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There are as ma.nyaopiniona on the subject
of chureh polity as there are organizations
that call themselves churches. No two, per-
haps, agree even as to the definition of the word
“church,” however much they may resemble
each other in external form and internal work-
ing. This, of courae, is to be expected ; for if
any two admitted that they were exactly alike
in all respects, there would be no excuse for
their independent existence. Consequently,
every one thinkr it holds some vital truth, in
form or subatance, in theory or practice, which
has been ignored or rejected by others’; and of
which, therefore, it is, in God’s pruvidence, the
advocate and defender. '

Each denomination of Christians is a leaven
in the grest public mass, exerting, to a grél!er

ously, by antagonism or by conciliation. They
exert such influence not only on the outside
public, but reciprocally on .themselves .also.
True, when jesues are joined, and lines of battle
formed—when they are-engaged in the war
and conflict of opinions, and the battle is rag—
ing, the opposing warriors on each side are not
open to conviction from each other. Their mis-
sion and their aim is to destroy or put to flight.
It is no part of their plan to take captive those
who can in no cage be aseimilated to themselves'
and join their ranks; bat must always remain
sullen enemies, waiting for an opportunity to
egcape, or to do them harm. But this can—
not be the normal etate of things. Christian

i cannot perpetually in &

side in the same community; forming relation-
ships with each other of affinity, of friendship,
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other the amenities of life ; and above all, gova
erned by the apirit of Christian love, the indi--
vidual members of conflicting denominations
find it difficult to hold on to their personal
prejudices, and impossible to conlinue a course
of mutual repulsion. Before they are aware,
they are found talking amicably and candidly
about their points of agreement and disagree-
ment ; confiding to each other their experi-’
ence of the dealinge of God's grace with them,
and thus obtaining mutually Chnelmn fellow-
ship; and meeting together at each other's
houses of worship, prepared to ‘‘prove all
things, and to bold faat to that which is good.”
Almost unconsciously they fall into the habit
of obedience to Paul’s exhortstion, “Whereto
we have already attained, let us walle by the
same rule, let us mind the same thing.” (Phil.
iii: 16.

It would not be difficult, perhaps, to show
that the Baptists have thus modified the opin-
jons and the practices ot the denominations
in this country who ‘'baptize” other than be-
lievers, and who use anything for the rite but
immersion. Large numbers of parents in Pe-
dobaptist denominations refuse to bring their
infants to the “baptismal font;” and an in-
creasing nhmber of adult bellevers demand of
reluctant pnslon and rectors and preachers
in charge; immersion in the name of the
Trinity. Whether we can justly claim to have
exerted any influence towards it or not, one
of the great denominations has, within a few
years, incorporated into ilta government the
quality of popular infl , and adopted the
principle, almost the very form of our con-
ferences and district associations. The doc-

of business, of eociety ; praclicing towards each

trinee of sonl-liberly ; of the adequacy of God's
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Word to be a complete' rule of faith and
practice ; of the right of private judgment in
matters of religion;, of the separation of
Church and State—doctrines which we for a
long time beld alone—ara accepted and main-
tained by nearly all the denominations of this
country. - )

It would not be surprising if we, also, have

been reciprocally benefitted by association with
the intelligent and pious of other communions ;
for, while we think we have the principles and
practices which have been maintained by the
fathera away back to the Apostles, wemay pos-
sibly have needed to be modified in some of
the inferences drawn from them; or in the
tone, or the coloring, or the emphasis which
we attached to them.

However thin may be, whether other de-
nominations have thus modified us for good
or not, we are constantly in danger of re-
ceiving damage from this insidious influence.
Those among us that are not thoroughly in-
forpaw in regard to our system, are in danger
of falling into modes of thought, and into the
use of worde and pbrases, that are alien to us.
These words and dialects, employed unsus-
pectingly in colloquial speech, in process of
time, creep into our writlen and printed lan-
guage, and before we are aware, become settled
and fixed as technical and official.  No reli-
gious paper, published anywhere by our de-
nomination, can be taken up that does not con-
tain an example illustrative of the proposition

ponsibility—of his relations to the church,
to its conference, or to its individual members ;
ignorance or misapplication of any great prin-
ciple applicable to church government—has
rent many a church, and brought scandal and
reproach on the cause of Christ. ’

I know of no better way to point out these
errors and evils, und apply a corrective to
them, than by setting up the whole system of
church polity as understood by the’Baptists,
and discussing each purticular detail as it
comes up as oue of the parts of that system.
In that way, by comparison, the coherency or
incoherency, the i or i i f
will stamp each part as germain or alien. In

‘all this, I cannot promise myeelf that all my

brethren will agree with me; for if either
they or I have been inoculated by the opiniona
or phraseology of other d , noth-
ing will be more natural than diesent.

Asa general thing, it is nol agreeable to
readers for a long series of articles to appear
in a puper on the szme topic from the same
writer. The theme wust be a very interesting
one, or the writer muet acquit himself with
more than ordinary ability 10 escape disgust
and reproach. I consent to ran this risk, be-
canse I think a discussion of the sort is greatly
needed, and because numbers of brethren
solicit me to write on the subject; but Ihold
myself in readiness to discontinue these commu-
nications, at any stage of the discnssion, when-

that our denomination is undergoing insidiously

dification by the adoption and use of alien
words, that express not our opinions of the mat-
ters referred to, but those of the denominations
with which we are on those points in antago-
pism. It hae seemed to the present writer that
the time has come, respectfully, to call the at-
tention of our people to these things.

Much of the difference of speculative opins
ion among our brethren originates also in the
fact that some of them have adopted not only

_the phraseology, but the logical premises of
otber. denominations. Besides, a violation of
the principles of our polity lies at the founda-
tion of opearly all the serious.church troubles.
A misappreliension or a misuse of the doc-
trines of sovereignty or independency ; of the
pastor’s juriediction, his prerogative or his

ever I b ‘matisfied that readers, in weari-
ness and disgual, skip over them. There is
this saving clause, though: That, while the
general subject is ~** Church Polity,” every ar-
ticle will probably discuss a distinct. topic of
itsown; and they need not be stale and unin-
viling because of a want of variety.

COURCO POLITY—THE GOSPEL CHURCH—ITS
FORM.

In the original Greek, the word ekklesiz
stands for that which, in all the English ver-
sions of the Bible, isrepresented by the word
“church.” The effect is, that ekklesiz has
never been, for us, authoritatively translated ;
for “church” is not even an Eoglish word.
It is a barbarous term, corrupted from the
Qreck kuriakon, the house, or templs, of the -
Lord. This was first contracted into kyrke,
and then corrupted into ckurch. The Scotch
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n tle former term, with the’ or-

‘ people retai
e kirk. What, then, is ekklesia ?

thography,

" “According to all our versions, it is the house

of the Lord. . Taken literally, then, accord-
ing to derivation, the primary meaniog of

" «ohurch” is, the house of worship. Taken

metaphorically, the definition confuses the

"- candid inguirer, and furnishes, by its vague-

ness, occasions and pretexts for all the un-
scriptural hierarchies. Strange to say, that
even in the version issued by the American
Bible Union—a& society organized for the

- professed and express purpose of translating

‘for ps the whole of God’s word—we are in-
formed that an ekklesia is a kuriakon, or
¢church!”

But barbarous and unsignificant as the
term is, it has become thoroughly entrenched
in the English language, and it is impossible
now to dislodge it, if we were disposed to.
This is much to be regretted ; for, while the
effect of its dislodement might be, in a sense,
to unchurch the whole professed ‘Cbristian
world, more than compensation would be
received in the fact that then we could clearly
see who slone are entitled to claim ecclesias-
tical relations. .

"We are compelled, therefore, to use the
word * church.” But it in no sense defines
or throws light upon ekklsia ; for the lat-
ter term is the more perspicuous of the twa.
It, indeed, is more compétent to ‘give us the
information we ask ; for, besides being & na-
tive and legitimate, and not a foreign and
bastard word, it is the term employed by in-
spiration. What, then, is (be meaning of
‘the word “ church ?" It means an ekklesia.
‘"What is the meaning of the word ekklesia?
It menns an assembly,or congregation. Every-
where in the New Testament it is used with
this sigoification. If the word had been
“translated, it would never have been possi-

" "ble for the intelligent and the candid, who
"'searched the Scriptures, to have accepted the

" idea of ““a universal church catholic,” or a

'.",‘ch‘urch of state, or nation.” .An assembly
.. made up of all the professor: of religivn in

. the'world, or in a nation, is an impossibility

‘on earth, and the idea of it would have been

"’réjected at once. There can be no ekklesia

./ witliout the ides, the possibility and the ne- .
cessity of meating together at one place.

S P TR

"'While assemdly is the prbper translation of
the word, whenever found in the New' Tes-
tament, ekklesia-is employed in two senses to
represent God's people; for the Holy Spirit
looks upon &nd refers to them, now, as they
are orgunized in local societies on earth, and,
now, as they are assembled together in
Heuven., * N

1. The following quotations prove that the
idea of a church universal in Heaven is
scriptural : “ Gave him to be head over all
things to the church.”” Epb. i: 22. “Upon
this rock I will build my church.” Mat, xvi:
18. * Unto him be glory in the church by
Jesus Christ throughout all ages, world with-
out end.” Eph. iii: 21. * To the intent that
now uanto the principalities and powers in
heavenly places might be known by ‘the
church tlie manifold wisdom of God.” Eph.
jii: 10. ‘“The husband is the bead of the
wife, even as Clrist is the head of ihe
church. Eph. v: 23, etc. ‘“But ye have
come unto Mount Zinn, and uato the city of
the living God, the heavenly Jerusalem, und
to an innumerable compuuy of angels, and
to the general assembly and church of the
firstborn which are written in beaven."
Web. xii: 22. This ekklesia bns no organi-
zation or Jocation on earth. Its place of as-
sembling is Heaven, and the constituents of
it are all the redecmed in Christ. From the
time of Abel, the first one summoned,through
all the ages,one by oae they have been wend-
ing tbeir way to the place of nssembling, and
when the last ove of God’s elect shall have
arrived,tbey will constitute in fact what they
have always been in Gnd's conception and
purpose, the genernl assembly and church of
the firstborn in heaven. Bat this is not the
church that cobscitutes the subject of the
present discussion. Our business is with the
organized church on earth. o

2. Confining our inquiry to the scriptural
idea of the church on earth, does ekklesia
ever, in the singular number, indicata an or-
ganization over the whole world, or over na-
tions, states or provinces? I answer, No.
Whenever the inspired writers spoke of the
organized people of God over a-nation, state
or large district, the term ekklesia is always
used in the plural, as e. g, * the churches
throughout all Judea, and Galatia, and'Sa-
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maris,” Ac. ix: 81. ** Thechurches of Gala-.
tig.” I Cor.,; xvi:1. ‘' The churches of
Asia.” I Cor., xvi: 19. “ The churches of
Macedonia.” II Cor., viii: 1. Whenever the
term is used in the singular, it is always to
express the idea of a local organization,meet-
ing together at one place; as, 6. g., ““ The
church which was in Jerusalem.” Ac. xi:
22.  They *‘ ordnined them elders in every
church.” Ac. xiv: 23. ‘The church of the
Laodiceans.” Col. iv: 16. “ The church
that is at Babylon.” I Pet.,v: 13. When
that at Jerusalem was the dhly church on
eartb, it was said properly, “ The Lord ad-
ded to the church daily such as should be
saved.” Ac. ii: 47. “Saul made havoc of
the church.” Ac. viii: 8. And Paul said, “I
persecuted the church of God.” I Cor. xv:
9. It was proper to speak of it definitely as
the cburch, since it was the only organized
body of the kind on eartk. But when those
who, by persecution, were * scattered abroad
through the regions of Judea and Samaria,”
Ac. viii: 1, preached the goepel, and,by God’s
blessing, formed other eimilar bodies, then it
became natural and proper to say, ¢ Then
had the churches rest throughout all Judea,
and Galilee,and Semaria.” Ac. ix: 81.
One quality, then, connected with a New
Testament church is, that it 18 a local organiza-
tion, whose members can all meel together in one
assembly, and are IN TIE HABIT of doing so.
ReMARK.—The above assertion is a truism
among Baptists. Yet it is painful to know
how often the principle is violated by the
language used by even our intelligent Lreth-
ren. The following expressions conform to
the mode of speech of those whose idea of
the ekklesia is at variance with ours: *The
Baptist Church in Americe,” or “ the Bap-
tist Church in Georgia;” such' a one
‘joined the Buptist Chburch,” at suck an
age—when a particular Church is not men-
tioned ; ‘“ our Church,” when the one who
uses the word is not a member of the or-
ganization to which he refers. When a
_Baptist editor in one city speaks of ‘ our
Church” in another; ora member, say of the
Church at Athens, writes in the paper about

the pastor of "our Church” at Penfield, .

their Janguage can be interpreted to mean
that the Baptist denomination is an organ-

ized body, of which the Churches at Athens
and Pecfield are component parts,

This topic will be resumed in next article.
' CHURCE UNIVERSAL VISIBLE ON EARTH—

KINGDOM OF GOD.

In the cloee of the last article it was assumed
that what is called the Baptist denomination is
in no respect an organization of which the
churches at Athens and Penfield could consti-
tute component parts. Is this the true Scrip-
tural doctrine? Some valued brethren an-
swer in the negative; and maintain that the
Beriptures speak of a 'church universal on
earth—that it js a visible body, and is com-
posed of the aggregate of local churches—thbat
the Baptist denomination, the church visible
opivereal, and the ‘Kingdom of Wod,” of
which Christ spoke to Nicodemus, are one
and the same thing. Years ago I furnished
for the press an article on this subject, which it
is convenient for me to quote from copiously ;
and I do not besitate to do so. Indeed, if I
find sufficient encourasgement, I desire in my
present undertaking to put on record, in one
view, the resulta of my life's study, experience
and observation on (he subject of Church
Polity. Isit true, then, that the Baptist de~
nomination—i. e., the aggregate of local
churches—and the church universal are
synonymous terma? The following difficulties

are in the way of answering in the affirmative: *

1. This would be to include in “the general
Assembly and church of the first born which
are written in Heaven,” some.who have never
been converted, and who will finally perish,
Every one will grant that many, if not all,
the Baptist churches, may contain persons who
will live in bypocrisy or sell-delusion, and die
in impenitence and go to perdition,

2. This would be to exclude from “the Gen-
eral Aesembly and church of the firat born”
many who have been converted and eaved in
Heaven, On this principle, all the Old
Test nment worthjes would be excluded from

the univereal church ; though we are told that .

Abraham and Isaac and Jacob, and all the
prophets, ehall sit down in the Kiogdom of
Heaven. These and multitudes of others now
in glory died before the formation of the firat

local church in Jerusalem. On this privciple

the thief on the cross will be excluded, though
the Saviour said tohim “This day shalt thou

’
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be with me in paradiee;” and even John the

Baptist, the forerunner of Christ, would be

ghot out;since he never was baptized, and never
was a member of a Baptist church.

If Christ,was made head over all thines only
to the aggregate of local churches, then He
does not and never did bear that reldtion to
Abraham, and a vast multitude of olberg,
though they were redeemed by His precious
blood. .

3, Thias would be to use the term ‘“‘church”
in the sense in which we deny it to the Romish
hierarchy, and other organizations of vast ter—
ritorial extent. The Baptist denomination,
pince the dispersion of the disciples at Jerusa:
lem, never{did and never will meet together in
one assembly on earth. If, then, the Baptist
denomination in the world, which cannot meet
together
ed a church, how can we deny to the
Methodist Episcopal organization, or the
Presbyterian Zorgenization, the name of a
church, on the plea that they cannot thus meet
togetber? The Baptist (and, we think, the
scriptural) local organization is called a
church, because it conetitutes an assembly ca-
pable of meeting together in one place. Upon

"what-principles, then, can we call the Baptist
denomination achurch, when it is composed
of distinct churches, that by the very theory of
their organization muat remain distioct, and,
which will lose their distinctive characteristics,
and become annihilated, when they are merged
into one general organization? 1f they are
merged together in fact, they are anaihilated in
fact; if the merging is & mere mental concep-
tion, then the mental conception is an anni-
hilation of the true scriptural conception.
According to the signification of the word
ckilesia, it is as easy to conceive of the church
or assembly of all the Romanists in the world
a8 of the church or assembly of all the Baptfat
. churches in the world. Nay, easier; since in
their case nothing prevents but the physical
impossibility, while, in the case of the Baptist
churches, to this physical impossibility are
added the thousands and thousands of barriers
afforded by the organization of each. An as-
sembly composed of individuals, however im-
-poseible, may be conceived ; but what imagina-
- tion can picture an assembly whoze components
arelocal churches?! Bat

in ome asembly, can be call-’

4. Ifit is corrrect in any sense to call the
aggregate of Baptist churches a church, where
and what is the general oreanization? A
nuwber of machines placed in contact side by
side do not become one vast machine: so the
array of thousandsand thousands of Baptist

" churchen do not, in fact or mental conception,

constitute one general church. They atill re-
main what they were before—the churches of
the Lord Jesus Christ. Here are organiza-
tions, but where is TIE organization par ez-
cellence? Where is the head of this church,
either in the form of Pope, or Bishop, or Pas-
tor? It is nothing tothe purpose to refer us
to Chrietin Heaven asthe head. A ‘“‘visible”
organization on earth demands a ‘visible”
bhend on earth also. Finally, where is the
place of meeting on earth, and what are the
functions of this visible church universal ? Let
the constituents of the church universal be
regenerated persons, the place of meeting
Heaven, and (he period when they shall com-
pletely assemble, the time when all Christ’s
redeemed people shall be gathered together in
one, and we can perceive the propriety of the
terms applied to it—"the (ieneral Assembly
and church of the first born, whose names are
written in Heaven.” Then can we see the per-
tinence and trath of the apostle’s declaration,
when he says, ““Christ also loved the Church,

. and gave Himeelf forit: that He might pre-

gent it to Himself a glorious church, not having
spot, or wrinkle; or any such thing; but that it should
be holy and without blemish.” Eph. v:25-27.
Clirist’s Church universal is composed exclu-
sively of regenerated persons, from all Chris-
tian organizations, and from no organizations,
who have no external bond of union, and who
will never all meet together until they consti-
tute the General Assembly above.

An ableand estimable brother ir another
State puts forth an ingenious theory in his
altempt to explain that much controverted
paseage, Jno. iii : 5, “Except a man be born of
water.and ofthe Spirit, he cannot euter into
the Kingdom of God.” In his opinion, “borp
of waler” means baplized ; and “Kingdom of
God” the aggregale of Christ’s local churches.
He calls altention specially to the word “see?
in verse 3d,and the words “enter into” in
verse 5th. In the former Christ says to Nic-
odemus, “except 2 man be bora again, he can-,
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not see (23civ) the Kingdom of God.” Except
8 man be made a new creature by the regener-
ating grace of the Spirit he cannot see—i. e.
know, underatand and appreciate things epir-
itual—z, e. things pertaining to the Kingdom
of God. Except one is ‘born of water also
—i.c. baptized in addition to the birth by
the Spirit, he cannot enter into (eleAfeiv) the
Kingdom of God—i.e. be received into Christ’s:
visible Church. According to the theory, the
Saviour instructed Nicodemus (1) as to the
spiritual change every onme ‘must receive
before be can know anything of the spiritual
kingdom ; and (2) what'he must do, or submit
to, besides, in order to enter intoit. To me
it seems strange that this theory seems plausi:
bleto any one as able and as sound in the
faith as the author of it. Do not the follow-
ing iderations make it untenable:

1. The same meaning that is attached to the
expreasion, “Kingdom of God,” iu the third
verse must be retained in verse filth, for Chris.
is epeaking of the same thing in each caset
And no doubt the attentive and logical reader
bas already noted how this principle is vio-
lated in my statement of the theory. We
bave no right to give the phrase a spiritual
sigoification in one verze anda literal in the
other—to make it now a spiritual idea and
experience and then a visible organization and
entity.

(a) Suppose, then, that “Kingdom of God”
means in both places Christ's visible people—
i, e. the aggregate of all His local churches.
‘With thies interpretation, in what respect is it
true that 2 man must undergoa spiritual regen-
eration before he can see, or make the acquaint-
ance of Christ's visible people—i.e. all His
local churches? - Cannot an unrenewed man
see a local church assembled, or understand
a theory of its organization, a8 well as one
renewed? Auad what faculty has the latter
which makes him better able than the former
to realize in i the impossibl
mental ption of a h posed of
the aggregate of all local churches on earth?
But granting the possibility, it is not apparent
why one must be “born again” in order to see,
1. ¢. to get the idea, and make the acquain-
tance of “the visible church.”

(b) If the words ‘‘Kingdom of God” in

PRy
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verse third is to be interpreted to mean
Christ's spiritual reign, then the same words
in verse filth must have the same signification
alao. Whatever the new birth, by the Spirit,
enables the person to sec, that same thing the
birth by the Spirit and by water must enable
him to enter info. Now see the consequences.
It ia something pertaining to the spiritual life
and relations that the one “born again” sees.
Now, if “born of water” means baplized, then
the ordinance has a power in iteelf to effect
regults in the epiritual realm that the Third
Person in the Trinity is Himsell not adequate
to. The Holy Spirit can of His own power
epable men to “see” the spiritual life and the
epiritual relations, but He ia powerless to help
men to “enter into” the spiritual condition and
relation, unless baptiam steps forward to His
assistance! This is ritualism, and not the
teacaing of Chriat. Any interpretation of an
obscure passage must be rejected which leads
to such contradiction of all the explicit teach-
ings of the Scriptures on the subject of
baptism. That one can “enter into” a local

_charch by baptism is a ‘proposition we can

d d, howe pug the idea may

" be to the teachings of the New Testament, and

to our own convictions ; but bow the ordinance
can cause him to “enter into” the ‘“‘Kiogdom
of God” without being an ‘‘opus operatum’—
without possessing essentially within itself
spiritual power, is beyond our comprehension.
No one has a right to be baptized excepting
‘one who has already “entered into” “the
Kingdom of God.” In asubsequent stage of
the di , it will be i bent on me to
prove this; and to show also that men do not
“enler into" even “the local church” by baptism—

again :

2. If“'born of water” means baplizeJ, then

. the ordiance symbolizes primarily tbe opera-

tions of the Spirit, and not the work of Christ.
By regeneration the maua is actually, in fact,
“born of the Spirit; by ceremony, and in
“figure” (I. Peter iii: 21) heis “*born of water,”
for no well-informed Baptist will admit that
the ordinance is in iteell anything but a figare,
The reality—that which the 8pirit works—is
symbolized by the figure, or else there is no
sigoificance in the conjunction of “water” and
“Spirit;” and no propriely in applying the
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word “born” to each. ““Born,” in fact, “born”
‘jn 2 “figure.””  But does baptism symbolize the
work of the Spirit primarily ? Pedobaptists,
with one voice, anawer yes; and they support
their affirmation chiefly by reference to this
dmputed phrase, “born of water and of the
spmt..” Just a8 unanimously Baptists an-
To us the Scriptures
teach that baptiam symbolizes a ‘“‘death” and
wbariul,” not a “birth,” primarily, the work of
Christ, and not the operations of the Spirit.
. Weaccept Paul's interpretation when ha tells
us, “we are buried with Him by baptism into
death.” But this topic will come up for con-

" gideration' in detail further on in this discus-

gion. Stranze, that any of us should have be-

. lieved that “born of water” refers to baptism I

There are but two senses in which the word
choreh is used in the New Testament—the
Jocal assemblies on earth -and the General
Assembly in Heaven. The former are a mere
temporary ecaffolding by which the Great
Architect “builds” (Mat. xvi:18) the latter,
His permanent “church” in Heaven. *‘Unto
Him be glory in the churcaby Jesus Christ
througbout all ages, world without end,”

(Epb. iii:21,) long after a.u local churches

shall cease to exist.

CHURCI POLITY — THE CHURCH— IT8 MEM-

' BERS — FIRST QUALIFICATION FOR MEM~
BERSHTP — CONVERSION AND THE EVI-
DENCE OF IT.

What are the qualifications for

be born again, he capuot see the Kingdom of
God. (Jno. jii:3.) If they that are in the
flesh cannot please God—(Rom. viii: 8)—if
all are by nature children of wrath, )Eph. ii:
3,) then there is no inheritance of holiness and
of apiritual rights. No one then can ecriptur-
ally claim membership in a local church on
the ground that his parents are, or were, mem-
bers of it. He must acquire in his own ex-
perience, through the operations of Divine
grace, a spiritual regeneration—he must be
born again—“born, not of blood, nor of the
will of tbe flesh, nor of the will of man, but of
God,” (Jno. i:13,) before he can be prepared for
admission intoa Gospel church. The New
Testament knows nothing of infant church
membership.

Nor, third, are unconverted persons author-
ized by the Scriptures to join the church with
the intention to use it as “‘a means of grace” by
which to attain to ealvation; for the Lord
added to the church in Jerusalem only those
(aw('op.{vouq) already saved. (Acts ii:47.

1. The firat qualification, then, for merabership

.in one of Christ’s churcles, is the experience

of regeneraling, converting and justifying
grage. That none but a believer ia entitled to
membership is argued.

1. Because Christ’s commission ‘to Hm
apostles was first to make disciples and then
teach them to obrerve all His commandments.
(Mai. xxviii:19, 20.) The Gospel requires
all to be personally followera of Christ ; and it
ia r ble that none other than followers

« in a Gospel church?
* First—Do individuals oblain such member-
Bhip on the ground that they are cilizens or
subjects of the nation with which such cburch

+is connected? The New Testament knows
nothing of the union of church and State. A
local assembly, with all its members capable of
meeling together at one place, and accustomed
to do so, cannot occupy a territory commen—

_. eurate with that of a nation; aud cannot form

: a party, therefore, to such union.

Second—Do children. inherit by natural
birth the spiritual character or the spiritual
. Tights of their parents, and thus obtain mem-
. bership in local churches? Christ warned the

- Jews nut to plume themselves on the' fact that

" they bad Abrabam to their father, (Mat. iii :9),

‘and_mntrucled Nicodemus that excepta man

are eligible to bership with His organized
and professed people. Simon, the sorceror,
surreptitiously obtained admittance to the com=
pany of disciples organized into a church at
Samaria; but aseoon aa his true character was
manifested, Peter said to him, “thou hast
peither part nor lot in this matter; for thy
beart is not right in the sight of the Lord.”
(Acts viii: 21.)

That none but believers are entitled to mem-
bership is argued again.

2. Because in their epistles to the differ-
ent churches the apostles addressed the
members, or spoke of them, in such terms
as to imply that they were all admitted to
be believers in Christ: “To all that be at
Rome, beloved of God, called to be saints.”
(Romans i : )—‘“unto the church of God
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which isat Corintb, to them that are sancti-
fied in Christ Jesus, called to be' saints,”
(L Cor. i:2; scealso II Cor.i: 1)—*‘to the
saints which are at Ephesus, and to the
faithful in Christ Jesus” (Ep.i:1); “unto
the church of the Thessalonians which is in
God the Father and in the Lord Jesus
Christ” (I Thes. i:1; sec also IT Thes. i:1.)

2. The seccond qualification for membership
in a Gospel church is such a declaration and
manpifestalion of conversion and faith in
Cbrist as to gecure the Christian fellowship
of those alrcady members of such church.

There are two prominent ways by which
it may bescen that men have been changed
from pature to grace.

1st. We can know them by their fruits. By
contrasting their present lives with those
they led before conversion it can appear
that old things have passed away and that
all things bave become new. By compar-
ing their lives with the Goepel sltendard and
requircment, we can take knowledge of
them that they have been with Jesus. But
these tests require time and continued obser-
vation, while the precepts and examples of
the New Teslament demand that a believer
should come out on the Lord’s side as soon
as he experiences regeneratiog, converling
and justifying grace. One gives unscriptu-
ral and pernicious advice who would per-
suade o young convert 1o wait until be can
demonstrate whether or not he is truly con-

verted ; and a church has no right to delay -

theapproach of such until, by lapse of time,
-opportunity may be afforded for observation,
and thus for the formation of an opinion on
the question of his conversion.

2d. Another way justas relinble, by which
the young couvert can obtain Christian fel-
lowsbip is profession by word. From the
abundance of the heait the mouth speaketh.
He that believeth in the Son of God bath the
wilness in bimself; (I Jno. v : 10) and that
witoess consists not only in the testimony
of tho Bpirit but in the heart experiences
which he realized as he was passing from
darkoess into God's marvelous light. A
simple recital of these exercises will carry
conviction to the minds of Christians who

bear; for as face answereth to face in the,

glass so does the heart of one renewed man

_tural precedent,

to that of another. By telling his Christian

_experience, the renewed man can not. only

profess to & consciousness of the hope in .
him, but alco give a reason for it with meek-
ness and fear (I Peter iii : 15). Noris this
any bardship to him; for nothing is more
patural than for him to say, ‘‘Come and .
hear, all ye that fear God, and I will declare
what be hath done for my soul.”

The next article will show the propriety
of requiring a recital of the Christian expe-,
rience. B

CHURCH POLITY— CONVERTED MEMBERSHIP
CHRISTIAN EXPERIENCE.

In asking for evidence of a change of heart
by requiring a statement of Christian expe-
rience, our churches are not destitute of- scrip-
Corpelius gave to Peter and
others an extended account of the exercices of
his mind; (Acte x:30, etc.) and when the
Ethiopian enquired whether it would be ad-
miesible for him to be baptized, Philip eaid to,
him, “If thou believest withall thine heart,
thou mayest.” He elicited from him that
brief but comprehensive heart declaration, “I
beljeve that Jesus Chriat is the Son of God.”
(Acts viii:32.) Why may it not have been a
univereal custom in apostolic times lo.require a
slatement of experience anterior to baptism
and church membership ?

1. It ieanswered perhaps that on occasions
on which large numbers were baptized, there
was not time to listen to Christian experiences.
Take for example tbe day of pentecost. How
could three thoueand cooverts have related
Chrietian experiences when itis already argued
that there was not time simply to have admin—
istered to them all the ordinance of baptiem
according to the Baptist method? To this I’
answer : .

1. The narrative does not eay that three
thousand were baptized on (he day of pente-
cost. *“Then they that gladly receized His Word,
were baptized.” It does not say how many—.
‘and the eame day there were added unto them
‘three thousand souls.” (Acts ii: 41.) On that
day, the first Gospel church was organized.
They that gladly received the Word were bap-
tized, and together with others, to the number
of three thousand, who bad been previously,
baptized by John and the disciples, were or-
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gavized into the church at Jerusalem. This
is given as in the o_pinion of the writer the
. true interpretation of the passage: and not as
an expedient o escape embarrassment from the
difﬁcultfbf immersiog 8o large a pumber.

" Time is consumed chiefly mot ‘in the actof.

baptism, but in pronouncing the formaule, “I
baptize thee into the name of the Father, of
the Son and of the Holy Ghost.” No wore
time js needed to immerse & subject than to
gprinkle or pour water upon bim decently and
in order. : .

9. When in apostolic limes circumstances
perziitted, it may bave been customary to lis-
detailed experience like that given by

Co ve: When time pressed and circum-

.un?a did not admit of delay, a8 when parties

Jike the Eunoch were on a journey, then it

may have sufficed to heat brief and . compre-
" hensive statements. Many a visiting Baptist

minister in these times, officiating for the ab-
sent pastor, obtains from the candidate while
. leading him down into the water, a confession
of faith in Christ which secures his Christian
fellowship, and justifies him 1n proceeding to
co-operate with him in making that profession
public by baptism. On the day of pentec)st,’
the parties baptized gave ratisfactory evidence
that they had “gladly, received the Word ;”

one way of giving this was by language. If |

they bad not time to do it in detailed and ex-
tended narrative, it might have been furnirhed
in summary statement. Let Lhis be as it may,
it is the right and duty 'of the church to receive
into its membership only those that give evi~
‘dence of a change of heart; and it only follows
scriptural precedent when it asks applicants to
give a reason of the hope in them, by telling
the dealings of the Lord with them in their
experience. ’

2. It is objected again that it is subjecting

the young and the timid to too severe an ordeal

to require them to come before a large audience’

“like a church,. and thatif an experience must
be told, it would be much better to-give it to
the pastor or to a committee who could report
it to the church. | The burden imposed upon a
timid female, for instance, becomes the more
, Unreasonable, says the objector, because of the
fact ‘that it is o unnecessary. To this I an-
awer:

1. It isa heavy croes to tell an experience
before a multitude; and ao it is also to be bap-
tized in the same presence. But a Christian’s
life is one of cross-bearing, ‘‘Deny thyself,
and take thy Cross, is the Redeemer’s great
command.” It is bpo argument, therefore,
against any(hing that it would be to the Chris-
lian a Cross, But many a timid female, who
has come forward tremblingly tb relate her ex-

perience, has demonsirated the truth of the ’

Saviour's declaration, ‘‘My yoke is eany, and
my burden is light.” ,

2. God frequently makes the artless atate-
ment of a Christian experience the moat pow-
erful and effective preaching. Christian
hearts are warmed, and their eyes melted to
tears ; careless sinners are awakened and con-
victed, asa little timid child perhaps gives
her upsophisticated story of the methods and
dealings of God’s grace  For this purpose, in
part, God gives the injunction, “Be ready
always to give an answer lo every man that

asketh you a reason of the hope that is in you,.

with meeknees and fear” (L. Peter iii:15);
and Lhe poet properly expresses the feeling
and intention of every new converl when He
makes bim say, “Then -will I tell to sinners
’round what a dear Saviour I have found.”

3. The Baptists with their principles could
not refer this matler to the pastor or to a com-
mitlee; and it is surprising-that other denom-
inations, who believe in and endeavor to main-

‘tain the principle of a converted church mem-

bership, do not see that in fequiring a state-
ment of Christian experience’ before the whole
church we are governed by the same principles
that control them. They believe that none

but regenerated persona are entitled to member-
They hold that those who

ship : so do we.
apply wust give in some way satisfactory evi-
dence that they have thus been changed : o
do we. They require that the applicant shall
thus satisfy all of their number whose prerog-
ative it is to decide the question of admission :
we do no more. With them, the question is
decided by Lhe preacher in cbarge alone, or in
connection with a commiltee ; or by a select

few, called a eession, composed of pastor and

roling elders: with us it is decided by the
suffrage of the - whole:church. They require
the- candidate to appear before, and talk with
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all those whose prerogative it is to decide the
question : we do no more; for it isthe duty of
every member to give suffrage for or against
the reception of the applicant. Like all other
denominations, who believe in a converted
church mewmbership, we require every appli-
canl, by giving the reason of the hope in him,
to endeavor to gain the fellowship of all those

~who have to vote on the question of his ad-
mission. We can do no lers, then, than to res
quire a statement of a Christian experience
before the whole church. .

4. Finally, it is objected that it is danger~
ous’ to the upplicant for a church to receive
and pass upon experiences. The one accept”
ed may have been deceived ; and for an intelli-
gent church by his reception to endorse - his
experience will be to strengthen him in delu-
sion. To this it is replied, that the danger
spoken of cannot be escaped, even il exper-
ience is omitted, so long as the religious organ-
ization professes to receive only those who,
on any grounds, are accepted as converted
people. We yield our Christian fellowship to
those who tell usa satisfactory Christian ex-
perience : other denominations may yield theirs

- on different grounds. It is the manifestation
of fellowship that does the damage, if any, and
not the grounds on which that fellowship is
based.

CHURCH POLITY—PROFESSION OF RELIGION,
"BY BAPTISM.

3. The third qualification for membership in
a-Gospel church is a public profession of re-
ligion,and here a mistake needs to be’corrected.
Men do not “profess religion” by, “joining a
church,” but by submitttng to baptism. Paul
Aays to the Galatians (iii : 27): ‘“As many of
you as have been baptized into Christ have
put on Christ.” As His servants they public-
iy professed by the ordinance to ‘“‘put on”
Hin livery; as His soldiers in the same way
to “put on” His uniform; and thus intention-
ally signalized themselves in those relations.

Baptism is in no respect an opus operatum;
it eflec(s nothing towards procuring salvation.
It does not regenerate the soul; nor does it
exert any efficiency towards completing the
process, or securing the fact, of the remission
of sins. It furnishes an opportunity and a
way of professing religion; and this is all the

ourpoge it subserves to the believer. ‘‘The
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answer of a good conscience toward God,” (I
Peter iii : 21), and all the other blessings result-
ing, are consequences of the act of obedience in
using the ordinance as God's appointed meth-
od of publicly professing His name. It isa,
mere symbol ‘designed as a “figure” (I Peter
ifi : 21), to rervesent ralvation—in atonement
and “‘remission of sins.” (Actsii:38.) In-
deed, it is God's intention, when He appoints
baptism as the method of “professing religion,”
to make the candidate and administrator ex-
hibit to the eyes of the people the same great
truths that the preacher addresses to their
ears, viz: The atonement of Christ_and the be-
liever’s interest in it : “Therefore we are bu-
ried with him by baptism into death: that.
like as Christ-was raised up from the dead by -

" the glorv of the Father, even a0 we also should’

wallk in newness of life.” (Rom. vi:4).
“Buried with him in Baptism, wherein also -
ye are risen with him through the ‘aith of the’
operation of God, who hath raised him from
the dead.” (Col. ii: 12). Christ, the Saviour,
and the believer whose sins have been forgiv-
en, are the prominent figures represented in
the baptismal tableau, just as Christ is the
main theme in oral preaching; but the Gos-
pel in symbol, as well as the Gospel in vocal
utterance, exhibits the relations of the IFather.
and the Holy Spirit also towards salvation.

The ordinance teaches to the eye that Jesus
died for our sins ; that he was buried ; that He
rose again for our justification; that the be--
liever is crucified with Christ and dead and :
buried to the law and to the world ; and that
he is’ risen again -to walk in newness of life.
While Cbrist’s work and the believer’s'inter-
est in it are thus prominently ‘exhibited, it .
suggests forcibly &lso what the formula posi- -
tively asgerts, that the Father and the Holy |,
Spirit take efficient and equal parts with the -
Son in the work of salvation. No one then -
has a right to take'a place in the symbolical .
representation excepting ome who has a good ;
hope through grace that the Spirit has regen- l'f
erated bim and brought him to Jesus; thatzf"
the Father has revealed His Son in him (Gal. :
i:16) and pardoned and justified him; and;
that Jesus had given him power to become a
son of God. (Jno. i;12). . :

Baptism, therefore, is wisely appointed as a

S naitiomt
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means to the believer of making a public pro-
- feggion because, )
. fes]:m;t exhibits to the eyes of the people t.he
. profession of the believer’slconversi?n' with
- gll the efficient causes of it, and tbe intended
and promised consequences of it. The .n?ethod
“of his galvation through the interposition ?f
_the Divine Persons, with all that preceded it
in the divine purpose, and all that would t:ol-
low it in his sanctification and consecration
are exhibited silently but impressively by the

bol.
”; It is suitable, again, because the formula,

pronounced by the administrator, explains to
ears of the people that the believer is
licly professing his allegiance to the Trini-
% I baptize thee inlo (els) the name of

the Fatber, und of the Son, and of the Holy
Spirit” (Mat. xxviii : 19) does not mean that
the. administrator has divine authority for

acling a8 he does, but that the candidate is .

baptized inlo a state of professed subjection to
the Triune God. .

3. Finally, it is suitable because immersion
has a tendency to collect crowds to witness the
profession ; tor (1) the bodies or streams of

water suitable that nature provides, are usually
out of doors, and, therefore, publié and in that
respect, accessible; and (2) the ordinance ad-

. ministered in the open air orina house, hasa
wonderful fascination to attract people in
crowds. The tendency therefore is to give
the pi'ofegsion publicity and notoriety.

But one may be baptized and still not be a
member of a church. Philip baptized the
eunuch while traveling to Ethiopia; but there
was no church in that “desert’” (Acts viii : 26)
region that could have received him into
membership. The same thing was true in
reference to the first converts baptized by the
Apostles in places at which no churches had
yet been organized. Baptism did not admit
them into any church ; it only furnished them
the means of making public profession of re-
ligion.

~ CHURCH POLITY—FINAL QUALIFICATION FOR

MEMBERSHIP—JOINING THE CHURCH.

4. The fourth and final qualification for
membership js the vote of the church receivs
ing 8 baptized . believer on his personal ap-
Plication, No one becomes a member with-

~out his knowledge and consent; nor can any
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power thrust him into the unwilling compa-
ny of Christ’s organized people. The union
is brought about intelligently, and volun-
tarily,and with the hearty concurrence of both
parties. When thebaptized believer applies,
he is received into membership, if at all, by
the vote of the church; and here again a
mistake needs to be corrected: Baptism is not
the door of the church; and persons are not
‘‘baptized into its fellowship.” A church not
only admits members but it dismisses them
also, in good standing, or with fellowship
withdrawn. Now, that which is “‘the door”
of ingress must be “the door” of egress also.
If baptism serves that purpose for admission,
what is the expedient for dismission ? Bap~
tism, also? The same door that opened cor-
dially to receive one, may be opened again
kindly and’ fraternally to dismiss him in
good standing ; or painfully and reluctantly
to thrust him out because he has lost the fel-
lowship. ' If it be necessary to retain’ the use
of the metaphor, ‘“door of the church,” then
it ought to be understood that the vole of the
church is that door. By such vote the ap-
plicant becomes a member, and his connec-
tion is dissolved in the same way ; for thus
the church anthorizes a letter of dismission
in good standing, or withdraws fellowship
from one hopelessly in disorder.

Nothing is more common thaa for our own
writers to inform us that converts were “bap-
tized into the fellowship of the church.”
This is another case where the language of
those who differ with us has crept into our
literature; and an idea foreign and antagonis-
tic to our system seems to be advocated by
those claiming to be exponents of our polity.
Baptism no more produces fellowship than
it ““regenerates” or procures ‘‘thffremission
of sins.” Tellowship is secured by a states
ment of Christian experience, not by bap-
tism; and tlie applicant is admitled by a
vote of the church, not ‘‘received by bap-
tism,” as our official publications sometimes
appear to assert.

But it may be said that the practice o
Baptist churches secms to teach a doctrine
different from that I give above. The can-
didate for baptism comes forward on invi-
tation before the pastor and the church in

conference, and the latter seems to decide on
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both his baptism and his church-memb\er-
ship by oue and the same vote.

It is not a sufficient reply to this, that the
church does not vote on the baptism but on-
ly on the reception of the applicant. True,
the question is presenfed in the following
terms : ‘‘All in favor of receiving this gentle-
man (or lady) into the fellowship of the
church after baptism, will signify it,” etc., and
the direct vote if affirmative is, in terms,
only a pledge in advanc¢ to give him mem-
bership after baptism. But could not the
church as well as the pastor stop proceedings
on the ground that Christian fellowship has
not been gained? If not, why confuse the
subject by seeming to require in advance a
concurrence of church and pastor in the
opinion that the applicant is entitled to bap-
tism? If the church has no responsibility
and suffrage on the question, why is it not
the usage that none should relate a Christian
experience before a church, and upply for
membership, excepting those already bap-
tized? Does the right to decide on the bap-
tism of a candidate belong to the pastor, or
to the church, or to both ? - Just here dis-
crimination is greatly needed; for it is in
this connection that much of the disagree-
ment among our people is to be found. In
my next I shall endeavor to make these
discriminations, and answer the al:ove ques-
tions. The article will be a very long one
hecause I wish to present the whole mat-
ter in one view. All earnest readers are,
in advance, respectfully asked to give itat-
tentive and thoughtful perusal.

OHURCH POLITY. WHERE IS LODGED THE
AUTHORITY TO DECIDE UPON THE BAPTiSM
OF A CANDIDATE.

The discussion in the last article brought ue
to this question, “Does the right to decide on
the baptism of a candidate belon;;r to the pas-
tor, or to the church, or to’ both?” An ade~
quate answer lo this involves the necessity of
publishing a very long article. It is to be
hoped though that the reader will patiently
peruse it notwithstanding, for just in this con-
nection originate nearly all the differences of
opinion among well-informed Baptists. The
writer firmly believes that if our people could
unite on the grounds of the answer to the above

- baptism ?
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question, their differences would vanish ; and
they would all ree eye to eye.
this end discriminations in the light of the
gospel must be patiently and candidly made
and considered. The discriminations follow-
ing are respectfully offered in solution of the
question :

1. Before the existence of the first church in
Jerusalem, the whole power, prerogative and
duty were in the hands of the ministers. Since
it pleased God by the foolishness of preaching
to save them thut believe, and no churches
could be organized until human beings thus
saved could be furnished as materials, it was
necessary that the preachers, both in the order
of nature and of time, should precede the
churches. It was necessary that Divine power
should raise extraordinary agents for starting

But to attain

the process, and consummating the work in .

the formation of* churches. Thus was raised
up John the Baptist; and thus the Master ap-
pointed the Apostles and other contemporary
ministers, These belonged to no church, and
were responsible to none; for no such body as
yet existed. To these Christ gave the com-
mission authorizing them to preach the gospel
and to baptize ; and prowising to be with them
always. To the Apostles, He gave the prom-
ise besides of plenary inspiration to gulde them
in all the doctrines they might announce, and

in all the institutions they might organize.

e assured them that they should be so thor-
oughly guided by divine inspiration that what-

soever they might bind on earth should ‘be .

bound in heaven, and whdtsoever they might
loose on earth should be loosed in heaven.
Mat. xvi : 19, and xviii : 18. Apostolic example
therefore is 23 binding
precept.

upon us as scriptural

Before the organization of the ﬁrst churchy |

the queanon of the baptism of a candidate was
decided exclusively by the ministers.

2. After the organization of the first church

at Jeruealem, how did the original ministers :

act in a territory outside of- its bounds, or in

regions where no churches existed ? How did !
they interpret the commisson on the subject of -

Only two examples furnish us

definite information—viz, that of l.he'Ethio- '

pian and that of Cornelius.
(a.) In the case of the Eunuch, Philip wa:
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glone. AD angel had said to him, “Arise a.nd
go toward the south ;” e.uid w'hen th?.Etklo-
pian approac'hed, the Spirit sa.n.d to 'hlm, Go
.. pear, and join thyeelf to this chariot.”” Acts
~giii: 29. Thie case then is exactly under di-
".yine guidance ; and we may not hesitate to
take it as an infallible example. When the
Eunuch expressed a desire to put on Christ in
paptism, Philip did not hesitate or feel em-
barrassed because he was alone. The only
~*thing be required was that the candidate should
‘give evidence that he believed with all his
peart. He hinted nothing about the absence
of a church conference, or about want of juris-
diction or prerogative on his own part. As
soon as the Ethiopian professed, “I believe
that Jesus Christ is the Son of God,” then and
there he baplized him—in the presence of his
traveling retinue. Here is a case of a minis-
ter acling by divine guidance, on his own re-
sponaibility, without consulting the charch at
Jerusalem though he was a member ofit. He
was now far away from the territory of his
churcb, and consequently it was physically
impossible for him to consult it.
- In like manner, a missionary in a heathen
land may not hesitate to pass upon the ques-
- tion of baptism without consultation; and ad-
minister the ordinance to the first company of
those who are converted under his ministry,
He need not send to his church at home a
written slatement of experience of every one
of those applying for baptism, and .then wait
until that body can vote ordering or forbid-
ding. The first question that arises he can de.
cide -himself without consultation with any-
body. Whether ke can do eo in the case of
any subsequent application for baptism we can
better learn by reference to the only other
scriptural example that can throw light on our
‘pregent inquiry. .

(0.) When Peler obeyed the summone to Cor-

-nelius, he went not alone. “Certain brethren
from Joppa accompanied him.” Acts x: 23,
‘Like Philip, he was far away from the juris-
diction of the church of which be was a mem-
.ber; but unlike him, he was not alone. When
eatisfied with the experience of Cornelius, did
be immediately.“command” him to be bap-
_tized? Not so. He first consulted the breth-
Ten that were with him. He addressed a ques-
.tion to" them in these words, “Can any man
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forbid (£wAGOaL) water, that these should not
be baptized ?” The term he ewploys seems to

" contain an admission that the brethren accom-

panying bim had a right to a voice, if not of
authority, at least of advice; and Peter seems
to pledge himself that he would not proceed
until he could gain unanimous acquiescence-
If any one dissented, he would at least pausa
long enough to consider the objeclion, and at—
tergpt to satisfy it. This is a8 much force per-
haps as ought to be given to the word ““forbid”
as in the moutb of any one of this company ot
unorganized brethren ; for the inspired narra—
tive proceeds to say: ‘‘And he commanded
(ﬁpoaérafé) them to be baptized in the name
of the Lord.” verse 48. The decision of the
question scems to have been made authorita-
tively by Peter.

Scripture example therefore seems to teach
that when a minister with other- brethren is
away from the jurisdiction of any church, he
may not proceed to baptize an applicant with-
out consulting the brethrén with him, and try--
ing to gain their concurrence. They as well
as be are interested in the transaction; and
they as well as he are competent to pass upon
the question of Christian fellowship, and as to
the expediency or inexpediency of the candi-
date’s proceeding to consummate his design by
making public profession of religion in baptism,
But it would seem that eveu in this case the
authority in the last resort to decide this ques—
tion belongs to the minister—the man who will
personally co-operate with the candidate in his
profession of the religion of Christ.

Acting on the principle of the above Ecrip-
tural example, Baptist chaplains in the army
during the “war between tbe Slates,” before
deciding to baptize those roldiers professing

. conversion, gathered logether as many Bap-

tist C’hristians a9 they could, and sought their
advice and concurrence.

It will not be amiss in this connection to
remind the reader that the Eunuch, Cornelius
and the converted soldiers, though baving pro-

" fessed religion by baplism, were not by that

admitted to any church. A vote of a body of
the kind was necessary to complete the series
of qualifications for membership. And this
vote was given, if atall, on the occasion of
the personal application of Lhe candidates wh

Ay
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furnished satisfactory evidence lhat.lhey had -

been baptized ; and gave such a stalement of
the dealings of God’s grace with them as to
secure Christian and cburch fellowship.

It seems evident from the discussion thus far
that before the organization of the firat local
church, and in regions out of the reach of its
influence and interposition, ministers were au-
thorized to decide upon the question of the ad-

. ministration of baptism. But

3. Wken churches were organized, did the
Master confer any jurisdiction and authority
upon them iu the premises? Did they have no
voice i the question as to whether the pro-
fessed convert'should proceed to put on Christ
in baplism ? or, if they had any voice, was
it one only of advice, like that which seems to
have been exercised by the brethren with Pe-
ter at Cesarea ? It is reasonable and scriptural
toassume that the local church has in some
sense jurisdiction over the subject of baptism
within its bounds : for

(@). God has made it ‘“the pillar and
ground of the truth.” I Tim. iii:15. Itis
God’s great institation whose design is to
maintain and support the truth, and proclaim
and propagate it throughout the world. .It
has within itself and under its control all the
earthly agencies which. are efficient for the
maintenance and propagation of the truth.
The ministers are its members. By the
church they are called to ordination; are.in-
vited to the pastorate; and, by divine ap-
pointment, arc supported while they are en-
gaged in - the work of the ministry. And
‘while God and not the church gives the au-
thorlty to preach, the minister, by divioe
appointment, is responsible to the church of
which he is a2 member; and, if he preaches
false doctrine, it is its right and duty to hold
him to account for it; and, if he persists, to
exclude him from fellowship. Besides, it is
the right and duty of all the members,
whether- minister or not -to tell -all they
know about Christ—to exercise every influ-
ence by precept and example to bring sin-
ners to Christ. If the church has a preroga-
tive and duty in seeking the salvation of the
sinner, it is reasonable to suppose that it is
vested with the authority to pass upon the
cevidence of such salvation; and to author-
ize or forbid the profession of religion in the

prescribed form. And it would be extraor-
dinary if a minister, her member responsible
to her, should be vested with a prerogative
which she cannot for cause bring under
review.

(0). Again, those who properly make pro-
fession of religion by baptism are those who
are competent to apply for membership in a
church; and all such ‘should ‘by vote be
received into the organized company of,
Christ’s people. It would be anomalous and
embarrassing for those baptized to be turned
loose without church relations. But one
thus baptized may fail to secure the fellow-
ship of the church. Reason theérefore
would say that that body must have the
power to authorize or forbid the baptism. '

(¢). In strong corroboration of this argu-
ment is the fact that the Holy Spirit used the
intervention of the church at Antioch,
in sending Barnabas and Saul on their tour
of preaching, Ac. xiii:2; and that these dis-
tinguished ministers on their return reported
to the church the incidents and results of
their mission, Ac. xiv:27. See also a simi-
lar report in the case of Cornelius ren
dered by Peter to his church at Jerusalem,
Ac. xi, ‘

The very fact that the local church is made
“the pillar and ground of the truth” shows
that all of Christ’s churches, directly or in-
directly, are vested with power and jurisdic-
tion over all gospel processes and results
within the bounds of their territory. The
conclusion is irresistible to me that the local
church can authorize or forbid the adminis-
tration of baptism within its bounds. But
if the church has this prerogative,

.4. What is the effect upon the minister?
Has he lost now the authority he used to
have? As simple evangelist, before churches
were formed, or far away from church ter--
ritory, he had a certaip power over the sub-.

. ject of baptism. It was his prerogative to

decide whether the candidate should be bap-
tized ornot. Since the formation of churches’
and their multiplication everywhere; so that:
he cannot escape from their bounds, has all:
voice on the subject been taken from him?"
Is he a mere machine or automaton, to bap’-,:
tize only and always when the church ip-’
structs him to.do s0? By no means, He*
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gtill vested with the authority and duty to

_ decide on the propriety of the baptism of an

applicant; for

(a.) To him was the commission to baptize -

first given ; and there is no evidence {rom the
New Testament that any others than ordain—

ed ministers were authorized to administer -

the rite. Tohim was given in the beginning
the right and duty of deciding the question;
and there is no evidence that that prerogative

"was ever taken from him.

(b) Again, on every rational prmclple it
must be true that God clothes with authority,*
and holds to a strict account for the exercise of
it, that servant of His whose prerogative

alope it is to take essential part with the

c¢onvert in his public profession of religion by
baptism.
gible for the administration of baptism must
have the right in himeelf to decline to ad-
minister the ordinance unless the candidate
had secared his Christian fellowship. It can-
pnot be therefore that the minister, whether

" evangelist or pastor, has all power over the

- the rite.
taken from him; he is cnly restricted in the ex- |

“religion.

rent jurisdiction.

subject taken from him because he is living
within the bounds of a church. It must bein
his power to decide, as responsible only to the
Master, whether he will aid the candidate in
so important a step as a public profession of
This brings usthen to what ap-
pears to be
THE TRUE DOCTRINE.

5. The church and the administrator, be he
pastor orsimply ordained minister, have concur-
Either cau prevent the pub-
lic profession; and it requires the concurrent
voices of both to authorize the administration of
The minister’s prerogative is not

ercise of it.
tion over the question.

He no longer has gole jurisdic-
Pbilip and Peter

. would not have had the same prerogative

‘and the same degree of authority and power,

- if they had confronted their candidates within

.-

the territory, or in the presence of the confer-
ences of churches. If there had been a church

 at Cesarea, Peter would bave advised the Cen-

turion tostate his Christian experience in the
«Presence of it; and if ke bad acted as the ad—
Winistrator ot the ordinance, be would have
Put the question, not in the form calculated

The voluntary agent who is respon- -
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' an authofitative vote giving or withholding

its assent to the baptism. The words of the
question put by him would not have been
those addressed to unorganized brethren,
“Can any man forbid water;” but such as
would have been apposite o an organ-
ized body, clothed with autbority, “All in fa—
vor of encouraging this candidate to proceed
to publicly profess religion, indicate it”—by
the voices or the hands. *

Baptist churches and pastors have always
acted on this principle. They have listened
together to the statement of Christian expe-
rience. If the pastor is satisfied he puts the
question to the church; if not satisfied, he
withholds the question, and. it is decided
against the applicant. The same result is
attained, however satisfied the pastor may be
should the church give a vxrtual vote in the
negative.

QuUESTION: But it may be asked, is not
this conclusion inconsistent with the proposi-
tion that the church appears upon the scene
only in the last act, wken by its vote it com—
pletes the qualifications for church-member-
ship? I answer, yes; inconsistent wilth such
proposition; but such proposition should
never have been made nor implied. Certainly,
it has not been my intention to authorize or
suggest such conclusion. In a sense, the
ehurch is always on the scene. True, in its
aggregate capacity, as an organized body. in
conference, it presents itself in the presence -
of the candidate only when by its implied vote
it authorizes his baplism, and by its expressed

_vote it pledges itself to receive him into mem~

berskip after such baptism—but, by its influ-
ence ; by the processes and agencies which it
puts in operation and sustains; by the pre-
cepts and example of its individual members;
it is always informally and virtually present
with sinners; bringing the gospel to" bear
upon their hearts; inviting and persuading
them to accept Christ; sympathizing with
them in their distress under conviction for sin;
and rejoicing with them when, thus aided
by. it to find the cross, they discover how God
can be just whilst He jusiifies their souls as

they believe in Jesus. By its vote receiving the

baptized candidate it completes not. only his
qualifications for membership but the long se-

Lt ellcll advice, but in that adapted tosecure ries of its own co-operating processes as well.
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‘We conclude then that ina région where a
church is accessible, no minister has a right
to baptize on his own respousibility. No
baptism in such circumstances is ecriptural,
unlees the candidate applies for it to thead-
ministrator and the church conjointly, and
secures their concurrent aerent to aid him in
thus profesring Christ. But baplism does not
admit into the church any more than conver-
sion does. Nothing but the vote of the church
constitutes its door of admission. .

REMARK. The discriminalions in this dis-
cussion throw some light on the questions of
what is called *Alien Immersions,” and what
is called ‘*The Old Landmark.”

i. If to render a baptism, within reach cf a
church, scriptural and valid, the candidate
must appear before church and administra-
tor both and gain their concurrence, it is casy
to see that what is called “Alien Immersion”
is no “baptism” at all.

2. Butin the case of preaching, the minis-
ter needs not the presence of the conference of
the church, nor even of Christians organized
or unorganized. . Be he pastor or evangelist,

he may preach at any suitable place and time -

to any people willing to listen (o him, the
truth ae it is in Jesus. Nay, more; though
not numbered in the. ranks of the recognized
mioisiry, as a simple believer in Christ,
any man basa right in bis own person to

proclaim the news. Ac. viii: 1-4;—indeed
" is commanded, I Peter iv : 10, as he has re-
ceived the gift so to minister the same as a
good steward of ‘tke mauifold grace.of God.
It is the divine pleasure lo save men by the
sanctification of the spirit and belief of the
truth. “Faith cometh,by hearing;” and the
woice that is “heard”  proclaiming the truth
‘may be that of pastor or evangelist or of sim-
ple believer. The truth acquires no efficicy
from the fact that it is uttered by a church
officer, or under the sanction. of the church
itself. Its eflicacy consists in the fact that it
18 the truth, ucderstood and believed, and car-
ried home to the heart and conkcience and
worked into the experience by the Holy Spirit.
Baptism is an official work performed ac-
cording to the concurrent assent of the church
and administrator ; but the. proclamation of
the truth, while sometimes made by an officer,
is in no sense “official,” if -by that be neant

CHURCH POLITY.

that thus it receives peculiar sanction or pecu-
Jiar efficacy ; and it is just as authorilative
and eflicacious whether made in the presence
or absence of a church.

CHURCH POLITY—“RE-BAPTISM.”

Shall any one who has been immersed on
a profession of fajth ever, for any reason, be

‘re-immersed ? .

First: Consider the quesuon in refcrence
to one ‘who has appeared before the Confer-
ence of, a Gospel church and given to it

and (he administrator a statement of Chris."

tian experience that secured fellowship; who

was baptized by a competent ‘administrator.
that thus carried into effect the concurrent

conviction and intention of himselt and the
church.

Second: Consider the question in the case

of one who had been immersed by the officer
of another communion not of the same faith
and order.

First: Should the ordinance ever be re-
peated in the case of one who has been reg-
ularly baptized? I answer, why should it

be? Baptism is the prescribed method of :
professing religion and publicly putting on

Christ.” Why should it be repeated.? If the
forms and processes were all such as the
Scriptures prescribe, in what consists the in-
validity ? and what is to be gained by going

over them again ? Has not the church mems-,

‘ber already professed religion by baptism; ,

and has not that fact'gone to record on the |
church book, and in the memories of the .

multitude who witnessed it? Is re-baptism
advocated and demanded on the ground that

the church member bad gone into apostasy

and sin?

I answer, how can re-baptism ‘:

compensate or atone for this? Let us be- !
ware, lest by this we make the rite an “opus

operatum’—a process that not figuratively

but literally washes away sin.

Is it said tbat the profession made has not ;
been maintained, and the pledge to walk in.-
newness of life not redeemed; and the church
member should have another oppor tumty? :1

I answer:

1. No Christian hves up in his own opin-
ion to the profession and pledge he malkes ']
in baptism. Every day all have occasions
It thereis

to confess sins of heart or of life.
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force then in this claim, every Christian
should mot oaly ouce, but many times,be Te-
baptized.

2. On this principle every one who ob-
tains restoration afler just excommunication,
ghould not only be permitted but required to

. gubmit to re-baptism.

.

3. Baptism is not designed to symbolize
a restoration to Christianity from apostasy,
but as a means of ‘‘putting on Christ” by
publicly joining His ranks. The soldier, en-
listed for the war, does not propose to oblit-
erate the memory of his unfaithfulness, or
even desertion, by re-enlistiug; butby a con.
fession of his unfaithfulness and wrong, and
a steady and persistent application to duty.
His name is already on the muster-roll, and

it will signify nothing for him to put it there °

agein. So, the soldier of the Cross by bap-
tism, put on the uniform of the Captain of
Salvation. He may have disgraced it, but

he can furnish no tompensation to it by pub--

licly and ostentatiously putting it on. again.
Whst is needed is hot a repetition of an
empty profession, but a redemption of pledges
made in that profestion, by deeds and a well-
ordered life. Not baptism is needed then,
but reformation made obvxous to all.

But it may be said, conversion is necessary

a8 one of the qualifications for baptism; and

. the church member has discovered that when
he was baptized he was unregenerate and
without Christ. For the first time then he

' is qualified for the reception of the rite. To
- this I reply: !
_ 1. Wé baptize people not on the ground
that they Zave faith in Christ, but, because
they profess such taith. Our fermnlais, “On

a profession of thy faith in.Christ, I baptize
thee,” etc. If Peter and those with. him

. failed to Jee that Simon, the sorcerer, when
“they received him for baptism, was in the
gall of bitterness and the bonds of iniquity, it

. would be foolish and presumptuous for us to
_ baptize those who gain our fellowship as be-
lievers on any other grounds than on a pro-,
fess.on of their faith; and the member, if

" any, who asks re-baptism confessed to a hope

in Chrigt, and gave a reason for that hope |

A;that secured fellowship. The repetition of
the ordinance,cannot be demanded then on
the principle that it was granted on grounds

2. [

. upon it.
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now found to be fallacious and void. It is
true now, and always has been true from the
beginning that the individual obtained Dap-
tism on a profession of his faith.

‘" 8 not follow that because one calls
in question the genuineness of his conver-
sion, that that experience was really a delu-
sion. 1 suppose there are times when al-
most every Christian renounces temporarily
his hope. And then itis not every one who
discriminates between the exercises of mind
in conversionjand those exercises consequent
Oune may be surrounded by pecu-
liar exciting influences now that stir the blood
and excite the nerves unwontedly, and may,
have consequently an eclevation of feeling
never before experienced. Should he char-
acterize this as alone the true conversion,
and all else as spurious und void, he may not
be accurate and wise. It does pot necessa-
rily tollow, therefore, that he was not con-
verted anterior to baptism simply because he
believes it now.

But suppose the church member npphes
for re-baptism on toe ground that he wick-
edly applied for it before when he knew
that he was not a Christian, but sought
church relations for the basest and most

‘shameful purposes? I answer, what guar-

anty have we that he is not deceiving us
now? We had his professions and confes-
sions then] we bave no more now; and it
may not be impossible that he is seeking to
advertize himself, or to throw ridicule upon
the offices and processes of the church.
When the ovrdinance is administered by a
competent administrator acting in conjunc-
tion. with the church, to one who professes
faith in Christ and gains Christian fellow-

" ship by a statement of Christian experience,

it is technically and really valid,; and can for
no reason become vitiated and void. 1f one
thus baptized confesscd to a conversion that
was not genuine and true, the remedy is to
be found mot in re-baptism. If by overt
acts or words of his the discovery be made

‘that such an one is yet in the gall of bitter-

ness and the bonds of iniquity, and be him~
self be content and unrepenting, the remedy
is that which is applicable to a1l those who
surreptitiously obtain membership. If he
himself discovers, or thinks he does, that g
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mistake has been made, the remedy is to be
tound not in the repetition of that which
seems to him to have been an empty ceremo-
ny, but in reformation of heart and life. He,
has already made profession of religion. A
repetition of it would not be “baptism” or
“re-baptism,” but, perhaps, ritualism—cer—
tainly, will-worship. Col. ii:23.

Second. Shall one be baptized who comes
over to ns from another communior not of
the same faith and order, who had been im—
mersed in that communion ?

The principles laid down in the previdus K

discussions render it neccssary that this
question should be answered in the affirma-
tive.

1. Baptism is a positive institution, and
will admit of no modification.
just the thing that God preseribed, employed
to subserve the very purpose He intended, or
otherwise it is mere will-worship. Now as
a means of professing religion, God has placed
it under the control conjointly of the church
and the minister. It is not enough that it
is an immersidn in public—it must have been
such immersion agreed to and ordered by the
church and minister acting in conjunction.
The profession must have been made, under
the auspices of the church, by the admin-
istration of its authorized officer or minis-
ter. Now, in near]y all the caseg of those
who thus come over to us, no “church ”
seriptural or oiherwise, had any voice in the
matter. The question was decided exclu-
sively by Rector, or Preacher in charge, or

Session ; and that, too, not on the plea that"

no Gospcl churches were accessible. Pro~
fession of religion is made technically by
baptism, and there is no baptism within the
bounds of a Gospel church that is technical-
ly correct, and therefore valid, that is not
administered by the officer, for the time be-
ing, of such a church. Tbhe act.must show
that the minister and the church concur in
opinion, that this one who has gained their
Christain fellowship, of right ought to be as-
sisted in thus making public profession of
religion.

2. The parties who authonzc and adminis-
ter the rite must be themselves, in form, and
techpically, qualified. There must be &

1t must be its Seriptural form and signification.

Scriptural church and 2 qualified adminis-
trator. Now, it its maintained by all, [
believe, excepting the Quakers, that there
can be no church without water baptism. If
immersion, as administered by us, is not'
baptism, then are our organizations not
Scriptural churches; and all the baptisms
administered by our ministers are null and
void, on the ground that they have themselves.
never been baptized, and the religious or--
ganizations to which they belong are not..
Gospel churches. Let it be shown, then,
that immersion as administered by the Bap-
tists is not Scriptural baptism, and it will
follow that none of our members going over
to other organizations should be admitted
without first submitting to the ordinance in
‘What
we admit in the supposed case with regard to
ourselves, we must conscientiously maintain
in the real case, as it appears to us, in- refer-
ence to all who come over to us from other
communions.

3. In no other professed Christian organ-
ization does immersion signify the same
thing as it does with us. Some perform the
act to regenerate the soul; others, to-secure
or complete the remission ot sins; others
again, besides other reasons; because the
candidates “choose” to drag them reluctant
into the water; and others, without special
signification, simply as ameans of initiation
into the religious body. Whatever the ap-
pearances then, the rite'is a very different
thing, in our opinion, from that prescribed
in the New Testament. We do not think
then that we repeat the ordinance when we
baptize such on their coming to us. We
simply aid them to make profession of reli-
gion in a form technically right, and witha
signification corresponding to the Scrlptuml'
idea.

We bave a New Testament example, in
my opinion, bearing exactly on the point of
the present inquiry : The ‘‘certain disci-
ples” whom Paul found at Ephesus (Acts.

" xix,) were baptized “unto John’s baptism ;’

and professed that fhey never had heard
“whether there be any Holy Ghost.” <These,
as the result of Paul’s instructions, and no’
doubt by his direction, *‘were baptizedin the
pame of the Lord Jesus.” The immersion
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according to John’s baptism, was inv.lid
for two reasons :

1. The administrator was not competent.
It is not said that they were bptized by John»
but ‘‘unto John’s baptism.” John had no
authorized successor or coadjutor. His mis-
gion was peculiar and exclusive; and it was
completed when he made ready a people pre=
pared for the Lord, Luke i:17; and authori-

tatively pointed him out as the Lamb of’

God which taketh away thesin of the world,
John i:30,31. The administrator, therefore,
who baptized in the name of John was sclf-
appointed, and all his administrations unau-
thorized and void.

2. The ceremony performed by this unau-
thorized administrafor did not have’ the
significance of God’s ordinance. The im-
mergion that God prescribed is intended in
part as the way of publicly- professing alle«
giance to the Triune God: this administra—
tor, no doubt, certainly his subjects, had not
ever heard “whether there he any Holy
Ghost.” This shows that he was not even

- an intelligent disciple of John ; for the.latter
in nearly all his public addresses instructed
the people in regard to the persons and the
relations of the Father, of the Son, and of the
Holy Ghost. The inspired writer says these
‘“‘were baptized in the name of the Lord
Jesus.” He does not call it a “re-baptism;”
for the valid ordinance was administered
‘then for the first time.

Note.—In the matter of preaching, Paul ,
Some ofhis -

was disposed to silence no one.."
contemporaries preached . Christ even of

envy and strife, by way of contention, not .

sincerely, supposing to add afflictions to his
bonds. Did he denounce them;and warn
" the public against the reception cf their doc-
trine? Not at all. He rejoiced rather.
“What then? Notwithstanding, every way,
whether in pretence or in truth, Christ is
preached ; and I therein do rejoice, yea, and
will rejoice.” Ph. i:16-18. The preach-
ing of Christ. by those not of his party,
whatever- their motive, he rejoices at,
but -the baptism of one, not .authorized
to administer the rite, he annuls and re-
jects.
“found in the unwarranted supposition

‘Why the difference? It is not .

that baptism possesses any operatlve
efficacy, but because

1. Being the appointed means and
method of making public profession of
religion, God would guard against spu-
rious professions. The decision of the
question is notleft then exclusively with
the one who claims a hope in Christ.
God requires him to go before the church
and the minister, and virtually forbids
him to proceed in his proposed profession

| unless he can secure their concurrent

consent and co-operation. Baptism,
therefore, is a.uthontatlve and official.
But

2. Salvation is brought; about by ‘‘sanc-
tification ofthe Spirit and belief of the
truth.” There is no reason then, why
the publication of the truth should be
restricted or guarded. However defec-
tive men may be in doctrine or in life,
we may rejoice when we know that they
publish the genuine Gospel. True, the
church is pre-eminently the “pillar and
ground of the truth,” and through its
agencies the Gospel is, not officially, ~bnt
systematically and permanently proclaimed ;
but let everybody know that there, i3 no
monopoly of this. “The Spirit and the
bride say, come. And let him_that heareth
say, come. And let him that is athirst come.
And whosoever will, let him take the Water
of Life freely.,” Rev xxii:17.

The convert depends upox the minister
and the church for permission to be
baptized and for aid in submitting to the
rite; but he need not have repudiated or
discredited the truth because it reached him
through other chaonels ; nor neced he have
hesitated to believe it because he had not
been formally authorized to do so by church
and minijster. Baptism is official; but,
thank God, there is no officisl truth and no
official salvation’l “There is one God, and
our mediator between God and men, the
man Christ Jesus.” Tim. ii:5; and every
believer is made not only a king, but a priest
unto God. Rev i:6. The New Testament,
itis true, places the church and the minister
between the convert and baptism:- but
church and minister, in the form of eccle-
siasticism and sacerdotalism, are guilty of
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usurpution and wrong when they plaot them-
selvoes between the soul and the truth by
which, through grace it is saved. They are
guilty of presumption and blasphemy when
they claim that God's truth obtains any effi-
cacy of salvation because of their endorse-
meant, autbority or sanction. \While we mey
require caudidates for baptism to go before
church and minister, aod decline to recog-
nize as baptized, all who refused or omitted
to do so, we may rcjoire that God's
word is free; and wec muny unhesitatingly
encourage all who Koow it nod ure tryiog 1o

- proclvim it.  And God forbid thac weshould
yield to the presumapting of church or min-
ister which would probibit us from dissem-
inating Gospel truth, so loog as.We have
God's authority and command to do so!
Church and minieter have alone the prerog-
ative to autborize baptism, but any one who
understands the truth bas the right and is in
duty bound to disscminate and proclaim it.
There is official baptism, but the New
Testament knows nothing of official truth,

CHURCH POLITY.—SHOULD BAPTISM BE AD
MINISTERED TO ONE INTENDING To UNITE
WITE ANOTHER COMMUNION ?—DIRECTION
FOR THE PROPER ADMINISTRATION OF BAP-
TIBM.

Should baptism be administered to one who
expresses an intention (o ubite with those not
of the eame faith and order? I amswer, no;
because

1. The mivister, ashas already been shown,
has no right to decide a question of the kind,
excepting in conjunction with a cburch.
And it is to ministers that such applications
sre made. I have never heard that any one
applied to a Baptia church for the rite alone,
and not for membership also. Not a few of
our ministers however have been applied to
for thia purpose by those who expressed a de-
termipation to join their relativea or friends
in other communione.” Oor ministers then
should declive, in part, becanse the co-opera-
tion of a church is becessary to make a bap-
tism valid. .

2, If the applicant be liviog beyond the
reach of a gospel ehurch, and asks ‘baptism
at tht bands of 8 minister whom he casually
meets, or who iu acling as o missionary evan~
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gelint, telling hit at the rame time that jt j,
bia intention to join another communion, he
should decline ; because, if he acquiesces,

(a.) He will be co operaling with the ap.
plicant in makinz a comprowise with duty,
He is willing to submit to the form and aq(.
of Scriptural baptism if by this he may be ex.
cused from joining a Scriptural chureb; and
that thus he may recure ecclesineticul relations
with thore whose tustea nuit him betier, or who
“are dear lo him by ties of consanguinity or
affinity. Onr ministers should not dare to
enter into auch collusicns, whore tendencies
are to stupily quickened coorciences, and to
encoursge men (o counrel with flesh and blood -
rather than implicitly obey God.

(b.) The minister wbo baptizes such an
applicant 1ids and eacoursges him to give
hia influence o un organization. that, in the
opinion of them hoth, practices not truth bat
error on the subject of this goapel urdinance.
The minister virtually, and inconsislently,
says to him that the questions as (o the act and
the subjects of baptism are of no imporiance ;
that pouring and sprinkling are just as valid
a8 i ion; und that i infants
are just as much entitled (o the rite as beliey~
ers who give a resson of the hope that is with-
intbem. The miuialer deceives himsell when
he aupposes that he is aidiog the candidate in
the diecharge at least of one duty, and thus,
a8 far as he goes, in the maintenance of the
right. He is helping him rather to bold
and practice the truth in unrighteousnesa. If
one who bas alrendy been baptized and joined
his church should leave and unite himself toa
people bolding different views and practices
on the subject of the ordinance, he would advo-
cate wilbdrawing fellowsbhip from him. On
what principle, then, could he co-operate with
and aid another in his expressed purpose to
join the same organiztion ?

BUGGESTIONS, A8 TO THE "PROPER ADMINIS-
TRATION OF BAPTISM.

I bave never seen in buok or newspaper
article any discussion oo this subject. The
silence of our writers has always etruck me
with rurprise. In homiletics and other treas
tises to aid the ministry, our young preachera
receive line upon line and precept upon pre-
cept; and, if they are pot perfect, thoroughly




farnished for all the dutien and officen of their
meulion, it is not for lack of detailed ine
stractions in regard to the theory and prac-
ticeof it. Why i it thet inetruction in with-
held from the symbolical preacher? I4 it be-
cause the ordinance is mich a niwple thing
and ite administration a0 eary and obvioue?
I enewer, there in always o wrong ns well na
a right way of performing the most simiple
and ohvious act; and perhaps it would not
be diffcnlt to find thoee who can tentify that
they have wilnessed administrations of the or-
dinance that gnve puin rather than plensure ;

. that hindered rather than prosanted the truth,

Har not this rymbolieal preaching a philoso~
phy and u theory an well as ornl preaching ?
And in it not uk practicable to exchnnge ideas
—to sive and receive instruction—on the one
08 on the other? An Aquila and Priscilln can
take nside an Apollos, eloquent indecd but de-
ficient in knowledge of the goepel, and tench
kim the way of the Lord more perfectly ; und
why bave not our wiser brethren (uught us the
better way, and |hun prennle-! us from mnrrmg
God’s i by our bungling
adwinistration of it? Perhaps my expenenccd
brethreo will excuse me if I venture {o make
some euggeationa on the aubject to my younger
brethren.

We shall perhaps make an exhnustive anal-
yais of the subject in this connection if we con-
sider it.

Firgt. Io the facilitien to be furnished the
administrator for the perlormanceof the rite;

‘and

Second.  The way ic which the administra-
tor should perform it.

First. The fncilitien to be fornished the
administrator. In addition to a suitable sub-
ject of whom sufficient perhaps bas already
been said, nuthing is needed for the ndininis-
trator but WATER of the right quality and
quantity. Some bave maintained that Sol
water eimply bul that liquid in the form of o
river or other stream of eufficient size and
depth is needed ewsentially. 1 do not so rend
the Scriptures. While we are, told that John
baptized the Siviour and others in the river
Jordan, there is no strees laid on the idea of
“river.” Johno said, Mat. iii : 11, “I indeed
baptize you with waler”—or as it ought to be
tranelated, “I indeed immeree you in water"—
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be doen not euy, in a river. The Eunuch
naid to Philip, “see herc in water"- not, see
bere innriver. Peter nt the honee nf Corne-
linn enid, “Who can forbid water ?”"—not who
can forbid a river or stream of water? And
John was baplizing near to Saln not because
there wna a river, kut because there was “ruch
water” there.

Water, a« ao element, is all that is ersential
to the ordinance. It may be a atrenas large or
small, or standioyg water in the form of lake’
or pond, or ponl. Tt may be anch an nature
supplies, or the result ol vinn'nederign in the
form of A pool at a epring or an a brook, or in
that of u baptistery in a house of worship.
Whater, in which the nubject can be immersed,
isall that ia required.

But iv may be enid that the ordinance is
wuch more impressive when administered in
astreamm. A large crowd ol buth sexea nnd nll
ages in varied costnme strung nlong the bauka
of natrenm prereris a very picinresque and
impressive appenrance ; and, therefore, the
rile had better be administered in a river or
nl.lu-r larpe atreand.  While we aerent 10 the

, #nd i ivencas, and avil-
ablenun nf lbm acene, we roay say thut the
crowd occupying the elupes of the hills
on hoth sides of a pool produces the
same cflect upon the imagination. And
in neither miny the rite be more impressive
than when administered in a baptistery in
presence of a crowded house. In frel, tasto,
and custom, and the imaginution, and even
prejndice, may bave much to do in giving us
conviclions for or againet any one ol these
places or ways. Waler is ‘the elewent in
which the subject is to be immersed. The
facL that it is runoing or atanding, in a bouse
or out of doora, is & mere circumatance that
enters not atall into the ensence of the rite.

‘Walter then being obtnined for its impres-
sivencss and appositeness aa a part of the
aymbol, it is of the first importance,

1. That itshould be pure and clean. Min-
isters rhould refusc to udminister the rite in
old mill and other ponds whose bottoa are
covered several inches thick with gediment.
This is stirred up on the frat provoeation ; and
is soggestive of ony- thing else than purity,
eolemnily and decency. A creek or river whose
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banks or bottowms are covered with mud through
which administrator and subject make their
way painfully and with difficulty while they
walk, and.in which when they stand they stick,
shodld never be used for the purposes of bap-
tiem 8o long as a pool by a spring or a brook
can be constructed. It is clean water that is
pleaded for; it need not be transparent—in-
deed, for obvious reasons, it would be better for
it not to be. Water, clouded though clean, is
the kind that best subserves the purposes of the
ordinance.

For u proper admmlstmtlon of the ordi-
nance, there in demandell, again,

2. A suflicient depth of water.

(a). That the baptism way be easy to the
adminisuator.  Where there issuflicient depth,
but litt!e streygth is necessary to place under
water the small portion ot the subject that is
out of it, and no strength at all for the emer-
sion; for the npward pressure of the water, and
the unconscious action o the subject, will bring
Lis person to the top. The bhand of the ad-
ministrator need do bat little more than to give
the proper direction to the buoyacy, and give
steadinesy to the wmovement., Ifthe water be
shallow, whatever is done successfully must be
done by strength alene.

(0). When the water is deep, lhemdmdu.n
when immersed, is placed with his person
making u large angle with the bottom and not
nearly horizontal or indeed quite parallel to
it, as the case would be’if the waler were shal-
low. In the Jormer case, sirangling need
not occur, in the lalter, it is well nu,h inev-
itable.

(¢). It is more easy to control the candidate

where Lhere is sufficient depth of water.
Second. Some hints to the administrator
to govern him in the -administration of the
ordinance :
1. The course to be adoptcd by him to
give a timid subject confidence. Some peo-
ple have a natural dread of water; some are

nervously affected by the contact of the cold

liquid with their.bodics; and some have an

indefiable dread that some disaster, they'
know not what, will attend upon their pres- |

ent attempt to take up the cross. These
timid people, itis proper though to say, are
the exceptions. The great majority, accord-
ing to my observation, have no thought o

danger or disquietude, but enter into the wa.
ter as a privilege, and with confidence and
joy. But these timid people canpot help
their weakness and idiosyncrasy; and the
minister can easily assist them. Ip the first
place, be can baptize first one who has no
timidity ; and thus by demonstration show"
that the danger and discomfort are mere fan-
cies. It would be very unfortunate for the
one first baptized to Le agitated und misbe-
have. Such an one, through mental and
bodily sympathy, would throw into a panic
all therest. For the purpose of avoiding this-
danger, and also for the additional reason
that the ladies should be detained in wet
ciothes as short a time as possible, it is al-
ways cxpedient to baplize the gentlemen
first.

Now, suppose we see a lady agitated, what
shall we do? Remoustrate with her, or pro-
test to ber that there is no danger, or in any

. other way direct her attention to her fears?

By no means. This would only aggravate
the case. The thing to do is to divert her
attention from her fears, by acting as if they
have no existence, and by directing her at-

tention to other topics. It hasa wonderful
influence to talk with her, in an under tone

ag you descend with her into the water, not
about her fears, but about her Saviour, 4nd
her privileges, and her hopes. Go in slowly
und‘deliberately. If the cold water makes

her catch her breath, stop, and say to her
in encouraging tones that you will wait un-
til sbhe can thoroughly command herself;,
and request her to counteract the nervous

excitlement by wetting her face. Do not
proceed to immerse her until she has done
a she can to control herself; for it is cer-

- tain thut her efforts will be successful.

2. Tlhe manner in which the act of bap-
tism is to be performed. Suppose then that
the administrator and the subject are stand-
ing in the water side by side. Now, there
are but two things to be done, (1) to place
the body under+¢he water; and (2) to cause
it to rise out of the clement again ;"and the
administrator is endowed with two hands,
cach one of which is competent to perform
one of these acts. Now, how shall the can-
didate be immersed, 7. e. put under the wa-
ter? Shall the minister take hold of a part
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of his dress—as e. g. ‘the coat collar of a gen- |

tleman—aad draw, or drag, or jerk him un-

der the water? This would be very bun-

gling, and, to serious persons who witness it,
excessively painful. In some instances, I
have seen the minister stand nearly bebind
the candidate, and absolutely jerk him un-
der the water, causing his head to “dive”
and his feet to appear on the surface. T%e
dress should never be. grasped. One hand
alone should be used to gently but quickly
press the subject under the water; the other
should be used zlone and exclusively in lift-
ing him out. One hand devoted to each: of
these acts cun better perform them than if
both sttempted to perform together each.
There is no difficulty forone hand to effect
the immersion, if the force be applied.to the
proper part of the person ; and one finger of
the other band can Taise the person 1o the
surface ; because it would be assisted by the
upward, pressure of the water, and by the un-
conscious effort of the subject.

Suppose now that the administrator is
_ standing to the right of the candidate, slight-
ly to the rear, and is about to perform the
immersion. He causes the candidate to put
the fingers of each hand ,within those of the
other. The bands thus placed, the minister
geatly but firmly grasps, and in this manner
locks. Thus standing, the candidate’s hands

will rest on his person about the pit of his

stomach. Should the force be applied here,
it may not secure the immersion of the f'1ce
and head. But if, at the close of the formu-
la, the hdnds are raised to the upper part of
the breast near its junction with the neck,

and the force applied there, nothing is more
easy than to secure a gracelul immersjon.
In this, the whole work is to be done by the
right hand ; the left is not to touch the per-
son until his body is descending iuto the wa-
ter, and then only to steady it, and to, be in
position promptly to cause it to emerge from
the water. To do this last .it.needs and
should receive no assistance from the right
hand. There are two acts to be done. Let
the right hand alone do the one, and t.he left
hand alone the other,

CHURCH POLITY—CAN THE BSISTERS VOTE
IN THE RECEPTION OF MEMBERS? THE
SCRIPTURAL POSITION OF WOMAN IN THE
CHURCHES OF JESUS 'CHRIST.

Can the sisters vote in the reception of mem-
bers? Why'not? Are they not as able as the

brethren to apprehend the points of a Chris-
tian experience ; and to feel and manifest fel-
lowship ? Is it not as much their interest and
duty as it is that of the other sex, to guard the
purity and barmony of the church against the
intrusion of unconverted or otherwise unwor-
thy persona? There has been in all past time,

"and there is now, much confusion of mind in

regard to the position woman occupies in u
church of Christ—as to” what are her duties
and responsibilities, her rights and bher priv-

" ileges. All admit that by unobtursive piety,

by an orderly walk and a godly conversation,
she can exert potently an influence in favor of
the cause of Christ. Itis even admitted, that
at home, in the privacy of the domestic circle,
she cannot only act but speak in favor of the
cause of Christ. The Graodmother, Lois,
and the Mother, Eunice may, by precept and
example, so teach and influence the young
Timothy that from'a child he may know the
Holy Scriptures—that, under God’s blessing,
he may like them, have “onfeigned faith,” II.
Tim. i : 5, and be made “wise unto salvation.”
iii : 15. No ope placesa restriction upon wo-
man in her owa sphere, the domestic circle.
But can she say or do nothing in public for
the interest and advuncement of the caude of
Christ? Does God intend that as a church
mewmber she shall be a mere cypher? What
rights, what duties, and what restrictions, '
do the Scriptures prescribe for her in lhlB con-
pection ?

Whatever may be true in other things, it is
evident, and it ought to be adwnitted by all, that
the Scriptures forbid a Christian woman tobea
preacher or a lecturer to prowiscuous crowds.
God not only does not call a woman to preach,
but He specially and emphatically forbids
her to do so :-*‘But I suffer not a woman to
teach ‘mor to usurp authority over the man,
but to be insilence.” I Tim. ii:12. “Let
your women keep silence in the churches; for
it is not permittéd unto them to speak,” etc
I. Cor. xiv : 34. The injunction, to ‘‘keep si-
lence,” and the prohibition “to speak,” are to
be limited to public speaking; for all admit
that the sisters can sing in the public congre-
gation, and relate their Christian experience
when they apply for baptism. Upon what is
this prohibition to preach based ? I answer,

1, Not on the ground that the sisters have
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ot the piely requieite to qualify them to be
preachers. Woman's piety and devotion will
not suffer in compnrison with thoseof mao.
No woman forsook Chriat in the honr of His
great extremity. An hooored Peter, though
when the Manter is arrcated is reized with the
same panic that cauned all the disciples to for-
sake Him nnd fly, and even when rallying
somewhat, he yet follows afar off with a atate
of mind rendy when the emergency comes to
deny Him with cnruing and swearing. Hum-
ble women, “‘dauzhiem of Jerusalem,” accom-
pany the Saviour on His way to calvary, after
condemnation. No fears of the nuthorities or
of the mob deterred them, but they **hewailed
and Inmented bim” ro significantly and unre-
servedly as to arrest LLir avrention and elicit
from him the public remark, “Weep not for
me, but weep for yourselven, and for your
children.” Luke xxiii : 27, 28. And at the
1nat hour when Jesus “*cried witha loud voice
and yielded up tbe ghoet,” “many women
were there bebolding afur off, which followed
Jeeus from (ialilee, minietering unto him.”
Matt. xxvii : 65. The name of only one of
His male dieciples, is mentioned as being
present on Lhia toleresting occanion, “‘the dis-
ciple whom Jesus loved.” John xix: 26. Wo-
map wae not only last at the cross but frst at
the sepulchre; and to pious women Jesus firat
appeared afler Iia resurrection. Mau. xxviii:
9; Mork xvi: 9; John xx:16. Inall ages,
woman has bud ut lenst ow rouch as man of
that piety which manifests itsell by regular
attendance at the Houre of God, and in a de-
vout participalion in the worship at the
sanctuary, Women are forbidden to preach
then not on the ground that they cannot huve
l.he requisile picty.

2. Nor are they denied the privilege to
preach because they are destitale of the nevded

sinners to Chriat ; and to build up Christiane
on their most holy faith; for though God
sbuia the pulpit against them He does not
prohibit to them the use of the printiog presa,
Who has not enjoged the privilcpe in the so~
cial circle of lintening to o “Mother in Ierael,”
ripening for ITcaven, nsshe talks about the
doctriner of God's word, and the metlods of
God's gracel Priecilla war not permitied to
“teach” (Mddarew) I. Tim. ii: 12, orto,
“‘epenk” (/ulem ) I. Cor. xiv: 34, but it was
her privilege to “expound” (¢£i0cuiv) Ac
xviit : 20, 10 the eluquent Apollasthe way of the
Lord more perfectly.  The waman of Samaria
wax nble o communicate effectively the truth
about Jewnn. She *‘maith (Adyec), John iv:28,
to the men. Come see n mun which wid me
all things that ever Idid. Is not thia the -
Chriat? “And many of the Sumaritavn of that
eity believed on bim for the suying of the wo~
mon, which testifed (nap=upodonz) he told
me all that ever I did.”

3. Nor ia the prohibition impored bﬂ:nun .
wotoen are not comnpetent o make public specches.
The history of ull times hansbown that they
may be skilled in elocution. In our own
limes, the etage, the platform, und, in definnce
of God’s prohibition, the pulpit, furnish nota
few inetances of women able to address pro-
miecuous andiences gratefully, forcibly and
eloguently.

4. Women are prohibited from preaching,
not becauee it is forbidden them to tuke any
public part wuatever in the promulgation of
the truth ; or in labors for the advancement of
the cauee of Christ. The Prophet; Joel ii:
28, 29, foretold that in the laat daye Ged wonld
pour out Hin 8pirit upon all flesh, “And your
sona and your daughters shall projhesy ;" and
Luke tells us 1bat “Philip the Evangelist”
“had fanr daughters, virgine, which did

capacity to und d and i the
troth as it is in Jesus. All educators know
that, while there are meolal characteristica
peculior to each eeX, the feminine intellect in
on an’'average at least, equal to that of the

k " Ac. xxi : 9. Paul testified that
Pm-cllll was his “belper in Christ Jesns.”
Row. xvi :3; and in Phil. iv.: 3, be entreats
his “true y'okefellow," “belp those women
which labored with me in the Gorpel.” In all

masculive. But Lhe sex have vindicsted their
capacity in the presence of the world. How
many glfled pens, vnelded by female hund-

the dep of church activily wemen are

“found to be efficient workers. In (he Sunday- .

lchool in visiting the eick and afilicted, in °

are Dow il g and R dl
To how many is the pnnlege and ability
given, throogh the press, to invite and lead

to the benefits of chnrch

s mﬂnuce. in maintaining the decency and

comlortof the hoveeof worehip, in the eympa-
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thy and encouragement they show Lo the pastor
in his responsible and dificult labors, in the
contributions to the finances which their ad-
dress and their own bhands make, and in the
ioflaence they exert lor the salvation of souls
and for the maintenance of aound doctrine by
their *‘sayinga” like the woman of Samarica
and by their expoundings” like Priecilla,the
the women of the churches bave and flla
field of inf and ful

hoandl

etc. I Tim.v:16. Aunything which would
call womun away from the domestic circle,”
and thus deprive the family of her gentle and
potentinfuence, would be n calamily to the
world ; and therefore, God forbids ber 1o be
8 public speaker.

2. Nor is this a scrifice required at her
hands for the public good. The domestic
circle is the place for ber own deveclopment
and happ That is the soil in which

Every pastor has occasion to speak of them
gratefully as ‘‘those women which labored
with me in the Gospel,” and as '‘my helpers
in Chriet Jesus."”

I all these thinge be true, why is woman
denied the privilege of “preaching” the Goe-
pel?

1. Because God bas made ber the queen
of the family, and He would require or
auothorize nothing which would take her
away from ber domestic realm. The
family is God's original institution which
has survived the fall. True, there must
be a head to it—a power to decide in
the last regort—and He has made the hus-

band thst head, giviog as a reason for such |

decigion, “Adam was first formed, then Eve.
Aud Adam was not deceived, but the wo-
man being deceived was in the transgres-
sion.” I Tim. 1i:13,14. But by requiring
the busbaad to love the wife, all despotism
snd Iyrapny are made impossible; and a
headsbip sccured which secks not ita own
will but the wishes of her placed in nomiasal
subordination. God has gizen (o the husband
no authority over the wife czeepting that which
i3 administered by lovs. Tho wife is made
the head of the domestic household ; and she
reigna there uot to gratify ber own willful-
ness, but to please ber husband, and to se-
cure the ioterests of ber children and ber—
sell. Thoe influcnce of the true wifg and
mother is well nigh omnipotent; and God
would sccure it, and preserve it, for that in-
stitution whicb is at once the place of nur-
ture, and, accordiog fo His .purpose, the
home of all the people in the world. In the
family are the people trained for the duties
and the conflicts of life; and in the famlly
may all find shelter, and comfort, and a
home. It is God’s will that the “women
marry, bear children and guids the house,”

ber own geatle virtues grow and (brive,* as
well as bear fruit; and there her character
expands to the true proportions of woman-
bood. A gifted lady, now in Heaven, once
said to me that God required of busband and
wile the thing that 1o each was most difl-
cult. Ol the husband, who, engaged in the
busioess and cooflicts of life, was in danger
of forgetting bis wife, Ue required Love: to
e wife Ie luid stress on that which Ie
koew would to her have the anly dificulty,
viz: oBEDIENCE. Ic eaid nothiog atall to
her of-love; for He kuew that nothing would
be more natural and easy to ber than to ren-
der that.  Whstever may be thought of the
former part of the statcment, all will accept
the last'y as tru is form-
ed to love and (o be loved. Lot her feel sure
of the affection of husbund and children, and
slie has all that heart desires for this world.
Now, let the wife and mother be enticed
from her proper sphere, and be introduced
into public life—let her uscend tho platiorm
and the pulpit, to suy nothiog of the bus-
tings, and not only will howne run to wasts,
and children to ruiu, but she will lose Ler
own y, und loveli , aud  femnini
ness, and harden into the musculine womnan.
From public lifo she may obtain notoriety
aud intoxicalion, but she will never sccure
true admiiation such us her feminine heart
craves; and she will bo s stranger to true
happiness. No woman can subserve the
purposes of her creation, hnd secure ber own
happiness, who revolutionizes her own bpa-
ture, and unscxes herself. God meant to nes
cure to the churches woman's true inflacnco;
and, thereforo, He prohibited to her the pul.
pit and the platform. Let her not murmur
atthis. Let her thank God rather, and con-
tioue to wield her own trueinfluence—an in-
flucuce second to none from earthly source
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operating in the cause of God and humani-

'ty, for the interests of the church and the
world.

Grantiog then, {hat the pulpit is closed to
woman, why, I ask, should she be denied a
voice on questions touching fellowship, and
in the selection of a2 pastor? Is she not as
competent as those of the other sex? Has

she not as great an interest at stake? Tsnot -

the‘cnuse of Christ" as dear to ber, and are
there no responsibilities in the premises at-
tached to ber? The-principles and influen-
ces that operate in the ministry have no place
here. By taking a part appropriate to her
in these questions, she is not enticed from
the domestic circle and drawn into notoriety
and before the public gaze. Her feminine
character is not jeopardized nor her happi-
ness sacrificed.

But some one may object that the right to
vote implies the right to debate; and there-
fore the requirement of woman to be gilent
in the churches demands that she refrain
from voting. To this, I reply that speaking
and voting in a deliberative body do not
necessarily go together.  In Cobgress, dele-
gates from Territories are permitted” to de-
bate but prohibited from voting—so the sis-
ters in the churches are permitted to vote
though by implication forbidden to debate.

Is it said, again, that thé sisters would
shrink trom the sound of their own voices
pronouncing the*words aye; and no; then,
I reply, the difficulty can Dbe obviated if, on
all matters touching fellowship, the question
be put in the following form : “‘Brethren and
sisters, all in favor,” etc., “will show it by
holdigg up the right hand.” '

God did not design that the sisters should
be cyphers in the churches: and it is clearly
their right and duty to vote at least in the
sclection of a pastor, and on the reception
and discipline of members.

CHURCH POLITY—UNANIMITY IN THE RECEP-
.TION OF MEMBERS."

Can one be reccived into membership on

the vote simply of a majority ? The princi-

ple of fellowship requires that there shall be -

no dissenting voice. Tor an applicant to be
received notwithstanding the protest of one
already a member is to introduce discord and

division among those who are organized on
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the principle of confidence, fellowship apg .
love. Baptist churches, therefore, have gep.. -
erally a rule to the effect that all questiong
touching fellowship must be decided by .
unanimous vote. This must, however, not
be interpreted to mean that a minority, op
even an individual, can rule in questions of
fellowship. The prirciple must be admin-
istered in perfect consistency with the doc-
trine that in the last resort the majority must
rule. It simply means that on the first vote
the applicant is not to be received by a bare -
majority. Should any opposition be made.
by speech or vote, proceedings are to be ar<
rested for the time. The brother objecting
is to be heard in support of his ‘dissent. If
he be able to spealt in public he may be ask-
ed then and there to give the reason of his
opposition; or, if for any.reason circum-
stances may make it expedient, the case may .
be postponed, and a committee appointed to
confer with the brother and report at & sub-
sequent conference. When his reasons are
in full before the chureh, it should decide up-
on their validity or invalidity., If they are
valid, the church should yield to them and
gently request the candidate to withdraw
his application. Should he refuse to do so,

then the church by unanimous vote should’
decline to receive him: If the objections are
considered to be invalid, the objector should
be asked to waive them and acquiesce. If
he does so, well; the difficulty is removed,
and thc church has, in a sense, unanimity.
If he refuses, then the church is to take him
under desling and labor patiently with him
to induce him to discontinue his factious op-
position. Should he persist notwithstand-
ing, the church may proceed to excommuni-
cate him. The applicant has rights and du-
ties as well as one already in membership;
and the church is just as much bound to pro-
tect the one as the other. It is the right and
the duty of a believer to profess religion in
baptism, and to unite himself to the compa-
ny of Christ’s organized people; and it is
the right and the duty of the church to aid
bhim"in these steps and processes, While
unanimity is to be required and fellowship
is to be maintained, these areto be secured
not by requiring the majority to submit.to
the minority unless convinced by the argu-
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ments of the latter; but in the fear of God -
by méekly, throﬁgh patient labor, bringing
the dissentients to acquiesce; or faithfully,
. though with sorrow, putting away from
among thewm those who factiously, without
justifying reason, obstruct the church in
what it considers right and obligatory.

Thus much may Le said in general terms.
A specific statement and discussion of the
question will bring us to the same conclu~
siqn.

Objections to an applicant may be found-

. ed cither on personal grounds, or on general
principles. . ’

1. Suppose a church member objects to
an applicant that the latter had done him’
a personal wrong for which he had never in
word or deed made reparatian, in that case
what should be the process? The answer
will vary according to the replies given to
the two following questions:

Did the candidate know that the church
member objecting had valid complaints
against him ? )

Did the objector know that the candidate
against whom he objects .intended to make
application, and, though he had opportunity
to tell him privately his complaints with the

“intention and the hope of having them satis-
fied, declined or omitted to seek u private
interview in the spirit of meckness, but in-

. tentionally waited.until he could emphasize
his opposition by publlc objection ?

(a.) What shall be done when objection is
made on the ground of personal grievance,
and the candidate knew of such grievance
and yet made no effort to remove it? 1f he
is a man of intelligence, and it is evident that
he intentionally disregarded this disability,
and wilfully presented himself with a hos-
tile spirit towards the church member, this
would furnish ground.sufficient for his unan-
imous rejection ; for it would show that he
does not have the Spirit of Christ: If he'is
not intelligent, and it is evident that though
knowing the complaint against him he did
not mean to jgnore. the feelings of others
and his own duty, but acted through inad-
vertency or .ignorance, the church should
postpone final action .in' his case, and in-
struct him and aid him to settle his per-.
gonal difficulty with the member objecting. .
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(b) Suppose the. objector knew that the
application would be made, but * withheld
all interposition until he could publicly

-dissent ? In that case, the church member de-

serves rebuke, and should receive it. But his
wrong would not entirely neutralize the force
of his objection. The church has obtained
possession of the fact that there is discord be-
tween these two, and that there can be, in ihe.
present state of things, no fellowship between
them. It must, therefore, stop proceedings
until attempts be made in Secriptural way to
settle the personal difficulty. The case, I
suppose, is embraced somewhat under the
the principle laid down by the Saviour in the
18th chapter of Matthew, and somewhat un-
der the principle enunciated by Paulin 1. Cor.
v ; because the church member has violated
the rule laid down to govern “private officers,”’
and has therefore, become, in a sense, a “pub-
lic offender.” The church should, therefore,
require him to make public confession of his
wrong, and then help hiw formally, by com-
mitlee, or informally, by the volunlary action
of its private members, to scttle his private
difficulty with the applicant. If it shall be
discovered Lhat the latter i guilly of a wrong
which he refuses or neglects to atone for, as far
as in his power, that will furnish sufficient
grounds for his rejection. I[ the objector is
found to be in the wrong, and he maintains
an unforgiving epirit though all reparation
possible in word and deed is offered, then he
should be dealt with as contumacious and
disorderly. The applicant, who givea evi-
dence ot conversion and of Christian: spirit,
has a right to enter into the church even
though that right can be secured only at the
expense of the expulsion of one alrcady in,
who is a disturber of the peace.

2. Suppose objection be made on the ground
of a doubt of the reality and genuineness of
the conversion professed? Of course, such
doubt is entitled to the most candid and
thoughtful consideration. The individual—
or other minority—has no prejudices or per-
sonal feelings in the matter, he is influenced
simply by a desire to be faithful, according to
his judgment, and in the fear of God. He
puts up no claim expressed or implied to in-
fallibility. When, therefore, the great body
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of the church paure at his instance and recon-
sider the case, all further responsibility in the
premises is taken from him, and he can cbeer-

fully acquiesce in the decision of the majority. -

It he refuee, it is because he is headstrong,
and contumacious, aad factious. Should he
persiat, he subjects himself to diecipline, and,
in the last resort, to expalsion ; for, as already
observed, it is the duty of the church to aid
the believer in making public profession
of religion by baptiem and in uniting himself
with one of the orgamzed companies of
Christ’s people. -

In like manner, the prmclp]e requiring
unanimity in all matter touching fellowship,
must be administered in questions of disci-
pline. Here also the masjority must rale in
the Jast resort. 1f the minority, after patient
efforta to satisfy them refuse to acquiesce, they
are to be taken under dealing as factious and

disturbers of tbe peace. Of course though, .

all such caces are to be managed with gemle-
ness and patience.

OHURCH POLITY—RIGHT HAND OF FELLOW-
BBIP—CONSTITUTION OF A CHURCH.

The candidate for baptiem and for admia-
sion into the church baving, by a recital of
Christian experience, obtained Christian fel-
lowship, it is proper for that fellowship to be
" manifested and expreseed in some form. This
is done not only by the vote of tbe church
but by the right hand of fellowsbip. This
symbolical act, giving the right band, bhas
been expressive nlways of confidence, and
sometimes of fellowship also. To grasp
each olber by the right'hand has been from
remote antiquity a mode of ralutation. It
originated in barbarous times. By delivering
up mutually to each otber the right hand
which wields the weapons, they gave the
pledge that they were pesaceable, and meant
each other no harm.” Trom that poesibly
originated tbe theory of Greek and Roman
myibology that fidelity résides in the palm of
the right hand. When palm .meets palm
then there isa mutual pledge of fidelity and
confidence.

The Scriptures do not inform us that the
-right hand of fellowship was given to mem-
bers admitted into the churches in apostolic
times. Nothing is more reasonable though
than to infer that it was; for it was a com-
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mon thing for it to be given in other connec~
tions as an expreseion of fellowship. -Paul,
referring to an intereating .part of his own ex-

perience, says, “When James, Cephas and -
Jobn, . who seemed to be pillars, perceived .

the grace that was given unto me, they gave
to meand Barnabas the right band of fellow~
ship; that we should go unto the heathen,
and they unto the circomcision.” Gal. ii: 9.~
Granting that the right hand of fellowship
in appropriate as & eymbol in this connectiqn,

the question is, by whom .shall it be given? °
—by the pastor, or by every individual mem- .’

ber of the church ? In answer, it may be said
that there are two kinds of fellowship involv-
ed io the series of traneactions that terminate
in the receplion into all the rights and privi-
leges of the church. JFirst, Christian fellow-

. ahip ; second, church fellowship. The former

i secured by a statement of Christian experi-
ence; the latter includes this and also tl:ie
idea o{ relationship and fraternity. -

First. Who ehall give the right blnd of
Christian fellowship? I answer, all

and who have expressed that fellowship by a
vote, The pastor then, as a Christian, and all
the members of the church, ehould give this
gymbol of fraternily. And this should be,
done as soon 28 pastor.and people pass upon
the Chrietian experience related, and concar
in the opinion that the candidate shonld be

baptized.
Second.  But when the profession of re-

thoee -
whose Christian fellowship has been secured,

ligion has been made by baplism, and -

the candidate is prepared to enter into
the membership previously by.vote condi-
tionally grasted, then this should be sig-
palized' by a formal and official recognition
of the fact that all the conditions have been
complied with, and aleo of him as one enti-
tled to such membership. By the right hand
of fellowship publicly given, he should be
cordially welcomed to'all the rights and priv-
ileges of the church. This is to be done by

.

the pastor alone in ‘his official relations to the - .

church as

accompanied by
the new member in the presence of the con-
gregation.-
recognition is on the same day with the bap-

its authorized representative.
"This act may be made impressive and usefal if
. appropriate: remarks to .- -

A suitable time for such public* "
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tism, either immediately before or immediately
after the sermon. If, boweyer, there be a revi-
val reason, when the Lord is adding to the
church daily the eaved, it may be expedient
to give the official right hand of fellow-
ship to all the new accessions together, at the
close of the protracted meeting. This is, how-
ever, a matter of expediency and convenience.
Suitable remarks addressed to the newly ad-
mitted, on that ioterestisg occasion, will
never be forgotien by them, and will be very
impressive to the congregation who witness
and hear.

There are two kinds of fellowship, then,
Christian aod church ; and each of these should
be symbolized and expressed by the right
hand of fellowship—the former, by the pastor
and all the members; the laiter, officially,
after the baptism, by the pastor alone, in be-
half of the church.

CONSTITUTION OF A CHURCH.

‘Who has the right to decide upon the ex-
pediency of constituting a new church, and
what are the forms and ceremonies to be ob—
served in such constitution? Oa these sub-
jects we bave not any direct precepts in the
New Testament. We have not even any ex-

buve among themeelves information of the
Bcriptures and of church order adequate to
epable them 10 orzanize, they need not wait
for any eartbly authority. God has given
them the right to enter into church relations;
to covenant with each other to be governed by
the lawa of Cbrist’s house; to watch over one
another in love; and to maintain public
worship and (he preaching of the Gospel.

Tbe above affirmations are to be under—
stood as applicable in all their force to those
companies of baptized believers away from
the territorien of existing churches—as, e.g. in
the case of people converted under the minis~
try of a missionary in a heathen land. The
principle remaine the same, but its application
is somewhat modified in the case of a compa-
ny who propose to organize themselves ‘into a
church in the vicinity of such bodies already in
existence. While these last have no right to
confer authority, they ought to be consulted,
and their co—operation sought ; because,

1. Their interest may be involved in the
movement. It may be proposed to weaken
them by withdrawing from them the constitu-
ents of the new body. In that case comity
will be involved ; and the risk will be run of

ample showing the pr of org tion
We have sufficient evidence Lhough that such
organized bodies were formed wherever a
eufficient number of baptized believers existed.
The Bcriptures make us very sure that no
church, or any company of churches, exerciced
the prerogative to authorize the constitution
of a new church. The church at Jerusalem
neither alone nor in conjunction with others
granted charters, as some haman societies do,
on the authority of which new bodies were
organized. The formation of these bodies
seems to have occurred as a matter of course
wherever in new lerritory a sufficient number
had been converted and baptized. On the
same principle, in new territory now, any
company of baptized believers of sufficient

bers, with the ordained ister, under
whose ministry they were converted and bep-
tized, can organize themselves into a church
of Jesus Christ without waiting or asking for
any authority from any existing churches aoy-
where on earth. Nay more, if for any rea-
son the minister by whom they were baptized
be not able to cosoperate with them, and they

producing alienation and confusion and di-
vision, and thus damage to the cause of Christ.

2. Churches contiguous, already in existence
ought to be consulted. in,reference to the wis
dom and expediency of the proposed new con-
stitution. It may unwisely be proposed to
erect a feeble interest thal cannot possibly—
for want of sofficient material—grow into a
condition of efficiency aund usefulness. This is
a question on which surrounding churches do
feel an interest, and have a right to exercise a
moral influence. The case becomes intensified
if the new organization proposes o draw mem-
bers from the churches around, and to occupy
territory now held by them and needed for
their efficiency. In how many regions in our
country has the cause of Christ been crippled
since the war by the formation of little feeble
bodies, in little neighborhoods, in violation of
this principle] How much more reprehensi-
ble and deplorable is it when, through schism
and secession, churches are formed not only
withont the concurrence of those already im
exiatence, but in defiance of their dissent and
protest | .
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3. It is of the first importance to all con-
cerned—and especially to the new interest—
that it chould have the recognition snd en-
dorsement of the churches already in existence.
There are so many denominatione, unhuppily,
in the world, nnd so many shades of opinion
on faith and practice, that to eecure corfidence
the pew interest needs some way by which
a kpowledye of its character may be communi-
cated to the world, and some authoritative ens
dorsement of that character as Scriptural and
right. Thin is secured by asking contignous
churches to appoint their ministers or some of
their members, or both,to form a presbytery
or council to be prerent to witnees, and, as far
as legitimate, on invitation, to lake part in
such [organization. These presbyteries, or
councils, sometimes act as if they think it is
their prerogative to constitute a church. Here,
again, is a notion and a practice foreign to our
polity, and drawp from the theory and prac-
tice of the hierarchies and eemi-hierarchies by
whom we are surrounded. The brethren and
sisters proposing to enter into the new organ-
ization, constitule themselves into a church. Thia
they do by agreeing to articles of faith, to
show to themrelves that they are of our mind,
and to prove 1o all others that they are of the
Scriptural faith and order; by covenunting
together. to keep house for God ; that. they will
mutually waich over each other in love; that
they will maintain Scripture ordinances, pub-
lie worship and the preaching of the Gospel—
in short, that they will use their individual
und bined in(l for the and
dissemioation of the truth. The presbjtery or

council simply recognize and endor-e them as |

a valid church of the right faith und order.
The mistake reierred to above grows natu-
rally out of the fact that as Lhe presbytery or
council ia compoeed of brethren more able and
experienced than those usually in the company
to be organized, it is natural that they should
be invited to take a leading part in the pro-
ceedings apposite to the occasion. Besides, as
they are invited and esent here to look into
all the details of the orzanization, it js most
. obvious and easy for them to be put in con-
trol of all those details. Consequently,
it is usual for the presbytery to consider
the ressons given for the organization, and
pass upon the validity of such reasons; if ea<’
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isfied, to examine all the church leiters held by
the company organizing; to inspect and paes
upon their articles of faith and church cov-
epant; and, if eaticfied, by giving them the
right hand of fellowship, to make public “ree-
ognition” of the fact that these brethren and
sisters are properly “constituted” a church of
the Seriptural faith and order. The church
“conatitutes” iteelf; the presbytery or council
merely “recognizes,” endorses and bears testi-
mony of it. But whatever way be the ab-
stract right, it ia never expedient for a com-
pany of baptized belicvers lo constitute a new
church when all the contiguous churches, com-
pcaed of competent and candid brethren, pro-
test apainel it, and refuse to take part in its
reccgnition.

CHURCH POLITY—ARTICLES OF FAITH.

Should churches adopt articles of Faith?
It ia not reasonable to suppore that the
charch at Jerusalem did eo. Io the first
place, the booke of the New Testawent had
not then been written, from which to extract
a ayrtem of belief. Then again, the church
was under the instruction and control of the
apostles to whom the Maater had promised ple-
nary inspiration in reference to all those
thinga that pertained to Goapel dectrinesand
to chuich order. Besides, there waa no dan-
ger of tita being mielaken for a synagogue
of the Jews. Iis doctrines and practices ran
no risk of being confounded with thoee of *‘the
Jewa religion.” The members ot the church
at Jeruralem professed confidence in an allegi-
ance 1o one whom the Jews h ad derpired, re-
jected and crucified. No creed was necessary
then to distingnish it from the only other
religious organization existing in its vicinity.

In process of time, though, as the Judaizing
teacbers -and other errorists propagated their
tenets, and gained adherente—ans ‘‘the myatery
of iniquity? began to work, modifying opin~
ions and practices, it would not be suprising
if churches, subsequently formed in other
places, noticed the dogmas prevalent, and dis-
criminated between those enunciated by the
apostles and those promulgated by errorists.
The church at Jerusalem itself, with the
apostles and elders, Ac. 15, furnished a creed
for all Gentiles as to matters touching the law
of Moses ; and no doubt, placed it upon its
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own chorch records. It would not be aur-
prising if the letter written by this conference
to the church at Antioch was not ooly kept on
file but copied al%o into the records of the lat—
ter church. Certainly, it may be aesumed
that, on the matters to which it referred, it
became the creed of the Antioch church.
Being furnished under Divine inepiration, il
was not at all unlikely also that it was, if not
a written, at least 2m oral creed for all the
Gentile churches formed subsequently in that
age. But it must be admitted, this last ia
nothing to the point. Suppoee they did thus
accept this us a creed, that was to adopt the
very words of inspiration for that purpose,
and not a human interpretation of those
worde. oAnd the question is not whetber it is
proper for a cburch to accept the word of
God as ita creed, but whether it can adopt, as
such, a human abstract and compilation from
such word, To this it may be unhesitatingly
anawered :

1. It is clearly improper for a church to
adopt a creed, in order to make it a substitute
for the Bible, to instruct the members what
they are to believe and how Lhey a1e to live.
The word of God alone is profitable for doc-
trine, lor reproof, for correction and for instruc-
tion in rightcousness; that the man of Gad
mauy be pericct, thoroughly furnished unto all
good worka. Any creed that is intended to
shovenside this, or to be offered as a substitute
for it, is pernicious and iwpious.

2. A creed would be clearly irmproper if it
should beadopted 1s'a code for the government
of the church. If applicanta for memberahip
are confronted with the creed, and required
to assent to and sign all thearticles of itasa
condition precedent to admission—if the mem-
bers are governed not by the laws of Chriat as
expressed in the New Testament, but by the
lawa of a church as expressed by its creed,
then such church virtually claims to have
legislative as well as judicial and executive
power. But Cbrist is the only Law-giver;
and His complete code is found in lhe New
Testament.

(a). He never requires that one shall be a
doctrinal proficient before he can be compe-
tent for wembership in a Gospel church.
The only qualifications the New Testament
code requi are rep da God,

faith towards our Lord Jesus Chriet, and bap~
tism on a profession of ruch repentance and
faith. A church is not a circle of doctrinal
proficients, but a school in which learners, ac-
quainted with only the “firet principlees,” by
instruction and study, may “go on unto per-
fection,” and may ‘‘know as the follow on to
koow.” Any church, that offers to baher in
Christ ponderous articles of faith 1o nesent to
and subscribe, not only perpetrates a sham,
but in guilty of usurping the prerogative to
legislate for Christ.

(b). If, in the enforcewsent of dlnclplme,
members are arraigned for the violation of
humanb articles of faith, and no reference be
made to the Scriptures in their indictment—
if they are tried by a fallible hnman creed
rather than by the inspired New Testament
code, the body thus doing is guilty of pushing
aside Christ’s law and of eubstituting epact—
ments of its own. No Gonpel church needs
articlen of faith as a eystew of lawa by which
to govern its memhers. The New Testament
furnisbed by Christ, the Great Law-giver,
conntituten that rystem.

These remarks are intended simply to con-
demn the adoption and the use of articles of
faith us the law for the dixcipline and the
government of the church. They have no
reference to such casen a3 where a church pass—
es resolutiona applying the principles of the
Beriplures to snch madern usages and practi-
ces 88, though ubjectionable, are not mentioned
in them by name. But let churches take care
lest even here, governed by prejudice or fa-
naticiem, they condemn that which the word
of God does not reprehend, and thus be found
presumptuously legislating for Chriat. Away
with all creeds which are intended Lo be, or
which are used as, substitutes for Chris’s in-
apired code for the government of the churches !

3. But articles of faith may be not only
barmless but highly useful (1) to show to
those who covenant together that they agree
in doctrine and practice; for how can even
two walk together except they be agreed?
and (2) to make it manifest to other churches
that they are of the right faith and order; for,
unfortunately, there are in the world many
religious bodies called churches that con-
flict with one another in doctrinal belief and
practice. To make manifest what they are,



32 CHURCH
and to secure the confidence of similar bodies,
it ia not only right, but newly organized
churches are in duty bound, to adopt and ex-
hibit articles showing their faith and order.
This is all the use that Baptist churches have
for creeds and confessions of faith. They de-
mand of applicants for baptism and member-
ship only a statement ot Christian experience.
They npever require them to assent or sub—
scribe 1o articles of faith. In them members
are never indicted for violation of the creed,
but for an infraction of the law of Christ.

For the purposes expressed above, all
churchen should be “constituted” with articles
showing their faith and order; and none
should be ‘‘recognized” as Baptist churches
that refuse or omit to adopt such articles.

P. 8. To my courteous brother who as
‘‘Enquirer” addresses me through the paper,
I would respecttully eay that his questions are
not germain to the present stage of my dis-
cussion. When, if ever, I reach the topic of
the minietry, Ishall bave to consider the pointa
suggested by him and many others besides.
In the conbection which furnished occasion
for hia questions, I was simply proposiog for
his acceptance the important distinction be-
tween baptism and God's truth. The former,
while as a sywmbol it teaches important truths
to those who witness it, works no eflicacy in
the subject of it towards salvation—the latter
is the power of God unto salvation to every
one that believes. The former furnishes unto
the believer werely the means and the form of
making public profession of religion—tue lat-
ter, under the divine blessing and through
the operations of the Holy Spirit, produces
couviction, conversion and sanclification. Bap-
tisw is reatricted to the church and minister ;
where they exist and are accessible, nobody
elee may authorize and administer it—God’s
word is freennd untrammelled. He that hears
it may communicate it and pass it on with-
out fear of encronching on the province of
others, or inany other way doing an unlaw-
ful act. Between baplism and the convert,
God Las plaoted the church and theadminis—
trator. He must apply to them and gain
their concurrence nnd consent before he can
receive (he ordinance. DBut he need ask no-
body’s permission to receive and appropriate

t1e ¢ o, God has, it is true, wmade
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church “the pillar aud ground of the truth,”
and has ded the mini to preach
the Gospel to every creature; but that is to
hold out God’s word and ezhibit it—to place the
truth between themaelves and the sinner, not to
place ‘themselves between the sinner and the
truth. Baptism is an official act performed by
an officer oa the joint authority of himself and
the church—but, thauk God there is no official
truth and no official salvation, as Romanista er-
roneously teach and presumptuously claim. It
remains 10 be seen whether these views agree
with the Scriptural doctrine of the Ministry.
N. B. Brethren who address me through
the puper and expect me to notice them,
are respectfully requested o sign their proper
pames to their communications.
CHURCH POLITY—EOUSES OF WORSHIP—DED-
ICATIONS—CHURCH ORDINANCES—DAPTISM.
On Houres of Worship the New Testameut
gives no information eitber direct or implied.
Under the Old Testament dispensation, the
Temple at Jerusalem constituted the central
feature—all thiogs else cluatered around it.
Here alone dwelt God’s shekina; at this
place alone did the High Priest make atone-
ment for individual and national sins; at this
place alone could the offerings of the people
be made; and here all the males were required
to come at least three times a year. Tbe Old
Testament prescriptions said “that in Jerusa-
lem is the place where men ought to worship.”
Joo.iv:20. And if prevented by durees or
difflculty from being there in the body, men
always worshipped with their faces turned if
not their windows opened, (Dan. vi:10.)
towards Jerusalem, Under that phys-
ical, typical, ritualistic dispensation, the
Jews as worshippers could not dis-
pense with Jerusalem and it temple. De-
prived of them, their polity becomes an
impossibility. Away from them, the wonder
is that they do not bang their harps on the
willows; for how can Lhey in a strange, or
any other, land sing the songs of Zion when
no Zion exista? In the physical, symbolical
and riwalistic dispensation, the house of wor-
ship is the most conspicuous and indispensible
object. But the Goepel dispensation is one
not physical and ritualistic but spiritual; and
the bour has come when neither in the moun-

thetain of Samaria nor yet at Jerusalem will men
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worship the Father. Tbe hour now is when
the true worshippers shall worship Him not;
in forms and ceremonies and set places, but
everywhere, in spirit and in truth. Jno. iv:
23. The New Testament says not one word '
about Houses of Worship. True, it tells us'
about the apostles entering into ‘“an upper
room’ in which “abode” many of the disci-
ples named; it tells us that they were ina:
“house” on the day of Pentecost, and intimates
that the room in the bonse occupied must
have been a large one, for ‘‘the multitude
came together” into it, Ac. 2: 2, 6; and, after:
Penlecoat, that they continued daily with one'
accord in the temple, and that they engaged:
in breaking bread “from house to house ;" but|
the New Testament gives us no patterns for:
houses of worship; presents no example of the:
primitive Christians building such houses;
nor does it give the alightest intimation thati
such astructure is 'y for the plete-
ness of the Gospel polity. That the disciplea
used houses, either hired or gratuitouely tender=
ed, we know, and that houses are a very great
convenience we admit; but it is evident that
they do not enter into the essence of church
existence or polily. An organization may be
complete in all the essentials necessary to con-
stitute it a charch, and have no place o‘
meeting but a bush-arbor, the shade of a tree,
or acave of the earth. O course, everybody
of the kind, if able, will have for iteelf a
house; but the kind will be left to be decided
by taste, by convenience, and by pecuniary
ability. It is notto be built, like the taberna-
cle, after a patlern divinely given.

Itis to be regretted though thatsometimeas the
bouse of worship is so destitute of comfortand
taste, and that in olher instances it ministers
so much to pride and worldliness ; and that in
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and emplily, as if crying impotently and pit-
cously to Heaven for belp.  Houses of wor-
ship are not absolutely nccessary, but if we
have them, let them be such as are suitable
as meaps to the end—and that en the wor-
ship of God and the proclamaticn of the
truth.
DEDICATIONS.

Is it proper by ceremonies to dedicate a
house of worship ? In my opinion, there is
no Scriptural propriety in it—I coa not see
how the custom grows logically out of Gos-
pel polity. Somectimes though, Iam sorry to
say, when a maguificent edifice is coustruct-
ed, or even a framed house of some preten-
sion is put up, it bappeas that a resolution,
is entered into to “‘dedicate” it; and some
brother of prominence is pitched upon to
conduct the ceremonies to that end. I have
never heard though of a poor clhurch at~
tempting to dedicate its unpretentious log
house or bush-arbor, or even the shadow of
a spreading tree, where it worships God,
though ioconveniently, just as acceptably
aund profilably as that body which occupics
the “gothic temple.” The distinguished
brother who is invited comes and performs
the work—*What worlk ?"” I conless, I do
not know. Yes; [koow he preaches, per-
haps, with very great ability, and gives di-
rection also to the other parts ol the wor-
ship, which consist in praying, and readiog,
andsinging. I know this, it is true; but I
do not know what he has done to the house.
So far as I cun see, that remains precisely as
it was before he came. Tbhe ritvalistic de-
nominations profess to “cunsecrate” as well
as dedicate. As by their processes the Ro-
maanists think tbhey make the bread and the
wine of the Lord's Supper the very body
and blood of Christ, so by their ceremonies

others etill it is so ited for the preaching
of the Gospel. It must be confessed that in
some parts of our counlry—notably in the
west—in the matter of church edifices, the
Romanists have converted the Baplists rather
than the contrary. The houses, aping the
Papists, are constructed not as andience rooms,
but as places for scenic exhibitions. The
voice of the speaker, instead of falling in
articulate and instructive accents upon the
ears of an appreciative audience, rises
among the “groined arches” inarticulately

of ation they profess to impart to
the materials of their church edifices quali-
ties they never had before. Every particle
of matter now has become sacred; and the
materials thus consecrate. are never to be
sold, or in any other way subjected to the
danger of desecration. But what qualities
does our Baptist dedicotor impart to the
house ? Does he malke any or allof itsacred ?
After he has done the work, whatever it
may be, will it be a desecration for aoy

part of the building to be put to any other
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use ? Does he make any part of ihe house
sacred ? Some of our speakers and writers
sometimes use the word, “sacred desk,” a8
synonymous with ‘‘pulpit.” Nowit is o
pity that any of our houses of warship bave
such a thing as a “desk.” Perbaps I ought
to beg pardon for it, but I canvot help from
saying what a pity itis that any of our breth-
ren should nced desks at alll If they were
preachers, as many of them are so able i0 be,
and ot readers, such ap article of furniture as
o “desk” wouid be in the way. But admit-
ting that desks are rightly in our houses of
worship, why are the pulpits any more sa~
cred than the pews, or the floor, or the walls,
or anything about the house, or in the house,
or under the house? And if it is to be ad-
mitted that any parts, or all the parts, of
the house are sacred, did the dedication
ceremonies make them so? Unless we are
ritualists, we must admit and maintain,
that the ceremonies of dedication have no
effect upon the house, as a house; impart no
qualitics natural or spiritual to the materials
of which it may be composed. Why then
imitate the ritualistic denominations in that
which to us is nothing but an emply cere-
mony ; but which serves to confound us in
public conception with those whose super-
stition we protest against ? There is nothing
sacred sbout a house of worship excepting
the association ; and that is not imparted to
it by ceremonies of dedication.
CHURCII ORDINANCES—BAPTISM.

I have aiready, in previous articles, said
all that I desire to advance in this conpes-
tion concerning Baptism. Thuse who de-
sire to sec something more in detail on this
subject from my pen are respectfully referr-
ed to the book I published on it. In the
next article will be found all that I propose
to say on the subjcct of the Lord’s Supper.
OHURCH POLITY—TEE LORD'S 8UPPER—

POINTS OF AGREEMENT AND OF DISAGREE-

MENT BETWEEN BAPTISTS AND ALL OTHER

IMPORTANT DENOMINATIONS ON THE SUB-

JECT.

It may belp us to form Scriptural opinions
on the subject of communion if we place side
by side opposing sentiments about it, The
bare comparison .uay furnish an adequate
refutation of the erroneous doctrine; or, if
not, it will at ] aow to what points argu~

ments need to be addressed. And perbaps
one of the most eflective ways of justifying
the Baptist practice of restricted communion,
is by showing that it springs neceesarily out
of the principles we hold on the subject, in
common with all the important denomina-
tione. The attenlion of the reader, then, is
asked to the fullowing brief outline of a diecus-
sion of the character indicated. Taking up
diragreements first;

1. Thepoints of dissimilarity between other de-
nominations and Baplisls.

To be impersonal as much as possible, let
the other denominpations be divided by the
broadest generalization, and be treated of as
ritualistic ard pon-ritualietic, i.e., as on the
one hand, tboee who Jay chief stress on ritu-
aliem, and, on the other, as those who empha-
size experimental religion.

First. Ritoalistic denominations
with us in their opinions,

1. As to the significance of the ordinance.

They make it an “‘opus operatum”—as that
which in itself | eseential efficiency.
Papists hold to “trapsubstantiation.” Viz,
that the elements are the very body snd blood
of Christ. They avowedly, therefore, worship
the ‘*host,” and offer it for the adoration of the
people. In their opinion, those who partake
of the elements, eat the very body and drink
the very blood of Christ.

High-church Episcopaliana hold, with Lu
ther, to “‘consubstantiation”—viz., that, in a
mystical sense, Chric's “real presence” al-
waye attenda the ‘‘consecrated elements.”
They show, as well as the Papists, reverence
and adoration, but explain that it is not to
the elements, but to the real presence of Christ
which always accompanies them, when con- '
secrated. Ope of Lheir representative writers
*Qur New Vicar”—Rev.J. B. Moneell L.L.
D., Eogland, uzes euch language as this:

“The holy communion is the gravest and
most important subject on which we can muse,”
*‘8o awful is it that I deprecate all discussion,
and would rather wonder, meditate and adore,
than attempt to explain my own feelings
about the mystery.” p. 63.

“To celebrate the holy eucharist, is the
highest act of spiritoal worship and adoration
which man can render to God.” p. 55.
“Without it we cabnot live.” “The rea

differ




CHURCH POLITY. 35

presence of the body and blood of Christ is
there.” p. 65. “Baplism is God's ordinance
for imparting the new life, just as the Lord's
Supperis His ordinance for renewingit. p.
106.

According to ritualiats, then, it is by the
“Holy Communion™ that men eat the flesh
and drink the blood of the Son of Man.
Jobn vi. The logical consequence of this then
is, that all infants and others who die without
partaking of the LorY’s Supper are lost; for
Christ saye (Jobn vi : 53), “Except ye eat the
flesh of the Son of Man and drink his blood
ye have no life In you.” And all, it matters
not what their character and conduct, who par-
take of the Supper, will be certainly eaved, for
Christ eays, ‘‘Whoo eateth my flesh and
drinketh my blood, hath eternal life; and I
will raise him up at the lost day.” v. 54.

On the contrary, Baptists hold,

1. That the ordinance is designed as & re-
membrancer of Christ,

(a) In fact that it ie a symbol by which a
church in ite aggregate capacity, and assem-~
bled together, may preach Christ. In silence
and by symbol, it preaches to the peoples’
eyes the great gospel truth—Christ’s body
was broken and Hie blood was shed for atone-
ment for sin.

God has two ways of communicating to the
people the doctrine of Christ crucified—one,
by the vccal utterances of the minister as he
addresses himself to their ears—the other,
by His ordinances that, by impressive silence,
express in symbol the esame great truth to
their eyes. There are but two gospel ordi-
nances—Baptism and the Lord's Supper.
And the primary object of each is to exhibit
in symbol the same great truth of a crucified
Saviour that the heralds of salvation proclaim
in oral language. Whenever one who puta
on Christ in baptism, goes down into the water
in the presence of the people, on the one hand,
be exhibits to the eye the great gospel truths:
Christ died forsin ; He was buried; He rose
again ; He ever liveth—and on the other, he
professes in the same way a fellowship in
Christ’s sufferings ; an interest in Hia death ;
and experience of the blessings ot divine grace
bestowed, according to the covenant of re-
demption, by the Persons of the adorable
Trinity; and a resolution, God belping him,

to consecrate the remainder of his life to
God’s service. The language of his act, in-
terpreted by inspiration, is, “I am buried
with Chbrist by baptism into death; that like
as Cbrist was raised up from the dend by the
glory of the Father, even so I also should
wall: in pewness of life” Rom. vi:34.

Buptism is no “opus operatum”—of itself,
it works no eficient result on the subject of it
in the way of salvation. None but those al-
ready saved have any right to be baplized
True, it is an act of obedience; it furnishes
the opportunity and the way of publicly “put-
ting on Christ;” and it is ‘‘the auswerofa
good conscience ;” but an important signifi-
cance and use of it ia to preach in symbol to
the eye the doctrine of the Cross. And how
often has God graciously blessed it in the
conviction, and conversion, and sanclification
of precious souls !

The ordinance, which is the subject of the
present essay, is designed to subserve the same
purpoce. Once for all, every individual who
puts on Cbrist by baptiem, preaches, in sym-
bol, the doctrine of the Cross: [requently, and
at stated times, in its organized capacily, and
aseembled together, impressively, by the same
method, exhibita the same great truths:
Christ's body was broken and His blood was
shed for sin. ‘“As often as ye eat this bread
and drink this cup, ye do show the Lord’s
death till he come.” 1 Cor. xi : 20,

There is nothing ritualictic’or sunerstitious
in this. It pleares QGod by the foolishness of
preaching to eave them that believe: and it is
Hie pleaeure to make both kinds of preaching
—the symbolical addressed to theeye, as well
a8 the oral addressed to the ear—the power
of God unto salvation. Rites and ceremonies
have no efficacy to salvation excepting as they
furnish the occasions or the means to commu-
nicate to the heart, through the understanding,
gospel truthe which are able to make those
who receive them wise unto everlasting life.
“For in Christ Jesusn either circumcision
availeth anything, nor uncircumcision, but a
new creature—and faith which worketh by
love.”” Qal. vi: 15 and 5:0.

According to the Baptist view, then, one im-
portant object to the subserved by the Lord’s
Supper is, that by it churches may in sym-

. bol preach the doctrine of the Crosa.
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Remark 1. If this be so, how unreagonable
and incooialent is it for the pasior to dinmies
the congregation before p ding to admin-

POLITY.

preacher applies to his own heart the doctrine
which he exhibita to others. *“But let a man
hiwsell, and su let bim eatof that

ister the Lord's Supper. And bow much
greater the inconsistency when arts are em—
ployed to procure and hasten (he dispersion
of the people. A preacher postponing tbe
delivery of hin diecourse, until the people
haveall retired and left him to himeelf] We
may have no hesitation to say that those who
purwue this course—however sound may be
their viewa in other respects—fail to realize
that God intended for the cburch by thia or-
dinance 1o preach in symbol the doctrine of
the Croes.

Remark 2. With this understanding of the
ordinance, how reprehensible would it be to
give the bread and wine to one confined in a
sick room—to one who by reaeon of physical
infirmity is anable to join with the church in
the public congregation. An “applieation for
the ordinance in this way is dictated by igno-
nifizance and use, or by a Jurk-
ing ritualistic idea that eomehow or other in
iteelf it will work eaving efcacy. Ifa minis-
ter, contrary 10 his convictione, yields to no ap-
plicaiion of the kind, be is guilty of wenkness,
and of reprehensible conduct, calling for the
severeat censures of his church. If he goes
through the ceremony conecientiovsly and by
conviction, he ia in principle a Romanist, not
a Baptist.  He would no more thoroughly
violate our principles ebould be proceed to
administer cven "Extreme Uoction” to his
subjectn.

Nor would thecase be much relieved if the
church, or the msjority of it, meet in the sick
room for the purpose of administering the or-

brend, and drink of that cup.” 2 Cor. xi: 28.

Baptiate hold again :

2. That Lbe ordinance is designed to teach
not only the atonement but also that other
great truth, viz., that epiritual nourishment,
growth and vigor are oblnined by an appro—
priation of Christ by faith. Jobo vi. As
the breaking of the bread and the pouring
out of the wine symbolize the former,
so ealing the bread and drinking the
wine aymbolize tbe latter. It is repre-
senling to the eye what every communi-
cant trusts he bas in beart already experi-
enced—viz., that spiritual life, its continunnce,
and all the elements of its efficiency arede-
rived from Christ; and the whole eignifi-
canca of his act in partaking of the Lord's Sup-
per in thie aepect of it, might find proper ex-
pression in the words of Paul giviog his own
experience, “I aw crucified with Christ ; nev-
ertheless 1 live; yet not I, but Christ liveth
in me; and the lile which I now Jive in the
flesh I live by the faith of the Son of God, who
loved me, aod gave himself for me.” Gal.
ii: 20.

Baptists believe again,

8. That the ordinance incidently reminds
the people continuaily of the second coming
of Christ: “'Aa ofien a8 ye eat this bread and
drink this cup, ve do show (he Lord's death
till he come.” 1 Cor. xi : 26.

2. Ritualistic denominationa differ with us
again aa fo the effects they profess to producs by
ceremony upon the elements. Cerlain forms are
gooe through which (Ley esy are eflective to
“4 " the bread nod wine. After this,

dinance. The symbolical preacher would in
that case he preachiog to himaelf nlone! and the
whole process would be ministering to super-
etition, and oncouraging the affiicted brotber to
believe that the ordinance is an “‘opus oper-
atum” to him—that in eome way it will, in
itself, eflectuate bis ealvation.

That the ordinance is designed ae a remem-
brancer of Cbrist iashown :

eo eacred do the elements becowe, that they
munt be sedulously goarded againat all risk
of desecration. If any remain after the commu-
vicanta have ‘all partaken, the “priest” or
“clergyman” must require the people to repeat
the act with him, 8o far a8 lo secure the thor—
ough consumption of them all. The wine re-
maining must not be poured back into the
d mass from which it bad Feen

(8) In the fact thet it for
those who partake, to prepm lhemnlvu for
it by meditation and ion ; and
thos to refresh their minds about Chmt and
their own great obligations to him. The

separaied ; and no crumb of Lread must ran

the risk of appropriation by man, or brate or

insect, not eatitled to its use.
On the contrary, we do not profess: (a) To
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change the elements in any way. They are
otill bread and wine—any sort of bread, lenv-
eped or unleavened ; and any sort of wine
that is “the juice of the grape.” We make
ne attempt to “consecrete’’ the elements—we
do not even profesa 1o “bless” them. In the
the only way in which we can imitate the
Saviour’s exnmple as 1o this, we simply “give
thanka.” “The Lord Jesus the same night
in which He was betrayed toole bread; and
when He had giten thanks He brake it.” (1
Cor. xi:23-25.)

(b.) We not only do not profem to change
tbe elements in any way ourselves—we do not
even ask God 10 doso. We winh them to re-
main bread and wine. I they were anything
else but literal bread and wine they would be
unanitabie for Christ's purpoae, and for ours,
ne symhols.  According to our principles, any
one of our ministere ulters nousense who prays
God o “set apart the elewents from a cow-
mon (o a special uee.” We do such eetling
apart ouraelves.

(e.) We feel thut we are guilty of no dese-
cration should we pour back the surplus wine
into the vessel Jrom which it was nken; and
throw tne nnused bread to the doge.

Let this sufice an a siatement of the pointy
of difierence between the Baplatn ond the
Ritualistic denowinativns.  We proceed to
ehow :

Second.  The points of diminilarity between
us and the non-ritualistic denominations,

They difler frow us chicfly in the fact that
they cousider the Lord's Supper n test of Chriu-
tian tellowsbip. Thieisshown:

(@) Lnthe fact that they sumetimes disei-
plioe their wmembers Ly excluding them from
the table.

(b.) In 1he fact ugaiu ibatthey construe our
refusul to commuue with them as a declara-
tion on our pirt of a want of Christiau fellow-
ship. True, they a3 well as we, make a die-
tinction berween chureh jellowelip and Chris=
tian Jellowship; for they buve Chriatiao fel-
lowsbip for many a converled peraon who has
not as yet been baptized and joined a church;
and whom them do not invite to their cum-
munion table, But not doubting that they are
themselves proper charch members, and no=

lost the Chriatian fellowship of their Lretlren,
they nawrally and candidly jump to the con-
clusion that we rewse lo comwune with them
beenuse we lack confidence in thew ne Chris-
tiuns.

On the cortrary, we deny that the Lord’s
Supper wae designed in show Christian fellow—
rhip, becsure il vo

(a) A courcientions man could never com-
mune with a stranger, nor even wilh an ae-
quaintance whom he did not thoroughly
know and approve. If the ordinance is de-
rigned to show peraonal Christian fellowship
how could the membera of a church ne Jarge

Spurgean's ever fously ?

(b.) The Scriptures suy, we commune lo
show, not tellowship, but the Lord’a death.
(1 Cor, xi:26.)

(c.) Least of all, jv it a means of sbowing
dis-fellowahip.  With a brother who han tres~
paszed ngainst us we are 1o derl not by refus-
ing to commune with hins, but by taking the
Ateps prescribed in Matthew xviii. And we
are to show our disapprobation to those in
disorder not by refusing to cowwnune: with
them, but Ly arraigning them belore the
church,

(d.) Of cnurse, fellowahip is iwmplied ; but
it i3 n technieal clmrch fellowsiip.  The or-
Ranizilion essying (o comwuuu wmust be n
seciptural gospel churchi ; and the individuale
iv it must bave oblaimed wembemhip accor-
ding 1o the terms of the goapel—viz., by pro-
feswinn of justifying laith in Corist ; by bap-
tist ; ane by a vow of the church. 1f the
churen in of the seriptaral fuith and order, and
all the wewbera bave heen ndwitied in accor-
dnnce with these scripwrally required lorma,
a commuricant wny uppronch tue Lord's ta-
bie spread by such an orgunization, becaune it
iga gospel elurch authorized w spread it,
aud fe, a lawful mewher authorized to partake
atit. Ile need ot wait until he ocan thor-
oughly know aud apprave ever membec of it;
uor need he be embarrussed thuugh he hus se-
riouw reasonn 10 fear thul sowe who may com-
mune with him have but a name to live while
they are dead. There ia a technical church
fellowship among all the wembers, that re-
mains intact until disrupled and annulled by

ticiog not ly that individuals are
debarred from the table because they have

the discipline of the church. Zhis fellowship
is always implied when a cburch celebratea
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the Lord’s Supper. Besides this there is none
other, unless it be that expressed in 1 Jobn.
i:3,%“our fellowship is with the Fatber, and
with his Son Jesus Chriat.”

ost if ot all the denominations, it is be-
lieved, differ with us in the posture nssumed
by the communicants, and the manner of im-
parting the elements:

1. The Ritualistic kneel at *‘the altar.”

2. Non-ritualisticsit at tables.

In the former case, official ‘‘priests” im-
part the elements: in the latter, officers not
claiming to be priests or even preachers hand
them around.

Baptiste believe that all literal earthly “al-
tars” were done away when Christ made
his one complete offering for sin. They have
no such places, therefore, in their houses of

bip at which can kaoeel.
In their opining, it is a harmless thing to sit
at tables, but they deem it unnecessary to do
so. The locality in the house of worship oc-
cupied by the communicant, and the posturo
of the body, if decent and reverent, they con-
sider to be merely unimportant circumstan~
ces, that do not enter into the essence of the
ordinance. With them, the people, therefore,
retain their scats in the pews, while the pas-
tor delivers to ordained deacons the elements
to be by them handed around. This too is
a mere matter of convenience. The office of
deacon was not instituted for this purpose;
and it fs for the el to be

the ordinance may be observed in a house,
or under the open canopy of heaven; in the
day time or at pight; in a lower or ao upper

; sitting or k , or recliging
on the elbow as the ancients did at their
meals. All these ere more circumstances;
and if valid objection may Le ruised against
any of them, it is eimply on the ground of
the tendency of such thinge to degenerate
into ritualism.

Thus, as briefly as possible, have been
given the points of dissimilarity on this sub-
ject between Baptists and other denomina-
tions. But little needs be said on

II. The pointas of resemblancs betroeen us and
them.

1. All ritunlists believe with us that bap-
tiem {8 a prerequirite to communian.

2. Io like manner, all non-ritualistic, who
belicve in a converted church-membership, hold
witk us that baptism isa prerequisite to com-
munion.

In this connection, the only difference be—
tween us and the rest of the so-called Chris-
tian world is found in the answer 10 the
question, “What is baptism ?' There is not
one of the denominations that would invite
1o commune with them thoee who, tn their
opinion, have not been baptized. Convince
them that immersion is not o valid form of
baptism, and there is not onc of t:em that
would invite or receive a Baptist to their

handed around by any other members of the
church appoioted by adequate authority.
In the opinion of Baptists, nothing enters
into the cssence of the ordinance but the
‘‘bread” “broken' and “eaten” und the “wina”
poured out end ‘‘drank.” If bread were ab-
sent—if polatoes or any other edible were
substiluled for it—if water colored or other-
wise, or the juice of the bluckberry, were
substituted for wine, “the fruit of the vine”
—if the elements weze smelled or dealt with
in any other way than by eating tbe bread
and drinking the wine, it might be an im-
pressive ceremony; but it would be will
worship and not the Lord's Bupper. The
duty of the communicants is to eat bread and
drink wine; aod when they have done these
they have gone tbrcugh all the essentials.
With the church and congregation present,

table. Our hardsbip then is
that we arc condemned and denounced by
other p ing Clristians for ienti

ly and faitbfully carrying out the very prin-
ciples which we hold in common with them-
selves!

Tloally, summing up the wlhole case ac-
cording to Baptist principles, and presenting
in one view all the terms employed in the
present discussion, the argument l8 simple
and brief, as follows:

There can be no scniptural communion
excepting as performed by a local gospel
church ; there can be no local gospel church
excepting ns composed of individual mem-
bers; there can be no individual members
excepling es they are received on a vote of
the local church; none are eligible to be
voted for as church members excepting such
as have been baptized on a profession of their
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faith in Christ ; notbing is scriptora) baptism
but immersion upon a profession of frith in
Christ; therefore, there can be no scriptural
communion which has not hee2 preceded by
that ordinance, scriptural immersion.

Our principles shut us up to the couclu-
sion, which we bave no way honestly to es-
cape, that rone are qualified to partake of
the Lord's Supper excepling those who have
been immersed upon a profession of justify-
ing faith in Christ, aud been ived into

tices coincide with hie, and who, like himsel,
are free in malters of thia kind. Xfn church
deale with ove whose expressed opinions are
objectionable, and finally cxcommunicales
him after nll efforts have fniled to reclaim him
to the right opinions, thia is not to meddle with
the freedom of hin conascience, but only in
meekness to neeert the principles that two
cannot walk together except they be ngreed ;
and o leave the excluded one to exercise hia

the membership of local gospel churches.

CHURCH I'OLITY—THE CHURCH—ITS FORNM
OF GOVERNMENT.

There is a eense in which a dieciple of Christ
is a freeman, responsible to no human being.
No man nor bady of men bas a right to dictate
to bim on matlers of conscience, lo preecribe
to bim what he is to believe, and in what way
heis to worahip God. To his own Master he
stands or falls, Thia freedom though must be
exercised in entire consietency with the right
and eafety of those under the protection of the
Blate, otherwite it becomes a licentiousness to
be curbed, and not a lJiberty to be reapected.
Should some religioniats aflect to worship God
by crimes, 88 ¢.g. by hnman sacrifices ; or dy vices,
a8 the Mormons do, the Btate ia in duty bonnd
to interpose, not to intertere with the freedom
of vpinion and worship, but to prevent crimes
that endanger individun! eafety, and to sup-
press vices that endanger public morals, and
destroy public decency. Ae, in the Biate, reli-
gious liberty may nut he violated, though the
laws take cognizance of nll actions, so, in the
church, it may exiat in entire coneistency with
the fact that those who exercise it are anbjects
of gov B , tno, claimi
juriediction of their opinions an well ns of their
actions. Wherein the exercige of hie freedom,
in one agpect of it, and in obedience to divine

d, in h dieciple vol ily
unites himself with ope of Chriat's churches,
by that very act he intentionally places him-
self under a government which, by delegated
aathority, is to be administered by human
agents. Nor is thal freedom abdieated by this
voluntary subjection. In juining a church the
believer does not give up the right of private
judgment in malters of religion, he only unites
himeelf with those whoee opinions and prac-

ictiona in other , or in no con-
neclions, if he can find no one to join with him
in belief. The chureh follows him with no
prine and penalties, or otherwise attempts (o
pupish him ae a bLeretic. If for crimes, or
vices, or faults, the church withdraws fellow-
ship from him, it does 80 not with the inten—
tion to inflict punishmenL on him, but, on the
one hand, 1o show to the world that it ia no
longer responrible for him, and on the other,
to lestify to him the greatness of his offense,
with the intention and the hope to bring him to
repentance.

Christ’s Church in an organized body, placed
under a code of laws, and every member of it
in a eubject of government. There ia some-
where lodged the power lo administer this
government. Where is that? Under what
form of government in Chrint’s Church placed?
Do the Seriptures make it n despotism ; or an
aristocracy; or a demacracy? Does prelacy,
under the nume of Pape, Patriarch, or Bishcp
bear lawful eway ? Doca an aristocracy, com—
poaed of the select few, wield the power? Or
are the people authorized to govern theme«elvea
under the lawa of Christ? The advocates
neverally of rll three of these forma maintain
that they bave Reriptural eanction. There is
a fourth clats which ia rather of an anomalous
chnracter.  Where a “State” claims pre-emi-
nence over a ‘‘church” with which itis in
“union.” the government s mongre!, partly
secular and partly preiaticnl, a8 in the case of
the *‘Church of Enginnd”—or partly eristo-
cratic, as in the cuee of the *“State Church” of
Scotland. Papacy, which ie a pure prelatical
deapotism, in theory clnims that “‘the Church”
hes supremacy over ihe Blate, and the Pope

p over the ijgn. In England
the sovereign is the head of “the Chureh,” and
the latter is governed in part according to acls
of parliament.
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Whick form of cburch governwent bas
divine sanction? The New Testament gives
Do farwai precept, and enters inlo no avowed
discusaivn on this subject. But thia in a mat-
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to fellowabip and the olher privileges of the
church.

3. InI. Cor, vi: 4, 3, Paul clearly intimate2
that a churca was compelent to decideall legal
il un between jir b While the

ter of no importance. Apostolic I
under divine guidunce, is as wnithoritative,
perspicuvis and binding, us npoetolic viler-
ances guideded by divine inapiration. If we
cronot find that the apostles said anyihing on
the wubject of the form of church gorernwent,
it witl suthice for our pnrpoves if we can diw
cover what the apostles did in forming
churchies, and direcling their governmental
proceszes.

We Luve ulready neen that the priwitive
churche were locul aesemblies, not an organi-
zalion exiendiog over the world, or over
States or proviuces, An inveatigation furiher
will shiow alwo, thut the aposiles organized
Jocni ostemblies that were purely apiriwal
bodies, haviog no organic connection with the
State; and ruled not, by a wovarch in the
shape ol prelucy, nor by un aristocrucy i the
ehape ef a presbytery, but by the people then-
relves. A Gospel ehurch jua pure democracy,
in which every mewmber hus a rigint Lo parsici-
pale in Lhe government.  This is shown,

1. In the tct thisi the Saviour conferred on
the cbureh the right to decide uliimately be-
tween (wo membern irreconcilably at variance.
Tn Mauhew xviii, He euys 10 the aggrieved
member, in the event that his own eflurty with

Le otleuder biad fuiled, and the mlgrpos:llun
ol the one or two whom he hed tuken
him bad been unsucce siul : “Tell it unto the
chureh ; but if e neziect 1o hiear the eavreh,
Iet him be ta theeana heathen wwan and a pob.
lican.”  Not oue word aaid h.re
parter or other officers—no allu ion
any agency or power oulide of lie chu
To thut body ulone Ie gives the prerogat.
and the power tu desi with all casen of per-
sonal difBenlty that ultimately call for discip-
live.

2, Paul =dmiis that in public oflenzes the
church alone hns jurisdiction and power. The
exclunion of the incertuous person at Corinth,
I. Cor. v: 3-5-13, though at hiz own instnuce,
was the uct of the aseembled church. The
restoration of that peraon aiso on repentance,
Paul admitted, was inthe power of the church ;
a0d, at hie instance, that body readmitted hm

rebukes thetn:for going ¢ lasw before beathen
mazistrates, he virtunlly asserta that it has the
nower and resource: to pronounce righleous
jrdmsent among ite nwn mewbers.

4 Tie officers of u church were not appointed
by vuside authorily, but elected by the mem-
bera themselves. This all will admit to be
tre in the care of the eeven deacons
appoioted at Jerusalen. “Wherefore, breth-
ven,” anid the apostles, “look out among
you suven wen, eic., Wnom we may ap-
point over thia busivess.” *“And the saying
pleased the whole multitnde, and they chose”
the reven “whom they eet befure the apostles.”
The record is not so plain in vegard to the way
of appoiuting the pastar ; bul by parity of reason
we way infer. tint ihe pastor ulio was chosen
by popular ruffrnye, nor doen it militale agninst
thir that Titus wes left in Crete to ordain el-
ders in every city, Titusi:1; and thut Paul
aol Zarnaius orduined elders in every churel
Aets xiv: 25, The sutement that these mi
ters ordained them, proves nuthing a3 to the
munrier ol their relection. The aposties “ap-
poiated,” or ordained, with the imposition of
hands, the o *veu deacons ; but it waa not until
the brethiren, °. ¢., the chnrch, bad *“‘chosen”
and “set ibem before the apestles.,” Acts
vi :1-6.

5. Dusiness was transacted by a body called
the cireh, or the brethren, or the multilude,
o Sther witin the eiders, aud not by the elders
by « *meeives.  Webave zlready seen thatall
tine any bess vute in reference Lo the buplism
ui candie tes, and their recepdion iuto church-
meisberalt, ; and that they have juriwdiction
~ver ail ques."9uy of ditciplive. [t belonge to
" = webers n.toaly loadait iuto the com-

_on, und o »xcomwsunicate, bat alko, by
puaty of ragsan, to diemies with full fellow-
ship tbose wheee couvenience or duty would
impel them (o join anotber cburch, \When
Matthiua was ta besclecied to aupply the place
of Judas, it was the nssembled brethren who
acted. Actn i:15-26. When (be question
concerning circumcision was uent from An-
tioch to Jerusalem, it was “the brethren” who
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appointed the messengera, Acls xv:12; and
when that question was eeltled, Acts xv:i-22,
the apostles neither alone, nor in conjunction
with the elders exclusively, pronounced the
decision. “Then pleated it the apostles and
elders, with the whole church, to send chosen
men of their own company to Aatioch ;" and

for his worl’s sake, that his opinions bhad
great weight with those who decided ques-
tious, aand that he was the exccutive officer
who announcad and carried inlo effect the
decisions of the church; but they do not
show that ue had a right to lord it over
God's hcritnge por do they militate with the

position that all church power is lodged

the letters borne by them in these
werds: “The apoatles and elders, and brethren
send greeling unto the brethren which are of
the Gentiles in Antioch, and Syria, aod
Cilicia."

6. On some occasiona even messengera that
were o accompauy the apostles on apecial
missione, were appointed by (he churchl. Cor.
xvi: 3; IL. Cor. wiii:19-23.

It is evident that the goveroment resides
in the church iteelf, and not in its oficers, or
in any extra body.

Objection. Dut it may be objected that
the Scriptures seem to prescribu Lo the min-
ister the preragative and the power to rulu—
a8, 6. g.—"Remember them which have the
rule over you—obey themn that have thorule
over you—salute all them tbat bave the rule
over you.” Heb. xiii: 7-17-24; and that con-
troverted passage, “Let the clders tbat rule
well,” ete. I. Tiw. viii:17. Ilow are theso

with the pror that
lhe power torule is in the cburch? 1[ the
church rules, how cnn it properly be exbort-
cd, *‘Obey them that have the rule over you #”
The answer is, the original word hero
translated rulers, or those ruling over you.

m the church itself.
TUE CTARACTER AND EXTENT OF TIIS POW-
EN.

‘The church has inherently no power; all
that it lawfully exerciscs Lus been delegated
to it by Christ. The Master reserves to
Himself all lcgislative power. Ile alone is
the Law-giver in Zion. But He has given
to His Churches the right and the duty to
interpret and to execute His laws. Ie hos
given to the Church delegated sovercignty
over its members, With judicial autborily
itcan arraign and try all its memuers charged
with a violution of Christ’s law; and with
executive authority it cno expel all those
who huve been coavicted of such infractions
of law us deserve the extreme peoalty. That
a church has a right (0 arraiga and try dis-
orderly members is shown

1. By the fucts already cited—viz: That
it can adjudicate betwcen its members at va-
rience, and autboritatively and finally de-
cide betwween them. Matt, xviii; and because,
under the saaction of Paul, the church at
Corinth first excluded, and alterwards re-
stored, the incestuous person. Shown again

signifies ratber those kolding a f¢
position, or o leadership in & cburch. The
official *-~ignations of the persons inques-
tion ¢ ey oot so much the idea of au-
thori .ud power, asof pre-cminence and
infl*  ze. Let the clders that rule well"—
1. e.—Lect those elders that atund before, who
are chiel men, presiding oficers, ete. “Re-
member them which bave the rule over
you,” i. e., those who are your leaders. “And
he gave some pastors or tenchers.” Ep. Iv:11.
L e., shepherds, and teachers. Elders refers
to per:ons aged, or charged with responsi-
bilities snited to a person of mature age.
These terms show that a bishop held the
chief place in a clhurch which he served,
that he was ez-officio ils presiding officer,
lat he was to be highly esteemed in love

2. B Christ ds some for en~
forciog discipline, and condemns others for
failing Lo do so.

(a.) In the Revelations He commends one
church for enforcing it. To the cburch at
Ephesus He commands John to write, “I
koow thy works, ned thy labor, and thy pa-
tience, aod bow t:ou caust not bear them
which are evil; and thou hast tried them
which say they are apostles, and are not,
and bast found them liars. DBaot this thou
hast, that thou hatest the deede ot the Nico-
laitage-, which I also hate.” Rev. ii:2-0.

(b.) He condemns other churches for mot
eanlorcing discipline. To the church at Per-
gamos He says, “But I have a few things
against thee, because thou hast there them
that hold the doctrino of Balsam, who taught
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Bulak to cost a stumbling block before the
children of Israc}, to eat things eacrificed
unto Idols, and to commit Iornjcation. So
Last thou also them that hold the doctrine
of the Nicolaitanes, which thing Ihate. Re-
peat, or clse I will come to thee quickly,”
etc. Rev. [i:14-16. To the church at Thya-
tira He says, “Notwitbstanding, I bave o
few Lhings agaiust thee, because thou suffer-
est that woman Jezebel, which calleth her-
sell o propletess, to track and to scduce my
servanis to commit fornicatian, and to eat
things sacrificed to idols.” Rev. ii:20.

Christ has jnvested the local church with
a fovercigaty over its members which no
enrthly power has a right to interfere with,
and for the exercise of which it is responsi-
bleto Him. It has the right, and is in duty
‘bound, to govern ils members—dul only un-
der tne laws of Christ.

CITURCKX POLITY—CHBURCH OFFICERS.

There are two, and but two clneses of offi-
cersin gospel pastorsand d
Each of these has its own department of
operalion—the former toking carc of (he
spiritual, and the latter managing the sccu-
lar interests of thechurches.

As in everything else pertaining to Christ’s
kingdom, there is a difference of opinion in
the so-called Christinn world on the subject
of church officers alsn. Bome taking “the

Third. What relations do the two clanses
of ufficers bear to a church, and what’are
the powers possessed by each ?

First. That there are two and only two
classes of officers that Christ designed to be

. permanent in His churches is argued :

1. From the fact that, under divine guld-
ance, the apostles, in conjunclion with the
bretbreo, ‘‘appointed seven men fo serve
tables” for the church at Jeruealem, at the
same time that they formally and avowedly
reserved to themselves that part of the op-
crution which pertained *‘to prayer and the
ministry of the word.” Acts vi. For I
shall take it for grented that these seven
were technically deacons, though not called
50 formally in terms, and that in this trans-
action the denconship originated. The apos-
tles, in the formative state of the first church,
occupied temporarily the place and per-
formed the work of the spiritual officers;
subscquently, elders were ordained in every

church,
‘That two and only two classea of officers

belong permanently to the churches is ar-
gued agaio because,

2. Paul, (L Timothy iii) gives minute
statements of the qualifications for all the
ofiicers of o cburch, and these he divides
into bishops and deacons. BSome maintain
that he describes the qualification of deacon-
esses algo, in that part in which they say our

1 i heis giving

church” to be a naticnal or 1organ-
ization, muintain that there are various gra-
dations among its spiritual officers—from
popes or patriarchs, or arch-bisbops down to
“the inferior clergy.” Otbers hold that there
is but onc grade of ministers, now called by
one title and then by anotber, as shades of
temporary or permanent relutions might be
expressed ; but that elder or bishop, or pas-
tor or evangelist, may be used interchange-
ably for the same person. Somne put the
deacon among the spiritunl officers, making
him of tiie lowest grade of the teachers;
othera make bim nltogether a secular officer.

In diecussing this subject it1s proposed to
inquire,

First. Are there really two and only two
clnsses of officers in & goepel church ?

Becond. Are there any gradalions among
those constituling each class? )

ly supp
the qualifications of deacons' wives. This,
if granted, would not establish & third class
of officers; for it would be only admitling
that in those times there were female deacons
also,

3. Inhis address to the Philippians, (i: 1,)
Paul virtually profeases to include the whole -
church and sll its officers—by infercnce, he
teaches that as a whole, they are exhaust-
ively presented as people, or saints, and
bishops and deacons: “ Paul and Timotheus,
the servants of Jesus Christ, to all the saints
in Christ Jesus which are at Philippi, with
the bishops and deacons.” .

Question. But how does this consist with
the notorivus fact that Stephen and Philip
‘were preachers also ? Docs not this prove
that the deacons were in s aense spiritualand -
teaching officers also ? To this it s replied, - -




CHURCH POLITY.

1. The \!
and Philip with ﬁve ou:eu, did it with the
avowed iotention to make them secular offi-
cers, as distinguished from tlhosc who
preached the Gospel. *‘It is not renson,”
nid they, * that we should bave the word
of God, and servc tables, wherefore, breth-
ren, look ye out among you seven men, etc.,
whom we may appoint over this busincss.”
It Stephen and Philip were alrendy preach-
ers, why was it not permitted to them to
refuse—why did they not also say with the

43

found in the fact that Paul, (L Timotby, iil,)
does not give as a qualification *“apt to

tench.” )
Seeond. Are there any gradations among

those constituting each claas?

1. Ido oot know that uny clnss of religion-
ists male a distinction amnoog the d of

a“church.,” Whether they call them (cnch*
ing or merely b oflicers, they i
them to be of the same grade. Philip and
Stephen, though they subscquently became
duulmguiuhcd ns tenching officers, while they
did not rank Prochorus,

apostles, “we will give oursclves Yl
to prayer, aod to tbe ministry o! the word?”
‘Whatever mny Lave been true afterwards, it
is evident that at the time of their selection to
the deaconship, these two honored and dis-
tinguished men werenot known and formally
recognized as preachers of the Gospel.

2. The seven wise men of good report
and full of the Holy Gbost, whom Lhe
bretbren io the cburch at Jerusalem chose
from among (bemselves, were of those, no

. doubt, who etood most promincatly before
the people because of their character and
good works; and hence, public atiention was
directed to them. Tbey evinced in the
highest degree n zenl in the service of Christ,
and an ioterest in all those things that per-
tained to the prosperity of the church, and
tho progress of the cavse. They were of
that class out of which would grow natu-
rally tho ministers of the Gospel. Author-
ized to tell all they knew about Christ’s Gos-
pel, and ready for every good word and
work; in the babit of talking about salva-
tion in social intercourse, and of leading in
prayer and exhortation in the less formal
gatherings of the church; their bearts burn-
ing with zeal for Christ and with love for
souls; Lhe transition from & zealous Chris-
tian to o professed preacher was natural and
almost imperceptible. The same thing is
traein what we consider the modern Gospel
churches. A very large portion, certainly
a8 many a8 two-sevenths of thosc who are
now Baptist ministers, were once Baptist

and Nicaoor, and Timon, and Parmenas,
and Nicolas. Acts vi: 8. Though some are
older and more experienced, and wiser than
others, all the deacons of a churchareof the
samo official rank.

2. Of the tenching ofticers, Paul has given
us u completo Jist in Ephesiuns iv: 11, ** and
He (Christ) gave some apostles; and some,
prophets ; nnd some, evangelists; nnd some,
pastors and teacheso.” The first two, apos-
tles nnd prophets, all ought to admit, were
temporary officers, necessary indeed in the
incipient stages of church organization, and
for the purpose of setting up church polity
under Divine dircction, but, after the com—
pletion of the canon of Revelation by thelr
inspired ngency, no longer necessary to the
churches or to tho world. While we have
the sure word of prophecy by which we are
made perfect, thoroughly furnished unto
every good work, we pecd nothing more
than that that word should be faitkfully in-
terpreted to us by ourselves, or by o compe~
tent teacher.  In the absence of all need for
bim, tbe officc and the work of a prophet
have passed away. And how cun onc be o
successor «f an spostle, when it was the
province of the lutter to (cslify to the resur-

rection of Christ on the ground that he had —

himself seen Iim, I. Cor. ix: 1, and when
it was true that an npostle should be ecndowed
with miraculous powers? L. Cor. ix: 1.
There remain, (bereforo, a8 permanent
minlslm, only cuugch'll, and pastors and
pastors or teachers; for the

deacons. When they becamo they
ceased to be deacons. Preciscly so, mo
doubt, it was true of Stephen and Philip.
8. A conclusivo argument to show that
,.the deacons, as such, are not preachers, is

construction of the acntence, both ln Greek
and English, shows that these words refer to
the same officer. ILvavgelisls arc not prop-
erly church officers. These are, and Wore,

Y,
N



44 CHURCH POLITY.

not settled pastors, but itinerant preachers
of the Gospel; though respoosible to the
churches of which they were members.
Philip, called in Acts xxi: 8 aod vii: 540,
** the evangelist,” went from place to place
disseminnting the Gospel. Timothy, also,
assisting the apostle, engaged in various
places preachivg the Word, and establishiog
the faith of newly-formed churches, waos
employed in " the work of un evangelist.”
IL Tim. iv: §.

Tuereisbut one permanent class of spiritoal
officers belonging to Gospel churches. This
clasaare called pastors, or bishops, or clders,
That these terms denote the same person is
proved by the fact that the Scriptures use
tbem ioterchangeably. The word, bishop,
occurs in the New Testament five times, and
in every instance evidently as synonywmous
with elder. (1). “From iletus Paul sesy
to Epbesus and called the elders of tbhe
church.” Ac. xx:17. These, in bhis speech,
ha nddressed in the following words: “Take
heed unto yourselves, and to ull the Qock
over which the Holy Ghost bath raade you
overscers, (bishops), to feed the Church of
God which He bath purcbased with His
own blood.” V. 28. By the use of the term
“flock” Paul suggests the idea of ‘‘pastor,”
and he virtually testifies that all the “clders”
of Ephesus were ‘‘bishops.” (2). Asalready
quoted, Panl addresses the Philippinos, i:1,
as “gnints,” and “bishops” aund ‘‘deacons.”
Now, we know that elders were ordained in
every church. Here, they arecalled bishops.
(3). To Titus, i:5, etc. Paul says, “For this
cause left 1 thee in Crete, that thou shouldst
set in order tho things thut are wanting, and
ordain elders in every city, as [ had appoint-
ed thee. Ifany be blameless, the husband
of one wife, etc. For a bishop must be blume-
less,” etc. In this case, it is cvident, the
two words arc used interchangeably. (4).
In . Tim. jii. Paul gives the qualifications
of all the officers of the church—viz: bishop
and deacon. Now we know that there were
elders in every church. Here also ‘*bishop”
stands for “elder.” (5). In thefifth instance
in which the word “bishop" is used it refers
to Jesus Christ, and, therefore, has but an

infereatial and illustrative bearing on this |

discneslon: ‘“For ye were 88 sheep going

astray; but are now returned unto the sbep-
herd and bishop of your souls.” I. Pet. §i:25.
The pagsage in I Pet v:1, 2, also throws
light on this ioquiry, and corroborates the
argument. “The elders which are among
you I exbort, who am nlso an elder, etc.
Feed the flock of God which is among you,
takiog the oversight thereot,” etc—acling
the part of a bishop towards them.

Question 1. But it may be asked, does not
the New Testument assert that there are two
classes of officers called elders—viz: teach-
ing und rulizg? *Let the clders that rule
well be counted worthy of double honor, es-
pecially they who labor in the word and
doctrine.” I. Tim.v:17. This paesage does
oot distinguish between classes of officers,
but between officers of the same class. The
word rendered “labor,” signifies lubor to ex-
haustion. Honor, of course,’is to be given
to all elders that rule; but ‘‘double honor’
only to those who rule well—especisally, if
to this eficient influeace promotive of order
is to be added diligent labor in word and -
doctrine, a labor to exhnustion. The same
Greck word is found io Rom. wvi: 6. “Greet
Mary who ULestowed much labor on us;"
and in L Cor. xv:10. *“But I labored more
abuadantly thao they all: yet not I, but the
grace of God which was with me.” This
passnge, theo, does not militate against the
proposition that clders, aud bishops, and pas-
tors were the same.

Question 2. Upou the principle that these
words all stood for the same officer, what
explanation can bo given of the fact that
there was a plurality of elders in the primi-
tive churches? It would seem that there
can be no controversy about this fact. The
chorch at Philippl, i:1, contained more bish-
ops than one. Paul sent for the elders at
Ephesus: and from Lhe terms used, it is evi-
dent that they were not a few. Ac. xx:28.
Titus was left in Crete that he might ordain
clders in every city ; and Paul and Barnabas
went through Asia Minor ordsining elders
in every church. Ac. xiv:22. Howisaplu-
rality of elders in the primitive churches
consistent with the doctrine that elder and
pastor refer to the same man, and that Paul
in L Tim. ili, seems to teach that every
church must have one bishop, buta plurality
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" of deacons? The answer is very casy. In

those times, the churches had no houses of

ip; and the bership was so nu-
merous that no house could contain them all.
At Jerusslem we koow that on the day of
Pentecost there were at least three thousand
church members ; and in the revival during

" the protracted meeting which followed, the
-'Lord added to the church daily such as
‘" should be saved.
"that ot one time the church at Antioch con-

Chrysostom informs us

* tained not Jess than one huodred thousand

members. In modern times, where large
bers of Bup exist ip popul citics,

" the general—almost the universal—rule is to

divide up into different churcbes, cach bhav-
ing its own pastor and deucons, sad all
united togeller anly by church comily and
Christian union. 1In sowe few cnees, single
churches have numbered members by the
thousands. These bave adopted the meth-
ods of the early churches, suod have elected
a pluralily of elders to the associated pastor-
al ofice. In primitive times, clders were
ordained in every church (1) because there

-was never more than one¢ church in one

place; (2) because the numbers in some
churches were very great, necessitating tho
ing in various ions in the sev-

eral wards or districts of the locality—for no
audience room could coi:veniently contain
maultiplied thousands of hearers; and (3)
many would be needed as cvaogelists, or
ies to the pop conlignous

* not vet brought under tLe influences of {the

Gospel. These last needed ordination aond

" church sanction that they might not only be

able to preach, Lut competent also to aid
converts to make profession of religion by
baptism.

The grace of God in those miraculous
times, and the opposition from without, did
much to prevent conflict and collision smong
tho “men of like ' who i

Y15

would shew itself disastrously among them-~
selves: '“For I know that after my depart-
ing shall grievous wolves enter in among
you, not spariog the flock. Also of your.
own selves sball men arise, spenking per-
verse thiogs tu draw away disciples after
them.” Ac. xx:29, 30.

To meet the cxigencics of primitive oper—
ations, clders were ordnined in every church:
but in L. Tim. iil, Paul implicdly teaches
that every church needs one pastor, or bish-
op, or clder, a8 lta spiritunl officer, and 08
many dencons a8 aro adequato to attend to
ita sceular aflnirs.

While the words elder, bishop, and pas-
tor may be used interchinngeably 1o refer to
the spiritunl officer of a chureh, shndes of
differences muy be noticed between them.
Kider is of Jewish origin, and is expressive
of officinl respeet rather than of speciul of-
fice. Every ordnined minister is an elder,
whether Le stnnds in any official relation to
achurchor not. Peter who was an apostle
claimed to be an elder nlso.  Bithop, derived
from Greck origin, and pastor, with the idea
of flock, imply special charge—viz: that the
ono called by these titles is the spiritaal
oversecer or cuide of the church. Every
bishop or pastor is an elder, but not every
elder is pastor or bishop. Bome are simply
evangeliats, having no charge of charches.
These, while they are clders, would be im-
properly termed pastors or bishops. None
but those having apecial charge of churches
can be deseribed by all tho titles—alder, pue- *
tor, bishop.

CHURCH POLITY—THE 0FFICERS (continued.)

Third. What relations do the two classes
of officers bear to & church, and what are
the powers posaessed by each? The onswer
to this, in genernl terms, is that the pastor
has control chiefly of the epiritualitics, and
the d of the temporalities. In going

the joint and equal elders in every church;
but no doubt those men of God found that
there was no small amount of human nature
within themeelves, ready to show itself in
emaulations, jealousies and strifes, which de

. manded watcbfulness and prayer. Indeed,

“Paul in sadness £

1d to the Ephesian el-

into detail in glving the answer, it will be
convenient to consider each class Ly itself.
1. What relation doea the pastor bear to
a church, and what powera doea he possess ?
It bas already been shown that he s the
chief man in a chareh, the head of the or-
izati If this be go, he must in a senso

' that this unsanctified human vature

exercise efliciency in"all other. thing- nlsn .
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well as in the teaching department. But
what does this amount to? What power is
lodged in his hand? It will belp us in this
investigation, if we consider his relations to
it.

First, As the church is a deliberative body,
wielding power itself, whose chief business
it is to act, and

Second, As acompany of disciples whose
chief province it is to receive—to acquire in-
struction, and culture, and training, and ca-
pacity to enjoy God and to glorify Him.

First. What are the relations of the
church, and what the powers, of the pastor
when that body is assembled together as a
Conference ?

Angd this agein can be coosidered in two
aspects: 1. As when the church is conduct-
ing a mere business meeling ; and

2. As it is engaged in governmental pro-
cesses.

1. When the church is conducting a mere
business meeting, the pastor is ez-officio the
presiding officer. It is his place to take
no other part in the business than to pre-
serve order, to entertain and put questions
that are moved in order, and to announce
the resultsof votes. If he makes motions
from the chair, or suggests such as should
be made, excepting those pertaining to or-
der—if, with or without leaving the chair,
he makes speeches for or against pending
measures, he is guilty of usurpation, and of
folly also; because he is only crippling the
true power which God intends tbat he shall
wield. Io this connection, the pastor is a
mere presiding officer, having the power
alone that pertajus to that position. And
this of itself is no mean power.

2. When a church is engaged in govern-
mental processes it bears no analogy to a leg-
islative body. For purposes of government,
it has no rizht to enact laws. Christ is the
sole law-giver: and He has already furnish-
ed a complete code. When assembled to-
getber in this relation it is (1) a judicial body
—i. e,—a court to interpret the laws of Chbrist,
and to try those of its members charged with
infraction of such laws; and (2) an execu-
tive body, competent to carry out its own
decisions arrived at in its capacity asa court.
In the case of a business meeting, the pastor

was simply a presiding officer who occupied
“The Chair ;" here, while the church is ad-
judicating, he bears analogy to one occupy-
ing “The Bench,” and, when it is executing
its decisions, to the executive who announces
and carries into effect such decisions.

It may help us in our inquiry as to what are
the relations and the powers of the pastor
when a church is engaged in judicial pro-
cesses, if we trace the analogy between him
and judges over human courts. Now, while
the judge controls—i. e., has supervision
over all things that are done, there are many
things he cannot do himself. Hc is prohib-
ited from acting as a prosecuting officer. He
cannot indict and arraign a criminal. Itis
not his province to collect and array testi-
mouy. He would bu guilty of an outrage
if he were to express in open court his opin-
ion of the guilt or innocence of the prisoner.
It isthe province of the jury to decide ques-
tions of that sort. The judge is in duty
bound to sit as an impartial umpire between
the State and one arraigned on crimina}
charge; and between citizens who have
joined issuc on civil questions, holding the
scales of justice even. Just so, when (he
church is sitting as a court, must the pastor
refrain from jurisdictions and responsibili-
ties that do not belong to him. Should be
arraign members for offenses and prosecute
them to conviction or acquiltal; should he
publicly or privately divulge an opinion as
to the guilt or innocence of one accused, or
as to who is in the wrong in the case of two
brethren at variance—should he presume to
act not only as judge, but as prosecuting
officer and jury also, he would be con-
centraling all power in his hands, and act.
ing the despot and thé pope. But this at-
tempt to grasp all power will always be
abortive. The one guilty of the folly would
very soon lose even the power that legiti-
mately belongs to his office. When the
church is sitting as a court, the pastor is to
take no part as prosecutor in a case; and
express and iotimate no opinion on fucts.
but impartially to hold the scales in even
balance. '

But it nay be asked : Is this not making
the pastor a mere cypher? Ianswer: No;
It is making him a power rather. Is the
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judge a cypher because he has to recognize
the rights of prosecuting officers, advocates
and juriee? On the contrary, he has the
power to make all thoseyfofficers conduct
themselves according to'the laws and pre-
cedents—it is his right }and duty to see that
cages dare brought in according to prescribed
forms, and conducted to the end in violation
of no principle, He gives to the jury the
law bearing upon each case, and decides all
legal points raised: and his decision stands
unquestioned unless there is an appellate
tribunal competent to overrule it. So, the
pastor has the power to sce that all cases
come into the church according to the prin-
ciples of the Gospel, and; that the church
have all the Gospel;instructions that in prin-
ciple are applicable to'the case. While he
has no right to express any opinion asto the
facts, or to intimate anything as to the guilt or
innocence—as to the right or wrong of par-
ties, it is his right, and be is in duty bound, to
give the church information ae to the great
principles that pertain to the case.

The fact is, that the pasior's position is one
not of authority, but of influence; and he has
virtually no other power than moral power.
“Rule,” Heb. 13, i8 ascribed to him, but it is
the rule chiefly of a presiding officer—of «
leader—of an influential man—of one who
bas the hearts and has gained tbe confidence
of the people. This influence originates:

(2) In tke fact that the pastor occupies an
jofluential office, that of itself commmands re-
spect. The pastorate is of God's ordination,
and the man who fills ii, if 2 true minister, i3
specially called of God to preach; if a true
pastor, is by the Holy Glost made special
overseer over this flock. Acts 20-28. Ap-
pointed by God to a God-ordained office, he is
entitled te and commsnds respect. Until
something is manifested in his character or
occors in his conduct to bieak this speil, he
always receives {rom the brethren of his church
the highest consideration.

(b) With all his infirmities and faults, the
trne Christian man, called of God to preach
and specially appoinled by the Holy Ghost as
the overseer of the flock, is a man whose per-
sonal character ig worthy of respect, and com-
mands it. In personal piety and intelligence,
8 well 23 in other things, he is to be at the

o
head of his people, or else he is out of hi
place, as one not a true minisier of Jesua
Christ and a competent pastor. Personal
character always passes for what it is worth
among honest and Christian people, and a
pious, discreet and able pastor will always and
of necessity wield a first-class influence among
his people.

(c) The services he renders them, and the
interest he manifests in their welfare, will al-
ways take their hearts—the hearts of the hon-
est and the pious. We can never forget or
think with indifference of those who spoke to
us words which, under the Divine bleseing,
caused our awakening ; and other words which
led us to Christ—whose ministry comforted
us in trial, enlightened us in darkness, and
atrengthened us in weakness. We can never
feel indifferent to those who showed epecial
interest in us, though in age 2nd social posi-
tion we may not have been equal to them—
who visited us at our homes, formed intimate
personal relations with us, and gave evidence
that they esteemed and loved us. The men
of God who show that they care for our souls
and bodies—that are interested in our welfare
for time and eternity—cin never be objects of
indifference to us. Their opinions and their
wishes will be always influential, and generally
decisive. Genuine ministers, like their Mas-
ter, feel that their true mission is not to be
ministered, but to minister. Hence, in their
very weaknees is their greatest power. The
people under their charge will certainly es-
teem them very highly in love for their
works' sake.

(d) The exhibition of intellectual power in
the pulpit and in other connections in the
church precinct,iends to command respect and
secure confidence, and, therefore, to give the
pastor moral power. Nor need ministers be
surprised, and complain that their influence
hae waned, when they fail to study to show
themselves approved unto God as workmen
that veed not be ashamed, rightly dividing
the word of truth. The minister who ceases
to be a student, whalever his other virtues,
will certainly fail to retain for any length of
time the respect of an intelligent people.

8o much would I say in regard to the pas—
tor’s legitimate power in the government of
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. the chorch. -In “the chair” and oo “the
bench” his power is great and eflective only
while he scrupulously recognizes and re-
spects the power of the church. It is greatest
still when he loses sight of it entirely, and
with self-abnegation devotes himself to his
people’s wellare. Then, if in intellectual,
moral and social character he is what he ought
to be, his influence will be potent and well
nigh unquestioned. And this is as it ought
to be; for while in a special sense the teach-
ing department of the church is confided to
the pastor, ull other departments are brought
under hin juriediction, and entitled to his care
and influence. The pulpit can uever be what
it ought to be unlees the church in its judicial
and executive aspects is administered in har-
mony with it. While God has given to the
pastor epecial juriediction over the pulpit,
has made him ez-oficio—the occupant of the
chair and of the bench also; while He hasa

POLITY.

commissioned him specially to preach the
Gospel, he has given him a leading part aleo
in the gover ] pr of the church

Note. 1 regret.to say neceesity compels me
to lay my pen aside. A pressof unexpected
engagements demande all my attention. So
far from completing the diecussion of the gen-
eral theme, I am compelled to stop mid-way
in the treatment of one of the special topics
under it. It will be seen that I bave not
shown in detail the relations that the pastor
bears to the pulpit; and given no special die-
cussion of the deaconship.

I hope that in the providence of God I may
be able hereafter to reaume this work—which
haa been to me a labor of love—and carry it
on to completion according to my original
plan. In the mean time I return my thanke
to thoee readers who have paliently followed
me thus far.
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