
their countrymen.

2. It is not a difficult matter to explain the rise of
the present movement for the assertion of Chinese national
rights. Given the factors that enter into the situation, a
competent survey of them would have justified a prediction

of what has happened and also justify a prophecy of other



122

results that will yet follow. Students of history reading
the records of almost any European nation,(yhether France,
England or of the rise of the Dutch Republi%, will find a-
buﬁdant parallels to justify the belief that, truly, history
does repeat itself. |

The main factors are apparent: an ancient, proud people
surrounded for countless centuries by nations regarded as
inferior; an anachronistic social order and form of govern-
ment; a vast mass of illiterates living in an agricultural
stage of civilization; for over a hundred years continuous
pressure exercised by nations more highly organized, coupled
with glaring injustices; the inrush in a very short period
of time of concepts and modes of thought which the West had
taken hundreds of years to abgorb. Moreover, there have
been the teachings of thousands of missionaries, who in
chapels, churches, hospitals and schools have taught and
practiced in accord with the worth of the individual in the
sight of God; that Justice must be done though the heavens
fall; that exactitude and sincerity, not EEé;EE;EB (almost
richt) methods, are necessary for a stable basis of life
for the individual and the state.

3. So we may say that beyond question, the missionary
has been one of the great causes of patriotic movements in
China. The teachings of Jesus, wherever proclaimed, have
ever caused a ferment in every phase of human activity; the

2
amostles of the early Christian era literally turned the
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world upside down! Therefore no one should be surprised

that what has happened in so many places in other times,
should also come to pass in the Far East. Nor should there
be surprise that there are crudities, injustices and cruel-
ties concomitant with the rebirth of so ancient and conser-
vative a land as China. Well &id Roosevelt say that every
movement has its "lunatic fringe," and since the national
movement is largely in the hands of students who are inex-
rerienced and enthusiastic, the wonder is that greater ex-
cesses have not been committed. Comnared with the frightful
crimes of the French Revolution and, esvecially, of the
Bolshevik Revolution, the Chinese national movement is
mildness itself. The point we make is that this movement
wvas to be expected, that it was certain to overstep bounds
at places and that one of the most potent factors in bring-
ing it about was the religion, the science, the civilization
and the personalities of the men and women who crossed the
ocean from their distant homes for Christ's sake.

In the irritation felt at some of the worst asvects of
this new feeling among the Chinese, it is vossible to: for-
get, for the moment, how disastrous it would be should China
remain in a living death of stagnation and decay. The new
freedom will bring awful risks in its train, but just as each
new generation must leave the parental roof and accept the
rmmonsibiléty of living in a world full of snares for the

wmwary, so must China also face dangers and take risks if
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the country is to be untrammelled and develop national

character. The missionaries can afford to accept full re-
sponsibility for their share in developing fresh vigor and
energy in the life of the land. If Christianity is preached
at all, alterations will be wrought in all departments of
life. Critics may rail at missionsries as stirrers up of
strife, but the truth is that it is impossible to inculcate
any religion which has an ethical character without at the
same time suggesting that this has a bearing on action--
action that is certain to offend some portion of the com-
munity. v
4., How closely the Christian Ilfovement and the National
Movement are linked together may be apparent from a perusal
of a 1ist of the prominent leaders in the last-named move-
ment. Sun Yat-Sen, himself a professed Christian and said
to be the son of a Christian evangelist, is compared by his
followers to Washington; Sun was for many years an extreme
liberal, if not a radical. Marshal Feng YU Hsiang, the
Christian general, is also a leader among the Nationalists.
Dr. C. T. Wang, formerly a Y.M.C.A. secretary, a Chinese
delegate to the Paris Peace Conference and holder of many
other important posts, is a new type of offieial, who is
glso Christian; he is astute, determined and patriotic. Dr.
¥. W. Yon, another Christian, is a leader among the progres-
sives. In proportion to numbers, the churches have furnish-

ed more than their share of leaders in arousing the nation.
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let it again be emphasized that this is not an accident but

a direct result of the content of the missionaries' teaching
and 'imitation of their practices; in fact the missionaries
have made such an outcome their goal. Present developments
are but a phase, a stage, in the onward march of the Chinese
people. Wise leaders will look beyond isolated phenomena,
vhich are sometimes intensely irritating and which may obscure
the larger issues, and begin to adjust mission methods so as
to prepare for what lies beyond the present horizon.

5. From this point of view, the anti-foreign/g;itation,
waich has been especially strong against Japan agZ?Britain,
is understandable. Numbers of returned studenthg;mparing
China with the countr&es which they have visited, and some-
times suffering from an o0ld complaint which is dubbed;("ln-
feriority Complex™ by one school of Psychologists, feel that
the aliens must be in some way responsible for the dire
state of disorder and confusion that exists in China. It
is a yell-known disposition, not of Chinese nature only,
but of human nature, to lay the responsibility for short--
comings on ofher shoulders than our own. Unfortunately, it
is not a difficult matter for the student to build up a
strong case; China has been defrauded and abused by stronger
countries. Thus the strong anti-foreign movement has swept
over the land. That the Bolsheviks have had a hand in en-
couraging this activity, can scarcely be denied. The Soviet

government wishes to fish in troubled waters. Posing as
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the friend of China, though holding on to Mongolia with a
firm grasp and keeping the Far Eastern Railway in full pos-
session, the de facto Russian government deliberately at-
tempts to foster communism and a distrust of all western
nations. Red agents are busy among the students and popu-
lace at various centers.

It is amusing to note that many of the most violent anti-
foreign Chinese leaders are among those who are farthest from
treditional China in habits and thought: Young China walks
abroad with a walking cane, foreign shoes and hat,and is
very fond of foreign moving picture films, and innovations
from the West. But this does not prevent him from attack-
ing foreigners as the destroyers of Chinese civilization.

4
By a well-known Psychologicel law, the nouveau riche both

imitate and dislike those whose social training is thorough
and whose socigl position is secure; so Young China both
admires and fears the West.

6. Sitting at the feet of the West, Young China is
turning some of the weapons of the Occidentals against them
and notably is this true of propaganda. The Students TUnion
has done some excellent work--excellent for efficiency in
carrying out its purpose, as propagandist and diffuser of
false reports.

The experiences of the Great War, when many fabulous
tales were sent/out, should teach us that in a time of

great tension, Truth is likely to suffer. Only recently a
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British general admitted that during the war he deliberately
sent out to China "fake" photographs to prove that the Ger-
mans were using their dead to make commercial fertilizer.

So Westerners should be careful not to speak of anti-foreign
agitation as being peculiar to the East. Because the mis-
sionaries are also foreigners, the churches are affected
vitally by the development of anti-foreign sentiment. But
some have gone a step further and initiated an anti-Chris-

tian agitation that they hope will be nation-wide in extent.

III. THE ANTI-CHRISTIAN MOVEMENT

1. The Anti-Christian movement was begun at Peking about
the time of the meeting of the World Student Conference
there some years ago. Some have thought that it was the
meeting of this body of Christians from many lands that
stirred the non-Christians to organize the protest against
nission activities in China. The movegent has from the
first had a very close connection with the National Students
Union and a statement issued by this Union in the summer of
1925 seems to indicate that they have entered the anti-Chris-
tion agitation as a body.

A resolution passed by the National Students Union in .\
July 1925 refers to the Christien religion as a destroyer
of Chinese civilization, a chloroformer of Chinese students
so that they are insepsible to the wrongs inflicted upon
their native land, as thg forerunner of imperialism, capit-

alism, and economic penetration; in fact, as the enemy of
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the legitimate aspirations and ideals of true patriots. To
counteract the insidious work of missionaries, posters,
handbills, processions and speechmaking should be used.
Members of the Students Union should insinuate themselves
into the Y.M.C.A. and other Christian organizations so as
to ferret out the secrets of these bodies and expose them.
The "student slaves" in Christian schools must be urged to
leave them; those who are '"eaters of religion,"™ by which is
neant those who become Christians or join Christian organiza-
tions because of material benefits, games or other advant-
ages, are to have pressure brought to bear on them. The
Christian schools must be forced to register with the Gov-
ernment;.iﬁdﬁcﬁﬁional Bureau and all compulsory religious
teaching abolished forthwith.

The day set for the greatest effort against Christianity
was Chri<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>