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CHAPTER 1 

 
INTRODUCTION 

Purpose 
 

The purpose of this project was to lead the Westside Baptist Church of 

Jacksonville, Florida to embrace its comprehensive evangelistic mission locally, 

nationally, and internationally.  Although a church wide strategy was envisioned in this 

project it was heavily weighted toward a comprehensive plan for student ministry in 

missions. 

Goals 
 

The project was structured to accomplish three goals. The first goal was to 

develop a missional strategy for middle school through college students (hereafter 

referred to as students). A Missional Strategy Planning Team was formed and tasked with 

completing a comprehensive plan to provide a template for missional activities that 

would be promoted throughout the life of the students as they progress from middle 

school through college graduation (see appendix 1). 

The purpose of this was to provide significant missions milestones in 

education, commitment, and participation on the local, national, and international level. 

These milestones would provide each student with maximum exposure to Westside’s 

Comprehensive Mission Strategy, and, thereby prepare the students for a lifetime of 

involvement in the Mission of God in the World. This goal was considered successful 
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when the team completed the included questionnaire and presented a plan which was 

accepted by the senior pastor. 

An additional goal was to educate the students in missions. This training 

included the broad sweep theologically from the book of Genesis through the Revelation, 

of all God has done in His great mission to save mankind. Also, the students were 

informed of the significant issues relating to missions objectives worldwide. A nine-week 

curriculum was developed and taught to cover both the theology and the practice of 

missions (see appendix 5). A questionnaire was given to the participants on weeks 1 and 

9 (see appendix 3). This goal was considered successfully met when basic progression/ 

movement was seen toward the second goal. 

The final goal was to increase student commitment to the mission of God in 

the world through the local church, which begins in the immediate neighborhood within 

ten miles of the Westside Baptist Church of Jacksonville and extends to the ends of the 

earth. The included covenant was completed on week 9 of the project and was designed 

to measure the level of commitment (see appendix 4). This goal was considered 

successfully met when basic progression/movement was seen toward the third goal. 

Ministry Context 
 

Westside is a large neighborhood church with a regional appeal. The church is 

conservative, evangelistic and missional. 

Six years ago, Westside Baptist Church engaged Global Focus and embarked 

on a journey of growing a great commission church. Since that beginning the church has 

continued to make great strides, adding to its evangelistic zeal and full participation in 

promoting missions through the Cooperative Program. The church has hosted numerous 
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missionaries in Jacksonville and engaged in ministry with many of them on the mission 

field. 

Important factors related to the ministry context of the Westside Baptist church 

of Jacksonville are explained in a Percepts demographic study within the ten mile radius 

of the church:  

Currently, there are 427,312 persons residing in the defined study area. This 
represents an increase of 35,271 or 9.0% since 1990. During the same period 
of time, the U.S. as a whole grew by 25.9%. Based upon the total number of 
different groups present, the racial/ethnic diversity in the area is extremely high. 
Among individual groups, Anglos represent 47.6% of the population and all other 
racial/ethnic groups make up a substantial 52.4% which is well above the national 
average of 37%. The largest of these groups, African-Americans, accounts for 
38.9% of the total population. Hispanics/Latinos are projected to be the fastest 
growing group increasing by 22.3% between 2012 and 2017. The most significant 
group in terms of numbers and comparison to national averages is Millenials (age 
11 to 30) who make up 28.6% of the total population in the area compared to 27.3% 
of the U.S. population as a whole. The area can be described as very non-traditional 
due to the below average presence of married persons and two-parent families. 
Conditions which can contribute to placing an area at risk (particularly, the children) 
are at an overall very high level. This is evidenced by noting that on 
the whole the area is significantly above average in the characteristics known 
to contribute to community problems such as households below poverty line, 
adults without a high school diploma, households with a single mother and an 
unusually high concern about issues such as community problems, family 
problems, and/or basic necessities such as food, housing and jobs. As an overall 
category, programs related to recreation are the most significant based upon 
total number of households and comparison to national averages.1 

This demographic information informs the church of a very diverse population 

in the city, with many single mothers and a large population of students and children. It 

paints a picture of a great harvest field right at the doorstep of the church.  

To engage in reaching America for Christ, the church plans to partner with the 

North American Mission Board. According to their website, there is much work to be 

                                                
1First View 2012, “Westside Baptist Church, 7775 Herlong Road, 

Jacksonville, Fl 32210, 10.0 mile radius,” accessed May 27, 2013, 
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done here in our own area of the world. The current NAMB strategy encourages every 

Southern Baptist Church to be involved in planting churches. “One study revealed that 

established Southern Baptist churches baptize 3.4 people per 100 resident members, 

while new churches baptized 11.7.”2 Additionally, NAMB reports that “259 million 

people in the United States and Canada do not have a personal relationship with Jesus 

Christ.”3   

To engage the world and to get the gospel out to the ends of the earth, lostness 

among the world’s estimated seven billion people must be understood. “Several 

independent polls and surveys indicate around 78% of Americans self-identifying as 

Christians. The sum of population affiliated to all churches only comes to 60%”4  

Worldwide, the number of self-identifying Christians is 32.29 percent.5 Self-identifying 

oneself as a Christian does not necessarily fulfill Biblical guidelines for those who truly 

are believers in Jesus Christ. The 10/40 window, the area of the world between latitudes 

10 degrees and 40 degrees north of the equator, covering North Africa, the Middle East 

and Asia, is the most unreached place on the planet, representing the greatest missional 

need in our generation. Jason Mandryk assesses the need: 

Here is a summary of our present assessment of least reached peoples. Of the 
world’s 16,350 peoples in the Joshua Project List (10,340 if country boundaries are 

                                                
http://www.perceptgroup.com. 

2“Send North America,” accessed May 27, 2013, http://www.namb.net/ 
overview-why-send/. 

3Ibid. 

4Jason Mandryk, Operation World (Colorado Springs: Biblica, 2007), 862. 

5Ibid., 2. 
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ignored), 6,645 are counted in the Least Reached/Unreached category—40.6% of all 
peoples. The total population of individuals from unreached peoples is 2.84 billion, 
or 41.1% of humanity. It is important to remember that there can be Christian 
individuals within an unreached people as well as unreached individuals within 
Christianized peoples. The vast majority of the unreached originate from the 10/40 
Window area and fall into 11 major Affinity Blocks. Their affinities include culture, 
language use, geography, history and others.6 

 
Being obedient to the Great Commission from the local church setting involves 

sending out missionaries to these hard to reach places in the World. The mission will not 

be complete until the local church has been obedient to go into all the world and make 

disciples of all the nations. This task is not finished at this time.  

Rationale for the Project 

The rationale for this project was that students must be given every opportunity 

to engage the lost world through missions’ trips. The student years are the most strategic 

years of life change. During these years the most important decisions of life are made. 

Every student should have the maximum amount of information available to be able to 

make strategic decisions in life. One such decision is discerning God’s vocational call on 

a life. Students when presented with the overwhelming need to get the gospel out to the 

ends of the earth, and the fact that the masses of the world will not be reached by the 

church only engaging its Jerusalem, are often compelled to respond to the call to go on 

mission with the gospel. The church must go to where the lost are, and it is students who 

are the first available for the task. Tom Eliff, President of the International Missions 

Board gives this startling assessment of the task the church has been given to complete: 

There are almost 11,000 different people groups in this world, representing 
over 7 billion people. It took until 1804 for world population to climb above one 

                                                
6Ibid., 25.  
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billion, but in just the last 12 years, the world has added another billion people to 
our population. India will be the first country to reach 2 billion people in a matter of 
years. To put that in perspective, only 330 million live in the United States. 

At last count, 6,732 of those 11,000 people groups were unreached with the 
gospel – less than 2% of their population claims to be evangelical in their faith. 
Over 3,169 of those unreached people groups have absolutely no gospel witness. 
There is not even a plan to evangelize, disciple, and plant reproducing churches in 
many places. Of the 7 billion-plus people in the world, over half of them have little 
access to the gospel, and 1.27 billion of them are very likely to die without even 
hearing the name Jesus. Not only is that unthinkable, it’s just unacceptable.7 

 
In light of these startling facts, Westside had no strategic plan to get the 

students of the Church in progressive steps to experience every local, national and 

international missions experience possible. Since the local church is God’s primary 

sending agency students must be at the forefront of this mission’s movement. This 

program will allow each student the ability to choose a missional life as a viable option. 

The presupposition of this project was not that God would call all of the 

students in a given church to full time missionary service. Every believer, including 

students are called to complete surrender to the will of God and each person should know 

that their vocational choice is God’s choice for their life. God gifts and calls believers to 

many different vocations, and all of these vocations can be used in His greater mission. A 

missional life flows from this conviction. 

Out of the approximately 130 students who attend Westside in this age group, 

seventy of them are involved in the current missions’ initiatives of the church. These 

missions’ initiatives include local service, evangelism and performing with the choir 

several times a year. Additionally, the choir takes a national trip either in the state of 

Florida or to somewhere in the Southeastern United States during spring break. A 

                                                
7Tom Eliff, Getting the Job Done, accessed May 30, 2013, https://www 
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national 8th and 9th grade trip has been engaged in for the past five years. Also the student 

ministry has led four international trips over the past eight years to Jamaica, Costa Rica, 

Haiti and Kenya. Students are also invited to and have participated in national and 

international church-wide trips to Saucier Mississippi, Miami Florida, Brazil and Cuba. 

Students are available for trips when the trips are presented by the student ministry 

leadership. One of the presuppositions of this project is that the missions’ opportunities 

need to increase and be more intentional than the program that is currently offered. To 

this end, this project engaged the student leadership to provide a strategic plan to let the 

students have every experience locally, nationally and internationally, as was age 

appropriate.  

Definitions, Limitations, and Delimitations 

Many of the definitions in this project included language, specific to the 

missions enterprise worldwide, and needed clarification.  

Church planting movement. Ralph Winter and Stephen C. Hawthorne define 

the term “church planting movement” with these words: “The essential missionary task is 

to establish a viable, indigenous church planting movement that carries the potential to 

renew whole extended families and transform whole societies. It is viable in that it grows 

on its own, indigenous meaning that it is not seen as foreign, and a church planting 

movement that continues to reproduce intergenerational fellowships that are able to 

evangelize the rest of the people group. Many refer to this achievement as a missiological 

                                                
.lifeaction.org/revival-resources/revive/great-commission-44-2/getting-job-done/. 
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breakthrough.”8 They also defined ethne as “an ethnic or cultural people group.”9 Jason 

Mandryk defines evangelism as “[t]he activity of Christians spreading the gospel.”10 He 

also defined Evangelization as, “The process of proclaiming the gospel and seeing the 

outworking of such proclamation”11 

Lostness. In defining lostness, Michael Pocock and others state, 

The related perspective of lostness is also fundamental to a biblical view of reality. 
Jesus “came to seek and to save what was lost” (Luke 19:10). In Luke 15, Christ 
responds to the criticism that he “welcomes sinners and eats with them” (v. 2) by 
illustrating the joy of finding something that was lost. The emphasis is that finding 
the lost sheep, the lost coin, and the lost son brings joy. The parable of the lost son 
reveals that some of the apparent saved may in fact, be lost. The Great Commission 
recorded in Mark illustrates that the goal of world evangelization is in finding the 
lost: “Go into all the world and preach the good news to all creation. Whoever 
believes and is baptized will be saved, but whoever does not believe will be 
condemned” (16:15-16). Lostness is inherent in many passages.12 

Missiology. The term “missiology” can be defined as the study of the church’s 

mission, especially with respect to missionary activity. Pocock defines missional as 

“[b]eing oriented toward mission in thinking, acting and living. Missional churches are 

churches that have mission as their heartbeat.”13  He also stated that a missionary is 

                                                
8Ralph D. Winter and Stephen C. Hawthorne, Perspectives on the World 

Christian Movement (Pasadena, CA: William Carey Library, 2002), 517. 

9Ibid., 110. 

10Mandryk, Operation World, 959. 

11Ibid. 

12Michael Pocock, Gailyn Van Rheenen, and Douglas McConnell, The 
Changing Face of World Missions: Engaging Contemporary Issues and Trends (Grand 
Rapids: Baker, 2005), 173. 

13Pocock, Van Rheenen, and McConnell, The Changing Face of World 
Missions, 16.  
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“[o]ne who is sent with a message. This word of Latin derivation has the same basic 

meaning as the wider use of the term “apostle” in the New Testament. Christian 

missionaries are commissioned by a local church to evangelize, plant churches and 

disciple people away from their home area and often among people of a different race, 

culture or language.”14  

John Piper, in his book Let the Nations Be Glad, defines panta ta ethne as 

“[a]ll the nations (people groups).”15 Jason Mandryk gives this definition of people 

movement: “A movement of a large number of non-Christians of a particular people into 

the Church. This is frequently a group decision. It presents a wonderful opportunity to 

win and disciple many for the Lord by leading them into a personal faith in the Lord 

Jesus Christ. Failure to do so can soon lead to nominalism or syncretism.”16  

People group. Stephen Hawthorne gives this definition, “From the viewpoint 

of evangelization, a ‘people group’ is the largest possible group within which the gospel 

can spread as a discipling or church planting movement without encountering barriers of 

understanding or acceptance.”17 

 Piper explains the terms “reached” or “unreached” as “terms widely used 

today to describe people groups and areas that have or have not responded to the 

preaching of the gospel. Use of the term has been continued in this book despite the 

                                                
14Ibid., 960. 

15John Piper, Let The Nations Be Glad: The Supremacy of God in Missions 
(Grand Rapids: Baker, 2003), 167. 

16Mandryk, Operation World, 961. 

17Piper, Let The Nations Be Glad, 167. 
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faultiness of the terminology. Strictly, it should be a measure of the exposure of a people 

group to the gospel, not of the response.”18  

Short-term Mission. Mandryk penned the following definition of “short-term 

mission”: “Trips with a mission focus that range from one week to one or two years. 

They may be organized by churches, agencies, or even individuals for a variety of 

reasons (from English language camps to church-building projects to evangelistic 

campaigns.)”19 

Strategic planning. According to Aubrey Malphurs, “strategic planning” refers 

to “the process of thinking and acting. It involves thinking through and then doing the 

church’s ministry. It is a process, not something you do one time and then abandon. This 

means that it has to be consistent in the life of the church and the ministry of its 

leaders.”20  

Sycretism. Mandryk defines “syncretism” as “[t]he attempt to synthesize 

elements of different religious systems into a single body of belief and practice. Baha’i, 

for instance, is a synthesis of Islamic, Christian and other religious tenants. Some African 

indigenous churches have sought to synthesize elements of Christianity with pre-

Christian traditional beliefs.”21  

                                                
18Mandryk, Operation World, 961. 

19Pocock, Van Rheenen and McConnell, The Changing Face of World 
Missions, 16. 

20Aubrey Malphurs Advanced Strategic Planning, (Grand Rapids: Baker 
books, 1999), 11. 

21Mandryk, Operation World, 961. 
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 10/40 window. Mandryk gives a succinct explanation of the 10/40 Window. 

He explains, “The area of the world between latitudes 10 degrees and 40 degrees north of 

the equator, covering North Africa, the Middle East and Asia. This window contains most 

of the world’s areas of greatest physical and spiritual need, most of the world’s least 

reached peoples and most of the governments that actively oppose Christianity.”22 

A limitation in this project was its fifteen-week duration. However, this 

limitation provided a window of opportunity to make significant inroads into the lives of 

students. This short time line will also gave urgency to the members of the WBCJAX 

Student and College Missional Strategy Planning Team.  

This project had four delimitations. The first delimitation was that the students 

of the Westside Baptist Church of Jacksonville were the primary recipients of this 

project. A second delimitation was that only seven adults were involved in the strategic 

planning process for present and future missional activities for the group. The third 

delimitation was that the project was only for church members. A final major delimitation 

was that the proposed field to affect was the whole world.   

Research Methodology 

At the outset of the project a forty question survey was given on week 1 to 

those engaged in the research (see appendix 3).  This same test was given during the final 

class to gauge any statistical movement. The four areas of questioning involved questions 

from Scripture, questions regarding the current world situation in missions, questions 

about Westside’s mission initiatives, and questions about personal involvement in 

                                                
22Ibid., 957. 
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missions. This goal was considered successfully met when basic progression/movement 

was seen on the test. 

Additionally, nine lessons based on the truths of chapters 2 and 3 of this 

ministry project provided the basis of these lessons. These lessons entitled Embracing the 

Mission are original to this project and cover the whole of the work of chapters 2 and 3 

(see appendix 5). These lessons provided the background teaching to increase knowledge 

of the mission of God and encourage their involvement in it through the local church. The 

project was deemed a success when the nine lessons were taught with passion and clarity 

in the participants. 

Also, the WBCJAX Student and College Missional Strategy Planning Team 

was selected and provided the enclosed template to guide their deliberations (see 

appendices 1 and 2). This instrument guided the group to produce a strategic missional 

plan for the students of the church as they pass through the important student ministry 

years. This group of seven was directed to forge a plan during six bi-weekly meetings 

that the student and college ministries could use for years to come. The project was 

deemed a success when the team produced a plan that was acceptable to the pastor, the 

pastoral staff members, and the workers and teachers within those divisions. The true 

success will be when this plan is implemented over the course of the eleven years of 

student ministry, providing each student the maximum exposure to the great harvest 

fields of our world. This project cannot codify the expected result, but in God’s grace, 

real students making missional commitments for a lifetime was the expected result. 

The Covenant to Embrace the Comprehensive Missions Strategy of the Student 

Ministry of the Westside Baptist Church of Jacksonville gave the final indication of the 
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students passion for the Mission of God (see appendix 4). This project was deemed a 

success when seventy five percent of the students signed this covenant. 
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CHAPTER 2 
 

THE SCRIPTURAL AND THEOLOGICAL BASES FOR THE LOCAL  
CHURCH BEING THE LEADING AGENT IN THE  

MISSION OF GOD IN THE WORLD 

    Scripture provides the blueprint for engaging both believers’ lives and 

ministries in the mission of God. The term the mission of God in this paper is referring to 

the plan of redemption; that is the exclusive plan of God to bring glory to Himself 

through the whole of history. God will accomplish His plan. One view of this plan is 

presented by James Hamilton:  

The center of biblical theology is the glory of God in salvation through judgment, as 
seen in the creation and covenant, salvation history and story line, exodus and exile, 
new exodus and return to Eden, warning and repentance, fear of God and wrath to 
come. He will save and judge, and there will be no need of sun or moon, for the 
glory of God and the Lamb will shine forever.1  

This narrative is best viewed by envisioning people from all of the people 

groups of the world being blessed and thus reached, with the church being the agency in 

this generation to bring this vision to pass. John Piper, in his work Let The Nations be 

Glad, made this penetrating statement: 

Thus, when Jesus says in Mark 13:10 that “the gospel must first be proclaimed to all 
nations (panta ta ethne),” there is no good reason for construing this to mean 
anything other than that the gospel must reach all the peoples of the world before 
the end comes. And when Jesus says, “go and make disciples of all the nations 
(panta ta ethne),” there is no good reason for construing this to mean anything other 
than that the missionary task of the church is to press on to all the unreached peoples 
until the Lord comes. Jesus commands it, and he assures us that it will be done 
before he comes again. He can make that promise because he himself is  his church 

                                                
1James M. Hamilton, God’s Glory in Salvation through Judgment: A Biblical 

Theology (Wheaton IL: Crossway, 2010), 551. 
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from all the peoples. All authority in heaven and on earth has been given to him for 
this very thing (Matt. 28:18).2 

 
Christopher Wright identifies the church in this generation as the agent of God 

to carry out his mission. He calls it “the church with a mission”: 

Finally the biblical narrative introduces us to ourselves as the church with a mission. 
As Luke 24:45-47 indicates, Jesus entrusted the church a mission that is directly 
rooted in his own identity, passion and victory as the crucified and risen Messiah. 
Jesus immediately followed this text with the words, “You are witnesses”—a 
mandate repeated in Acts 1:8, “You will be my witnesses.” . . . The church’s 
mission flows from the identity of God and his Christ. When you know who God is, 
when you know who Jesus is, witnessing mission is the unavoidable outcome . . . . 
So again, the mission of the church flows from the mission of God and the 
fulfillment of God’s mandate . . . . [A] missional hermeneutic means that we seek 
and read any part of the Bible in light of . . . God’s calling of the church, the 
community of believing Jews and Gentiles who constitute the extended people of 
the Abraham covenant, to be the agent of God’s blessing to the nations in the name 
and for the glory of the Lord Jesus Christ.3  
 

The church emerges in the New Testament as fulfillment of and agent in the 

mission of God through the church age. Darrell Bock explains the movement of the 

church and its expanded authority through the book of Acts: 

So the Church age represents a sneak preview of Christ’s coming earthly rule. . . . 
The church, though it lives in an era of fulfillment, also awaits the consummation of 
God’s promises. For Luke, the uniqueness of the church is not so much that she is 
Spirit-indwelt, for that was anticipated by the new covenant. Rather, she is Spirit-
indwelt in a way that includes Gentiles (cf. Eph 3:4-6; Col 1:24-29), something of 
the Abrahamic promise anticipated (Gen 12:3) but did not spell out in detail . . . . It 
is interesting to note that in Acts the term for Church (ejkklhsiva, ekklēsia), when it 
refers to this new community, appears almost always in narrative notes and 
summaries (Acts 8:1, 3; 9:31; 11:22, 26; 12:1, 5; 13:1; 14:23, 27; 15:3-4, 22, 41; 
16:5; 18:22; 19:32, 39, 41; 20:17). . . . From the beginning, the church has structure, 
authority, and accountability. . . . [T]he church expands under the leadership of the 

                                                
2John Piper, Let the Nations Be Glad: The Supremacy of God in Missions 

(Grand Rapids: Baker, 2003), 188. 

3Christopher J. H. Wright, The Mission of God (Downers Grove, IL: 
InterVarsity, 2006), 66-69.  
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apostles, who have oversight over the church. As reliable witnesses of what they 
had seen firsthand, they proclaim the message about Jesus. They take the message to 
a broader audience and form a new community by God’s direct intervention.4 

In discussing the various participants in the process of Short Term Missions 

(STM) for students that would include the church, the student and the sending agency, 

Michael Wilder and Shane Parker affirm that the church is the initial or primary agency 

in the sending of missionaries. “Since the disciple-making charge has been given the 

church, that is where the ultimate vision for the STM strategy and development, as it is 

experienced in the lives of the participants, should begin.”5 

There are several major passages of Scripture that introduce people to God’s 

heart for mission. Starting in Genesis chapter three the fall of man has brought about the 

need for redemption and therefore a redeemer, or a savior. Andreas Köstenberger and 

Peter O’Brien comment: “A bright note, however, appears in verse 15, where the Lord 

promises that the seed of the woman will defeat the serpent. Christian scholars have 

understood this as the protoevangelium, the first glimmer of the gospel.”6 Wilder and 

Parker continue, 

Desmond Alexander further clarifies that this promise of “good news” in “the seed 
of the woman” is to be seen as “referring to a single individual and not numerous 
descendants.” The move toward the fulfillment of this promise, then, becomes the 
key narrative element in the remainder of the book of Genesis and the whole Old 
Testament. The manner in which this fulfillment unfolds is clarifies and refined in 

                                                
4Darrell L. Bock, The Theology of Luke and Acts (Grand Rapids: Zondervan 

2012), 375-77. 

5Michael S. Wilder and Shane W. Parker, Transformission (Nashville: B&H, 
2010), 37. 

6Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 
Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 27. 
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each of the further promises of the Abrahamic (Gen 12:1-3) and Davidic (2 Sam 7) 
covenants.7 

 
The promise of Christ the redeemer is seen here. Therefore, by the time we 

reach the end of the first eleven chapters of Genesis there are 70 nations that are the 

backdrop of the dramatic call of Abraham that follows.8 God’s story of redemption 

continues in Genesis 12 with God’s promise to Abraham that all of the families of the 

earth would be blessed through him. Our Lord commissioned the disciples with the 

directive to go into the entire world and preach the gospel to every creature. While the 

apostles were busy engaging in mission in the book of Acts, they were going to the ends 

of the earth with the gospel; as sent out by their local church. In Romans 10, Paul clearly 

teaches that the message of salvation is offered to all, and the method of getting that 

message out comes through the sending out of missionaries. Interestingly, God has 

chosen to use frail human beings to carry the gospel message. Galatians 2 reveals the 

level of dedication required of servants of God to get the message of God out to the ends 

of the earth. Finally the great worship scenes in the book of Revelation remind us of the 

consummation of the age when a host of people from every nation tribe and language will 

worship around the throne of God. 

The Mission of God as Revealed in Genesis 12 
 

God declared His specific mission early in Scripture in the call of Abraham, as 

seen in Genesis 12:1-3: “Now the LORD said to Abram, ‘Go from your country and your 

kindred and your father's house to the land that I will show you.  And I will make of you 

                                                
7Wilder and Parker, Transformission, 20. 

8Ibid. 
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a great nation, and I will bless you and make your name great, so that you will be a 

blessing.  I will bless those who bless you, and him who dishonors you I will curse, and in 

you all the families of the earth shall be blessed.’” Abraham showed his obedience by 

immediately leaving his native land and traveled towards the place where God would 

lead him. 

Wright links the Great Commission of Matthew with its origin in the 

Abrahamic call of Genesis, and thus traces redemptive history from the Old Testament to 

the New Testament:  

Matthew begins his gospel affirming Jesus the messiah as son of Abraham and ends 
it with the mission mandate that would encompass all nations. He thus sets the 
church also under the authority of the Abrahamic mission. The words of Jesus to his 
disciples in Matthew 28:18-20, the so-called Great Commission, could be seen as a 
Christological mutation of the original Abrahamic commission—“Go . . . and be a 
blessing . . . and all the nations on earth will be blessed through you.” Genesis 12:1-
3, then, launches redemptive history within the continuum of wider human history – 
all of which is also, of course, under the sovereign plan of God. And it launches that 
history as the history of mission—the mission that God takes on himself in his 
categorical commitments to Abraham and his offspring, and the mission that God 
lays on Abraham in consequence—“Be a blessing.” It would be entirely appropriate 
and no bad thing, if we took this text as “the Great Commission.” Certainly it is the 
biblical foundation on which the text in Matthew is based that is usually elevated to 
that role.9 

 
God’s program for blessing all of the nations through Abraham is clarified in 

Genesis 12. Victor Hamilton has this to say:  

V. 2 had already said that Abram would be a blessing. But to whom? For whom? 
Now we have our answer: all the earth’s clans (or peoples, families), like those 
mentioned in Gen. 10. Here is Yahweh’s programmatic statement, Sinister nations 
and peoples of the earth, such as we read about in chs. 3-11, are to be blessed 
through Abram.10  

                                                
9Wright, The Mission of God, 213-14. 

10Victor P. Hamilton, The Book of Genesis Chapters 1-17, The New 
International Commentary on the Old Testament, vol. 1 (Grand Rapids: Eerdmans, 1990), 
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Beginning here, the mission of God can be traced through Abraham’s line, the covenant 

people, Israel. 

Kenneth Mathews helps us understand the world situation at the time of 

Abraham and God’s plan for the nations. “There was a world of peoples before the call of 

Abram, and it is that map of peoples that concerns the God of Abram ultimately. Out of 

concern for the salvation of the nations, God calls Abram and his posterity.”11 And so, 

not just the existing peoples of the earth at that time, but all of the people who would 

populate the earth at the consummation of history will be blessed through Abraham. 

Furthermore, Mathews points out that “although the call is directed to the individual 

Abram, it is intended ultimately for the salvation of the world’s peoples.”12 God intends 

to do the good work of redemption, all the while using humans to do it, so that humanity 

will learn total dependence on Him. The author continues, “While relating the promises 

of vv. 2-3, God is the initiator and consummator. Abram is dependent on the Lord to 

achieve the promises; he only has the divine word to rely on. Abram is the passive 

recipient of the divine will.”13 God’s call to Abraham started with Him alone. 

From God’s promise to Abraham, God’s plan of blessing through Abraham is 

traced clearly from that starting point, throughout the Old Testament narratives and right 

into the New Testament. Mathews writes, 

                                                
374. 

11Kenneth A. Mathews, Genesis 1-11:26, New American Commentary 
(Nashville: Broadman & Holman, 1996), 430. 

12Kenneth A. Mathews, Genesis 11:27-50:26, New American Commentary 
(Nashville: Broadman & Holman, 2005), 105. 
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The revelation at Sanai to Moses repeats the promise and applies them to Israel 
(Exod 3:6-9, 14-17; 6:2-8) as a priestly “nation” (Exod 19:6). For the psalmists, 
blessings upon restored Israel brings salvation to the nations (Pss 67; 98). In 
particular the Davidic offspring is the means whereby the Lord will enrich the 
nations (e.g., Ps 72:17; Isa 11:10-12; 55:3-5; Amos 9:11-12). The apostles also take 
up the promises and identify Jesus Christ as the Savior who obtains the blessing for 
those that believe. Peter appropriates the promise of universal blessing as found in 
22:18 and 26:4 (alluding to 12:3), which read “through your offspring,” referring to 
Abraham’s descendants as the resource for blessing. Peter urges his fellow Jews to 
repent so that they will receive the fulfillment of the ancient promise (Acts 3:25-26). 
Paul also views the promise of blessing fulfilled in Jesus Christ, but he applies it to 
the Gentiles (Gal 3:28). He conflates the Greek of 12:3 and 26:4, where in the latter 
verse the LXX reads “all the nations” (panta ta ethne), suiting the apostle’s 
application to the Gentiles. Peter too moderated 22:18, LXX (26:4, LXX) for his 
Jewish audience by translating “all (the) peoples” (pasai ai patriai; Acts 3:25). The 
apostles considered the church to be the recipients of the promises made to Abram, 
the Jew first and then the Gentile (Romans 1:16; 2:9-10) the Lord announced by 
12:3 the “gospel” to the waiting world of peoples (Galatians 3:8).14 

Scripture clearly teaches in Galatians 3:8 that the call of Abraham in Genesis 

12 is linked with the mission of our Lord in the New Testament. Paul taught that when 

God said to Abraham in Genesis 12:3: “in you all the families of the earth shall be 

blessed.” He literally “preached the gospel beforehand to Abraham.”  These verses 

demonstrate a compound blessing that resulted in Abraham obeying God’s command. 

The first was that Abraham alone would be blessed. Second, Abraham’s name will be 

used as a blessing. Third, those who bless Abraham will be blessed by God. Lastly, God 

will bless all of the nations through Abraham.15 

Genesis 12:1-3 reveals the great principles, in their nucleus form that will 

prove consistent through the ages as God’s mission unfolds from the call of Abraham, the 

                                                
13Mathews, Genesis 11:27-50:26, 106. 

14Ibid., 118.  

15Gordon J. Wenham, Genesis 1-15, Word Biblical Commentary (Waco, TX: 
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Abrahamic Covenant (Gen 15), and Abraham’s covenant of circumcision (Gen 17). The 

thread of mission development in the Old Testament continues in part through David, 

especially in Second Samuel 7:9-11, which, according to Köstenberger and O’Brien, 

“contains important illusions to Genesis 12:1-3 which suggest that what God has in store 

for David is a reiteration, if not a partial fulfillment, of what was promised to Abraham. 

So Yahweh says that he will make David’s ‘name great’ (v 9), and this is probably to be 

read in the light of the promise of a great name to Abraham (cf. Gen. 12:2).”16 

Köstenberger and O’Brien continue, “What is more, the promises given to David are as 

Israel’s representative. As King in Israel, he embodies and represents the people.”17 

God’s covenant people, Israel are embodied in David.  

Wayne Grudem expands on the covenant God made with his people Israel 

explaining the nature of the Covenant of Grace beginning in the Old Testament and going 

into the New Testament. Israel is the covenant nation and people through which God 

carries out his plan of redemption in the Old Testament, but in the New Testament the 

fulfillment of the covenant, which is now carried out through the church, the covenant 

people of God: 

The promise of blessings in the covenant was a promise of eternal life with God. 
This promise was repeated frequently through the Old and the New Testaments. 
God promised that he would be their God and that they would be his people. “And I 
will establish my covenant between me and you and your descendants after you 
throughout their generations for an everlasting covenant, to be God to you and to 
your descendants after you” (Gen 17:7). “I will be their God and they will be my 

                                                
Word, 1987), 278.  

16Köstenberger and O’Brien, Salvation to the Ends of the Earth, 39. 

17Ibid. 
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people” (Jer. 31:33). “And they shall be my people and I will be their God…I will 
make with them an everlasting covenant” (Jer. 32:38-40; cf. Ezek. 34:30-31; 36:28; 
37:26-27). This theme is picked up in the New Testament as well: “I will be their 
God, and they shall be my people” (2 Cor. 6:16; cf. a similar theme in vv. 17-18; 
also 1 Peter 2:9-10). In speaking of the new covenant, the author of Hebrews quotes 
Jeremiah 31: “I will be their God, and they shall be my people” (Heb. 8:10). This 
blessing finds fulfillment in the church, which is the people of God, but it finds its 
greatest fulfillment in the new heaven and new earth, as John sees in his vision of 
the age to come: “Behold, the dwelling of God is with men. He who will dwell with 
them, and they shall be his people, and God himself will be with them” (Rev. 
21:3).18 

Köstenberger and O’Brien complete the missions’ link from Old to New 

Testament with an exposition of Isaiah 66:18-24:  

We conclude this chapter on mission in the Old Testament by turning to the final 
chapter of Isaiah (66:18-24), an eschatological ‘vision of staggering proportions’ 
(Motyer 1993: 540), in which God’s gracious plan for the world is marvelously 
presented. The Lord himself is the missionary who gathers and rescues, not simply 
the dispersed of Israel, but also people from ‘all nations’, in order that they may see 
his glory. The goal of the mission is the glory of God, that he may be known and 
honored for who he really is . . . . The divine mission will know no boundaries, 
racial, national or geographic, for it is to extend to all the world. The nations 
themselves are harvested so that Gentile converts from all peoples are brought to the 
Lord’s holy mountain in Jerusalem and presented to him as holy offerings. . . . Both 
believing Jews and converted Gentiles are amazingly described as ‘brothers’ in the 
family . . . a word of assurance is addressed to believing Israelites, the true children 
of Abraham in the old testament. The promises of the Abrahamic covenant will not 
fail. . . . God is creator and ruler of the universe. His mission is . . . simply the 
outworking of the intentions he had at the beginning, expressed in the blessing he 
pronounced on the first pair and confirmed in the promises he made to Abraham.19  

      

The Mission of God as Revealed in Matthew 28 
 

 The mission of God as recorded in the Great Commission text in Matthew’s 

account declares that the mission of God is to make disciples of all the nations. Matthew 

                                                
18Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994), 

520. 

19Ibid., 52-53. 
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28:18-20 says, “And Jesus came and said to them, ‘All authority in heaven and on earth 

has been given to me. Go therefore and make disciples of all nations, baptizing them in 

the name of the Father and of the Son and of the Holy Spirit, teaching them to observe all 

that I have commanded you. And behold, I am with you always, to the end of the age.’” 

The command of our Lord is clear, not only to His disciples present with Him but to 

every believer of every age. Craig Blomberg writes, “The disciples represent everyone in 

the church to which he writes and, derivatively, everyone who professes to follow Christ 

in any age.”20 The disciples are to make disciples of all the nations and this is 

accomplished through the words of Jesus: “and that repentance and forgiveness of sins 

should be proclaimed in his name to all nations, beginning from Jerusalem” (Luke 

24:47). God brings salvation through the preaching of the gospel and the active work of 

the Holy Spirit in the making of disciples. The gospel then must be preached to all the 

nations. Then, the disciples are to teach them everything that Jesus commanded them. 

Here are the two primary priorities of the church; that of evangelism and discipleship. 

Then Jesus gives the promise of His presence (Immanuel—“God with us”) to those who 

would go and take the gospel to the nations.  He is with believers to the end of the age, or 

until His return, and then to be with Him forever. 

Blomberg states, “‘All nations’ translates panta ta ethne. The two main options 

for interpreting ethne are Gentiles (non-Jews) and peoples (somewhat equivalent to 

ethnic groups).”21 Here is the connection with the Abrahamic Covenant and the great 

                                                
20Craig L. Blomberg, Matthew, The New American Commentary (Nashville: 

Broadman, 1992), 433. 

21Ibid., 431. 
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worship scenes of Revelation. God will be glorified when Gentile people groups and 

Jews alike will be worshiping around the throne. D. A. Carson makes the point that it will 

not only be Gentiles, but Jews alike. He states, “a good case can be made for saying that 

the full expression, panta ta ethne, used four times in Matthew (24:9, 14; 25:32) uses 

ethne in its basic sense of ‘tribes,’ ‘nations,’ or ‘peoples’ and means ‘all peoples (without 

distinction)’ or ‘all nations (without distinction),’ whereby including Jews.”22 Matthew 

1:1 records the genealogy of Jesus Christ, “The book of the genealogy of Jesus Christ, the 

son of David, the son of Abraham.” D. A. Carson, in his comments on this verse, delivers 

the link between Abraham in the Old Testament to the coming of Jesus as the Messiah in 

the New Testament.  

Jesus is also “son of Abraham” It could not be otherwise, granted that he is a son of 
David. Yet Abraham is mentioned for several important reasons. “son of Abraham” 
may have been a recognized messianic title in some branches of Judaism (cf. T Levi 
8:15). The covenant with the Jewish people had first been made with Abraham (Gen 
12:1-3; 17:7; 22:18), a connection Paul sees as basic to Christianity (Gal 3:16). 
More important, Genesis 22:18 had promised that through Abraham’s offspring “all 
nations” (panta ta ethne, LXX) would be blessed; so with this allusion to Abraham, 
Matthew is preparing his readers for the final words of this offspring from 
Abraham—the commission to make disciples of “all nations” (28:19, panta ta 
ethne).23 

Carson completes this thought in his comments on Matthew 28. He argues, 

“More telling yet, Matthew’s Gospel is now, in its final verses, returning to the theme 

introduced in the very first verse (see 1:1)—that the blessings promised to Abraham and 

                                                
22D. A. Carson, Matthew, in vol. 8 of The Expositor’s Bible Commentary, ed. 

Frank Gaebelein and J. D. Douglas (Grand Rapids: Zondervan, 1984), 596. 

23Ibid., 62. 
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through him to all peoples on earth (Gen 12:3) are now to be  fulfilled in Jesus the 

Messiah.”24 

In Matthew 28, Christ tasks the disciples with the mission to carry the gospel 

to all of the nations and to make disciples of them. Only then will the plan come to 

completion. According to Carson, “The period between the commission and 

consummation is of indefinite length; but whatever its duration, it is the time of the 

church’s mission and of preliminary enjoyment of her Lord’s presence.”25 One of the 

purposes of the church is ministry to the world, according to Wayne Grudem: “Jesus told 

his disciples that they should “make disciples of all nations” (Matt. 28:19). This 

evangelistic work of declaring the gospel is the primary ministry that the church has 

toward the world.”26 Millard Erickson lists evangelism as the first and primary function 

of the church. Referring to Matthew 28:19-20 and Acts 1:8, he writes,  

The one topic emphasized in both accounts of Jesus’ last words to his disciples is 
evangelism . . . . This was the final point Jesus made to his disciples. It appears that 
he regarded evangelism as the very reason for their being. . . . Having all authority, 
he commissioned the disciples to be his agents. Thus they had the right to go and 
evangelize all nations.27 

The absoluteness of the command of Christ is clear as noted by the use of the 

word “all” in this text. Jesus has been given all authority from God His Father, therefore 

the disciples are to make disciples of all the nations and they are to obey all of the 

                                                
24Ibid., 596. 

25Ibid., 599. 

26Grudem, Systematic Theology, 867-68.  

27Millard J. Erickson, Christian Theology (Grand Rapids: Baker, 1998), 1061-
62. 
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commands of Jesus, with the grand promise that Jesus will be with them always or 

literally “all the days.” David Turner comments,  

The universality of Jesus’ power and perpetuity of his presence provide the dynamic 
for the universal discipleship mandate. The disciples will be able to disciple all the 
nations only as they recognize that Jesus has been given all authority and that he 
will be with them all the days until the end. The universal task is daunting, but it can 
be done because of the continuing power and presence of Jesus.28 

 
These verses highlight nine important biblical principles. First, Jesus has been 

given by His Father all of the authority in the universe (v. 18a). Carson writes, 

The son becomes the one through whom all God’s authority is mediated. He is, as it 
were, the mediatorial king. This well-defined exercise of authority is given Jesus as 
the climactic vindication of his humiliation (cf. Phil 2:5-11); and it marks a turning 
point in redemptive history, for Messiah’s “kingdom” (i.e., his “king-dominion,” the 
exercise of his divine and saving authority; see on 3:2; 13:37-39) has dawned in new 
power.29 

 
Second, the disciples must go with the gospel to the ends of the earth (v.19a). 

Carson explains carefully the full impact of the word “go” and corrects the notion that we 

are just to make disciples “as we go,” rather than the clear directive to go to the nations 

with the gospel. He argues, “In the Greek, ‘go’—like ‘baptizing’ and ‘teaching’—is a 

participle. Only the verb ‘make disciples’ . . . is imperative. Some have deduced from this 

that Jesus’ commission is simply to make disciples ‘as we go’ (i.e., wherever we are) and 

constitutes no basis for going somewhere special in order to serve as missionaries.”30 He 

mentions several correctives to this view. One  is “when a participle functions as a 

                                                
28David L. Turner, The Gospel of Matthew, Cornerstone Biblical Commentary 

(Carol Stream, IL: Tyndale, 2005), 377. 

29Carson, Matthew, 594-95. 

30Ibid., 595. 



 

 27 

circumstantial participle dependent on an imperative, it normally gains some imperatival 

force.”31 This means that the “go” is dependent on the imperative of the verb “make 

disciples” and therefore the “go” command has the force of the imperative verb to go 

along with it. Additionally, Carson adds, “While it remains true to say that the main 

imperative force rests with ‘make disciples,’ not with ‘go,’ in a context that demands that 

this ministry extend to ‘all nations,’ it is difficult to believe that ‘go’ has lost all 

imperatival force.”32 Finally, Carson concludes, “From the perspective of mission 

strategy, It is important to remember that the Great Commission is preserved in several 

complementary forms that, taken together, can only be circumvented by considerable 

exegetical ingenuity.”33 Taken together, it is clear that Jesus commissioned His disciples 

to go to the nations, and thus believers have the same commission today. 

Third, the primary job of the disciples is to make disciples (v. 19b). Carson, 

commenting on Matthew 28, gives the definition of a disciple, not just in Jesus’ day, but 

a definition that includes every disciple of Jesus of every age, including our own: 

To disciple a person to Christ is to bring him into relation of pupil to teacher, 
‘taking the yoke’ of authoritative instruction (11:29), accepting what he says as true 
because he says it, and submitting to his requirements as right because he makes 
them (Broadus). Disciples are those who hear, understand, and obey Jesus’ teaching 
(12:46-50). The injunction is given at least to the Eleven, but to the Eleven in their 
own role as disciples (v.16). Therefore they are paradigms for all disciples. 
Plausibly the command is given to a larger gathering of disciples (see on vv.10, 16-
17). Either way it is binding on all Jesus’ disciples to make others what they 
themselves are—disciples of Jesus Christ.34 

                                                
31Ibid. 

32Ibid. 

33Ibid. 

34Ibid., 595-96. 
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Fourth, the panta ta ethne is the target of missions (v. 19c). Andreas 

Köstenberger explains the enormity of the task: 

Perhaps the most striking element of the present command, however, is the fact that 
Jesus’ followers are called not merely to disciple individuals but entire nations, 
indeed all nations. The vision is as startling as it is grand. Apart from Jesus’ promise 
of his continuing presence with his own, it would surely have to be judged 
hopelessly ambitious and beyond reach. As already argued, “all the nations” 
includes Israel. Nevertheless, the primary focus in the present context may well be 
said to lie in the evangelization of the (Gentile) nations other than Israel.35 

Fifth, baptism is the outward authentication of discipleship (v. 19d). Blomberg 

explains that the baptism that Jesus was referring to was the same as His own baptism by 

John in the Jordan and the other instances of John’s disciples baptizing and Jesus’ 

disciples baptizing, instances found in the Gospels. “Without further qualification, 

baptism will most naturally refer to that which John and Jesus have already practiced (see 

under 3:1-17; cf. John 3:26; 4:1-3). ‘Them’ (autos) shifts the masculine pronoun from the 

neuter peoples (ethne) and therefore implies a shift from groups to individuals (as in 

25:32).”36  

Sixth, trinitarian language is to be used in the ordinance of baptism (v. 19e). 

Köstenberger explains, “Baptism is to be administered in (eis) the name (singular) of the 

Father and the Son and the Holy Spirit, the most straightforward trinitarian formula in the 

entire New Testament.”37 
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      Seventh, new disciples are to be taught everything that Jesus taught them (v. 

20a). This would include everything that is recorded in not only Matthew’s Gospel but 

the other Gospels as well. Köstenberger explains that “the present charge makes clear that 

mission entails the nurturing of converts into the full obedience of faith, not merely the 

proclamation of the gospel.”38   

Eighth, Jesus promises to be with then, and with us, as we make disciples (v. 

20b). Blomberg gives light as to how Jesus’ presence will be with His followers: 

Matthew closes his Gospel with Jesus’ promise to be spiritually present with his 
followers until the end of the age, that is, until his return, when he will once again 
be present bodily (although “the end of the age” might be an idiom roughly 
equivalent to forever). John describes how Jesus had explained this provision in 
much more detail as the ministry of the Holy Spirit (John 13-17). Acts 2 will 
describe the decisive moment of the fulfillment of this promise at Pentecost.39 

 
Ninth, the work of Jesus will go on to the end of the age (v. 20c). Turner 

writes,  

This presence is permanent, lasting until “the end of the age.” This expression has 
been used previously (13:39-40, 49; 24:3) and clearly refers to the time of 
eschatological judgment at the conclusion of the present order. Because the end of 
the age is in view, it seems clear that this commission is not merely for the original 
disciples, but for the disciples of the disciples of the disciples, in perpetuity until 
Jesus returns. All during this time there will never be a day when Jesus will not be 
present with the disciples as they are busy about the business of the Kingdom.40  

The Mission of God as Revealed in Acts 13 
 

The mission of God continues to unfold through the mission sending activity 

of the church at Antioch as a model for the church today. This first missionary journey of 
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Paul and Barnabas, sent from the church at Antioch of Syria gives us a template for every 

church to embrace its comprehensive evangelistic mission from the church in its local 

context, to the ends of the earth. This involves the preaching of the Apostles and their 

strategic mission work of taking the gospel to the regions beyond, and establishing 

churches wherever they journeyed. Ben Witherington says of this passage that “it is 

Luke’s intent to portray this missionary journey as being the inaugural efforts by a church 

at planned evangelism of Gentiles as well as Jews, indeed the first planned efforts at 

overseas missions.”41 Acts 13:1-3 gives one this incredible narrative:  “Now there were in 

the church at Antioch prophets and teachers, Barnabas, Simeon who was called Niger, 

Lucius of Cyrene, Manaen a lifelong friend of Herod the tetrarch, and Saul.  While they 

were worshiping the Lord and fasting, the Holy Spirit said, ‘Set apart for me Barnabas 

and Saul for the work to which I have called them.’ Then after fasting and praying they 

laid their hands on them and sent them off.” 

Acts 13:1 describes the setting and leadership of the Church in Antioch. This 

church was born out of the persecution of Stephen in Jerusalem (Acts 7) from those who 

fled the persecution mentioned in Acts 11:19-20. Although they first witnessed only to 

Jews, they became the first Christian congregation to witness to Gentiles in their own 

city. Furthermore, the church at Antioch became the first church to send missionaries 

forth into the larger world.42 Miraculously, Saul who had approved of the execution of 
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Stephen (Acts 8:1), had subsequently been converted on the road to Damascus (Acts 9) 

and now had been brought by Barnabas (Acts 11:22-26) to Antioch. They had been 

serving together in this Christian outpost for a year. The setting was one of great grace as 

the disciples were first called Christians in Antioch. There was also great care and 

gracious giving for brothers in Judea who were experiencing a famine (Acts 11:27-30).  

The church had five spiritual leaders, with Paul and Barnabas being two of the five. 

These men were fervent men being described as prophets and teachers. William Larkin 

describes these church leaders: 

Luke sets the scene by listing the Antioch church leaders, at once spiritually gifted 
(prophets and teachers) and multiculturally and socioeconomically diverse. 
Barnabas, a Levite from Cyprus (4:36), labors alongside Simeon, a black man (with 
the nickname Niger), and Lucius, a Roman from Cyrene in North Africa. . . . 
Manaen, who in his youth was chosen as a companion to a prince, Herod Antipas, 
ministers with Saul, a Pharisee from Cilicia in southeast Asia Minor.43 

 
Acts 13:2 describes the environment in which the first missionaries were sent 

from the first missionary sending church. The worship of this church included prayer and 

fasting, and during a time of intersession, the Holy Spirit superintended the meeting and 

led the Church to send two of their pastors to the ends of the earth. What is new here is 

that this is the first instance in the New Testament where a local church was led to see the 

need for a witness beyond them to the larger world and commissioned missionaries to 

carry out that task.44   
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It was already clear from Acts 9 that Paul had been singled out by God as a 

special instrument to aid in the fulfilling of the divine salvation plan.”45 Barnabas also 

previous to this account was proven in ministry as he was named by the Apostles “son of 

encouragement” and was known for his generosity (Acts 4:36-37). He also vouched for 

Paul in a very critical time when the disciples in Jerusalem were afraid of him (Acts 9:26-

27). Furthermore, he is described in Acts 11:22-24 as the personal emissary from the 

Apostles in Jerusalem to see what was happening in Antioch, and upon arriving he 

ministered with the result that many people were added to the Lord. He is also described 

here as a man full of faith and the Holy Spirit. It is then that he personally found Paul and 

brought him to Antioch, and they together were entrusted with carrying the famine relief 

offering to Judea (Acts 11:25-30). Both of these men were long proven in their call and 

their worthiness for the task of missionary.  

Clearly, it was the Holy Spirit that orchestrated the events here. Bock writes, 

“The Spirit . . . leads into mission. So the first missionary journey of Paul comes as a 

result of the Spirit’s calling out Barnabas and Paul (Acts 3:2), with the result that they are 

said to have been sent out by the Holy Spirit (Acts 13:4).”46 The message became clear to 

the church members as a whole that God was calling these two to a special mission. John 

Stott answers the question about how the call was disclosed, and because one is not told 

specifically, “The most likely guess is that God spoke to the church through one of the 

prophets. But this call could have been inward rather than outward, that is, through the 
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Spirit’s witness in their hearts and minds.”47 Notice in verse 2 that the environment is 

worshipping and fasting before the Holy Spirit spoke, and then fasting and praying after 

the message is given in verse 3.48  

Witherington explains the clarity and the force with which the Holy Spirit 

made it clear about this matter of the call, the commission and the urgency of the call: 

The wording here is important—Paul and Barnabas are called to this specific work 
by God, not by the Antioch church and its leaders, but they are “set apart” for the 
task by this church’s leaders. The expression aforisate dh moi is emphatic. Not only 
is the verb in the imperative, but dh, an invitatory particle (“come now”), 
punctuates the matter, indicating the need for immediate action. The Spirit is 
beckoning “set them apart for me now.” The missionary task here is called and ergo, 
a work.49 

 
Acts 13:3 describes the method employed in Antioch to send their first 

missionary team out. In the environment of fasting and prayer and worship, in which the 

Holy Spirit made it clear to this local New Testament Church, about what God was 

clearly calling two of its pastors to do, they laid hands on them and sent them out. This 

demonstrates sensitivity to the Holy Spirit and immediate obedience. Bock describes the 

scene this way: “[T]he Spirit called them and the community commissioned them with 

the laying on of hands, just as the spirit enabled the Apostles as witnesses in Acts 2. Paul 

and Barnabas mirror that earlier community enablement as they take up the cause to 

witness to the light.”50 Stott explains further, “There is no evidence that Barnabas and 
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Saul ‘volunteered’ for missionary service; they were ‘sent’ by the Spirit through the 

church. Still today it is the responsibility of every local church (especially of its leaders) 

to be sensitive to the Holy Spirit, in order to discover whom he may be gifting and 

calling.”51 

The process is clear according to Larkin, “In this simple command we meet 

God’s basic answer to the question, Who sends the missionary? God sends the missionary 

through two essential complementary means: the personal, inward call to the individual 

and the outward confirmation through the church.”52 Furthermore, Larkin identifies 

Antioch as a model for all churches: 

Antioch, then becomes a model for the missionary vision and missionary 
deployment of every church. A church that embodies cultural diversity and has 
spiritually gifted, sensitive and obedient leaders will release into Christ’s service 
those so called, earnestly interceding for them and standing in solidarity with them. 
With more than half of the world’s population yet to hear the gospel for the first 
time, our Lord needs many more Antiochs.53 
 

Once commissioned, Paul and Barnabas were sent off by the Holy Spirit (Acts 

13:4) and were led by the Spirit to the places they would go. Although they had been set 

apart for the work they were to do, the work itself would not become apparent, until they 

were out on mission and being led to the people, places and work they would eventually 

do. Their journey is chronicled in the rest of Acts 13 and chapter 14, and then they return 

back to Antioch to report of their mission to their sending church (Acts 14:24-28). John 

Stott sums up their obedience, “It was not unlike the call of Abram, to him God had said, 
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‘Go to the land I will show you.’ To the Antiochine church God said, ‘Set apart for me 

Barnabas and Saul for the work to which I have called them.’ In both cases the call to go 

was clear, while the land and the work were not. So in both cases the response to God’s 

call required an adventurous step of faith.”54 

Many principles from the church at Antioch can be drawn that will help the 

local church today to embrace its mission of being the leading agent of the mission of 

God in the world. The church was born in persecution and was highly evangelistic (Acts 

7, Acts 11:19-24). The church gave generously to the needs of other believers (Acts 

11:27-30), as it was itself multicultural and diverse as evidenced by the diverse 

backgrounds of the five “prophets and teachers” in the leadership of the church in Acts 

13:1. Stott mentions that one was from Cyprus, two were from Africa, one was raised in 

Herod’s court and Saul was from Tarsus in Cilicia.55 The church was experiencing 

revival as the word was being ministered by Spirit-filled teachers (Acts 11:21, 24; 13:2).  

The church was fervent in prayer and worship and was involved in fasting to 

discern God’s will (Acts 13:2-3). The church was also intentional about sending out 

missionaries (v. 3). It was actively involved in seeking the Holy Spirit’s direction and 

will for them, and then received confirmation of that will as a corporate body (vv. 2-4). 

The church was willing to send out two of its top five leaders into an indefinite time of 

missionary service (vv. 1-4), as these men were previously called and qualified (Acts 

4:36-37, Acts 9:15-16, Gal 1:11-2:10). The body jointly commissioned the missionaries 
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and laid their hands on them in prayer (Acts 13:3). They were obedient to send the 

qualified missionaries out quickly (v. 3).  

The missionaries in chapter thirteen were commended to the work, not 

necessarily the specific place where they would minister (v. 2). Obedience to the clear 

direction of God was a hallmark of Antioch and its missionaries (v. 4). The missionaries 

were faithful to preach the word, for which they were severely persecuted, yet they 

experienced great joy and Holy Spirit power (Acts 13:50-52; 14:5, 19). At the end of the 

mission the missionaries reported back to their sending church, denoting accountability to 

the local church and the authority of the church over their mission (vv. 24-26). The 

church gathered together and rejoiced over the new souls that were saved and that the 

door of faith was now open to the Gentiles (v. 27). A time of debriefing and fellowship 

was enjoyed with the disciples of their sending church at Antioch (v. 28). 

The Mission of God as Revealed in Romans 10 
 

Romans chapter 10 identifies key biblical principles for the sending and 

support of missionaries.  Paul might have been referring to his own sending in Acts 13, 

where, years earlier he was sent by the church at Antioch on the first Gentile mission. 

Now in his theological masterpiece in Romans, Paul inserts four practical steps in the 

center of his theological argument:  

How then will they call on him in whom they have not believed? And how are they 
to believe in him of whom they have never heard? And how are they to hear without 
someone preaching? And how are they to preach unless they are sent? As it is 
written, “How beautiful are the feet of those who preach the good news!” (Rom 
10:14-15) 

 
Theologically, the larger passage, Romans 9:30-10:21, includes arguments 

from Paul about the unbelief of Israel, and that God has now offered salvation to the 

Gentiles as well. Köstenberger writes, 
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Paul states that those who belong to the people of God, whether Jews or Gentiles, 
believe the gospel message that Jesus is Lord and confess that God has raised him 
from the dead (10:9-10). This message is available to all and is universally 
proclaimed. Ultimately there is no distinction ‘between Jew and Gentile—the same 
Lord is Lord of all and richly blesses all who call on him, for, “Everyone who calls 
on the name or the Lord will be saved”’ (vv. 12-13).56 

 
Verses 14 and 15 are a call to evangelism and the sending of heralds to preach 

the gospel. The word “preaching” is kerysso in the Greek and means to “herald them.” 

Preaching is heralding the message. In ancient times, the role of the herald was vital, it 

was the major means of transmitting news in the public square or the marketplace. There 

could be no hearers without heralds, so it is with this gospel message.57 Douglas Moo 

states, 

Verse 14 and the first part of v. 15 contain a series of four parallel rhetorical 
questions, each beginning with the interrogative “how”. By repeating the verb from 
the end of one question at the beginning of the next, Paul creates a connected chain 
of steps that must be followed if a person is to be saved (v. 13). Paul in v. 13 has 
asserted a universally applicable principle: that salvation is granted to all who call 
on the Lord. But people cannot call on the Lord if they do not believe in him. They 
cannot believe in him if they do not hear the word that proclaims Christ. And that 
word will not be heard unless someone preaches it. But a preacher is nothing more 
than a herald, a person entrusted by another with a message, thus preaching cannot 
transpire unless someone sends the preachers.58 

 
The final verses of Romans 10 contain more arguments as to the universality of 

salvation, which was offered to Israel, but rejected. The truth that “faith comes from 

hearing . . . the word of Christ” (v. 17) is a further invitation to anyone who hears. God is 
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going to make Israel jealous through bringing Gentiles into the family of God, because of 

the hardened heart and dull hearing of Israel, and yet still the chapter concludes with God 

holding out his hands to disobedient Israel. The whole of the passage indicates that both 

Jews and Gentiles can now be saved, but they can only be saved through the preaching of 

the gospel by heralds who are sent to do the same. 

Paul’s call for evangelism in these verses is even more forceful if they are 

stated in reverse order, so that unless people are commissioned for the task , there will be 

no gospel preachers, and unless the gospel is preached, sinners will not hear Christ’s 

message and unless they hear they will not believe the truths of  his death and 

resurrection, and unless they believe these truths they will not call on the name of the 

Lord and unless they call on Him, they will not be saved.59 Thomas Schreiner comments, 

“When one combines [Rom] 1:18-32 and 10:14-17, it seems fair to conclude that people 

are not saved apart from the preaching of the gospel. It is this conviction that has driven 

the missionary impulse throughout history.”60 

However, the application of these verses needs to be made to the local New 

Testament church today. As Schreiner writes, “We should note here the implications of 

this principle for contemporary missions, even though it is not the primary issue Paul 

addresses.”61 
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It is clear that Paul was called by God in Acts 9:15 saying that “he is a chosen 

instrument of mine to carry my name before the gentiles, and to kings and the children of 

Israel.” So from the time of his salvation he was also called to preach to the Gentiles as 

well as to Israel. Additionally, Paul was approved by the Apostles in Jerusalem (Gal 2:9). 

In Acts 13:2, he and Barnabas were set apart for the work which He (the Holy Spirit) had 

called them to. Finally, it was the church as a corporate body that commissioned them for 

their missionary journey after fasting and praying for them (Acts 13:3). Upon return from 

their mission in Acts 14, they reported back to their sending church. Truly the local 

church had authority in this process, in cooperation with the Spirit of God. 

Five principles from Romans 10:14-15 can be drawn that will help the local 

church today to embrace its mission of being the leading agent of the mission of God in 

the world. First, understanding that salvation in available to all who believe on Christ, the 

church must be proactive in sending out heralds from their congregation with the gospel. 

Second, understanding that people cannot be saved without hearing the gospel message, 

the church should be intentional about sending missionary/evangelist/heralds out from the 

church to all the nations. Third, understanding their own responsibility in cooperating 

with the Holy Spirit, each local body of believers should intentionally support those from 

their congregation who are going with the gospel. Fourth, understanding the blessing 

given to those with beautiful feet who go with the gospel, the church should earnestly 

pray for heralds to go from their congregation, and should be intentionally seeking out 

those whom God is calling for this work. Fifth, understanding the local nature of New 

Testament churches, each local church should be sending heralds into the streets of their 

own city, as well as to the nations. 
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The Mission of God as Revealed in Galatians 2 

Carrying out the mission of God can only be accomplished through total 

dedication and surrender on the part of the individual to the sovereign call of God to 

embrace a missional lifestyle in daily life. Galatians 2:20 gives us the key to this life: “I 

have been crucified with Christ. It is no longer I who live, but Christ who lives in me. 

And the life I now live in the flesh I live by faith in the Son of God, who loved me and 

gave himself for me.”  

The larger context of this verse starts in Galatians 2:11-16 where Paul 

confronts Peter over the matter of table fellowship between converted Jews and 

uncircumcised Gentile believers. The confrontation was strong, leading eventually to the 

Jerusalem council in Acts 15.62 John Stott remarks about the importance of this 

confrontation relating to both Jews and Gentiles being equal members in the family of 

God: 

This is important. If Paul had not taken his stand against Peter that day, either the 
whole Christian church would have drifted into a Jewish backwater and stagnated, 
or there would have been a permanent rift between Gentile and Jewish Christendom, 
“one Lord, but two Lord’s tables”. Paul’s outstanding courage on that occasion in 
resisting Peter preserved both the truth of the gospel and the international 
brotherhood of the church.63 

 
The immediate context of verse 20 is found in verses 15 through 21, which 

forms a proposito of the book of Galatians as it sums up Paul’s argument in the verses 

before, and sets forth the arguments after. As Richard Longenecker states, “[I]t should 
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not be considered just as part of Paul’s speech to Peter, though it springs immediately 

from that, but as the summary of all that Paul has argued in 1:11-2:14 and as the 

introductory transition to 3:1-4:11.”64 In these verses, Paul corrects the errors of and deals 

with both “legalism” (i.e., the attempt to gain favor with God by means of Torah 

observance) and “nomism” (i.e., the response of faith to a God who has acted on one’s 

behalf by living life governed by Torah).65 The heart of the Christian life being lived “In 

Christ’ is revealed in verse 20. Three English sentences comprise this statement of Faith 

and surrender, as Paul explains the essence of the Christian life. 

First, Paul speaks of crucifixion and the cross of Christ. “I have been crucified 

with Christ” (20a). Longenecker points out that 20a is almost unanimously placed with 

verse 19 in critical editions of the Greek text,66 so that a fuller reading would be “For 

through the law, I died to the law in order that I might live to God. I have been crucified 

with Christ.”67 Timothy George puts it this way: “Thus the flow of the sentence would 

be: ‘I have died to the law in order that I might live for God having been crucified 

together with Christ.’ The new life Paul had received flowed from his identification with 

the passion and death of Christ.”68 J. B. Lightfoot explains it this way: 
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A new turn is thus given to the metaphor of death. In the last verse it was the release 
from past obligations; here it is the annihilation of old sins. The two however are not 
unconnected. Sin and Law lose their hold at the same time. The sense of feebleness, 
of prostration, to which a man is reduced by the working of the law. The process of 
dying in fact, is the moral link which unites the two applications of the image. . . . 
Thus his death becomes life. Being crucified with Christ, he lives to God.”69 

 
Second, Paul has exchanged his life for the life of Christ, and therefore the 

Christian life is now described as Christ living inside of Paul or the Christian life is 

technically lived “In Christ.” “It is no longer I who live, but Christ lives in me” (v. 20b). 

This is the doctrine of the indwelling Christ. George writes, “Being crucified with Christ 

implies a radical transformation within the believer. The ‘I’ who has died to the law no 

longer lives; Christ, in the person of the Holy Spirit, dwells within, sanctifying our bodies 

as temples of the Holy Spirit and enabling us to approach the throne of God in Prayer.”70 

Lightfoot translates the text this way: “The order is significant; ‘When I speak of living, I 

do not mean myself, my natural being. I have no longer a separate existence. I am merged 

in Christ.’”71 Millard Erickson says this about our Union with Christ: “It is apparent that 

all that the believer has spiritually is based on Christ’s being within. Our hope of glory is 

Christ in us. Our spiritual vitality is drawn from his indwelling presence.”72  

Finally, Paul describes this life in Christ as being a life of faith in Christ, who 

loves Paul and gave himself up for him: “And the life I now live in the flesh I live by 
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faith in the son of God, who loved me and gave himself for me” (v. 20c). Although he 

still lives in his physical body, with all of its physical and spiritual limitations, he lives 

“by faint” or, as Lightfoot translates it, “in faith,” which is “the atmosphere as it were 

which he breathes in his new spiritual life.”73 George explains, “Not only are we justified 

by faith, but we also live by faith. This means that saving faith cannot be reduced to a 

one-time decision or event in the past; it is a living, dynamic reality permeating every 

aspect of the believer’s life.”74 Paul concludes this sentence with his personal 

engagement with the love of God as he exclaims that Christ is the one “who loved me” 

and the one who “gave himself for me” and it was this personal Christ who lives “in me.” 

Lightfoot writes, “He appropriates to himself, as Chrysostom observes, the love which 

belongs equally to the whole world. For Christ is indeed the personal friend of each man 

individually; and is as much to him, as if he had died for him alone.”75 Paul uses the word 

paradontos speaking of Jesus voluntarily handing himself over to death by others. He 

voluntarily went to the cross for Paul and now Paul had dedicated himself to this Christ 

of the Cross in total allegiance. As John Stott writes, 

[T]he same New Testament that contains Paul’s flash of individualism “I have been 
crucified with Christ. . . . I live by faith in the Son of God, who loved me and gave 
himself for me” (Gal 2:20), also insists that Jesus Christ “gave himself for us to 
redeem us from all wickedness and to purify for himself a people for his very own, 
eager to do what is good” (Tit 2:14; Acts 2:40-41). Thus the very purpose of his 
self-giving on the cross was not just to save isolated individuals, and so perpetuate 
their loneliness, but to create a new community whose members belong to him, love 
one another and eagerly serve the world. This community of Christ would be 
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nothing less than a renewed and reunited humanity, of which he as the second Adam 
would be head. It would incorporate Jews and Gentiles on equal terms. In fact, it 
would include representatives from every nation.”76 

 
Paul forcefully argues against his critics and makes his definitive statement 

about justification being apart from the law in the closing verse in this chapter, where he 

states emphatically in verse 21, “I do not nullify the grace of God, for if righteousness 

were through the law then Christ died for no purpose.” John Stott explains, “We must 

feel the force of this argument. The two foundation planks of the Christian religion are 

the grace of God and the death of Christ. The Christian gospel is the gospel of the grace 

of God. The Christian faith is the faith of Christ Crucified.”77  

Five principles can be drawn from Galatians 2:20 to illustrate the necessity of 

total surrender to God’s will as a key ingredient to the successful missional lifestyle. 

First, Paul had totally surrendered himself to Christ to the point of total identification 

with Christ on the cross. Second, Paul, as the first and presumably the greatest missionary 

in Scripture, was totally dedicated to the message of the cross for redemption of all 

mankind, whether Jew or Gentile. Third, with echoes of Abraham’s obedience to go, and 

Christ’s admonition to go, Paul’s life is totally overwhelmed with the obedient Christ 

who lives in him and gave himself up to die on the cross for him. Fourth, although still in 

the flesh, Paul’s new life in Christ is dominated by faith in the Son of God. Finally, 

Paul’s life is dominated by the love of God, which was demonstrated by Christ’s personal 

love for him, Christ’s self-sacrifice for him, and Christ’s indwelling presence in him. 

                                                
76John R. W. Stott, The Cross of Christ (Downers Grove, IL: InterVarsity, 
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The Mission of God as Revealed in  
the Book of Revelation  

 
The mission of God culminates with the panta ta ethne, peoples from every 

tribe and nation worshiping around the throne of God in the book of Revelation. This is 

the final vision of God’s glorious plan of redemption culminating in the worship of Him 

around the throne.  

Revelation 7:9-10 reads, “After this I looked, and behold, a great multitude that 

no one could number, from every nation, from all tribes and peoples and languages, 

standing before the throne and before the Lamb, clothed in white robes, with palm 

branches in their hands, and crying out with a loud voice, ‘Salvation belongs to our God 

who sits on the throne, and to the Lamb.’” Köstenberger comments on the teaching of the 

book of Revelation, as it points to the completion of the mission of God: 

The book of Revelation . . . presents the reader with a powerful vision of the results 
of the Christian mission at the end of time. Representatives from all the nations will 
be gathered around God’s throne worshipping him. At the end of time, the die will 
have been cast. Those who have believed in Christ and who have persevered until 
the end will be saved and the wicked will be judged. Thus mission, as the Church’s 
crucial task in the interim between Christ’s first and second comings . . . will have 
come to an end. This points to the limited time frame for mission, stressing it’s 
urgency as well as its ultimate purpose, that is the gathering of redeemed humanity 
for the worship and praise of God.78 

 
In this passage, John writes, “After this I looked, and behold, a great multitude 

that no one could number, from every nation, from all tribes and peoples and languages” 

(v. 9a). This is the great worship scene coming immediately after his vision of what Paige 

Patterson calls “[t]he phenomenon of 144,000 Jews and a great company of Gentiles who 

                                                
78Köstenberger and O’Brien, Salvation to the Ends of the Earth, 243. 
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are actually saved during the tribulation introduced.”79 Now, in verse 9, there is a 

different multitude that was so numerous that it was impossible to count them. Patterson 

continues, 

[T]his multitude comprises people from every nation, tribe, people and language, 
and they are standing in front of the throne and of the Lamb. John is making the 
point that this group is ethnically distinct from the Jews who are sealed in the first 
part of the chapter, and they are further ethnically, tribally, and linguistically diverse 
from one another—indicating the extent to which the gospel of Jesus Christ has 
permeated the entire earth.80 

 
This scene is the culmination of the call of Abraham from Genesis 12, where 

God promised to bless all of the nations of the world through him. Now that promise has 

come to full fruition. As G. R. Beasley-Murray comments, “[T]hose who inherit the 

blessing are numberless as the stars. . . . [T]he observation brings out the point that the 

promise to Abraham, that his seed should be as countless as the stars in the sky, is 

fulfilled in the Christian Church. . . . This vision shows the result of that act in the 

triumph of the entire Church of the last days.”81 Grant Osborne, quoting Bauchman, 

writes that “the singular ‘every nation’ echoes the promise to the patriarchs . . . while the 

plural ‘tribes’ brings in ‘all the tribes of Israel’ . . . suggesting that Jewish and Gentile 

Christians together form the whole people of God. . . . ‘[E]very nation’ continues the 

stress in the book on the universal mission of the church to the ‘nations.’”82 So, the 
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fulfillment of God’s promise to Abraham is evident here. As Christopher Wright says of 

this great worship scene: “God in the midst of resounding praises, will turn to Abraham 

and say, ‘There you are, I kept my promise, mission accomplished.’”83 

Furthermore, they are “standing before the throne and before the Lamb, 

clothed in white robes, with palm branches in their hands,” indicating they are before the 

Father and the Son, and they are wearing their robes of righteousness. These robes 

indicate the righteousness of God given to them through the blood of Christ: “[T]hey 

have washed their robes and made them white in the blood of the lamb” (v. 14). Patterson 

comments,  

Here once again, is the theology of sacrifice and the theology of the substitutionary 
atonement. In the mind of the author of the Apocalypse there is no doubt but that 
one’s ability to stand before God in purity is determined entirely on the basis of the 
shed blood of the Lamb and its application to the unholy and stained lives of those 
who come to the cross. Few more beautiful pictures could be possibly imagined than 
the remarkable contrast of men made pure through the sacrificial and substitutionary 
blood of the atonement of the Lamb.84 

 
Their righteousness is not theirs, for it was supplied by the Lamb, before 

whom they stand. So the cross and the Lamb are both present here. Grant Osborne writes, 

“The promise here is that all the saints will stand before him wearing the white robes of 

victory and purity, waving palm branches in celebration of the ‘victory/deliverance’ God 

and the Lamb have brought about for their followers.”85  

Finally, verse 10 reads, “[A]nd [they were] crying out with a loud voice, 
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‘Salvation belongs to our God who sits on the throne and to the Lamb!’” The cry of the 

redeemed of all the nations, and of all time will be “salvation belongs to our God!” This 

great chorus will resound throughout eternity, for truly our God is a God who brings 

salvation. He alone brings salvation, no one else. As Köstenberger writes,  

God’s saving plan for the whole world forms a grand frame around the entire story 
of scripture. His mission is bound up with his salvation which moves from creation 
to new creation. Its focus is on God’s gracious movement to save a desperately 
needy world that is in rebellion against him and which stands under his righteous 
judgment. The Lord of the Scriptures is a missionary God who reaches out to the 
lost, and sends his servants, and particularly his beloved son, to achieve his gracious 
purposes of salvation.86  

 
The book of Revelation finishes with God’s mission being accomplished to 

redeem mankind. The great worship scene signals “mission accomplished” for God’s 

plan of redemption throughout the ages. The mission of God will indeed be complete one 

day as the panta ta ethne worship the Lamb. Time as one knows it will be no more and 

the redeemed of all the ages will go into the eternal state to enjoy God forever. Missions 

will be no more because, as Piper states,  

Missions is not the ultimate goal of the church. Worship is. Missions exists because 
worship doesn’t. Worship is ultimate, not missions, because God is ultimate, not 
man. When the age is over, and the countless millions of the redeemed fall on their 
faces before the throne of God, missions will be no more. It is a temporary 
necessity. But worship abides forever.87   

Six principles that emerge from this great worship scene are instructive for the 

church as it seeks to be the leading agent in the mission of God in the world today. These 

truths should energize every church to embrace its mission with great intensity and 
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intentionality. First, the saved of all the ages will be an innumerable number of redeemed 

people. Second, the panta ta ethne, all of the people groups of the world will have 

representatives there worshiping the Lord. Third, the redeemed will stand before the 

Lamb of God, and no one else. Fourth, the redeemed will wear robes of white 

symbolizing the pure righteousness of God, given to them at salvation. Fifth, the 

redeemed will wave palm branches symbolizing the joy and victory of God. Finally, 

“Salvation belongs to our God and to the Lamb who sits on the throne” will be the praise 

on every lip to thank Almighty God for his saving work accomplished on the cross. 

Christopher Wright explains how the Mission of God concludes in Revelation: 

We cannot stop short of the climactic vision of the whole Scripture, the book 
of Revelation. Revelation is gloriously covenantal and presents the presence of God 
among his people as the crowning achievement of God’s cosmic redemptive 
mission. Revelation 21-22, indeed, combines imagery from all the covenants of the 
Scriptures. Noah is there in the vision of a new creation, a new heavens and a new 
earth after judgment. Abraham is there in the ingathering and blessing of all nations 
from every tongue and language. Moses is there in the covenantal assertion that 
“they will be his people and God himself will be with them and be their God,” and 
“the dwelling of God is with men and he will live with them.” David is there in the 
Holy City, the New Jerusalem, and in the identity of Jesus as the Lion of Judah and 
Root of David. And the New Covenant is there in the fact that all of this will be 
accomplished by the blood of the Lamb who was slain.                                                              

This is the omega point of the long sweep of covenantal history through the 
Bible. The covenants proclaim the mission of God as his committed promise to the 
nations and the whole of creation. The book of Revelation is the covenantal 
declaration “Mission accomplished.”88   
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Conclusion 

The call of Abraham sets in motion God’s plan of redemption and His mission 

to bless all the nations of the world through Abraham’s line. Jesus is called the son of 

Abraham in Matthew 1:1. Furthermore, in Galatians 3:8, Paul instructs us that God 

preached the gospel to Abraham in his call in Genesis 12. In the Great Commission text 

in Matthew Jesus told his disciples and all disciples of every generation since then, to 

make disciples of all the nations. The “go” of Matthew 28 harkens back to the “go” of 

Genesis 12. Complete allegiance, indeed exchanging our life for Christ and as Paul said 

being “crucified with Christ” (Gal 2:20) must be the position of every missionally 

thinking believer if the mission of God is to be completed in the individual life. The lives 

of such believers will be overwhelmed with the presence of the indwelling Christ. It is 

total allegiance to the cross of Christ, and all that that means in spreading the gospel that 

makes a witness effective.  

The church at Antioch in Acts 13 becomes the model for all churches of every 

generation in calling out its own members, in cooperating with the Holy Spirit, and 

blessing and sending and receiving back their own missionaries. Romans 10 gives the 

definitive statement in Scripture of the reason for the preaching of the gospel and the 

sending forth of missionaries to herald God’s good news and God’s method of saving 

those who would take God’s gracious gift offered to all, and call on the name of the Lord 

for salvation. Churches must send those from within their fellowship, those whom God 

has already ordained to preach the gospel. There is simply no other plan for saving those 

who believe. 
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Finally the church is headed to a glorious climax, described in Revelation 

chapter 7 and in many other scenes in the book all the way to the end of the Apocalypse. 

All of the panta ta ethne, will be worshiping God in those glorious moments, and indeed 

throughout all of eternity. It is a glorious conclusion to the mission of God, first revealed 

in Abraham and concluding in the worship scenes of Revelation. With this in mind, each 

local church should embrace this mission of God, as its own, and seek to glorify Christ, 

by fully engaging the mission with the promise of the Lord, that He will be with us 

always, even to the end of the age. Every believer and every church should take great 

comfort in the fact that God will accomplish His purpose of redemption, and He will be 

using the church to accomplish this, all the way to the very end. 
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CHAPTER 3 
 

THEORETICAL AND PRACTICAL ISSUES RELATED 
 TO EMBRACING A COMPREHENSIVE  

EVANGELISTIC MISSION 

 
The local church should embrace its mission locally, nationally and 

internationally and should seek to direct its programs, finances, and calendaring toward 

encouraging every class, ministry, and person in the church to embrace this missional 

vision.  

Understanding the State of the Christian Message 

God has established His mission throughout the Scriptures. Christ gave his 

disciples the commission to carry the gospel to every person and every language two 

thousand years ago. According to Revelation 7:10, the mission belongs to God as the 

redeemed sing, “Salvation belongs to our God who sits on the throne, and to the Lamb!” 

As Christopher Wright puts it: “Certainly, the mission of God is the prior reality out of 

which flows any mission that we get involved in. Or as has been nicely put, it is not so 

much the case that God has a mission for his church in the world but that God has a 

church for his mission in the world.”1 Today the church is Gods primary institution to 

carry out His mission in the world, but much of the world is still unreached with the 

gospel. Jerry Rankin passionately calls the church to its mission with these words: 
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How will we give account to our Lord for our neglect as we lay before him our 
beautiful, well-appointed buildings? As we tell Him of all our church programs that 
blessed and served the community of the redeemed, how will we justify the little 
that was given and the few who went to bring the nations and peoples of the world 
into His kingdom? Many have asked, “Why should anyone hear the gospel twice 
before everyone has had the chance to hear it once?” . . . I believe God will hold us 
accountable for every person who dies in sin and goes to hell without ever having an 
opportunity to hear, understand, and respond to the gospel. God desires for none to 
perish but for all to come to repentance (see 2 Pet. 3:9). He has committed to us as 
His followers the task of proclaiming the good news. God will judge his people for a 
lack of obedience, for our failure to reap the harvest where people are open and 
responsive. We are not just to witness where we live or where people are 
responsive. We are to take the gospel to everyone so that God’s kingdom will 
extend to the ends of the Earth.2  

Ed Stetzer says that churches and every believer in them should be missional in 

their thinking:  

All of God’s people are sent on mission, the only questions are ‘where?’ and 
‘among whom?’ So, God has a kingdom mission and He entrusts that mission to the 
church—in other words, the church does not have a mission, but the mission has a 
church. Some are sent cross-culturally as missionaries (we call that missions), but 
all are sent (we call that being missional).3  

Local American churches have many helps available to understand its ministry 

context. Statistics relating to issues such as how many people live in the defined study 

area, lifestyle and racial diversity, generational issues, level of education and household 

concerns are just some of the areas that will give a church guidance in how to more 

effectively reach people within its local context.4 Being aware of social and spiritual 

needs, and listening to those who are being reached, can give great insight to a local 
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church as to who is available to be reached for Christ and then how to more effectively 

disciple them. Children and Students particularly should be directed to reach out to their 

peers, and ministry dollars should be directed to help them in this quest since these years 

are the most fruitful years for people coming to Christ. 

Nationally, America is described as a nation of immigrants, with the greatest 

ethnic origin diversity of any nation in history. There are 31 ethnicities with populations 

of over one million people in the United States. America is wealthy with an income of 

over $47,000 per person. America is also a nation that has 78 percent of its population 

self-identifying as Christian.5 However, regardless of American’s self-proclamation of 

their faith, there is much spiritual darkness. Operation World also reports that 

the spiritual heritage of the United States is being attacked by an unholy alliance of 
humanist, atheist, New Age and homosexual agendas. They exploit their influence 
in the media to disparage all they can of anything Christian in public life. They 
exploit constitutionally-provided free speech while denying the same right to the 
Christian viewpoint. Freedom of religion is becoming freedom from religion. The 
concept of “tolerance” is abused to silence truth and promote anti-Christian values.6 

 
Globally, the mission’s movement is flourishing, and although America 

remains the largest sending nation for foreign missionaries, South Korea has replaced the 

United Kingdom as the second largest. India’s missionary movement flourishes even as 

foreign missionary presence within India dries us. India trails America in total workers, 

but sends most of its missionaries within its own country to reach the myriads of people 

                                                
5Jason Mandrik, Operation World (Colorado Springs: Biblica, 2010), 861-62. 

6Ibid., 864. 



 

 55 

groups within its borders. China reportedly sends more missionaries than the States, but 

like India, most stay within its borders.7 

Local churches that desire to be effective in the world wide mission’s 

movement today should consider the following five major developments in modern 

missions today: First, in 1792, William Carey published a pamphlet entitled An Enquiry 

into the Obligation of Christians to Use Means for the Conversion of Heathens. No 

sending agencies existed before this time. Carey was under 30 years of age, but already 

had experience as a shoemaker, pastor and part time teacher in England.  He had a 

passion burning in his heart for the lost, exemplified by his famous statement: “[E]xpect 

great things from God; attempt great things for God.”8 He spent the rest of his life in 

India. The pamphlet fought the prevailing idea of the day that the Great Commission no 

longer applied to Christians. His personal example over the next 40 years resulted in a 

major revolution in outlook and outreach of the Christian Church in the establishment of 

mission “order” structures. Thus, because historians date the modern era of protestant 

missions to the date of his publication, he is called the “Father of Protestant Missions.” It 

has been called the first and still the greatest missionary treatise in the English language 

and has not been surpassed in its simplicity or cogency.9 Although written over 200 years 

ago, Carey’s words are still relevant today in this generation’s quest to get the gospel out 

to all of the peoples of the world. In his own words:  
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It seems as if many thought the commission was sufficiently put in execution by 
what the apostles and others have done; that we have enough to attend to the 
salvation of our own countrymen; and that, if God intends the salvation of the 
heathen, he will some way or other bring them the gospel, or the gospel to them. It 
is thus that multitudes sit at ease, and give themselves no concern about the far 
greater part of their fellow-sinners, who to this day, are lost in ignorance and 
idolatry.10 

 
Since Carey’s publication, the number of missions’ agencies has mushroomed. 

Operation World lists 226 major International Missional networks or agencies.11 These 

agencies do not account for independent missionaries, or missionaries sent from smaller 

agencies, or missionaries sent out by local churches. The missionary enterprise is 

enormous today, and yet there are great pockets of the world remaining without an 

adequate missionary force. 

Second, in July 1974, Ralph Winter, speaking at the Lausanne Conference of 

World Evangelism, transformed missions with two concepts that have become paramount 

for every missiologist from that time foreword. The first was what he said about “near 

neighbor evangelism” in the context of different kinds of evangelism. He described E-1 

evangelism as a person from a particular tribe winning another person to faith in Christ 

from his own tribe. E-2 evangelism was described as a person going some distance from 

his own tribe to find another person of the same tribe, and leading that person to faith in 

Christ. E-3 evangelism was described as a person from a certain tribe going to a person of 

a totally different tribe and language and winning that person to faith in Christ. E-3 

evangelism was thus described as being much more difficult than either E-1 or E-2 
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evangelism.12 Sometime after the congress, Donald McGavran noted what was conveyed 

during this transformative moment in the history of world missions by saying, 

Dr. Ralph Winter proved beyond any reasonable doubt that in the world today 
2,700,000,000 men and women cannot hear the gospel by ‘near neighbor 
evangelism.’ They can hear it only by E-2 and E-3 evangelists who cross cultural, 
linguistic and geographical barriers, patiently learn that other culture and language, 
across the decades preach the gospel by word and deed, and multiply reproductive 
and responsible Christian churches. . . . Nothing said at Lausanne had more meaning 
for the expansion of Christianity between now and the year 2000.13 

 
Winter writes, “The awesome problem is the additional truth that most non-

Christians in the world today are not culturally near neighbors of any Christians and that 

it will take a special kind of ‘cross-cultural’ evangelism to reach them.”14 This introduced 

a second great theme of his address, which brought about a revolution in missions known 

as “people group thinking.” Up to this time, many Christians, agencies and 

denominations felt that since there were known Christians in every nation on earth, that it 

was now the job of those national Christians to evangelize and disciple their own 

countrymen, and therefore in some sense, the job of missions was done. Winter calls this 

“people blindness” or a 

blindness to the existence of separate peoples within countries—a blindness, I might 
add, which seems more prevalent in the U.S. and among U.S. missionaries than 
anywhere else. The Bible rightly translated could have made this plain to us, the 
“nations” to which Jesus often referred were mainly ethnic groups within the single 
political structure of the Roman government. The various nations represented on the 
day of Pentecost were from the most part not countries but peoples. In the Great 
Commission as it is found in Matthew, the phrase “make disciples of all ethne 
(peoples)” does not let us off the hook once we have a church in every country—
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God wants a strong church within every people! “People blindness” is what prevents 
us from noticing the sub-groups within a country which are significant to 
development of an effective evangelistic strategy.15 

 
Winter, in referring to people groups, was referring to the breakthroughs of 

Cameron Townsend in Guatemala who had discovered “tribes” and the discovery of 

Donald McGavran in India. Winter referred to the discovery by saying, “McGavran 

discovered a more nearly universal category he labelled ‘homogeneous units,’ which 

today are more often called ‘people groups.’”16 Finally, in Chicago, in 1982, a group of 

mission leaders called the “Lausanne Strategy Working Group” articulated the definition 

of a people group and an unreached people group. These two definitions have continually 

marked missions enterprises worldwide from that time foreword. His definitions are as 

follows: 

A People Group is a “significantly large grouping of individuals who perceive 
themselves to have a common affinity one for another because of their shared 
language, religion, ethnicity, residence, occupation, class or caste, situation, etc., or 
a combination of these.” For evangelistic purposes it is “the largest group within 
which the gospel can be spread as a church planting movement without 
encouraging barriers of understanding or acceptance.” An Unreached People 
Group is “a people group within which there is no indigenous community of 
believing Christians able to evangelize this people group.”17 

 
Although there are various groups reporting the numbers of people groups, one 

trusted source is Operation World, which gives a summary of least reached peoples: “Of 

the world’s 16,350 peoples in the Joshua Project List (10,340 if country boundaries are 

ignored), 6,645 are counted in the Least Reached/Unreached category—40.6% of all 
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peoples. The total population of individuals from unreached peoples is 2.84 billion, or 

41.1% of humanity.”18 When these numbers are compared with the number of countries 

in our world (196), the enormity of the task to reach all of the panta ta ethne is 

enormous.19 

Third, the earth’s population nearly doubled in the 40 years between 1970 and 

2010.20 The implications of this fact alone are staggering for missions. Additionally, 

according to Operation World, “The population of the world living in urban contexts rose 

from 13% in 1900 to 29% in 1950, to break the 50% threshold in 2009. By 2030, it is 

estimated that 60% will live in cities, and 70% by 2050.”21 The evangelical mission force 

must learn to function effectively in cities to be effective in reaching the world for Christ. 

This will involve new strategies and skills. 

Fourth, in 1985, Luis Bush coined the term “10/40 Window,” in an effort to 

identify the part of the world where the remainder of the unreached people groups were.22 

The definition is “an imaginary rectangular ‘window’ between the 10th and 40th latitudes, 

bordered by Africa, the Middle East, and Asia. This window contains the bulk of the 
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unreached people in the world and the bulk of non-Christian religions.”23 This has now 

become the strategic focal point of many missions’ agencies, including the International 

Mission Board of the Southern Baptist Convention. 

Finally, persecution in the Church worldwide is a cause for concern, but the 

Church is growing in places where persecution is strong. Operation World reports that 

there is a rise in persecution in the world, but especially among Christians: 

Christians are subject to persecution in much of the world. Evangelicals are subject 
to even more due to their proselytism and commitment to the uniqueness of Christ. 
The presence of persecution and hardship in the life of the church appears to be 
normative in scripture; contexts where persecution does not exist at all should be as 
much cause for concern as places where it is intense.24 

Any person or church who engages in mission must face the fact that they may suffer 

persecution while on mission. 

 
Understanding the Place of Missions in the Church 

Wayne Grudem gives this definition regarding the local and the universal 

expressions of the church:  

In the New Testament the word “church” may be applied to a group of believers at 
any level, ranging from a very small group meeting in a home all the way to the 
group of all true believers in the universal church. . . . A “house church” is called a 
“church.” . . . The church in an entire city is also called “a church.” . . . The church 
in a region is referred to as “a church.” . . . Finally, the church throughout the entire 
world is called “the church.” . . . We may conclude that the group of God’s people 
considered at any level from the local to the universal may rightly be called a 
“church.” We should not make the mistake of saying that only a church meeting in a 
house expresses the true nature of the church, or only a church considered at a city-
wide level can rightly be called a church, or only the church universal can rightly be 
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called by the name “church.” Rather, the community of God’s people considered at 
any level can rightly be called a church.25  

The International Mission Board defines a church as “a group of baptized 

believers drawn together by the Holy Spirit into a covenant fellowship for the purpose of 

worship, fellowship, witness, nurture and ministry.”26 Larry Reesor believes that “the 

Church is God’s instrument to communicate the message of Jesus Christ to the people of 

the world, and the local church is God’s primary instrument.”27 He quotes John Stott in 

Basic Christianity: “[E]very other Christian believer in the world, whatever his nation or 

denomination, is our brother in Christ. . . . [Y]et it is no good supposing that membership 

of the universal Church of Christ is enough; we must belong to some local branch of it. . . 

. Every Christian’s place is in a local church, . . . sharing in its worship, fellowship and 

witness.”28 David Platt writes, “God clearly has decided to use the church—and only the 

church—as the means by which his i will go to the ends of the earth.”29 For the purposes 

of this paper, the word “church” will refer to a local body of believers. 

As churches seek to evangelize the lost, the fundamental mission work that 

churches ultimately should be involved in is the planting of other churches. Roland Allen, 
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writing nearly 100 years ago, contended that Paul’s missionary method was different than 

ours in that he started churches, appointed elders, and left them with a tradition or 

elementary Creed, the sacraments of Baptism and Holy Communion, Orders and the Holy 

Scriptures.30 This seemed to be sufficient as he wrote his epistles back to them and was 

attentive to their need of counsel. He sent representatives back to them to encourage them 

in their faith and to settle doctrinal issues. But with such a simple method, it is interesting 

what this method produced:  

(The) effect of St. Paul’s training is very clear. His converts became missionaries. It 
seems strange to us that there should be no exhortations to missionary zeal in the 
Epistles of St. Paul. There is one sentence of approval, “From you sounded out the 
word of the Lord”. But there is no insistence upon the command of Christ to preach 
the Gospel. . . . The Christians of  the Four Provinces were certainly zealous in 
propagating the faith, and apparently needed no exhortation on the subject. This 
surprises us: we are not always accustomed to find our converts so zealous. Yet it is 
not really surprising. Christians receive the Spirit of Jesus, and the Spirit of Jesus is 
the missionary spirit, the Spirit of Him who came into the world to bring back lost 
souls to the Father. Naturally when they receive that Spirit they begin to seek and 
bring back others, even as He did.31 
 

Churches must understand and embrace the concept that some must go on 

mission and others must send them. Robert Culver draws attention to Paul’s mandate for 

going and sending. These two complementary tasks are delineated clearly in Romans 10 

and 15: “There is nothing in the Bible so much on target. Some Christians must go. 

Others should send. Not all must go, but some must do so. Others are challenged to do 

so.”32 Commenting on Romans 10:14-17, Culver writes, 
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This classic text scarcely needs comment except to say that Paul evidently had in 
mind a human (not divine) sending in “unless they are sent,” even though he did not 
expressly say so. Christ was sent by the Father and Christ sent out apostles. All 
believers are sent into the world by Christ. They are already in the world and are to 
be salt and light. But Paul was talking of human sending of other human 
missionaries by people who stay at home.33 
 

He concludes that “there is no plainer statement of the mandate in all of 

literature, biblical or otherwise. Some must go with the gospel to the people who have not 

yet heard it and others must send them!” 

Furthermore, Culver argues that the whole book of Romans is a missionary 

letter to the Church in Rome regarding his planned upcoming mission to Spain. He wrote 

his theological position out carefully for them by way of introduction and then in chapter 

15:14-21, he compliments them on their goodness and knowledge and tells them of his 

passion to bring the Gentiles to obedience and his ambition to preach the gospel in places 

where Christ was not known. Culver notes, “The point of the chapter—an effort to solicit 

agreement, prayer, and support for the mission to Spain—is slow in coming. But be 

patient with Paul. There are reasons for his circuitous approach. Remember, he was 

proposing something that had not, so far as is known, yet been done in any large way.”34 

Verses 22 through 30 conclude his final appeal for his journey to Spain. These two 

passages highlight the necessity of churches taking the initiative to send those who are 

willing to go, to support them in fellowship, prayer and finances. A base of faithful 

senders in local churches is an absolute necessity to support those who are willing, called 
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and qualified to go. Churches should be involved in this work of both going and sending. 

Special attention should be given to those in the church who are being called to serve as 

missionaries, starting with young people who are sensing this call from within the local 

church. 

Sunday School classes can be involved in the missionary task not only locally, 

but also to the ends of the earth. David Francis asks what a Sunday School might look 

like if it saw itself as a missionary enterprise: thinking and acting out a missionary 

mindset?35  Francis points out that “Sunday School is a movement that took root in 

England around 1780. A newspaper publisher named Robert Raikes is generally credited 

with accelerating the movement. Raikes established classes to teach child laborers to read 

and write on their only day off each week using the Bible as the primary textbook.”36 

Stephen Paxson was the first Sunday School missionary in the united states in the mid 

1800’s who started 1,314 Sundays Schools where none previously existed, enrolling 

83,000 students and teachers. This was accomplished while traveling by carriage as a 

pioneer missionary west of the Appalachian Mountains.37 

Francis insists, “When Sunday School is done right, with excellence and with a 

missionary purpose, it continues to be a proven and effective way of reaching the lost in 

our communities, involving the saved in service, and mobilizing the local church for 
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ministry.”38 Missionary thinking leads naturally to people group thinking. Robert Raikes, 

the founder of Sunday School, “knew exactly what people group he wanted to impact: 

poor illiterate kids.”39 William Carey, the Father of Protestant Missions, also transformed 

missions when his team focused their efforts on understanding the people they were 

serving and established a school to serve them.40 According to Frances, modern Sunday 

School classes would profit from people group thinking: 

If you were training as a modern missionary, you’d likely be assigned responsibility 
for reaching, teaching, ministering to, and planting churches among a people group. 
If that people group had no effective Christian witness or lacked access to the Bible 
in its language, you would be a missionary to what is known as a UPG—an 
Unreached People Group. While few Sunday School classes will have the 
responsibility for an entire unreached people group, every class in a missionary 
Sunday School has an assignment for an under—reached people group.41 
 

People group thinking in a Sunday School class will make it effective in 

reaching the targeted group, which could be four year olds, or singles in the thirty year 

age range, or senior high boys. Missionary thinking breaks the cycle of stagnation and 

creates the environment of creating new classes, which is the only way to continue to 

grow in attendance. New classes reach their maximum size within two years and require 

the creation of a new class if more people are to be reached.42 This can lead to people 

group thinking in other areas, such as leading it’s group in thinking of engaging another 

unreached people group within its own city, such as “a dream of missionary Sunday 
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Schools being started in apartment buildings, housing projects, elementary schools, 

YMCA’s, community centers—anywhere people would gather—all across North 

America.”43  

Ultimately, this thinking can expand to take up a passion for a Sunday School 

class engaging a mission at the ends of the earth. Here is the possibility according to 

Frances: 

There are thousands of people groups around the world where less than two percent 
of the people are professing Christians. That’s the definition the International 
Mission Board uses to describe a UPG. . . . Would your class adopt a UPG? Your 
first step would be simply to learn about them and pray for them. Perhaps all the 
classes would adopt the same group in a church-wide effort. Then you would wait to 
see what God does. Perhaps He might be pleased to open up opportunities to some 
from your class or church to engage the people group. Can you imagine a Sunday 
School starting among your UPG? Can you imagine it thriving? Can you imagine it 
starting more and more classes? Reaching more and more people? Can you imagine 
a church springing forth from that Sunday School? Then other churches? If you 
can—if you can dare to imagine God doing such things—you can be on your way to 
becoming a missionary Sunday School!”44 
 

Student ministry Sunday School classes can be very effective in reaching their 

own “people group” of the students in their own school or town. They can also be 

strategic about adopting an unreached people group and even plan a trip to reach that 

group. Student ministry classes can adopt missionaries and support them by prayer and 

giving, as well as gong to serve with them on the field. 

Each local church must embrace its own comprehensive evangelistic mission. 

Tom Julien laments the state of the church as “one of the greatest tragedies of church 
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history—the divorce between the church and her mission.”45 Using the church at Antioch 

as the bases of his proposition, he notes how that “mission” was in the DNA of that first 

missionary sending church in Scripture. The corrective he suggests is that every church 

adopt an Acts 1:8 strategy of becoming a church with a vision for the world, which would 

embrace the following: “Our Jerusalem—the people we can reach out to without leaving 

home. . . . Our Judea—the people of our own culture, who live further away. . . . Our 

Samaria—the people of other cultures living among us (and) The Ends of the Earth—far 

away peoples of other cultures and languages.”46 

The church is placed strategically in the center of the mission of Jesus in the 

world. According to Andreas Köstenberger and Peter O’Brien, 

Several implications flow from the fact of Jesus’ foundational mission leading 
others being sent by him to engage in his mission. First, contemporary Christians 
need to recognize that the mission which really matters in God’s sight is not ours 
but that of Jesus. . . . Accordingly, . . . we need consciously to identify ourselves, 
both individually and corporately, with Jesus’ mission and gracious saving purposes 
for men and women in our day. Secondly, recognizing the foundational nature of his 
mission should lead to greater humility on our part as God’s people in the tasks we 
undertake in his name. The church does not operate alongside, or even as a 
replacement for, Jesus. We are God’s people under orders.47  
  

When asking “What are we supposed to be doing as a church?” Aubrey 

Malphurs points out that a local church must keep focused because “over two thousand 

years ago Christ predetermined the church’s mission: ‘Make disciples.’ That is what the 
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church is supposed to be doing.”48 Malphurs asserts that each local church should be 

involved in strategic planning in four areas; vision, mission, core values and strategy.49 

The process of strategic planning will help a local church focus on its mission in a new 

and fresh way. 

All local churches, as they mature become able to carry out the mission of God 

in more profound ways. George Miley gives a compelling vision of what is possible with 

a local church on mission. He writes,  

God designed churches to be agents of mission. They are made up of many 
members whom Jesus has graced with a rich diversity of gifts. As churches are 
nurtured toward maturity, Jesus fills them with the capacity to minister and endows 
them with spiritual authority and power. The gates of hell cannot prevail against 
them. Churches can grow into centers of ministry, with kingdom vision filling their 
members’ hearts as Christ’s life is shared among them. Churches can start new 
churches in their own localities and become staging points for kingdom initiatives 
focused on not yet-to-be-blessed nations. The church is a community of doing.50 
  

As the church seeks to reach the world for Christ, it must realize the world is 

experiencing globalization.  Michael Pocock explains this phenomenon: “Globalization 

means the spread of free-market capitalism to virtually every country in the world.”51 

This trend has huge ramifications for the mission of the church. Pocock writes, 

“Globalization matters because it fundamentally changes the context in which we 
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minister, the way people and culture perceive each other, how people think, and the 

means available to reach them. We cannot dismiss the effects of globalization on 

ourselves as communicators of the gospel message.”52 Four interrelated aspects of 

globalization must be evaluated that impact every ministry that is on mission; world 

migration, air travel, the Internet, and the free market economic system.53 World 

migration is bringing the world to the American church on its own soil. Air travel makes 

the whole world instantly accessible to the missionary or short term mission team. The 

internet makes the whole world and the peoples of it instantly interconnected, breaking 

down barriers that have been impenetrable for generations and the free market economic 

system is making business platforms for sharing the gospel a reality in countries where 

gospel witness has been hindered in the past. The understanding of this radical cultural 

change gives the church in this generation incredible leverage to impact the world for 

Christ. 

Social justice will be an issue that students will face and have to decide about 

as they engage in missions endeavors. Kevin DeYoung and Greg Gilbert state, “The 

mission of the church is to go into the world and make disciples by declaring the gospel 

of Jesus Christ in the power of the Spirit and gathering these disciples into churches, that 

they might worship the Lord and obey his commands now and in eternity to the glory of 

God the Father.”54 But others are saying that the mission of the church is not just the 
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gospel, but what the gospel does, namely, social justice issues, such as eradicating 

hunger, and AIDS, and educating the uneducated, and protecting the widow and the 

orphan, and providing clean water. Is there a “hole in our gospel” as some have claimed, 

or is our gospel “too small” if we only proclaim the good news of Christ and salvation 

through his name alone? Are we not preaching the “whole gospel” if we stop short of the 

social justice issues that are confronting the missionary on the field? To what extent are 

we supposed to impact poverty and lawlessness and human suffering and sex trafficking 

and slavery? Are we to attempt to stop human greed? These are all legitimate questions 

that every missionally minded person must grapple with as they engage in mission work 

in the world.  

In addressing these issues, DeYoung and Gilbert exegete twelve of the most 

popular social justice texts in Scripture, and conclude that a good summary of the Bible’s 

teaching on social justice would include “no fraud, no favoritism, help the weak, freely 

give as we have abundantly received.”55 These issues will not be resolved until the 

Kingdom of God comes in its fullness at the consummation of the age, until then the 

church must focus on the only thing it alone can do, and that is to fulfill the evangelism 

and discipleship mandates of the great commission. How far that goes into mercy 

missions must be determined by each church and missionary as they carry out their call, 

on their chosen fields. Two penetrating statements conclude DeYoung and Gilbert’s plea 

to keep the gospel of Christ central in our missions. First, they write, “There’s something 
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worse than death.”56 The thing that is worse than death is hell. A church must never 

forget this fact as it tries to balance its mission approach. Secondly, “There’s something 

better than human flourishing.”57 The thing that is better than human flourishing is 

worship. This is the ultimate goal of missions. 

Ed Stetzer and Mike Dodson also encourage missional thinking: “The real 

issue is whether your church is biblically faithful, acting as the presence of Christ in the 

community at large, able to relate Christ to people in culture, and is on mission. In short, 

is your church ‘missional’? . . . Missional churches do what missionaries do, regardless of 

the context.”58 Similarly, Ed Stetzer and Thom Rainer state, “Transformational Churches 

find a way to launch people into significant local and global mission efforts using their 

strengths as they are empowered by the Spirit.”59 

 
Placing Students at the Forefront of Missions 

Students must be given every possible opportunity during their middle school, 

high school and college years to engage in mission education, make mission 

commitments and engage in mission trips locally, nationally and internationally. When a 

church engages students during these most impressionable years in profound, intentional 

and serious ways, the door is then opened for the mission of God to be accomplished in 
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each life. Churches who neglect this aspect of discipleship, evangelism and mission in the 

lives of their students impoverish their students and cheat the church of vital spiritual 

power that only comes with passionate obedience and embrace of the great commission 

and engagement of the Spirit of God to that end. Michael Wilder and Shane Parker give 

us a picture of the seriousness of engaging students. They state, 

It is no diminutive thing to challenge students to invest their lives in reaching the 
nations. In fact, the gravity of the mission pulls mission oriented student ministry 
into the orbit of global revolution. This is a much bigger enterprise than making 
youth and college students “better” by getting them to stop doing some things and to 
start doing others; than pushing them to speak about Jesus to their friends, or to 
invite them to an event you have planned; than getting fraternity and sorority 
members to join your campus ministry, so you can influence those parts of the 
university. While these goals are certainly positive, missional student ministry 
involves something greater, namely, seeing students commit their lives, in biblical 
devotion and holy adoration, to the Lord and His global mission. This challenge will 
transform the world and their lives.60 
 

Evangelist Ron Hutchcraft observed the restless nature of those who are called 

to greatness and those who are longing for a more fulfilling life. He quoted Harvard 

professor William James, who writes, “The greatest use of life is to spend it for 

something that will outlast it.”61 These longings are especially true in adolescents and 

young adults. These stirrings of the heart are first felt during these important years. He 

comments further, 

But amidst all the demands and distractions of the un-eternal, there is this quiet but 
relentless voice crying out, “Give me more; give me something that matters, . . . 
something that will matter forever,” And the number of the “restless ones” seems to 
be growing steadily. Everywhere I go, I meet men and women and young people 
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who answer an eager “yes!” when I ask this question, “Do you ever feel a stirring 
inside that is saying something like this: I want to make a greater difference with the 
rest of my life than I have made until now”? That passion to make a greater 
difference with the rest of your life is from the One who gave you life . . . who gave 
His life for you! And only He can satisfy that desire to make a difference. And He 
will – if you will follow Him in the very eternal pursuit He has made you restless 
for.62 
 

William Carey in his1792 sermon, launching his own missionary career, 

declared with great force, “Attempt great things, expect great things.”63 Wilder and 

Parker point out that for 300 years, there were a number of remarkable student mission 

movements, notably the Moravians, Wesleys, Simeonites, the Cambridge Seven, and the 

Student Volunteer Movement. Today, there is a shift in student thinking away from 

consumerism and self-absorption as students “are crying for a return to social structures 

and challenges that enable them to contribute to revolutions of thought and action, rather 

than continue watching from the sideline.”64 As result, students have become increasingly 

interested in mission work and have been involved in an explosive increase in short term 

trips for the past four decades. Wilder and Parker cite the following facts: 

For the year 1965 student researcher Thomas Chandler noted “only” 540 individuals 
from North America involved in short-term mission. In 1989 another estimate put 
the number at 120,000. Three years later it had more than doubled to 250,000. 
Today, we estimate at least 1,000,000 short termers sent out from a globally-sent 
perspective every year. And considering just the 40,000 U.S. sending entities alone, 
it is highly probable that our estimate of one million short-termers is actually far too 
conservative.65 
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Missiologist Robert Priest notes that this advance in missions among students 

is nothing less than a grass roots movement, and it has become the responsibility of 

student ministers to provide such trips for the students in their churches on an annual 

basis: “If short-term experiences are a responsibility of student ministers, provocative 

events to change students’ lives and a vehicle for them to engage in the fulfillment of the 

Great Commission, then we must decide how to approach these opportunities with such 

commitments in mind.”66 Furthermore, as Wilder and Parker state, “Since the disciple-

making charge has been given to the church that is where the ultimate STM (short-term 

mission) strategy and development, as it is experienced in the lives of the participants 

should begin.”67 Furthermore, they state, 

We think there are two primary reasons churches are choosing short-term missions 
as a means of fulfilling the Great Commission. The first is they are simply being 
obedient to Christ’s command to take the gospel to the remotest parts of the earth 
(Acts 1:8). The second reason is that churches understand how short-term mission 
can be used as part of the deliberate discipleship process among their own people.  
Over the last four decades, we have observed an exponential growth in the number 
of participants in STM, and we would suggest that this is a result of what churches 
are actually observing in the lives of those that go.68 
 

One reason for engaging students in short term mission trips while they are in 

the twelve to twenty-two year old range is to allow then to make informed decisions 

about how to best use their lives for the glory of God. One way students could be 

encouraged is to prepare, so that they could provide theological education on the great 

mission fields of our world. Americans have unlimited access to theological education, 
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while most of the rest of the world is crying out for it. Veteran Missionary and Professor 

David Sills writes, 

The Great Commission is not just about witnessing or church planting. Jesus said to 
make disciples of the ethnic groups of the world, and to do so by teaching them to 
observe all that He commanded us. We must not relegate pastoral training, 
theological education, and biblical teaching to a level of less important missions 
activity when they are a primary and necessary means for fulfilling the Great 
Commission. Right now, people all over the world are begging for help. They want 
teaching, Bible training, theological education, and pastoral preparation in Nigeria, 
Ecuador, Peru, and, of course, in many other countries. Right now we still have a 
voice. May it ring out for the glory of God and the advance of the gospel.69 
 

Another consideration for students engaging in mission would be to invest 

their lives in student ministry abroad. Jimmy Scroggins points out the great need to 

impact the youth of the world: 

Dave Livermore of Sonlife Ministries claims that ninety-nine percent of the world’s 
trained youth workers live in the United States, even though the U.S. has only eight 
percent of the world’s teenagers. Anecdotal evidence from missionaries indicates 
that youth and children are the most receptive age groups to the Christian gospel 
worldwide. The fact that the majority of the world population is comprised of youth 
and children, coupled with the strong anecdotal evidence that young people 
represent the most receptive group to the gospel, makes a compelling case that 
youth and children’s ministry ought to be a high priority for the foreign missions 
strategy of the evangelical church.70 
 

The opportunities for short term service and the use of one’s gifts on the 

mission field are endless. There are no God-given gifts, skills or passions that cannot be 

used on the mission field. Starting in the teenage years and continuing through senior 

adulthood, all ages can be used on the mission field. The length of service could last for a 
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week to several months to several years. Opportunities are available to college graduates 

in the two-year Journeyman Program of the IMB and numerous other programs and 

agencies. 71 Avery Willis acknowledges that student missions is one of the most 

significant factors for foreign missions in the twentieth century and that many 

organizations that send youth on mission do so for the expressed purpose of eliciting a 

longer-term missions involvement.72 Wilder and Parker write, “Our conviction is that 

short-term mission is one way God is taking the gospel to the nations and, concurrently, 

transforming the individual participants.”73 

Often students during their teenage and young adult years wonder about 

finding their place in God’s plan for the world, and specifically if God has called them 

into the ministry or whether or not God has called them to full-time missionary service. It 

is very important for the church to be attentive to these natural yearnings and questions of 

young people. While all Christians are called to share in the Great Commission, not all 

Christians are called to go to the foreign mission field. As noted earlier, “Some Christians 

must go. Others should send.”74 David Sills gives counsel in how to discern this call: 

So what is the missionary call? How are we to understand it? The missionary call 
includes an awareness of the needs of a lost world, the commands of Christ, a 
concern for the lost, a radical commitment to God, your church’s affirmation, 
blessing and commissioning, a passionate desire, the Spirit’s gifting, and an 
incredible indescribable yearning that motivates beyond all understanding.75 
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Churches can be instrumental in helping students and young adults discern 

with clarity the specific call God may be placing on a life by engaging them first in their 

local mission and them, as age and maturity allows to go further into the mission of God, 

even to the ends of the earth on short-term missions trips. This will assist them in making 

knowledgeable choices. Sills comments, “As Ralph D. Winter observes ‘God cannot lead 

you on the basis of facts you do not have.’ Developing international friendships and 

traveling the world are often the beginning points of the missionary call.”76 

But what about those who are not called to specific, lifetime service as a 

missionary, what is their place? Sills gives good advice: 

God has called every Christian to international missions, but He does not want 
everyone to go. God calls some to be senders. If everyone were to pack up and go, 
who would send, pray, and continue the ministries we leave behind? Conversely, if 
we all stayed to send, there would be no one to go. God calls others to be goers. 
Some have planned all their lives to be senders and God interrupts with a strong 
sense of calling, burden and desire to go. Others have prepared and planned to go, 
but God closes that door and they stay and send. Their motto becomes, “Ready to 
go, but willing to stay.” Both goers and senders are essential to the missionary 
enterprise.77 
 

Further consideration in the church, and especially among students, must be 

given to David Platt’s call to radical obedience. He argues that within the church God has 

called all believers to His global purpose, yet many will say that God has not called them 

into missions. He asks, “But where in the Bible is missions ever identified as an optional 

program in the church?”78 Platt points out that Christians are eager to apply all of the 
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promises of the Bible to their lives, but only selectively apply the commands of the Bible 

to their lives: “In the process we have unnecessarily (and unbiblically) drawn a line of 

distinction, assigning the obligations of Christianity to a few while keeping the privileges 

of Christianity for us all. In this way we choose to send off other people to carry out the 

global purpose of Christianity while the rest of us sit because we’re ‘just not called to 

that.’”79 Citing the Apostle Paul in Romans 1:14-15, Platt states,  

Every saved person this side of heaven, owes the gospel to every lost person this 
side of hell. We owe Christ to the world – to the least person and to the greatest 
person, to the richest person and to the poorest person, to the best person and to the 
worst person. We are in debt to the nations. Encompassed with this debt, though, in 
our contemporary approach to missions, we have subtly taken ourselves out from 
under the weight of the lost and dying world, wring our hands in pious concern, and 
said, “I’m sorry, I’m just not called to that.” The result is tragic. A majority of 
individuals supposedly saved from eternal damnation by the gospel are now sitting 
back and making excuses for not sharing that gospel with the rest of the world. But 
what if we don’t need to sit back and wait for a call to foreign missions? What if the 
very reason we have breath is because we have been saved for a global mission? 
And what if anything less than passionate involvement in global mission is actually 
selling God short by frustrating the very purpose for which he created us?80 
 

Students should be given the opportunity for radical obedience to the call of 

God. Every student should be given the opportunity to give themselves wholeheartedly in 

obedience to Christ for His global mission. Every Christian must consider their place of 

involvement in this call of God. 

Students must be exposed to the greatness of the missionary mandate and to 

engage cross culturally for the glory of God. As students are exposed to these great truths  

                                                
79Ibid., 73. 

80Ibid., 74-75. 
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and go to the ends of the earth, true life change can occur. Students must be called to 

greatness, and there is no greater cause than the glory of God. While on mission, students 

will have great opportunity to engage with God in His mission and to experience radical 

life change at the same time. John Piper writes, 

The first great passion of missions is to honor the glory of God by restoring the 
rightful place of God in the hearts of people who presently think, feel and act in 
ways that dishonor God every day, and in particular, to do this by bringing forth a 
worshiping people from among all the unreached peoples of the world. If you love 
the glory of God, you cannot be indifferent to missions. This is the ultimate reason 
that Jesus Christ came into the world. Romans 15:8-9 says, “Christ became a 
servant to the circumcised . . . in order that the Gentiles might glorify God for his 
mercy.” Christ came to get glory for his Father among the nations. If you love what 
Jesus Christ came to accomplish, you love missions. 81 
  

Churches should intentionally calendar mission events for its students, and 

provide lavishly for missions initiatives for them. Churches should teach and pray and 

arrange connection points for its students, its missionaries and the mission field. A 

strategic missional plan should be developed for each student and college ministry in the 

local church to assure that opportunities for pressing its young into the great mission 

harvest fields of our world are not missed. From the pulpit and the classroom from the 

planning of the calendar and budget, this great opportunity for the church should not be 

missed. The greatest possible outcome for the church and its students would be for the 

church to be doggedly determined in this matter. 

 

                                                
81John Piper, Let the Nations Be Glad: The Supremacy of God in Missions 

(Grand Rapids: Baker, 2003), 208. 
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Understanding the Gospel 

Each local church is entrusted with the gospel. Mark Dever comments, 

A healthy church is a church in which every member, young and old, mature and 
immature, unites around the wonderful good news of salvation through Jesus Christ. 
Every text in the Bible points to it or some aspect of it. So the church gathers week 
after week to hear the gospel rehearsed once again. A biblical understanding of the 
good news should inform every sermon, every act of baptism and communion, 
every song, every prayer, every conversation. More than anything else in the 
church’s life, the members of a healthy church pray and long to know the gospel 
more deeply.82 
 

He gives the following definition of the gospel: “[T]he Gospel is the good 

news that Jesus Christ died on the cross as a sacrificial substitute for sinners and rose 

again, making a way for us to be reconciled to God. It’s the news that the Judge will 

become the Father, if only we repent and believe.”83 This is the message that the church 

has been entrusted with and that the church must proclaim to the world.  

Referring to Ephesians 3:8-12, Jeff Iorg writes, “Paul relates God’s eternal 

purpose to and through the church in specific detail and in breathtaking fashion.”84 He 

explains that although this passage is about the universal or global church, it is 

appropriate to apply it to speak of the importance of the local church. “The local church 

is the church expressed in tangible form and in concrete terms.”85 Using the church at 

Antioch from Acts 13, Iorg explains the effectiveness of the church: 

                                                
82Mark Dever, What is a Healthy Church? (Wheaton, IL: Crossway, 2007), 75. 

83Ibid., 76. 

84Jeff Iorg, The Case for Antioch (Nashville: Broadman and Holman, 2011), 
182. 

85Ibid., 183. 
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“The church is the fulfillment of Jesus’ work on earth and the best venue for 
disciple making and kingdom expansion. . . . Churches are disciple-making 
organisms charged with forming the life of Jesus in believers. Local churches are 
spiritual formation laboratories. . . . There are no viable replacement for local 
churches as the centerpiece of God’s strategic disciple-making methodology.”86  

The church took the gospel seriously: “The church at Antioch is an example of 

continued innovation for spreading the gospel, enlarging the church, and expanding the 

kingdom. This church was started by innovative, evangelistic, church planters who had 

the courage to do something never done before, to preach the gospel broadly among the 

Gentiles.”87 

A deep conviction about the need for the gospel and the truth that there is no 

salvation other than hearing and believing the explicit name of Jesus is foundational to a 

church being passionate about getting the gospel out to every person. Without this deep 

conviction, missions will be relegated to an optional undertaking of the church. Millard 

Erickson acknowledges that the argument for exclusivism is the strongest and most 

conclusive argument for the urgency of the Great Commission. He gives four reasons: 

The first is the human race’s universal sinfulness and lostness. . . . Second, this view 
insists on the necessity for salvation of Jesus Christ’s work. . . . Third, the benefit of 
this work of Christ’s depends on personal faith, and that in turn requires knowledge 
of him and what he has done. . . . Fourth, this necessity of hearing the gospel in 
order to have faith and be saved gives urgency to the missionary endeavor.88 
 

The churches stewardship to share the gospel, and be involved in missions 

locally, nationally and internationally can be traced through its financial support of that 

                                                
86Ibid., 190-91. 
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88Millard J. Erickson, How Shall They Be Saved? The Destiny of Those Who 
Do Not Hear of Jesus (Grand Rapids: Baker, 1996), 259-60. 
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mission. Southern Baptist Churches are involved locally through their local Baptist 

association, nationally through their state convention and through the North American 

Missions Board. Internationally they support missionaries through the International 

Mission Board. 

Additionally, many churches are supporting missionaries that they know or are 

related to through numerous other mission agencies. Often a special offering is initiated 

and regular support is given through this second tier of missionaries. Short term mission 

work is also supported through many churches as individuals seek prayer and financial 

support for their mission. The mission of God is not segmented to one organization, 

church or person, so the means of support are often diverse and widespread. Often God 

works miraculously to provide for the needs of missionaries, and local New Testament 

churches can share in this awesome endeavor as the whole body of Christ is involved in 

the support of mission. 

Mission’s education is extremely important for local churches sending out 

missions teams. Careful preparation before the trip is necessary to insure that missions 

work is effective and not counter-productive to the culture being engaged.  

Many methods of evangelism are employed on the mission field. Currently 

many short term mission teams are finding great success using the EvangiCube. 

Additionally, chronological Bible storying is one of the most effective methods currently 

being used for the great number of Oral peoples (1.5 billion) in the world. 89 Jerry Rankin 

reports, “As evangelical organizations began to focus on the Last Frontier people groups 

                                                
89Rankin, To the Ends of the Earth, 80. 
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who had yet to hear and respond to the gospel, an amazing reality surfaced. Most of these 

people groups were oral cultures, consisting of people who could not read or understand 

the Bible and evangelistic literature, even if it had been available in their language.”90 

Rankin reports that the IMB, Campus Crusade For Christ, Wycliffe Bible Translators, 

and Youth with a Mission, four of the largest missions agencies, have combined efforts to 

produce “One Story” where materials are being developed for discipleship and leadership 

training based on the narrative approach of chronological Bible storying.91 Churches 

engaging oral cultures should prepare themselves for this service by collecting the 

necessary materials and preparing themselves to teach them, before engaging in mission. 

Some mission agencies promote adopting an unreached people group for local 

churches. One prayer request in Operation World is for “the adoption of unreached 

peoples by mission agencies, churches, Christian Groups, prayer circles and 

individuals.”92 Jerry Rankin reports that “churches are moving beyond partnership with 

missionaries to accept the challenge of an unreached people group where no missionary 

is available to be assigned.”93 Church Planting Movements are being reported widely as 

the next great frontier mission’s movement. Rankin reports,  

Church planting occurs when a single church is started. A church-growth movement 
occurs when several churches are started and begin other churches. For a church 
planting movement to occur, a spiritual element must be present in a new churches 

                                                
90Ibid., 140. 

91Ibid. 

92Mandrik, Operation World, 19. 
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DNA. One church starts another, which starts another. Two churches become 4, 4 
become 8, 8 become 16 in rapid, exponential succession.”94  

Local churches should be current on the latest and most culturally appropriate 

and effective methods of evangelism. Churches should not assume that the method they 

employ in their local setting is the most effective for the culture they will be engaging. 

Contact with trusted missionary personnel on the ground will help insure success.  

Following Paul’s appeal to the church at Rome in Romans 15:14-32, local 

churches should be praying for specific missionaries that they are related to through 

support or personal interaction. Everyone who has gone out from the local church and 

engaged in mission should be included on a weekly prayer sheet. Those who are being 

supported financially should be prayed for as well. Missionaries need fellowship and 

encouragement, and local churches should be known as “missionary friendly 

environments” for missionaries who are home on furlough and need overnight 

accommodations or fellowship meals so that they can report their work back to the 

Church (Rom 15:24, 32; Acts 14:26-28). Churches should take seriously their financial 

support and their treatment of missionaries, who have gone out “for the sake of the name” 

Christopher Wright comments on 3 John 7-8:  

Missionaries go out into the world for the sake of the name of Christ. That is, with 
Christ’s authority, with Christ’s presence, for Christ’s glory. . . . John’s conclusion 
follows emphatically. “We ought therefore to show hospitality to such people so 
that we may work together for the truth.” “We ought” is weak; it would be better 
translated: “we are obligated to”, “we owe it to them.” . . . Then, finally, John brings 
his whole tight argument around full circle with the final phrase: “so that we may 
work together for the truth”. It is not that they (the missionaries) are working for the 
truth, while we (the supporters) pay the bills. It is that all of us, the sent and the 
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senders, are working together for the truth. That is the responsibility and the 
privilege of Christian mission.95 
 

Churches should seek ways to give more and be more attentive to the needs of 

their missionaries who have proven faithful to the missionary task. Partnerships in the 

gospel (Phil 1:5; 4:14-17) should be actively sought to engage harvest fields and 

unreached people groups. Those who embrace harvest theology are engaging in mission 

where there is a rich harvest. Those who embrace search theology are engaging mission 

fields that have been resistant, but demonstrate the greatest need of the gospel. These 

opposite ends of the missionary enterprise are both effective and biblical.96 Sills gives 

counsel to individuals seeking to know what field to serve in, and therefore counsel to 

churches as to where to invest their human and financial resources: “Missionaries who 

are seeking the best investment of their lives should remember that the highest and best 

use of anyone’s life is to do exactly what God calls them to do in the places He calls them 

to do it.”97 Great faith is needed for this vision of a local church being on mission, as well 

as great discernment for each local churches involvement in that mission. Finally, there 

must be obedience in the local church in the matter of going on mission (Acts 13:3). The 

church must not hold its members back from going, but must prayerfully seek to send 

more and more of its prepared members to the mission (Acts 13:1-3). 

 

                                                
95Christopher J. H. Wright, The Mission Of God’s People: A Biblical Theology 

of the Church’s Mission (Grand Rapids: Zondervan, 2010), 219-20. 

96Sills, Reaching and Teaching, 115-26. 
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Conclusion 

The call of our Lord is to engage simultaneously in the local, national and 

international aspect of mission. The churches greatest asset, its members, should be fully 

involved in praying, giving and going. Students should be at the forefront of the local 

churches mission. This takes the most available among its members with the greatest 

potential for lifelong service at the center of the mission. 

Local churches that fully obey the command of our Lord, and engage fully in 

the mission of God are those that are the most blessed, and those that experience the 

greatest joy, only reserved for those that are fully obedient to the commands of our Lord. 
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CHAPTER 4 
 

IMPLEMENTING THE MISSIONAL STRATEGY PLANNING 
 TEAM AND EMBRACING THE MISSION AT 

 WESTSIDE BAPTIST CHURCH 
 

I set out in this project to write a plan for my local church so that the church 

would lead missionally from the doors of the church in its local setting all the way to the 

ends of the earth. It is my contention that each local New Testament church should 

embrace its own comprehensive mission. Additionally, due to my long tenure as a youth 

pastor, I believe that students should be at the forefront of that missional activity. As 

students are educated, called to surrender their lives to do God’s will, and then given 

sufficient opportunity to engage in short term missions trips, they can determine where 

and how God would have them serve in His global mission. This project has been written 

to be transferrable to local churches everywhere with the desire that these principles and 

processes would result in greater glory to God, greater usefulness of Christians for God’s 

kingdom work and for revitalization of dying or plateaued churches. Churches that have 

failed to intentionally engage in the mission of God may have thwarted their 

opportunities for vibrant ministry. Returning to the mission mandate given in Matthew 

28:19-20 and Acts 1:8 may breathe new life into those churches. 

To facilitate my project I enlisted seven adults in the student and college 

ministries to meet with me for six, hour-long meetings over a period of six weeks to 

discuss the student and college ministry aspect of engaging students in the mission of 
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God, and to complete a worksheet to document the group’s findings.1 These 

recommendations will be given to the pastoral staff with a suggestion that these findings 

be implemented into the student and college ministries. Their findings are in chapter five. 

I also engaged middle school, high school and college students and their 

workers in a nine session teaching time entitled Embracing the Mission to instruct them 

on the Mission of God in the world and the local churches part in leading it, as well as 

their own involvement in that mission (see appendix 5). These lessons are original to this 

project and were compiled from chapters 2 and 3. 

The project started on Sunday, March 30, 2014, and ended on Sunday August 

10, 2014. Due to scheduling issues with the church calendar the fifteen-week project was 

extended to nineteen weeks to account for the fact that we had no services on Sunday 

nights for several of the weeks, therefore necessitating a little more time for the fifteen 

sessions.  

The Missional Strategy Planning Team  

The Missional Strategy Planning Team was made up of seven adults, meeting 

for six, hour-long meetings. There were two representatives each from the middle school 

ministry, high school ministry, and college ministry. There was one “at large” member. 

There were three single adults between 20 and 33 years of age. One young Married man, 

one husband and wife team who are parents of high school and college students in our 

ministry, and one man whose single college aged son was also in the group. 

                                                
1All of the supporting documentation for planning worksheet, as well as the 

lessons, the pre and post-test for students and ministry covenant, can be found in the 
appendices of this project. 
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This team of adults engaged in deep, occasionally “heated” discussion of the 

mission of God as it would be carried out through the student and college ministries of 

our church. I led all of the discussions. The meetings were originally scheduled on 

consecutive Sunday nights in the Conference Room at the church. Due to a schedule 

change one of the meetings was held at my home over a fellowship meal. This meeting 

was longer than the other five.  

The team worked through the Instruments provided in appendices 1 and 2. The 

first meeting was held in Sunday March 30 at 4:00 p.m. The group analyzed the current 

situation of the student and college ministries in relation to evangelistic and missions 

training and opportunities for the three groups, locally, nationally and internationally. 

Questions regarding the greatest need for strengthening evangelism and missions were 

discussed. The discussion continued with questions about how actively the students were 

sharing their faith and whether or not they demonstrated whole-hearted surrender to go 

anywhere and do anything God wanted them to do. Finally, the question was put forward 

as to the greatest need in each area to be satisfied so that evangelistic training and mission 

engagement was sufficient so that both students and leaders would be able to embrace the 

comprehensive evangelistic mission of the church. 

The second meeting was also held in the conference room at the church on a 

Sunday afternoon, April 6 at 4:00 p.m. During this session we discussed and recorded 

answers as to each group’s involvement in the belief that every person must personally 

call on the name of the Lord to be saved, and our sacred duty as believers to constantly 

witness to everyone in all places and at all times. The impact of the fall of man in the 

Garden of Eden was discusses as to the relevance that this truth had on the various 
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ministries of our church and the question of the exclusivity of salvation through Christ 

being brought to bear in every ministry setting of our church. Finally each group 

answered the question regarding their involvement in taking the gospel as sent ones to 

Jacksonville and around the world according to the appeal of Romans 10:14-15. 

The third meeting was held on April 13 at 4:00 p.m. in the church Conference 

Room. Issues related to reaching the world for Christ were discussed. The truth that “the 

world cannot be reached through near-cultural evangelism” was brought forward. That is, 

specifically that American churches engaged in evangelizing and discipling in their 

Jerusalem alone cannot fulfill the great commission, only as senders, send those willing 

to go into cross cultural settings, and specifically into the great pockets of lostness of our 

world, will we be effective in this charge. The discussion moved to the numbers of 

people who were lost without Christ in Jacksonville, the USA and in the world as a 

whole. Finally the IMB and faith missions were discussed, and steps that we should take 

as a church to guide students who were sensing a call to missions to engage with these 

agencies as career missionaries.  

The fourth meeting was held on Sunday, April 27, as we had no activities at 

the church on Easter Sunday, April 20. This meeting was also held in the Conference 

Room at the church. The discussion centered on issues related to mentoring and training 

students. We discussed the God-ordained position of student workers to mentor and train 

students in all matters of faith and calling. Principles were drawn from 2 Timothy 2:2, 1 

Timothy 4:7, and 1 Timothy 4:12. Creating a culture in our student ministry of training 

and mentoring our students in evangelism, spiritual disciplines and developing a 

missional lifestyle were discussed. Finally each participant was asked to name the next 
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five most strategic steps that must be taken in each division to ensure that our students 

and our student ministry fully embrace our comprehensive evangelistic mission. 

The fifth meeting was a longer meeting, involving a fellowship dinner and 

lengthy discussion in my home on a Monday night, May 5. The discussion was around 

issues related to living a holy life and total surrender to God’s will. The first part of the 

discussion was about leading our students to embrace a holy lifestyle and bring each one 

to a place of complete surrender to God in order that they might live a life pleasing to 

God. Questions were asked about how and whom God calls into full time vocational 

ministry, if God calls all to surrender and if God has a vocational will for each young 

person. The discussion continued by drawing principles from key passages regarding 

these matters from the call of Samuel in 1 Samuel 3:1-4:1, the call of David in 1 Samuel 

16, 17, and the call of Saul in Acts 9:1-31. We finished our discussion asking the group 

about what they thought the main points of decision a student must answer in each life 

stage while in student ministry, ending with a call to the seriousness of the charge to 

guide young lives through such pivotal moments of decision. 

The final meeting was held on Sunday, May 18 at 4:00 p.m. in the church 

Conference Room. We had no church activities the previous Sunday night as it was 

Mother’s day.  We discussed our church’s plan to lead our students to embrace their 

comprehensive evangelistic mission. The discussion started with a question about their 

own personal commitment to seeing a comprehensive evangelistic strategy carried out in 

their division and what kinds of programs and trips that should involve. The discussion 

continued with specific ideas to carry out annually on a local, national and international 

level according to age division. Finally, the group was asked to chart five expected 



 

 92 

outcomes of such a program and then to list five guiding principles that would lead to that 

expected outcome. At this point some of the participants were unable to engage and 

offered no outcomes or principles. 

Additionally, the group members were asked to complete the Missional 

Strategy Planning Team Evaluation Tool (see appendix 2). This document charted on an 

annual bases, all three groups participation, interest and involvement in evangelism 

training, whether each group would provide its students annually with a call to total 

surrender, whether each student would be given a godly mentor annually and if each 

student would have opportunity to engage in mission, locally, nationally and 

internationally. 

It became clear early on in this process that most of the members of this team, 

although faithful to our church and its ministries, had not engaged in this kind of deep 

discussion about the ramifications of mission on the student and college ministry. 

Although each was sympathetic and interested, there had been little previous engagement 

with this subject matter. This exercise was helpful, if for no other reason than deepening 

the understanding and hopefully strengthening the resolve of these key leaders to lead the 

students of the church to a deeper level of commitment, a more intentional approach to 

missional living, and to provide the programming that could result in this paradigm shift 

in thinking.  

The purpose of convening this group was to write a comprehensive strategy for 

the student and college ministries of the church to insure that missions education, 

missions surrenders, and missions opportunities were given to students based on their 

level of maturity and their ability to travel further distances and stay longer on the 
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respective fields. Students in all three of the age groups would have many local and 

national missions’ opportunities, while student in high school and college would expand 

their opportunities internationally. It became apparent that there is a lack of intentional 

mission’s education, which must be remedied and added to the curriculum and calendars 

of each of these groups in order to insure success in the area of mission’s information. 

Care must also be taken to provide adequate and systematic opportunities for students to 

demonstrate an interest in obedience to the great commission to go into the entire world 

with the gospel of Christ. 

Two strategic moments occurred during these sessions. First, while discussing 

the need for total surrender to the will of God to be able to live an effective missional life, 

there was unusual tension in the room. Several of the group had been raised in the student 

ministry of the church, and were speaking of these points of surrender as an event, like 

signing up for a certain mission trip. A statement to the effect “I think college students 

would sign up for the mission’s trip if it was convenient and they could afford it” 

provided lucid moments to clarify the nature of total surrender. Viewing surrender 

through the lens of surrendering to programs or trips, there seemed be a huge disconnect 

from what we were describing and what our team members understood about the matter.  

As the discussion was narrowed down to describing a lifestyle of surrender, 

and coming to a place where the individual was willing to go anywhere and do anything 

God was calling them to do, the real issue became more evident. There was admission 

around the room that many of this group had never come to that place of complete 

surrender in the past, and many were not really in that place of surrender in their lives 

currently. The meeting concluded with this issue looming heavily over the group.  My 
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conclusion to the matter is that we had stumbled upon one of the most significant issues 

in the Christian life that being the need of total surrender to the will of God. Indeed, our 

Lord said that we could not be one of his disciples unless we were willing to forsake all 

and follow Him. If this level of surrender is openly questioned by key leaders in the 

student ministry, what must the real need be among the student ranks? 

The second startling moment came in our longest meeting in the setting of my 

home. The group reverted to some earlier discussions. The questions were weighty asking 

whether the group believed that explicit faith in Jesus Christ alone was needed for 

salvation. Each member of the group answered in the affirmative. And then through 

another series of questions, which will profoundly affect how a church engages in its 

mission the question was asked whether or not they felt personally responsible for lost 

people who would die in their sins without Christ and if we as believers bore any 

responsibility for the lost. One of the members expressed feeling deep personal 

responsibility for people who died without Christ. I also acknowledged that I believed 

that we were personally responsible for the lost, citing Paul’s testimony in Romans 1:14 

that he was a debtor to the Greeks and to barbarians.  

As we proceeded around the room, another member strongly disagreed with 

the statement, stating that “I believe that God is sovereign, and although we are 

responsible to go and tell, we bear no responsibility for those who die without Christ; that 

is God’s responsibility, and we bear no responsibility in the matter.” This set the room on 

edge, with one member leaving the room for ten minutes to cool down. This question also 

hung heavy over the group as this matter was essentially left hanging as the team member 

who threw out the objection refused to clarify, although given several opportunities to do 
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so. So the question remains unsolved by the group with a division in the group. Each 

person and church must answer this question and discover why or why not this is true, or 

to what degree it is true or not. This passion alone has drawn scores into the missionary 

endeavor world-wide for centuries, and it remains an important issue. 

Embracing the Mission  

Starting June 1, I taught 9 lessons to middle school, high school, and college 

students. About 20 people were enrolled in these classes with one dozen completing the 

pre and post questionnaires on the first and last nights of the classes. Those present on the 

final night signed the ministry covenant of Westside Baptist Church. This covenant was 

only given to the students on the final night of the classes. 

One aspect of this mission’s education effort was the fact that many of the 

students who were involved in the classes missed some weeks based on their own 

missions travel on short term missions’ trips provided by our church. This was an 

encouraging issue in that if students were going to miss the instruction, what better 

reason to miss it than the fact that they were actively, passionately and obediently 

involved on a short-term mission’s trip! 

I taught lesson 1, “The Unveiling of the Mission of God,” on June 1. The Pre-

Project Questionnaire was administered on this night as well. This lesson encompasses 

the first glimmer of the gospel in Genesis 3, the call of Abram in Genesis 12 and then 

demonstrates how the mission continues throughout the Old Testament into the New 

Testament through strategic passages such as 2 Samuel 7:9-11, Isaiah 66:18-24, Matthew 

1:1; 28:18-20, and Galatians 3:8. The lesson concluded with the current mission truth 

highlighting numerous missionary sending agencies operating in the world today. From 
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William Carey’s 1792 An Enquiry into the Obligation of Christians to Use Means for the 

Conversion of Heathens, which launched the modern missionary movement, we now 

have a flourishing missionary sending enterprise in the world today. 

I taught lesson 2, “Jesus Identifies the Mission,” on June 8. This lesson 

covered the command of Jesus to his disciples of the first century, and all disciples since, 

to make disciples of all the nations. The mission of God will be completed as this job is 

completed. The lesson covered the authority of Jesus for the mission, His command to 

make disciples, the necessity of teaching and the promise of His presence. The lesson 

concluded by highlighting the truths about “near neighbor evangelism” and “people 

group thinking” that has transformed modern missions. I referenced Ralph Winter and 

Donald McGavran from the 1974 Lausanne Conference and teaching regarding E1, E2 

and E3 evangelism as being a strategic turning point in world missions. The current 

trajectory of the world missions’ movement can be traced back to that event. 

Lesson 3, “How the Church Got Into the Missions Business,” was taught on 

June 22. There was no Sunday night service or activities at the church on Father’s Day, 

June 15. This lesson covered the details of the church of Antioch sending out the first 

missionary team. It is important for each local church to embrace the method and the 

pattern at Antioch as a starting point to mission’s involvement. The instruction surveyed 

significant passages in Acts 4, 7, 9, 11, 13, and 14 as well as Galatians 1 and 2 to uncover 

important missions’ principles that lead the church of Antioch into this endeavor. The 

place of persecution, surrender, preparedness, sensitivity to the Holy Spirit, generous 

giving, and prayer become hallmark principles for the early church and for us today. The 

current missions’ truth explored was the fact that the world’s population has nearly 



 

 97 

doubled in the forty years from 1970 to 2010. This fact, coupled with mass migration to 

cities for the last hundred years, provides a backdrop for missions endeavors today. 

Focusing our mission’s endeavors to reach the cities of our world with the gospel of 

Christ must occupy current mission strategies. 

On July 6, I taught lesson 4, “How the Mission Continues.” This lesson 

contained key biblical truths for the church related to going and sending from Romans 

10. Romans 10:13 proclaims God’s universal call to salvation and it is a “whosoever 

will” invitation. Romans 10:14-15 further explains that it is the duty of the church to send 

and support heralds who will share the gospel of Christ. This is God’s method for getting 

the gospel out to the ends of the earth. There must be people who are willing to go and 

there must be people willing to send them. The truths of these three verses were put into 

five principles for every church to embrace. The current mission truth highlighted the 

“discovery” of the 10/40 window by Luis Bush in 1985. From that time, the 10/40 

window has dominated the thinking of every major mission’s organization, as it 

represents the greatest pocket of lostness on our planet, with the greatest number of 

Unreached Unengaged People Groups in the world. Reaching this area of the world is the 

final mission field of our generation. 

 I taught both Lesson 5, “What’s So Important About ‘Surrender?’” as well as 

Lesson 6, entitled “How the Mission is Completed” on July 20. The previous week’s 

class was cancelled due to a scheduling conflict. Lesson 5 on surrender was the 

paramount lesson of the series. Regardless of how informed a church, and in this case it’s 

students can be, without total surrender to God’s will in every area of life, the members 

of the church will not be engaged fully in the mission of God. This truth is the reason the 
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church as a whole is so powerless to reach the world for Christ. The core of the lesson is 

from Galatians 2:20 and centers on identification of each individual with the cross of 

Christ and the Christ of the cross. Paul’s example of surrender and allegiance to Christ is 

sobering to the church today. Romans 12:1 and 2 and I Corinthians 6:19 and 20 were also 

part of the lessons truths. Five principles of surrender were brought forth in the lesson as 

well as the current mission’s truth regarding persecution. Persecution is a part of 

mission’s today as it has been since we read about its place in the spreading of the gospel 

in the book of Acts. Facing the fact that it is never safe to share the gospel in hostile 

territory brings a reality to today’s short and long term missions endeavors. 

Lesson 6, “How the Mission is Completed,” highlighted the great worship 

scene in Revelation 7:9-12, where we see a great worship scene around the throne of 

God. People from every tribe and nation (the panta ta ethne) are all there. The lesson 

starts in Genesis 3 and 12, and concludes with the great worship scene of Revelation. 

This truth is a driving force for every missionary who serves Christ in hard places, calling 

out people from every tribe to believe on the Lord Jesus Christ. The truth that there will 

be worshippers from every people group fuels modern mission’s endeavors and gives 

hope to front line missionaries that their labor is not in vain. Again, as in the past lessons, 

the truths of these verses are put into six succinct principles. The current mission truth 

brought to the hearts of students the possibilities of their Sunday School Class being a 

missionary class. The truth that very student can engage in the mission of God now was 

brought foreword.  

  
Lesson 7, “What is Happening in the World Today?” was taught on July 27. 

This lesson chronicled the history of the church in Acts, embracing its local mission in 
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Acts 2. Unfortunately the church in Jerusalem ignored the commission of our Lord for 

about ten years, which engaged persecution in Acts 11 to get the church to branch out. 

This first move was not pre-planned or intentional on the part of those early believers, but 

was used providentially for the spread of the gospel and the planting of churches. Acts 

13, 15 and 18 bring us the record of the intentional acts of the church, through the Spirit’s 

direction to engage the first three missionary journeys which became evangelistic, 

disciple making and church planting endeavors. The lesson taught that each local church 

should embrace its local, national and international mission intentionally, simultaneously 

and continually. The current mission truth taught in this lesson highlighted missional 

work being done locally, nationally and internationally. 

Lesson 8, “How Does the Church Lead the Mission?” was taught on August 3. 

The goal of this lesson was to give students an understanding of the strategic and primary 

place that God placed his mission mandate on the local New Testament Church. The Acts 

2 church did carry out its local mission mandate, which included teaching, 

fellowshipping, observing the Lord’s Supper, praying, giving and evangelizing. Acts 11 

indicates that planting churches is the first responsibility of churches being on mission as 

the church in Antioch becomes the most prominent church to be launched after the 

Jerusalem church. According to Romans 10:14-17, it is the priority of churches to send 

those who are willing to go and to support them. Finally, Acts 1:8 becomes a model for 

every church to embrace it local, national and international mission. This passion should 

be in the DNA of every church. This section concludes by discussing sensitive issues 

such as globalization and social justice in modern missions. Globalization, described as 

free market capitalism, has moved missions’ endeavors forward rapidly in this era of 
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missions. Social Justice Issues are bracketed with two important safeguards with twin 

statements, there is something worse than death, which is hell, and there is something 

better than human flourishing, which is worship.  

I taught lesson 9, “How Can I Embrace God’s Mission for Me?” on August 10. 

This lesson brought the series to a close with a call for personal surrender to God and a 

call to a missional lifestyle. The lesson covers the broad sweep with three truths.  First, 

the mission of God is revealed in Scripture, citing Matthew 1, Galatians 3, Genesis 12, 

Matthew 28, and Galatians 2. Second, the mission of God has been given to the church, 

citing Acts 13 and Romans 10. Finally, the mission of God will be completed, citing 

Revelation 7. The current missional truth is that each local church should intentionally 

place students at the forefront of missional activity, which will give the local church the 

greatest opportunity to impact the world for Christ, as well as give all students the 

greatest opportunity to find their own place in the Mission of God. Numerous examples 

of places and ways for students to serve were cited as well as help for those who are 

trying to discern exactly what Christ may be calling them to during their lifetimes. 

On August 10, the participants were administered the post-project 

questionnaire. The purpose of the pre- and post-project questionnaire was to measure 

movement in the students’ toward a missional lifestyle. The Covenant to embrace the 

comprehensive missions strategy of the student ministry of the Westside Baptist Church 

of Jacksonville was also administered on this night.   

 
Conclusion 

I started the project with the hope that I would be able to teach all of the 

students the “Embracing the Mission” lessons during their Sunday school hour. This 
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would have allowed about 130 people to be taught these lessons. As it turned out the 

class was placed on Sunday nights at 5:00 p.m. during the summer months and was an 

elective course. As a result, 18 people attended and were added to the roll during the 9 

weeks and 11 completed the pre- and post-questionnaires. It was a blessing for me 

personally to teach the material to students and some adults. I believe that the material is 

worthy of a wider audience and can be used with great effectiveness. It is my prayer that 

every local church in America and every church in the world would embrace such a 

comprehensive evangelistic strategy, and continually work it out in their DNA of disciple 

making. 

The Missional Strategy Planning Team met and performed their work well. It 

would be good to reconvene this team periodically, perhaps every three years to reassess 

progress made and to form new strategies as the mission continues through the local 

church and the student and college ministries. It seems to me that over the process of 

time, many relationships in mission change and the availability of what I call “missions 

champions” waxes and wanes in a congregation. The mission of God is certainly secure, 

but a local churches engagement in that mission, especially engaging in it strategically, 

intentionally and continually is indeed a fragile thing. Each church should focus on its 

own mission with tenacity, or risk losing its place in the task. 

To be effective a local church must embrace three core truths. First, God has a 

mission in this world that runs throughout Scripture from the first book to the last. 

Secondly, God has placed the local church at the forefront of that mission for the past 

2000 years. Finally, students must be placed at the forefront of that mission, which will 
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allow the church and the individual student the greatest opportunity to fully embrace the 

mission of God.  

Those who attended the course were blessed and challenged by the materials, 

and, as noted above, the planning team finished its work well. The results of the student 

surveys, their commitment as well as the strategies of the planning team will be outlined 

in the next chapter.
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CHAPTER 5 
 

PROJECT EVALUATION 
 
 

 This chapter concludes the presentation of this project by providing an eight 

step evaluation. First, I will evaluate the projects purpose. Second, I will restate and 

evaluate the three project goals. The third section will identify the projects strengths. This 

section incorporates the recommendations and strategic plan of the Missional Strategy 

Planning Team and the results of the student questionnaire and student covenant. The 

fourth section will evaluate the projects weaknesses.  

In the fifth section I will reveal what I would do if I could do the project over 

again, thus providing my recommendation for others churches engaging in this project in 

the future. The sixth section provides my theological reflection. In the seventh section I 

will give my personal reflections. And finally, I will conclude with my prayer for the 

usefulness of this project. 

Evaluation of the Project’s Purpose  

The purpose of this project was to lead the Westside Baptist Church of 

Jacksonville, Florida to embrace its comprehensive evangelistic mission locally, 

nationally, and internationally in the Student Ministry. The purpose has been accepted 

from all parties to whom it was presented, namely, pastors, ministers of education, 

student and college workers, missions committee, students and parents. The premise is 

biblical and encouraging.  
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The purpose should be transferrable to every local church in every setting and 

in every generation. It has been my prayer that every local church would intentionally 

engage in this process of evaluation and implementation of such a strategy and pay close 

attention to the students under its care to be sure to give each of them the greatest 

possible exposure and opportunity in mission. 

 
Evaluation of Project Goals 

The project had three goals. The first goal was to develop a missional strategy 

for the students.  The Missional Strategy Planning Team was formed and tasked with 

completing a comprehensive plan to provide a template for missional activities that will 

be promoted throughout the life of the students as they progress from middle school 

through college graduation. The purpose of this team was to provide significant missions 

milestones in education, commitment, and participation on the local, national, and 

international level.  

This team successfully met for six sessions. As noted in chapter 4 the meetings 

were engaging and productive. Although productive, this team would need to meet for a 

longer period of time to continue to provide more specific recommendations for the 

middle school, high school and college students. The lack of knowledge of specific 

missional issues (such terms as unreached people groups and the 10/40 window) among 

the group became an issue in simply launching productive discussion and planning in the 

group. The group as a whole was stretched in their thinking by this process and proved 

that the process is a worthy one to help a church clarify and promote its own 

comprehensive missional strategy. 
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The second goal was to increase the knowledge of the students in missions. 

This included theological training as well as providing information on current mission’s 

issues. I was able to successfully teach these lessons to the students. They were received 

with great interest and progress. 

The final goal was to increase student commitment to the mission of God in 

the world through the local church.  Two documents were used to determine whether or 

not this goal was successfully met. A pre and post questionnaire was administered on the 

first and last nights of the classes. Also, a covenant was given to the students to provide a 

significant milestone to them in their dedication to God. This goal was successfully met. 

The specifics of this goal being met will be disclosed later in this chapter. Every student 

made progress foreword in their mission’s knowledge as well as their level of 

commitment to the mission of God in the world. This process underscores the necessity 

of providing training and providing opportunity in mission for students.  

Strengths of the Project 

The project had three primary strengths. The first was the convening of the 

Missional Strategy Planning Team. The second was the teaching of the nine lessons to 

students entitled Embracing the Mission that provided the framework to give the students 

the Comprehensive Missions Strategy Questionnaire in a Pre-Project and a Post-Project 

setting. The third strength was the administering of the Covenant to the students.  I will 

outline the impact of these below. 

Missional Strategy Planning Team 

The seven members of the Missional Strategy Planning Team met for six 

sessions and agreed to the following: 
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In analyzing the current situation of our missions program among the students 

of Westside Baptist Church the group concluded that they were generally pleased with 

the direction of the three groups presently. FAITH Evangelism was noted as the basis of 

the evangelism training at Westside. One member stated “As well as our FAITH training 

program it is our belief that students receive training for each specific missions trip they 

take whether across the street or around the world.” However, regarding missions training 

there was wide-spread agreement that more training was needed in each group. One 

member wrote regarding teaching during the Sunday School hour, “Training … could 

take place in Connection Groups, as that is a closer group of people, all in the same 

stages of life. More often than not, the attendees in Connection Groups are mostly only 

members.” This highlights the importance of offering mission training to the widest 

possible group. The group overwhelmingly only “agreed somewhat” that the students 

were actively sharing their faith, noting “they share during the FAITH (Evangelism) 

program but not on a daily basis.”  

The area of surrender, as noted elsewhere, has been a major issue with this 

group. Most, only “agreed somewhat” that our students demonstrated a willingness to go 

anywhere and do anything that God was calling them to do. One noted “there are only 

flashes of surrender” but one “strongly agreed” to their willingness noting, “I’ve seen our 

students make leaps and bounds in their faith by leaving their comfort zone and going to 

the uncomfortable places God has asked them to go.” This member had just returned 

from a mission’s trip to Africa with a dozen of our students. The divide seems to be that 

there are some students who are very interested in evangelism and missions, but many, 

sadly are not so passionate about this issue. 
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Regarding scriptural issues, there was widespread agreement on scriptural 

issues regarding mission, however there is agreement that we have not taught these truths 

with enough consistency or passion.  To the question of whether we had passionately and 

adequately taught the exclusivity of salvation through Christ in every ministry setting, 

one responded, “Yes, we have taught the truth. It is hard to know what is adequate 

weighed against eternity.” Also answering the question of whether or not our students 

were being obedient to send missionaries according to Romans 10:14-15 in Jacksonville 

and around the world, one responded, “The College department is actively pursuing ways 

to get more involved throughout Jacksonville. We just need more of our college members 

to respond and help.” Another rated our activity at “a 6 or 7.” Another rated us “a 5 out of 

10 because Westside offers more than other churches.” One rated us “minimal” and one 

rated us as “fairly active.” One concluded, “I believe we have programs in place that 

facilitate what Romans 10:14-15 says; we just don’t have enough involvement. But we 

are active and our students are very much involved in taking the gospel out.” 

Regarding reaching the world for Christ, the group was in agreement on the 

major points of the questionnaire about the need to leave our Jerusalem and send 

missionaries into the great pockets of lostness in our world. However, the understanding 

of this group is soft on this issue. Regarding the number of people who are lost in our 

city, our country and in the world at large is a matter that most in the group had not 

thought about, and their estimates ranged widely. Also, an understanding of the process 

of advising a student on how to prepare for missionary service or apply to the IMB or a 

faith mission agency was not clear to the group. There is agreement to the ideals, but not 

a great understanding in these practical matters of mission. 
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In the area of mentoring and training students the members strongly agreed 

that it was the responsibility of student workers to mentor students. Principles for 

mentoring were drawn from 1 Timothy 4:7, 12 and 2 Timothy 2:2.  Suggestions were 

made to create a culture of mentoring for middle school, high school and college 

students. The final question had to do with the strategic steps that must be taken to be 

sure that we are properly mentoring students to embrace our comprehensive evangelistic 

mission. Some suggestions for the next steps are as follows: (1) Have an interest in the 

life of the student to better understand the interests of that student; (2) Students must have 

the right teachers and material; pastors must be very selective and keep up with the trends 

of today; (3) Let students be involved with the planning and marketing of the trip, they 

will have more ownership of what they are doing if they are not just showing up; (4) 

Develop the training. Explain the importance of the training to the leadership and parents 

to help insure student participation. Offer the training consistently; (5) Impress upon the 

hearts that this is the “purpose” they are searching for. The very adventure God created us 

to experience; (6) Identify and develop students who are leaders and have shown a heart 

for missions, then disciple them in this area and use them to develop the same desire 

through the student ministry; and (7) Address the importance of missions in the pulpit 

regularly. 

The next topic that was handled by the team was the matter of holy living and 

total surrender to God’s will. This seems to be the strategic battleground where the cause 

of missions is decided in the human heart. The group strongly agreed that students must 

embrace a holy lifestyle and come to complete surrender if they were going to please God 

with their life. One member asked for a definition of holy and another suggested that the 
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term holy is either misunderstood or totally ignored by most Christians today. The team 

agreed that God does not call everyone to be a full time missionary, but He does call 

everyone to live a life surrendered to do His will. They also agreed that God will reveal a 

specific vocation to those who seek His will and are willing to do it. The group dissected 

several scriptural passages that revealed these truths. The study discussed the calls of 

Samuel, David and Paul. The following principles were brought out by the group 

regarding these men’s lives: (1) The Lord does not see as man sees; the Lord looks on the 

heart; (2) Respond to God’s call by seeking godly counsel; (3) People’s smallest victories 

prepare them for biggest victories; (4) Be relentless in your pursuit of spreading the 

gospel; (5) God chooses the willing; (6) When one least expects, or is least prepared, God 

will call upon them; and (7) Believers are to follow His calling and stay in His will. 

The team discussed the points of decision of a middle school, a high school 

and a college student. They agreed that decisions about friends, school, work and the 

level of service for God one might choose are of great importance. One commented, “In 

this stage of life I believe middle School students need to have a firm belief of who Jesus 

is and understand that Jesus is the only way, truth and life.” The team also agreed that as 

the students grow older, the choice of a possible spouse, education, friends and vocation 

become more and more serious. One commented on the importance of surrender by 

saying, “Giving up control of their life and letting God wholly lead them (I am still 

working on this).” Another summarized the points of decision for this age group centered 

on the question “Who am I, what am I doing and where am I going?” 

The group worked through truths that student workers should remember when 

thinking of the seriousness of the call of God on students and the possibilities that their 
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surrender brings. The team came up with some suggestions for youth workers to consider 

to effectively guide students. One said, “Encourage students to consider the possibility 

that even now in the seventh grade Jesus can call out to you to be a preacher (or) 

missionary, and that through a daily devotion and prayer life, God affirms our decisions 

to us.” Another said, “We must explain God has a call for each life. We should provide 

opportunities for students to experience missions, great teaching (and) great books to 

explore potential callings.” Finally one suggested that we must “discuss serious 

consequences if they do not respond, (emphasizing) both good and bad.” 

The final area of discussion was regarding our church’s plan to lead our 

students to embrace their comprehensive evangelistic mission. This team of student 

workers strongly agreed that they were fully committed to implement a strategic plan for 

the students of our church to insure that each one has every possible opportunity to 

engage in missions and to discern God’s will for their lives. Each member of the team 

agreed and embraced a holistic mission view that started with teaching and participating 

in evangelism on the local level, and then providing systematic opportunities to take the 

gospel past the local church nationally and ultimately internationally. Each agreed that 

there should be many local missions initiatives provided in the student ministry program, 

and that only through local involvement would students be prepared for service 

elsewhere.  

Some expected outcomes of the program were as follows. Some thought that 

students needed to be trained effectively. Students to be faithful to their commitments 

they make. Students to disciple other younger students and be an example,” and “start a 

trend within their own generation. Additionally, the program would, Help parents to 
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overcome their fears and allow the students to go on mission trips. The group also desired 

that souls will be saved, lives changed, and full time missionaries will be birthed from 

our church. One of the team members hoped that the church would embrace the 

importance of missions, take part in the process, and make certain that the movement 

would be sustainable. 

The group came up with some guiding principles that would lead our church to 

the expected outcome. First, the realization that God has chosen to use Christians to reach 

the world, and this is His only plan to see people saved.  Second, any plan that is 

effective will need good leadership that is very specific in its goals and steps must be 

implemented to reach those goals. Third, we must keep close fellowship to God to know 

his leading. Fourth, the importance of missions must be emphasized in every aspect of 

church life. Fifth, missions are a necessity to the success of the church. Sixth, missions 

are the heartbeat of God. Finally, prayer and fasting, the Word of God and faithful leaders 

who teach and lead from example and testimony, are needed to succeed in this mission of 

leading students to fully embrace God’s mission for their lives. 

The four recommendations, constituting the strategic plan of the 2014 middle 

school, high school and college Missional Strategy Planning Team of the Westside 

Baptist Church of Jacksonville are as follows: First, every student should have adequate 

yearly missions training from Scripture and be instructed about current mission’s issues 

in the world. This training would take place either through Sunday school curriculum, 

Wednesday night student or college worship events or in a retreat or camp setting. 

Second, every student should be adequately trained each year in personal evangelism, and 

should have opportunity to share their faith in a trainer-trainee situation in personal 
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witnessing situations, with the goal that students would become lifestyle witnesses. This 

training currently is offered and presented during two twelve-week sessions of F.A.I.T.H. 

Evangelism, which is the church-wide evangelism training program currently offered. 

Our student and college ministers and ministries are fully involved in this trainer-trainee 

program. Third, every student should have opportunities each year to fully surrender 

themselves to go anywhere and do anything that God is calling them to do. The student 

and college ministers would be responsible for intentionally working to assure that these 

moments of decision were consistently provided to the students in their ministries, and 

could take place periodically throughout each year. Finally, every student should have at 

least one local, national and international opportunity to participate in a short term 

mission’s trip annually, based on their maturity level and the mission opportunities the 

church is able to provide. This strategic plan would come through the student and college 

ministers in cooperation with the Missions Pastor and Senior Pastor. The partnerships and 

the fields of service are ongoing and organic. The goal would be to get the older students 

out further distances and longer periods of time, migrating from north to south from the 

United States and progressively east and west focusing more specific energies toward 

trips and partnerships within the 10/40 window. This aspect of the strategic plan will be 

the most difficult to carry out consistently. 

On this fourth point, the purpose here was to make these trips available in such 

a way that the students could participate in all three levels of trip. Middle school students 

would only have opportunity annually to serve locally and nationally, unless they serve 

on an international trip with a parent. The goal for high school and college students 

would be to travel internationally, however, it should be noted that it may prove 
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impossible to provide international trips every year to high school or college students, but 

the goal would be to provide international trips at least every other year to these two 

groups. This was approved by the Senior Pastor, the student pastor and the Missions 

Committee and and therefore the strategic plan as set forth by the student and college 

Missional Strategy Planning Team was stated and approved. 

 
“Embracing the Mission” Lessons 

The teaching of the nine “Embracing the Mission” lessons were taught and 

provided the framework for the administering of the Comprehensive Missions Strategy 

Questionnaire in a pre- and post-project setting.1 The questionnaire had forty questions 

that were divided into four parts, with ten questions in each part. Overall every student 

made progress in mission understanding and commitment. My remarks will be related to 

the four parts of the questionnaire. 

Part 1 centered on questions from Scripture. This covered ten passages that 

were foundational to my project as I unveiled the mission of God from Genesis through 

Revelation. These 10 questions were multiple choice. The students were scored on three 

criteria. If they had wrong or right answers on both the pre- and post-tests, they scored      

“-0-,” indicating that no progress was made either negative or positive. If they marked a 

correct answer on the pre-test and an incorrect answer on the post-test they scored a “-1,” 

indicating they had digressed in their knowledge. If they marked an incorrect answer on 

the pre-test and a correct answer on the post-test they scored a “+1.”  

                                                
1See appendices 3 and 5.  
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With this criterion in place, one student had a positive total of  “+5” with 2 

students digressing, 5 students progressing, and 4 students staying the same. This was the 

only part of the four parts that had such low movement. Most of the students scored very 

high on the Bible portion of the test, and therefore there was little movement. Nine of the 

11 students either made progress or stayed the same, with 2 of the 4 who stayed the same 

answering all questions correctly both times. 

In part 2, students were given questions regarding the world situation in 

missions. These ten questions start with lostness in the world and cover a progression to 

ask about their own surrender and involvement in missions. The students made 

significant progress in this area, scoring a positive 26 points collectively. These questions 

were rated on a six part scale from strongly disagree to strongly agree. The questions 

were all designed so that the strongly agree answer was the most desired for the purposes 

of this test. Comparing the answers on the post-test to the answers from the pre-test, 

students were given a (+) for any movement toward strongly agree, a (-0-) for no 

movement, and a (-) for movement toward the strongly disagree end of the scale. 

Regardless of how many positions they moved forward or back they only received one 

point negative or positive for movement in that direction. Two students lost ground, one 

scoring a -1 and one scoring a -2. Six students scored positive points with 3 students 

moving 6 points, 1 moving 5 points, 1 moving 4 points, and 1 moving 2 points. Three 

students scored a -0- for no movement, but most of these were scoring highly on both 

tests. So, 9 of the 11 students either were at -0- or with positive movement.  

Part 3 was about Westside’s missions’ initiatives and this part of the test 

scored the most positive movement with a collective 49 points being scored. This, like 
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part 2 was graded on a six part scale from strongly disagree to strongly agree, with 

strongly agree being the preferred answer. These questions ranged from the involvement 

of their Sunday School class in missions, through the work of IMB missionaries to the 

question of whether or not they believed that we could fulfill the great commission in our 

generation. All eleven respondents scored between one and six points indicating a greater 

understanding of the churches missions’ initiatives. 

Part 4 questioned the students about their own personal involvement in the 

missions’ initiatives of Westside. Again this was scored the same as part 2 and 3 above. 

The students scored a collective 39 points on this part, which made it the second highest 

scoring part of the test. These ten questions focused on their individual passion for 

missions and whether or not they were praying, giving and going, and if they were 

willing to witness. One question was whether or not they were willing to pray about 

whether or not God wanted them to be a full time missionary. This was the most difficult 

part of the test, and the students’ answers were across the spectrum. Nine of the students 

scored positively, 1 scored one point, 1 scored three, 2 scored four, and 4 scored five and 

1 scored seven. Of the 2 students who scored a zero, 1 scored 8 of 10 questions the same 

with one positive and one negative, making the score a zero. The other scored 6 of 10 the 

same with two negative and two positive, making the score a zero also. While both are a 

statistical wash, the scores themselves were rather high on all ten questions for both 

students. These scores give great encouragement that the students in attendance are 

earnest about doing God’s will in the area of missions. 
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The Covenant 

The Covenant to Embrace the Comprehensive Missions Strategy of Westside 

was a very important piece, as it probed the heart issues of obedience and surrender. All 

of the 11 students and workers, who completed both the pre and post-questionnaire, also 

signed the covenant. Two of the respondents engaged the 17 points and answered each 

question with thoughtful responses as well as signing the covenant at the bottom.2 I am 

grateful for these who signed the covenant demonstrating a willingness to engage in 

mission at a very high level. 

 
Weaknesses of the Project 

Several weaknesses were apparent. First, the Embracing the Mission lessons 

needed to be disseminated to a wider audience. Second, the covenant was inadequate. 

Third, the planning team needed staff participation in their deliberations. I will offer my 

remedy for these weaknesses below. 

What I Would Do Differently 

I would approach this work differently in three areas. First, I would teach the 

“Embracing the Mission” lessons to the teachers of the individual Sunday School classes 

and then have the teachers teach the materials in the small groups on Sunday morning. 

This would insure about 130 students and their workers an opportunity to engage this 

material on a small group level. This would allow more discussion than the lecture format 

I used. It would also move the teaching from the student volunteers who are already 

                                                
2See appendix 4. 
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engaged in missions, and allow every student to engage this material, which may be 

foreign to many of them. This would provide the opportunity to get a better feel for the 

effectiveness of the messages of the material to a broader and needier audience. 

Second, I would rewrite the covenant. Unfortunately, it was not administered 

at the beginning and end as the pre and post questionnaire was, and as I intended to do. 

But as it was written it would not have made any difference, unless someone had refused 

to sign it at the start and did sign it at the end or vice-versa. The covenant needs to be 

written so that the respondent can engage the questions and sign them as to their current 

willingness or understanding on each question. As it was written it did a disservice to 

those who signed it. It was an all or nothing proposition as it was laid out, and I have to 

come to believe that most people are not to that point in their understanding. These 

students and adults who attended were the most passionate people in our student ministry 

and perhaps they all signed it with a good conscience. They were not about to not sign 

such a document, but they would have been better served had they been given an 

opportunity to interact with the concepts delineated in the document. I don’t feel that 

most could sign all 17 points of the covenant without explaining their understanding of 

the questions or how far they were in their understanding and engagement of each 

question. 

Third, I would include staff in the discussions with the Missional Strategy 

Planning Team. We are a staff-led church and it would allow more rapid implementation 

of this plan if the student and college pastors were a part of the team. This would allow 

these pastors to see how the laity engaged these issues and allow a more precise plan for 

each group.  
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Theological Reflections 

The mission of God in the world has become a deep passion of mine. My 

interest in God’s plan of redemption has grown stronger as I have engaged in this project. 

Engaging this material from the first few pages of Genesis and concluding in the last 

pages of the book of the Revelation has instructed me about the great plan that seamlessly 

runs throughout all of the pages of Scripture. 

The theological aspects of this project are the most important issues to engage 

the adults of the church, and especially the leadership of the local church. Embracing an 

evangelistic and missional vision of the church can only be done properly when the issues 

are viewed through a theological lens. Pastors and teachers are transformed as they 

discover the theology of mission as it is woven throughout Scripture. Additionally, 

discerning missional truth through a theological lens allows for cross-cultural application. 

Scriptural truth is true for all generations and cultures. This theological engagement has 

helped me clarify the often vast difference between what I have believed about missions 

in the past and what the Scripture actually teaches. Without theological accuracy in this 

matter, individual churches will continue to be confused in its missional obligations and 

programs.  

Teaching students the theological truths regarding the mission of God and the 

place of the local church in embracing that mission has been very gratifying. I am more 

convinced than ever that this material will be transformative to students and to churches 

as these theological truths are pressed home to the hearts of students. 

My personal interaction with Scripture has been energized because of my study 

of the theology of mission throughout this project. As I continue to study my Bible, I find 
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encouragement in the least expected places and that God has a plan and his plan will be 

carried out. Engaging in theological study through the use of exegetical commentaries 

has been rich and rewarding as well as the various theologies of mission books I have 

studied. This theological study has changed my life.  

I have learned that God does indeed have a great plan and that His plan will be 

completed, with or without my involvement. But, God has called me and empowered me 

to join Him on His mission, and this is a truth that causes me great joy. I have realized 

again that God loves His church, and has entrusted the treasure of the gospel to her. I 

have learned that the local expression of the church is indeed very fragile, and a local 

church can lose its place in the mission of God through inattention, disobedience, laziness 

or fear, and yet He has chosen to leave this gospel and this mission to the saints.  I have 

also seen that God’s Word is sufficient and powerful. As one engages the mission of God 

using the Word of God in the church of God with the obedient people of God, one cannot 

fail. 

I close with the concluding paragraph of Eckhard Schnabel’s magisterial work 

Early Christian Mission, which reminds us of the unfinished mandate left to the church in 

our day: 

I close by quoting, again, the commission of Jesus, the crucified and risen Messiah 
and Savior, as recorded by Luke in the first chapter of his history of the missionary 
activity of the early church: “So when they had come together, they asked him, 
‘Lord, is this the time when you will restore the kingdom to Israel?’ He replied ‘It is 
not for you to know the times or periods that the Father has set by his own authority. 
But you will receive power when the Holy Spirit has come upon you; and you will 
be my witnesses in Jerusalem, in all Judea and Samaria, and to the ends of the 
earth.’” This book of Acts, as a history of the mission of the church, has no ending 
as long as Jesus’ promise to return remains unfulfilled—the time and the hour of 
which God only knows. The new song that the followers of Jesus, the Lamb of God, 
sing in the vision of John in Rev 5:9 thus continues to express the implicit 
commission to reach all nations to the ends of the earth with the good news of Jesus 
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Christ: “They sing a new song: ‘You are worthy to take the scroll and to open its 
seals, for you were slaughtered and by your blood you ransomed for God saints 
from every tribe and language and people and nation.’”3 

Personal Reflections 

This project has taught me a great deal about myself as a minister. First of all, I 

am less and less impressed with myself and my abilities. Secondly, I see the great need 

and a passion to make God’s name famous among the nations. Third, I have been praying 

that this project would be successful within my own church, but that the truths of this 

project, its intent and force would be realized in local churches everywhere. I firmly 

believe that these truths are transformational in every place and to all people that would 

engage them wholeheartedly. Finally, it has opened my eyes to the great plan of God and 

the broad work He is continuing to do throughout the world, and it causes me to pray 

earnestly about my future. Engaging this material makes me restless and it has caused me 

to pray that the final years of my ministry life, and indeed my life on earth would burn 

more brightly than ever before for God’s glory. At the end of this project I am asking 

God to make me willing to go anywhere and do anything He wants me to do. I am asking 

him to make it plain as to my place in the great plan of God for the ages.  

This project has been a long time coming in my own leadership and ministry. 

What is on these pages is the fruit of much study, prayer, organization and wrestling with 

God and people. Numerous mission trips, sermons, lessons, discipleship sessions, 

evangelistic training, personal evangelism and endeavoring to dream great dreams for 

                                                
3Eckhard J. Schnabel, Early Christian Mission (Downers Grove, IL: 

InterVarsity, 2004), 2:1588 
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God has been the routine of my life for many years. I have read thousands of pages on 

mission and interviewed numerous missionaries during these past few years. I have also 

been privileged to be mentored and encouraged by many great mission minded men and 

women who have challenged and sharpened my thinking. What is on these pages is my 

desire for every church and every individual, but especially for the youth of our world 

who embody so much promise and will be blessed immeasurably if they will live all of 

their lives in the will of God for the Glory of God. 

Conclusion 

My prayer is that every church would embrace its own comprehensive 

evangelistic mission as it starts at the door of the church and ends at the ends of the earth. 

I pray that every individual would seek to know his or her place in the great mission of 

God that started in the mind and heart of God before creation and continues for eternity. I 

pray that myself, my biological family, and my spiritual family would do the will of God 

and bring glory to Him from now and into eternity. 
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APPENDIX 1 
 

STUDENT MINISTRY MISSIONS ANALYSIS  
AND STRATEGIC PLAN 

Agreement to Participate 
This research questionnaire is designed to provide analysis of the current Missions 

plan of the student and college ministry of the Westside Baptist Church of Jacksonville 
and then to provide a strategic plan for missions education, commitment and involvement 
at the middle school, high school, and college level. This research is being conducted by 
Bob Barton for a ministry project he is completing at Southern Seminary. All of your 
responses will be presented to the pastoral staff and the Global Outreach Team for 
immediate implementation and future planning for these ministries. By completing this 
questionnaire, as it becomes a working document when compiled, you are giving 
permission for your answers to be used by the Westside Baptist Church and the Southern 
Baptist Theological Seminary. Your participation is voluntary and you may withdraw at 
any time. Participation will involve attending six one hour-long meetings every other 
week for a twelve week period. The group will meet at the designated time and complete 
its work at the conclusion of the sixth and final meeting.  

 
 

Background Information: 
 
Directions:  Please check or fill in your response to each question.   

1. Your name.________________________ 

2. Your Attendance. 

___       Meeting #1 _______  

___       Meeting #2 

___       Meeting #3 

___       Meeting #4 

___       Meeting #5 

___       Meeting #6  
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3.   Do you work with MS___, HS___, or College___? 
 

4.   How long have you been working with Students? __________ 

5. Are you an active soul winner? ______ 

6. Have you ever been on a mission’s trip? ______  
 

Where:  
 

Week I – Analysis of Current Situation 
 
Directions:  Each week before we meet please answer the questions for the week as 

follows: (1) Place a check by the multiple-choice questions (2) Fill in the open-ended 
questions. (3) Some questions ask you to give your opinion using the following scale: SD 
= strongly disagree, D = disagree, DS = disagree somewhat, AS = agree somewhat, A = 
agree, SA = strongly agree (4) space is provided for any comments or clarifications that 
you wish to make. 

 

7.  What is the current plan for evangelistic and missions training plan for the three 
groups?  

Middle School: 

High School: 

College: 

Comments: 

 

8.  What opportunities will the three groups have locally for evangelism and missions 
this year? 

Middle School: 

High School: 

College: 

Comments: 
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9.  What opportunities will the three groups have nationally for evangelism and 
missions this year? 

Middle School: 

High School: 

College: 

Comments: 

 

10.  What international opportunities for evangelism and missions will the three 
groups have this year? 

Middle School: 

High School: 

College: 

Comments:  

 

11.  What do you consider the greatest need for strengthening missions and 
evangelism in the three areas? 

Middle School: 

High School: 

College: 

Comments: 

 

      12.  Our students are actively sharing their faith.  
SD       D         DS         AS        A        SA 
 

Comments: 

13.  Our students demonstrate whole-hearted surrender to go anywhere and do 
anything God is calling them to do. 
SD       D         DS         AS        A        SA  
Comments: 
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14.  What is the greatest current need in the three areas regarding training students 
and implementing a plan that would enable us as leaders to be satisfied that our 
students and leaders are embracing their comprehensive evangelistic mission here at 
Westside? 

Middle School: 

High School: 

College: 

Comments: 

Week II – Scriptural Issues 
 

15.  Every person must personally call upon the name of the LORD to be saved. 
Without repentance and faith, each person in the world faces an eternity in hell fire, 
separated from God eternally.  

SD       D         DS         AS        A        SA 

16.  As believers in Jesus, it is our sacred duty and delight to share the good news of 
the gospel with all people everywhere and at all times. 

SD       D         DS         AS        A        SA 

17.  How does the fall of man in the Garden of Eden and the proclamations of the 
lostness of individuals in the book of Romans effect the student ministry of 
WBCJAX? 

 

18.  Have we passionately taught the truth of the exclusivity of salvation through 
Christ in every ministry setting? Is this teaching adequate? What could be added to 
our teaching in this area? 

 

19.  How actively are we and our students involved in taking the Gospel as sent ones 
here in Jacksonville and around the world according to Romans 10:14-15 

Week III – Issues related to reaching the world for Christ 
 
 

20.  It is impossible to reach the world for Christ by staying in our Jerusalem. 

SD       D         DS         AS        A        SA 
Comments: 
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21.  We must go to the great pockets of lostness in our world in order to fulfill the 
great commission of our Lord. 

SD       D         DS         AS        A        SA 
Comments: 

22.  How many people are lost in Jacksonville? How many students are in our 
Jerusalem? 

Comments: 

23.  How many people are lost in the USA? 

Comments: 

24.  How many people are lost in the world? 

Comments: 

25.  If a student sensed God’s call to be a missionary, what would be the steps 
involved in becoming a career IMB Missionary? 

Comments: 

26.  What are faith missions? At what level can we be involved? 

Comments: 

Week IV – Issues related to Mentoring and training Students 
 

27.  As student workers, it is our God-ordained place to mentor and train our students 
in all matters of faith, and calling. 

SD       D         DS         AS        A        SA 
Comments: 

28.  Principles derived from a  study of II Timothy 2:2 

Principle: 

Principle: 

Principle: 

Comments: 

29.  In I Timothy 4:7, Paul told Timothy “discipline yourself for the purpose of 
godliness.” How do the personal disciplines of the Christian life affect our ability to 
be on mission for God? 
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Principle: 

Principle: 

Principle: 

Comments: 

30.  For young people discerning a call to be in full time Christian service, what 
principles can be drawn from I Timothy 4:12? 

Principle: 

Principle: 

Principle: 

Comments: 

31.  How can we create a culture of training and mentoring our students in 
evangelism, spiritual disciplines and developing a missional life regardless of the 
vocation to which each student is called? 

Middle School: 

High School: 

College: 

Comments: 

32.  In your opinion, what are the next five most strategic steps we must take to insure 
that our students and our student ministry fully embrace our comprehensive 
evangelistic mission? 

Step #1. 

Step #2. 

Step #3. 

Step #4. 

Step #5 

Week V – Issues related to living a holy life and total surrender to God’s will 

33.  Each of our students must embrace a holy lifestyle, and each must come to a 
complete surrender of their will to Christ in order to live a life that is pleasing to God. 

SD       D         DS         AS        A        SA 
Comments: 



 

 128 

34.  God is calling every student to be a full time missionary on a foreign field. 

SD       D         DS         AS        A        SA 
Comments: 

35.  God is calling every believer to be fully surrendered to his will. 

SD       D         DS         AS        A        SA 
From which Scriptures do you draw your opinion about this matter? 
Comments: 

36.  God fits each believer with a vocation and He impresses on the heart the next 
step in obedience to his perfect will. 

SD       D         DS         AS        A        SA 

 
From which Scriptures do you draw your opinion about this matter? 
Comments: 

37.  What principles for today can we draw from the call of Samuel in I Samuel 3:1 – 
4:1?  

Principle: 

Principle: 

Principle: 

Comments: 

 

38.  What principles for today can we draw from God’s call of David in I Samuel 16 
and 17? 

Principle: 

Principle: 

Principle: 

Comments: 
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39.  What principles can we draw from God’s call on Saul in his Damascus Road 
experience (Acts 9:1-31)? 

Principle: 

Principle: 

Principle:  

Comments: 

 

40.  What points of decision do you believe students must come to as they pass 
through each life stage? 

Middle School: 

High School: 

College: 

Comments: 

 

41.  Because of the seriousness of God’s call on each life, the sensitive nature of 
youth and the points of decision that students come to during these years,  what must 
we do during each of these life stages to direct the hearts of our students to 
prayerfully consider the call of God on their lives? 

Middle School: 

High School: 

College: 

Comments: 

 

Week VI – Our Churches plan to lead our students to embrace their comprehensive 
evangelistic mission. 

 
 

42.  As a student leader I am fully committed to implement a strategic plan that will 
insure that each of our students has every opportunity to engage in missions 
opportunities so that they can discern God’s will for their lives in this area. 

SD       D         DS         AS        A        SA 
Comments: 
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43. What should be the program(s) for evangelism and missions training for the three 
groups? 

Middle School: 

High School: 

College: 

Comments: 

 

44.  What kinds of missions trips should be offered for each age group, how far 
should each go, where should they go, how long should they stay? 

Middle School: 

High School: 

College: 

Comments: 

 

45.  What should we expect the three groups to do locally? 

Middle School: 

High School: 

College: 

Comments: 

 

46.  What should we expect the three groups to do nationally? 

Middle School: 

High School: 

College: 

Comments: 
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47.  What should we expect the three groups to do internationally? 

Middle School: 

High School: 

College: 

Comments: 

 

48.  What are the expected outcomes of this program? 

Outcome #1. 

Outcome #2. 

Outcome #3. 

Outcome #4. 

Outcome #5. 

 

49.  List some guiding principles that will lead us to the expected outcome… 

Principle #1. 

Principle #2. 

Principle #3. 

Principle #4. 

Principle #5. 

Comments: 
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APPENDIX 2 
 

MISSIONAL STRATEGY PLANNING TEAM EVALUATION TOOL 
 

 
Criteria 

1=Insufficient 2=Requires Attention 3=Sufficient 4=Exemplary 
Criteria 1 2 3 4 Comments 

Will middle school students be 
adequately trained in evangelism 
each year during their middle 
school years? 

     

Will middle school students have 
the opportunity each year to fully 
surrender themselves to do 
God’s will for their lives? 

     

Will middle school students be 
provided a godly mentor each 
year to discuss God’s working in 
their lives? 

     

Will middle school students have 
the opportunity to experience 
local missions each year? 

     

Will middle school students have 
the opportunity to experience 
national missions trip each year? 

     

Will high school students be 
adequately trained in evangelism 
each year during their high 
school years? 

     

Will high school students have 
the opportunity each year to fully 
surrender themselves to do 
God’s will for their lives? 

     

Will high school students be 
provided a godly mentor each 
year to discuss God’s working in 
their lives? 

     

Will high school students have 
the opportunity to experience 
local missions each year? 

     

Will high school students have 
the opportunity to experience 
national missions trip each year? 
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Criteria 
1=Insufficient 2=Requires Attention 3=Sufficient 4=Exemplary 

Criteria 1 2 3 4 Comments 

Will high school students have 
the opportunity to experience an  
international missions trip each 
year? 

     

Will college students be 
adequately trained in evangelism 
each year during their college 
years? 

     

Will college students have the 
opportunity  each year to fully 
surrender themselves to do 
God’s will for their lives? 

     

Will college students be 
provided a godly mentor each 
year to discuss God’s working in 
their lives? 

     

Will college students have the 
opportunity to experience local 
missions each year? 

     

Will college students have the 
opportunity to experience 
national missions trip each year? 

     

Will college students have the 
opportunity to experience an 
international missions trip each 
year? 

     

Will the international 
opportunity include a trip inside 
the 10/40 window? 
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APPENDIX 3 
 

PRE- AND POST-PROJECT COMPREHENSIVE MISSIONS  
STRATEGY QUESTIONNAIRE 

Agreement to Participate 
This research questionnaire is designed to test your knowledge of the Mission of God in 
the world. This research is being conducted by Bob Barton for a ministry project he is 
completing at Southern Seminary. All of your responses will be held in strictest 
confidence, and at no time, will you be identified. By completing this questionnaire, you 
are giving permission for your answers to be used in the statistical analysis of the project. 
Your participation is voluntary, and you may withdraw at any time.  All minors require 
the signature of parent or guardian to participate. 
  

Name: _____________________ 
Signature of Parent/Guardian for minors to participate.________________________  
Date: ___________________ 
 

Part I, Questions from Scripture 
 

Please answer the following multiple choice questions: (check the correct answer) 

1.  In the Abrahamic call of Genesis 12, what did God promise Abraham? 
__ a. to bless all of the nations through him 
__ b. to make him wealthy 
__ c. to claim the land God had promised him 
__ d. that he would be a king 

2. In the Great Commission of Matthew 28:16-20, what did Jesus tell his disciples to 
do? 

__ a. to make the world a better place 
__ b. to make disciples of all nations 
__ c. to start churches everywhere 
__ d. to heal sick people 
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3. In the great commission of Matthew 28:16-20, what did Jesus say had been given   
to him? 
__ a. a name that is above every name 
__ b. an earthly kingdom 
__ c. victory over Satan 
__ d. all authority in heaven and earth 
 
4.  When Barnabas and Saul were sent out from Antioch on the first missionary            
journey, who suggested that these men go? 
__ a. the missions committee 
__ b. the pastor 
__ c. the Holy Spirit 
__ d. the voice of God the Father  
 
5. When Paul and Barnabas eventually returned to Antioch in Acts 14:26-28, what 
did they report? 

    __ a. that God had opened up the door of faith to the Gentiles 
    __ b. that many churches had been started 
    __ c. that they had run out of money 
    __ d. that nobody was interested in their message 

     

6.  When you are sharing the gospel with people starting in Romans chapter 3, what is 
the first thing that must be acknowledged before salvation can come? 
__ a. that the world is in need of a Savior 
__ b. that people need to know that Jesus can save them 
__ c. that everyone has sinned 
__ d. that baptism does not save 
 
7.  According to Romans 10:14-15 the person who goes with the gospel is described 
as having what? 
__ a. a good testimony 
__ b. a passion for the lost 
__ c. beautiful feet 
__ d. an obedient heart 

8.  According to Galatians 2:20 Paul said that he was what? 
__ a. crucified with Christ 
__ b. buried with Christ 
__ c. an overcomer 
__ d. victorious 

 
9.  In Revelation 7:9-10 there is a great multitude which no man can what? 
__ a. see or touch 
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__ b. believe 
__ c. hear 
__ d. number or count 
 
10.  In this heavenly worship scene in Revelation 7:9-10, who is there? 
__ a. people from every generation of time 
__ b. all of the Old Testament and New Testament saints 
__ c. people from every nation and kindred and people and tongues 
__ d. the rich and the poor 
 

Part II, Questions Regarding the World Situation in Missions 
 
Directions:  Answer the following questions by giving your opinion using the 

following scale: SD = strongly disagree, D = disagree, DS = disagree somewhat, AS = 
agree somewhat, A = agree, SA = strongly agree.   

 

11.       There are more lost people in the world than saved people. 

       SD       D         DS         AS        A        SA 

12.       The greatest area of lostness in the world is in the 10/40 window. 

             SD       D         DS         AS        A        SA  
 
13. The world cannot be reached for Christ by near cultural evangelism (reaching      
             only the people near our church). 
             

                   SD       D         DS         AS        A        SA 
 
14. Every Christian is called to obey the Great Commission of Christ in Matthew  
             28:16-20. 
 
             SD       D         DS         AS        A        SA 
 
15. The local church is responsible get the gospel out locally, nationally, and  
             internationally. 

             SD       D         DS         AS        A        SA 

16. I intentionally give financially to support missions. 

             SD       D         DS         AS        A        SA 
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17. I regularly pray for missionaries by name. 
             SD       D         DS         AS        A        SA  

18. I am willing to go anywhere and do anything God calls me to do. 

             SD       D         DS         AS        A        SA 

19. God has a definite plan for my life. 

             SD       D         DS         AS        A        SA 

20. I am currently being obedient to God’s will for my life. 

             SD       D         DS         AS        A        SA  
 

Part III, Questions about Westside’s Mission’s Initiatives 
 
Directions:  Answer the following questions by giving your opinion using the 

following scale: SD = strongly disagree, D = disagree, DS = disagree somewhat, AS = 
agree somewhat, A = agree, SA = strongly agree.   

 

21. My Sunday School class is strongly evangelistic. 
             SD       D         DS         AS        A        SA 

22. My Sunday School class regularly prays for missionaries. 
             
             SD       D         DS         AS        A        SA 
 
23. I am aware of the work of over 5000 Missionaries our church supports    
             through our International Mission Board. 
           
              SD       D         DS         AS        A        SA 
 
24. I am aware of the work of over 5000 Missionaries our church supports    
             through our North American Mission Board. 
 
             SD       D         DS         AS        A        SA 
 
25. I personally pray regularly for some of the 30 plus missionaries our church  
             supports through our Global Impact Offering. 

             SD       D         DS         AS        A        SA  
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26. Every member of our church can be involved in local mission’s initiatives. 
             
             SD       D         DS         AS        A        SA 

 
27. Our church has national and international short term mission trips available  
             for our members every year. 
            
              SD       D         DS         AS        A        SA 

 
28. At Westside we believe that every member is to be involved in fulfilling the  
             Great Commission. 
 
             SD       D         DS         AS        A        SA 
 
29. Whenever opportunities arise for me to participate in local, national or  
             international mission’s initiatives, I always pray about what part God wants  

                   me to play in them. 
             SD       D         DS         AS        A        SA 
 
30. I believe we can fulfill the Great Commission in our generation. 

             SD       D         DS         AS        A        SA  
 

Part IV, Questions about my involvement in Westside’s Mission’s Initiatives 
 
Directions:  Answer the following questions by giving your opinion using the 

following scale: SD = strongly disagree, D = disagree, DS = disagree somewhat, AS = 
agree somewhat, A = agree, SA = strongly agree. Please circle your response.  

 

31. I am fully involved in local evangelism through the programs at Westside. 

             SD       D         DS         AS        A        SA 

32. I feel comfortable sharing my faith with a lost person. 

             SD       D         DS         AS        A        SA 

33. I desire to lead people to faith in Christ. 

             SD       D         DS         AS        A        SA 

34. I regularly pray for missionaries and their work. 

       SD       D         DS         AS        A        SA 
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35. I will pray about going on a short term mission trip. 

             SD       D         DS         AS        A        SA  

36. I am willing to pray about whether or not God is calling me to be a full time  
             missionary. 

             SD       D         DS         AS        A        SA 

37. I consistently give financially to our missions offerings at Westside. 

             SD       D         DS         AS        A        SA 

38. I would consider giving money to support a Westside member on a Short- 
             term Mission Trip. 
 
             SD       D         DS         AS        A        SA 
 
39. I think that the short-term missions trips at Westside are accomplishing God’s  
             will for our church. 

             SD       D         DS         AS        A        SA 

40. Missions are something that I am passionate about. 

             SD       D         DS         AS        A        SA 
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APPENDIX 4 
 

COVENANT TO EMBRACE THE COMPREHENSIVE MISSIONS 
STRATEGY OF THE STUDENT MINISTRY OF THE WESTSIDE 

BAPTIST CHURCH, JACKSONVILLE, FLORIDA 

Agreement to Participate 
The research in which you are about to participate is designed to be an instrument used to 
demonstrate your commitment the Mission of God in the world and particularly your 
individual commitment to the Comprehensive Mission Strategy of the Westside Baptist 
Church. This research is being conducted by Bob Barton for the purposes of collecting 
data for a ministry project. The information you provide will be held strictly confidential, 
and at no time, will your name be reported or identified with your responses. 
Participation is strictly voluntary, and you are free to withdraw at any time. By 
completion of this questionnaire, you are giving informed consent for the use of your 
responses in this project. 

 
This covenant is designed to be taken both before and after the thirteen week lesson 
series. 

 
I make the following covenant to carry out the Comprehensive Mission Strategy of the 
Westside Baptist Church throughout the time I am in the student and college ministries of 
Westside. I furthermore embrace God’s Mission in the world as my own and endeavor to 
live my life “On Mission” for the glory of God. 

41. I believe that God has always had a plan to save the lost.  

42. I believe that Christ came into the world to save sinners. 

43. I believe that all men and women everywhere are lost without Christ and    
            must come to a personal saving relationship with Christ to have eternal life  

                  and to go to heaven when they die. This is God’s only plan of salvation. 
 

44. As a believer in Christ, I am called to be on mission with Christ to reach  
             people for Him. 
 
45. I believe that God’s plan for the world is now carried out by the local church,  
            and our local church, Westside Baptist Church of Jacksonville, is the place  

                  where I will be engaged with Christ to carry out that mission. 
 

46. I will be involved in the evangelistic programs of my church. 
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47. I believe that the Great Commission of Jesus in Matthew 28:19-20 is to make  
             
            disciples of all the nations. Therefore, I will endeavor to join my Lord in that   

                   endeavor. 
 

48. I am willing to go anywhere and do anything God calls me to do. 
 

49. I will be fully involved in praying for, every possible mission opportunity, as  
             God provides and allows. 
 
50. I will be fully involved in giving to every possible mission opportunity, as  
             God provides and allows. 
 
51. I will be fully involved in going on every possible mission opportunity, as  
            God provides and allows. 
 
52. I will be submissive all of my scriptural authorities. 

 
53. I will be faithful to be instructed by the word in my own daily quiet time,  
             through Sunday school and in the public worship services of my church. 
 
54. I will diligently prepare myself for service for my Lord, expecting Him to  
            take the offering of my life and to use me for His glory. 
 
55. I will be faithful in my finances to support the Mission of God through my  
            church. 
 
56. I will seek to live a holy life. 

 
57. I will endeavor to be totally obedient to Christ in every area of my life and  
             will follow him all the days of my life. 

 
Name: _____________________________  
 
Date: ____________________ 
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APPENDIX 5 
 

EMBRACING THE MISSION LESSONS 
 
 

LESSON 1 
 

Title: THE UNVEILING OF THE MISSION OF GOD 

Subtitle: When and to whom did God unveil His mission in the Bible? 

Background/Lesson Passages: Genesis 3:15, 12:1-3, 15:1-6 and 17:1-8. II Samuel 7:9-
11, Isaiah 66:18-24, Matthew 1:1; 28:18-20, Galatians 3:8 
 
Outline with Passages: 

 1. The First Glimmer of the Gospel (Genesis 3:15) 

 2. The Call of Abram (Genesis 12:1-3) 

3. God’s plan continues to the New Testament   (II Samuel 7:9-11, Isaiah 
66:18-24, Matthew 1:1; 28:18-20, Galatians 3:8) 

 
Focus on the goal: To help students understand the starting point in scripture where the 
mission of God is revealed. 
 
Why study this lesson? Students and Christians of every generation need to understand 
that God has always had a missional plan for the world. It includes the nations of the 
world worshipping Him in eternity. It is unveiled starting in the book of Genesis and 
continuing through the great worship scenes in the book of Revelation. God’s plan will 
not fail, therefore believers should join God on His mission of redemption. 
 
What is the lessons biblical truth? God has a plan of redemption and has been actively 
involved in carrying it out throughout the pages of scripture and throughout history, even 
to this present hour. 
 
Outline: (Material below sourced from Chapter 2, pages 14-19) 
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1. The First Glimmer of the Gospel (Genesis 3:15) 

There are several major passages of Scripture that introduce people to God’s 

heart for mission. Starting in Genesis chapter three the fall of man has brought about the 

need for redemption and therefore a redeemer, or a savior. Andreas Köstenberger and 

Peter O’Brien comment: “A bright note, however, appears in verse 15, where the Lord 

promises that the seed of the woman will defeat the serpent. Christian scholars have 

understood this as the protoevangelium, the first glimmer of the gospel.”1 Wilder and 

Parker continue, 

Desmond Alexander further clarifies that this promise of “good news” in “the seed 
of the woman” is to be seen as “referring to a single individual and not numerous 
descendants.” The move toward the fulfillment of this promise, then, becomes the 
key narrative element in the remainder of the book of Genesis and the whole Old 
Testament. The manner in which this fulfillment unfolds is clarified and refined in 
each of the further promises of the Abrahamic (Gen 12:1-3) and Davidic (2 Sam 7) 
covenants.2 

 
The promise of Christ the redeemer is seen here. Therefore, by the time we reach the end 

of the first 11 chapters of Genesis there are 70 nations that are the backdrop of the 

dramatic call of Abraham that follows.3 

 2. The Call of Abram (Genesis 12:1-3) 

       God declared His specific mission early in Scripture in the call of Abraham, 

seen in Genesis 12:1-3. “Now the LORD said to Abram, ‘Go from your country and your 

kindred and your father's house to the land that I will show you.  And I will make of you 

                                                
1Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 

Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 27. 

2Michael S. Wilder and Shane W. Parker, Transformission: Making Disciples 
through Short-Term Missions (Nashville: B&H Academic, 2010), 20. 
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a great nation, and I will bless you and make your name great, so that you will be a 

blessing.  I will bless those who bless you, and him who dishonors you I will curse, and in 

you all the families of the earth shall be blessed’.” Abraham showed his obedience by 

immediately leaving his native land and traveled towards the place where God would 

lead him. 

        God’s program for blessing all of the nations through Abraham is clarified in 

Genesis 12. Victor Hamilton has this to say, “V. 2 had already said that Abram would be 

a blessing. But to whom? For whom? Now we have our answer: all the earth’s clans (or 

peoples, families), like those mentioned in Gen. 10. Here is Yahweh’s programmatic 

statement, Sinister nations and peoples of the earth, such as we read about in chapters 3-

11, are to be blessed through Abram.”4 Beginning here, the mission of God can be traced 

through Abraham’s line, the covenant people, Israel. 

     Kenneth Mathews helps us understand the world situation at the time of 

Abraham and God’s plan for the nations. “There was a world of peoples before the call of 

Abram, and it is that map of peoples that concerns the God of Abram ultimately. Out of 

concern for the salvation of the nations, God calls Abram and his posterity.”5 And so, not 

just the existing peoples of the earth at that time, but all of the people who would 

populate the earth at the consummation of history will be blessed through Abraham. 

                                                
3Ibid. 

4Victor P. Hamilton, The Book of Genesis Chapters 1-17, The New 
International Commentary on the Old Testament (Grand Rapids: Eerdmans, 1990), 374. 

5Kenneth A. Mathews, Genesis 1-11:26, New American Commentary 
(Nashville: Broadman & Holman, 1996), 430. 
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Furthermore, Mathews points out that “although the call is directed to the individual 

Abram, it is intended ultimately for the salvation of the world’s peoples.”6 God intends to 

do the good work of redemption, all the while using humans to do it, so that humanity 

will learn total dependence on Him. The author continues, “While relating the promises 

of vv. 2-3, God is the initiator and consummator. Abram is dependent on the Lord to 

achieve the promises; he only has the divine word to rely on. Abram is the passive 

recipient of the divine will.”7 God’s call to Abraham started with Him alone. 

     Genesis 12:1-3 reveals the great principles, in their nucleus form that will 

prove consistent through the ages as God’s mission unfolds from the call of Abraham, the 

Abrahamic Covenant (Genesis 15), and Abraham’s covenant of circumcision (Genesis 

17).  

3. God’s plan continues to the New Testament. (II Samuel 7:9-11, Isaiah 66:18-
24, Matthew 1:1; 28:18-20, Galatians 3:8) 
 

A. King David is part of the connection from Old to New Testaments. 
(Second Samuel 7:9-11) 
 

The thread of mission development in the Old Testament continues in part 

through David, especially in Second Samuel 7:9-11, which according to Köstenberger 

and O’Brien, “contains important illusions to Genesis 12:1-3 which suggest that what 

God has in store for David is a reiteration, if not a partial fulfillment, of what was 

promised to Abraham. So Yahweh says that he will make David’s ‘name great’ (v 9), and 

this is probably to be read in the light of the promise of a great name to Abraham (cf. 

                                                
6Kenneth A. Mathews, Genesis 11:27-50:26, New American Commentary 

(Nashville: Broadman & Holman, 2005), 105. 

7Ibid., 106. 
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Gen. 12:2).”8 Köstenberger and O’Brien continue, “What is more, the promises given to 

David are as Israel’s representative. As King in Israel, he embodies and represents the 

people.”9 God’s covenant people, Israel are embodied in David.  

B. God will be glorified as people from all the nations are saved. 
(Isaiah 66:18-24) 
 

 Köstenberger and O’Brien complete the missions’ link from Old to New 

Testament with an exposition of Isaiah 66:18-24: 

We conclude this chapter on mission in the Old Testament by turning to the final 
chapter of Isaiah (66:18-24), an eschatological “vision of staggering proportions” 
(Motyer 1993: 540), in which God’s gracious plan for the world is marvelously 
presented. The Lord himself is the missionary who gathers and rescues, not simply 
the dispersed of Israel, but also people from ‘all nations’, in order that they may see 
his glory. The goal of the mission is the glory of God, that he may be known and 
honored for who he really is . . . . The divine mission will know no boundaries, 
racial, national or geographic, for it is to extend to all the world. The nations 
themselves are harvested so that Gentile converts from all peoples are brought to the 
Lord’s holy mountain in Jerusalem and presented to him as holy offerings . . . . Both 
believing Jews and converted Gentiles are amazingly described as ‘brothers’ in the 
family…a word of assurance is addressed to believing Israelites, the true children of 
Abraham in the old testament. The promises of the Abrahamic covenant will not fail 
. . . . God is creator and ruler of the universe. His mission is . . . simply the 
outworking of the intentions he had at the beginning, expressed in the blessing he 
pronounced on the first pair and confirmed in the promises he made to Abraham.10  

      
 
 
 

                                                
8Köstenberger and O’Brien, Salvation to the Ends of the Earth, 39. 

9Ibid. 

10Ibid., 52-53. 
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C. The mission concludes in the person of Jesus Christ, The son of 
Abraham son of David. (Matthew 1:1 and Matthew 28:18-20) 

 
Christopher Wright links the Great Commission of Matthew with its origin in The 

Abrahamic call of Genesis, and thus traces redemptive history from the Old Testament to 

the New Testament.  

Matthew begins his gospel affirming Jesus the messiah as son of Abraham and ends 
it with the mission mandate that would encompass all nations. He thus sets the 
church also under the authority of the Abrahamic mission. The words of Jesus to his 
disciples in Matthew 28:18-20, the so-called Great Commission, could be seen as a 
Christological mutation of the original Abrahamic commission—“Go . . . and be a 
blessing . . . and all the nations on earth will be blessed through you.” Genesis 12:1-
3, then, launches redemptive history within the continuum of wider human 
history—all of which is also, of course, under the sovereign plan of God. And it 
launches that history as the history of mission—the mission that God takes on 
himself in his categorical commitments to Abraham and his offspring, and the 
mission that God lays on Abraham in consequence—“Be a blessing.” It would be 
entirely appropriate and no bad thing, if we took this text as “the Great 
Commission.” Certainly it is the biblical foundation on which the text in Matthew is 
based that is usually elevated to that role.11 

 
  D. Abraham preached the gospel. (Galatians 3:8) 
 

Scripture clearly teaches in Galatians 3:8 that the call of Abraham in Genesis 12 is 

linked with the mission of our Lord in the New Testament. Paul taught that when God 

said to Abraham in Genesis 12:3, “in you all the families of the earth shall be blessed” He 

literally “preached the gospel beforehand to Abraham.”  These verses demonstrate a 

compound blessing that resulted in Abraham obeying God’s command. The first was that 

Abraham alone would be blessed. Second, Abraham’s name will be used as a blessing. 

                                                
11Christopher J. H. Wright, The Mission of God (Downers Grove: InterVarsity, 

2006), 213-14.  



 

 148 

Third, those who bless Abraham will be blessed by God. Lastly, God will bless all of the 

nations through Abraham.12 

Current mission truth: Today we have numerous missionary sending agencies. 

In 1792, William Carey published a pamphlet entitled An Enquiry into the 

Obligation of Christians to Use Means for the Conversion of Heathens. No sending 

agencies existed before this time. Carey was under 30 years of age, but already had 

experience as a shoemaker, pastor and part time teacher in England.  He had a passion 

burning in his heart for the lost, exemplified by his famous statement, “expect great 

things from God; attempt great things for God.” He spent the rest of his life in India. The 

pamphlet fought the prevailing idea of the day that the Great Commission no longer 

applied to Christians. His personal example over the next 40 years resulted in a major 

revolution in outlook and outreach of the Christian Church in the establishment of 

mission “order” structures. Thus, because historians date the modern era of protestant 

missions to the date of his publication, he is called the “Father of Protestant Missions.” It 

has been called the first and still the greatest missionary treatise in the English language. 

Although written over 200 years ago, Carey’s words are still relevant today in this 

generation’s quest to get the gospel out to all of the peoples of the world. Here is a quote 

from Carey in the pamphlet:  

It seems as if many thought the commission was sufficiently put in execution by 
what the apostles and others have done; that we have enough to attend to the 
salvation of our own countrymen; and that, if God intends the salvation of the 
heathen, he will some way or other bring them the gospel, or the gospel to them. It 
is thus that multitudes sit at ease, and give themselves no concern about the far 

                                                
12Gordon J. Wenham, Genesis 1-15, Word Biblical Commentary (Waco, TX: 

Word, 1987), 278.  
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greater part of their fellow-sinners, who to this day, are lost in ignorance and 
idolatry. 

 
      Since Carey’s publication, the number of missions’ agencies has mushroomed. 

Operation World lists 226 major International Missional networks or agencies. These 

agencies do not account for independent missionaries, or missionaries sent from smaller 

agencies, or missionaries sent out by local churches. The missionary enterprise is 

enormous today, and yet there are great pockets of the world remaining without an 

adequate missionary force.  

 

Take homes 

1. Take time this week to read and meditate on the great mission passages in the book of 
Genesis that give us the foundation for the mission of God revealed to us in the earliest 
scriptures. (Genesis 3:15, 12:1-3, 15:1-6 and 17:1-8) 
 
2. Look at these great “connecting” passages from the Old Testament to the New 
Testament to consider how God intentionally forged his plan of redemption.  (II Samuel 
7:9-11, Isaiah 66:18-24, Matthew 1:1; 28:18-20, Galatians 3:8) 
 
3. Consider whether or not you are willing to “go” as God told Abraham in Genesis 12 
and Jesus told his disciples in Matthew 28. Are you willing to go anywhere and do 
anything God asks you to do?  
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LESSON 2 

 
Title: JESUS IDENTIFIES THE MISSION 

Subtitle: Jesus commands his disciples to make disciples of all the nations 

Background/Lesson Passages: Matthew 28:16-20  
 
Outline with Passages: 

 1. The Authority of Jesus for the Mission. (Matthew 28:18) 

 2. The Command to Make Disciples. (Matthew 28:19) 

3. The Necessity of Teaching. (Matthew 28:20a) 
 
3. The Promise of His Presence. (Matthew 28:20b) 
 

 
Focus on the goal: To help students embrace the truth that when Jesus commissioned his 
disciples, he was commissioning every follower of Jesus in every age to make disciples 
of the nations.  
 
Why study this lesson? Students and Christians of every generation must be challenged 
with the relevancy of the commission of our Lord to their day to day lives.  
 
What is the lessons biblical truth? The mission of God as recorded in the Great 
Commission text in Matthew’s account declares that the mission of God is to make 
disciples of all the nations. 
 
Outline 

1. The Authority of Jesus for the Mission. (Matthew 28:18) 

Millard Erickson lists evangelism as the first and primary function of the church. 

Referring to Matthew 28:19-20 and Acts 1:8 he says, “The one topic emphasized in both 

accounts of Jesus’ last words to his disciples is evangelism…This was the final point 

Jesus made to his disciples. It appears that he regarded evangelism as the very reason for 
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their being…Having all authority, he commissioned the disciples to be his agents. Thus 

they had the right to go and evangelize all nations.”1 

     The absoluteness of the command of Christ is clear as noted by the use of the 

word “all” in this text. Jesus has been given all authority from God His Father, therefore 

the disciples are to make disciples of all the nations and they are to obey all of the 

commands of Jesus, with the grand promise that Jesus will be with them always or 

literally “all the days.” David Turner comments,  

The universality of Jesus’ power and perpetuity of his presence provide the dynamic 
for the universal discipleship mandate. The disciples will be able to disciple all the 
nations only as they recognize that Jesus has been given all authority and that he 
will be with them all the days until the end. The universal task is daunting, but it can 
be done because of the continuing power and presence of Jesus.2 

 
     These verses highlight nine important biblical principles. First, Jesus has been 

given by His Father all of the authority in the universe (v. 18a). Carson writes, 

The son becomes the one through whom all God’s authority is mediated. He is, as it 
were, the mediatorial king. This well-defined exercise of authority is given Jesus as 
the climactic vindication of his humiliation (cf. Phil 2:5-11); and it marks a turning 
point in redemptive history, for Messiah’s “kingdom” (i.e., his “king-dominion,” the 
exercise of his divine and saving authority; see on 3:2; 13:37-39) has dawned in new 
power.3 
 

 

                                                
1Millard J. Erickson, Christian Theology (Grand Rapids: Baker, 1998), 1061-

62. 

2David L. Turner, The Gospel of Matthew, in vol. 11 of Cornerstone Biblical 
Commentary (Carol Stream, IL: Tyndale, 2005), 377. 

3D. A. Carson, Matthew, in vol. 8 of The Expositor’s Bible Commentary, ed. 
Frank Gaebelein and J. D. Douglas (Grand Rapids: Zondervan, 1984), 594-95. 
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2. The Command to Make Disciples. (Matthew 28:19) 

Jesus tells His disciples that they must go with the gospel to the ends of the earth 

(v.19a). Carson explains carefully the full impact of the word “go” and corrects the 

notion that we are just to make disciples “as we go,” rather than the clear directive to go 

to the nations with the Gospel. He argues, “In the Greek, ‘go’—like ‘baptizing’ and 

‘teaching’—is a participle. Only the verb ‘make disciples’ . . . is imperative. Some have 

deduced from this that Jesus’ commission is simply to make disciples ‘as we go’ (i.e., 

wherever we are) and constitutes no basis for going somewhere special in order to serve 

as missionaries.”4 He mentions several correctives to this view. One  is “when a participle 

functions as a circumstantial participle dependent on an imperative, it normally gains 

some imperatival force.”5 This means that the “go” is dependent on the imperative of the 

verb “make disciples” and therefore the “go” command has the force of the imperative 

verb to go along with it. Additionally, Carson writes, “While it remains true to say that 

the main imperative force rests with ‘make disciples,’ not with ‘go,’ in a context that 

demands that this ministry extend to ‘all nations,’ it is difficult to believe that ‘go’ has 

lost all imperatival force.”6 Finally, Carson concludes, “From the perspective of mission 

strategy, It is important to remember that the Great Commission is preserved in several 

complementary forms that, taken together, can only be circumvented by considerable 

                                                
4Ibid., 595. 

5Ibid. 

6Ibid. 



 

 153 

exegetical ingenuity.”7 Taken together, it is clear that Jesus commissioned His disciples 

to go to the nations, and thus believers have the same commission today. 

     Third, the primary job of the disciples is to make disciples (v. 19b). Carson, 

commenting on Matthew 28, gives the definition of a disciple, not just in Jesus’ day, but 

a definition that includes every disciple of Jesus of every age, including our own: 

To disciple a person to Christ is to bring him into relation of pupil to teacher, 
“taking the yoke” of authoritative instruction (11:29), accepting what he says as true 
because he says it, and submitting to his requirements as right because he makes 
them (Broadus). Disciples are those who hear, understand, and obey Jesus’ teaching 
(12:46-50). The injunction is given at least to the Eleven, but to the Eleven in their 
own role as disciples (v.16). Therefore they are paradigms for all disciples. 
Plausibly the command is given to a larger gathering of disciples (see on vv.10, 16-
17). Either way it is binding on all Jesus’ disciples to make others what they 
themselves are—disciples of Jesus Christ.8 

 
     Fourth, the panta ta ethne is the target of missions (v. 19c). Andreas 

Köstenberger explains the enormity of the task: 

Perhaps the most striking element of the present command, however, is the fact that 
Jesus’ followers are called not merely to disciple individuals but entire nations, 
indeed all nations. The vision is as startling as it is grand. Apart from Jesus’ promise 
of his continuing presence with his own, it would surely have to be judged 
hopelessly ambitious and beyond reach. As already argued, “all the nations” 
includes Israel. Nevertheless, the primary focus in the present context may well be 
said to lie in the evangelization of the (Gentile) nations other than Israel.9 

 
     Fifth, baptism is the outward authentication of discipleship (v. 19d). Blomberg 

explains that the baptism that Jesus was referring to was the same as His own baptism by 

John in the Jordan and the other instances of John’s disciples baptizing and Jesus’ 

                                                
7Ibid. 

8Ibid., 595-96. 

9Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 
Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 104. 
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disciples baptizing, instances found in the Gospels. “Without further qualification, 

baptism will most naturally refer to that which John and Jesus have already practiced (see 

under 3:1-17; cf. John 3:26; 4:1-3). ‘Them’ (autos) shifts the masculine pronoun from the 

neuter peoples (ethne) and therefore implies a shift from groups to individuals (as in 

25:32).”10  

     Sixth, trinitarian language is to be used in the ordinance of baptism (v. 19e). 

Köstenberger explains, “Baptism is to be administered in (eis) the name (singular) of the 

Father and the Son and the Holy Spirit, the most straightforward trinitarian formula in the 

entire New Testament.”11 

3. The Necessity of Teaching. (Matthew 28:20a) 
 

Seventh, new disciples are to be taught everything that Jesus taught them (v. 20a). 

This would include everything that is recorded in not only Matthew’s Gospel but the 

other gospels as well. Köstenberger explains “the present charge makes clear that mission 

entails the nurturing of converts into the full obedience of faith, not merely the 

proclamation of the gospel.”12   

 
 
 

                                                
10Craig L. Blomberg, Matthew, The New American Commentary (Nashville: 

Broadman, 1992), 432. 

11Köstenberger and O’Brien, Salvation to the Ends of the Earth, 105.  

12Ibid. 
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4. The Promise of His Presence. (Matthew 28:20b) 
 

Eighth, Jesus promises to be with then, and with us, as we make disciples (v. 

20b). Blomberg gives light as to how Jesus’ presence will be with His followers: 

Matthew closes his Gospel with Jesus’ promise to be spiritually present with his 
followers until the end of the age, that is, until his return, when he will once again 
be present bodily (although “the end of the age” might be an idiom roughly 
equivalent to forever). John describes how Jesus had explained this provision in 
much more detail as the ministry of the Holy Spirit (John 13-17). Acts 2 will 
describe the decisive moment of the fulfillment of this promise at Pentecost.13 

 
     Ninth, the work of Jesus will go on to the end of the age (v. 20c). Turner 

writes, 

This presence is permanent, lasting until “the end of the age.” This expression has 
been used previously (13:39-40, 49; 24:3) and clearly refers to the time of 
eschatological judgment at the conclusion of the present order. Because the end of 
the age is in view, it seems clear that this commission is not merely for the original 
disciples, but for the disciples of the disciples of the disciples, in perpetuity until 
Jesus returns. All during this time there will never be a day when Jesus will not be 
present with the disciples as they are busy about the business of the Kingdom.14  
 

Current mission truth: The truths about “near neighbor evangelism” and People 
group thinking has transformed missions. 
 

In July 1974, Ralph Winter, speaking at the Lausanne Conference of World 

Evangelism, transformed missions with two concepts that have become paramount for 

every missiologist from that time foreword. The first was what he said about “near 

neighbor evangelism” in the context of different kinds of evangelism. He described E-1 

evangelism as a person from a particular tribe winning another person to faith in Christ 

from his own tribe. E-2 evangelism was described as a person going some distance from 

                                                
13Blomberg, Matthew, 433. 

14Turner, The Gospel of Matthew, 376.  
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his own tribe to find another person of the same tribe, and leading that person to faith in 

Christ. E-3 evangelism was described as a person from a certain tribe going to a person of 

a totally different tribe and language and winning that person to faith in Christ. E-3 

evangelism was thus described as being much more difficult than either E-1 or E-2 

evangelism. Sometime after the congress, Donald McGavran noted what was conveyed 

during this transformative moment in the history of world missions by saying, 

Dr. Ralph Winter proved beyond any reasonable doubt that in the world today 
2,700,000,000 men and women cannot hear the gospel by “near neighbor 
evangelism.” They can hear it only by E-2 and E-3 evangelists who cross cultural, 
linguistic and geographical barriers, patiently learn that other culture and language, 
across the decades preach the gospel by word and deed, and multiply reproductive 
and responsible Christian churches . . . . Nothing said at Lausanne had more 
meaning for the expansion of Christianity between now and the year 2000. 

 
      Winter said, “The awesome problem is the additional truth that most non-

Christians in the world today are not culturally near neighbors of any Christians and that 

it will take a special kind of ‘cross-cultural’ evangelism to reach them.” This introduced a 

second great theme of his address which brought about a revolution in missions known as 

“people group thinking.” Up to this time, many Christians, agencies and denominations 

felt that since there were known Christians in every nation on earth, that it was now the 

job of those national Christians to evangelize and disciple their own countrymen, and 

therefore in some sense, the job of missions was done. Winter called this “people 

blindness”:  

[People blindness is a] blindness to the existence of separate peoples within 
countries—a blindness, I might add, which seems more prevalent in the U.S. and 
among U.S. missionaries than anywhere else. The Bible rightly translated could 
have made this plain to us, the “nations” to which Jesus often referred were mainly 
ethnic groups within the single political structure of the Roman government. The 
various nations represented on the day of Pentecost were from the most part not 
countries but peoples. In the Great Commission as it is found in Matthew, the 
phrase “make disciples of all ethne (peoples)” does not let us off the hook once we 
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have a church in every country—God wants a strong church within every people! 
“People blindness” is what prevents us from noticing the sub-groups within a 
country which are significant to development of an effective evangelistic strategy. 

      Winter, in referring to people groups, was referring to the breakthroughs of 

Cameron Townsend in Guatemala who had discovered “tribes” and the discovery of 

Donald McGavran in India. Winter referred to the discovery by saying, “McGavran 

discovered a more nearly universal category he labelled ‘homogeneous units,’ which 

today are more often called ‘people groups’.” Finally, in Chicago in 1982, a group of 

mission leaders called the “Lausanne Strategy Working Group” articulated the definition 

of a people group and an unreached people group. These two definitions have 

continually marked missions’ enterprises worldwide from that time foreword. The 

definitions are as follows: 

A People Group is a “significantly large grouping of individuals who perceive 
themselves to have a common affinity one for another because of their shared 
language, religion, ethnicity, residence, occupation, class or caste, situation, etc., or 
a combination of these.” For evangelistic purposes it is “the largest group within 
which the gospel can be spread as a church planting movement without 
encouraging barriers of understanding or acceptance.” An Unreached People 
Group is “a people group within which there is no indigenous community of 
believing Christians able to evangelize this people group.” 

 
      Although there are various groups reporting the numbers of people groups, 

one trusted source is Operation World, who gives a summary of least reached peoples. 

“Of the world’s 16,350 peoples in the Joshua Project List (10,340 if country boundaries 

are ignored), 6,645 are counted in the Least Reached/Unreached category – 40.6% of all 

peoples. The total population of individuals from unreached peoples is 2.84 billion, or 

41.1% of humanity.” When these numbers are compared with the number of countries in 

our world (196), the enormity of the task to reach all of the panta ta ethne is enormous.  
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Take homes 

1. At what level are you involved in E1, E2, or E3 evangelism? 
  
2. At what level have you seen the world through the lens of people groups? Would 
people group thinking change the way you think of missions in the future? How? 
  
3. Are you actively making disciples? What could you do this week to make disciples? 
How are you involved in making disciples of the nations? 
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LESSON 3 

 
Title: HOW THE CHURCH GOT INTO THE MISSIONS BUISNESS 

Subtitle: The local church today must embrace its mission of being the leading agent of 
the mission of God in the world 
 
Background Passages: Acts 4, 7, 9, 11, 13, 14, Galatians 1&2 

Outline with Passages: 

 1. The Setting and Leadership of a Missional Church. (Acts 13:1)  

 2. The Environment of a Missional Church. (13:2) 

3. The Method Employed by a Missional Church. (13:3) 
 
4. Principles prevalent in a Missional Church. (Acts 4, 7, 9, 11, 13, 14, 

Galatians 1&2) 

Focus on the goal: To help Students and Adults understand the importance of what 
happened at Antioch to launch the church into its mission sending activities. 
 
Why study this lesson? To gain understanding of how the mission of God continues to 
unfold through the mission sending activity of the church at Antioch as a model for the 
church today. 
 
What is the lessons biblical truth? The mission of God continues to unfold through the 
mission sending activity of the church at Antioch as a model for the church today. This 
first missionary journey of Paul and Barnabas, sent from the church at Antioch of Syria 
gives us a template for every church to embrace its comprehensive evangelistic mission 
from the church in its local context, to the ends of the earth. This involves the preaching 
of the Apostles and their strategic mission work of taking the gospel to the regions 
beyond, and establishing churches wherever they journeyed. Ben Witherington says of 
this passage that “it is Luke’s intent to portray this missionary journey as being the 
inaugural efforts by a church at planned evangelism of Gentiles as well as Jews, indeed 
the first planned efforts at overseas missions.”1 Acts 13:1-3 gives us this incredible 
narrative:  “Now there were in the church at Antioch prophets and teachers, Barnabas, 
Simeon who was called Niger, Lucius of Cyrene, Manaen a lifelong friend of Herod the 
tetrarch, and Saul.  While they were worshiping the Lord and fasting, the Holy Spirit said, 
‘Set apart for me Barnabas and Saul for the work to which I have called them.’ Then after 
fasting and praying they laid their hands on them and sent them off.” 
                                                

1Ben Witherington III, The Acts of the Apostles (Grand Rapids: Eerdmans, 
1998), 390. 
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Outline  

1. The Setting and Leadership of a Missional Church. (Acts 13:1)  

This church was born out of the persecution of Stephen in Jerusalem (Acts 7) 

from those who fled the persecution mentioned in Acts 11:19-20. Although they first 

witnessed only to Jews, they became the first Christian congregation to witness to 

Gentiles in their own city. Furthermore, the church at Antioch became the first church to 

send missionaries forth into the larger world.2 Miraculously, Saul who had approved of 

the execution of Stephen (Acts 8:1), had subsequently been converted on the road to 

Damascus (Acts 9) and now had been brought by Barnabas (Acts 11:22-26) to Antioch. 

They had been serving together in this Christian outpost for a year. The setting was one 

of great grace as the disciples were first called Christians in Antioch. There was also 

great care and gracious giving for brothers in Judea who were experiencing a famine 

(Acts 11:27-30).  The church had five spiritual leaders, with Paul and Barnabas being two 

of the five. These men were fervent men being described as prophets and teachers. 

William Larkin describes these church leaders, 

Luke sets the scene by listing the Antioch church leaders, at once spiritually gifted 
(prophets and teachers) and multiculturally and socioeconomically diverse. 
Barnabas, a Levite from Cyprus (4:36), labors alongside Simeon, a black man (with 
the nickname Niger), and Lucius, a Roman from Cyrene in North Africa, . . . 
Manaen, who in his youth was chosen as a companion to a prince, Herod Antipas, 
ministers with Saul, a Pharisee from Cilicia in southeast Asia Minor.3 

  

                                                
2John B. Polhill, Acts, New American Commentary (Nashville: Broadman, 

1992), 288. 

3William R. Larkin Jr., Acts, The IVP New Testament Commentary Series 
(Downers Grove, IL: InterVarsity, 1995), 190. 
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2. The Environment of a Missional Church. (13:2) 

The worship of this church included prayer and fasting, and during a time of 

intersession, the Holy Spirit superintended the meeting and led the Church to send two of 

their pastors to the ends of the earth. What is new here is that this is the first instance in 

the New Testament where a local church was led to see the need for a witness beyond 

them to the larger world and commissioned missionaries to carry out that task.4   

     It was already clear from Acts 9 that Paul had been singled out by God as a 

special instrument to aid in the fulfilling of the divine salvation plan.5 Barnabas also 

previous to this account was proven in ministry as he was named by the Apostles “son of 

encouragement” and was known for his generosity (Acts 4:36-37). He also vouched for 

Paul in a very critical time when the disciples in Jerusalem were afraid of him (Acts 9:26-

27). Furthermore, he is described in Acts 11:22-24 as the personal emissary from the 

Apostles in Jerusalem to see what was happening in Antioch, and upon arriving he 

ministered with the result that many people were added to the Lord. He is also described 

here as a man full of faith and the Holy Spirit. It is then that he personally found Paul and 

brought him to Antioch, and they together were entrusted with carrying the famine relief 

offering to Judea (Acts 11:25-30). Both of these men were long proven in their call and 

their worthiness for the task of missionary.  

     Clearly, it was the Holy Spirit that orchestrated the events here. Bock says, 

“The Spirit . . . leads into mission. So the first missionary journey of Paul comes as a 

                                                
4Polhill, Acts, 288. 

5Witherington, The Acts of the Apostles, 391. 
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result of the Spirit’s calling out Barnabas and Paul (Acts 3:2), with the result that they are 

said to have been sent out by the Holy Spirit (Acts 13:4).”6 The message became clear to 

the church members as a whole that God was calling these two to a special mission. John 

Stott answers the question about how the call was disclosed, and since we are not told 

specifically, “The most likely guess is that God spoke to the church through one of the 

prophets. But this call could have been inward rather than outward, that is, through the 

Spirit’s witness in their hearts and minds.”7 Notice in verse 2 that the environment is 

worshipping and fasting before the Holy Spirit spoke, and then fasting and praying after 

the message is given in verse 3.8  

     Witherington explains the clarity and the force with which the Holy Spirit 

made it clear about this matter of the call, the commission and the urgency of the call: 

The wording here is important—Paul and Barnabas are called to this specific work 
by God, not by the Antioch church and its leaders, but they are “set apart” for the 
task by this church’s leaders. The expression aforisate dh moi is emphatic. Not 
only is the verb in the imperative, but dh, an invitatory particle (“come now”), 
punctuates the matter, indicating the need for immediate action. The Spirit is 
beckoning “set them apart for me now.” The missionary task here is called and ergo, 
a work.9 

 

                                                
6Darrell L. Bock, The Theology of Luke and Acts (Grand Rapids: Zondervan 

2012), 224. 

7John R. W. Stott, The Message of Acts, The Bible Speaks Today (Downers 
Grove, IL: InterVarsity, 1990), 217. 

8Ibid. 

9Witherington, The Acts of the Apostles, 393. 
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3. The Method Employed by a Missional Church. (13:3) 
 

Acts 13:3 describes the method employed in Antioch to send their first missionary 

team out. In the environment of fasting and prayer and worship, in which the Holy Spirit 

made it clear to this local New Testament Church, about what God was clearly calling 

two of its pastors to do, they laid hands on them and sent them out. This demonstrates 

sensitivity to the Holy Spirit and immediate obedience. Bock describes the scene this 

way, “[T]he Spirit called them and the community commissioned them with the laying on 

of hands, just as the spirit enabled the Apostles as witnesses in Acts 2. Paul and Barnabas 

mirror that earlier community enablement as they take up the cause to witness to the 

light.”10 Stott further explains, “There is no evidence that Barnabas and Saul 

‘volunteered’ for missionary service; they were ‘sent’ by the Spirit through the church. 

Still today it is the responsibility of every local church (especially of its leaders) to be 

sensitive to the Holy Spirit, in order to discover whom he may be gifting and calling.”11 

     The process is clear according to Larkin, “In this simple command we meet 

God’s basic answer to the question, Who sends the missionary? God sends the missionary 

through two essential complimentary means: the personal, inward call to the individual 

and the outward confirmation through the church.”12 Furthermore, Larkin identifies 

Antioch as a model for all churches: 

Antioch, then becomes a model for the missionary vision and missionary 
deployment of every church. A church that embodies cultural diversity and has 

                                                
10Bock, A Theology of Luke and Acts, 421. 

11Stott, The Message of Acts, 218. 

12Larkin, Acts, 191. 
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spiritually gifted, sensitive and obedient leaders will release into Christ’s service 
those so called, earnestly interceding for them and standing in solidarity with them. 
With more than half of the world’s population yet to hear the gospel for the first 
time, our Lord needs many more Antiochs.13 
 

     Once commissioned, Paul and Barnabas were sent off by the Holy Spirit (Acts 

13:4) and were led by the Spirit to the places they would go. Although they had been set 

apart for the work they were to do, the work itself would not become apparent, until they 

were out on mission and being led to the people, places and work they would eventually 

do. Their journey is chronicled in the rest of Acts 13 and chapter 14, and then they return 

back to Antioch to report of their mission to their sending church (Acts 14:24-28). John 

Stott sums up their obedience, “It was not unlike the call of Abram, to him God had said, 

‘Go to the land I will show you.’ To the Antiochine church God said, ‘Set apart for me 

Barnabas and Saul for the work to which I have called them.’ In both cases the call to go 

was clear, while the land and the work were not. So in both cases the response to God’s 

call required an adventurous step of faith.”14 

4. Principles prevalent in a Missional Church. (Acts 4, 7, 9, 11, 13, 14, 

Galatians 1 and 2) 

A. The church was born in persecution and was highly evangelistic (Acts 7, Acts 11:19-

24).  

B. The church gave generously to the needs of other believers (Acts 11:27-30), as it was 

itself multicultural and diverse as evidenced by the diverse backgrounds of the five 

“prophets and teachers” in the leadership of the church in Acts 13:1.  

                                                
13Ibid., 192. 

14Stott, The Message of Acts, 217. 
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C. The church was experiencing revival as the word was being ministered by Spirit-filled 

teachers (Acts 11:21, 24; 13:2).  

D. The church was fervent in prayer and worship and was involved in fasting to discern 

God’s will (Acts 13:2-3).  

E. The church was also intentional about sending out missionaries (v. 3). It was actively 

involved in seeking the Holy Spirit’s direction and will for them, and then received 

confirmation of that will as a corporate body (vv. 2-4).  

F. The church was willing to send out two of its top five leaders into an indefinite time of 

missionary service (vv. 1-4), as these men were previously called and qualified (Acts 

4:36-37, Acts 9:15-16, Galatians 1:11-2:10).  

G. The body jointly commissioned the missionaries and laid their hands on them in 

prayer (Acts 13:3). They were obedient to send the qualified missionaries out quickly (v. 

3).  

H.  The missionaries in chapter thirteen were commended to the work, not necessarily the 

specific place where they would minister (v. 2).  

I. Obedience to the clear direction of God was a hallmark of Antioch and its missionaries 

(v. 4). J. The missionaries were faithful to preach the word, for which they were severely 

persecuted, yet they experienced great joy and Holy Spirit power (Acts 13:50-52; 14:5, 

19).  

K. At the end of the mission the missionaries reported back to their sending church, 

denoting accountability to the local church and the authority of the church over their 

mission (vv. 24-26). L. The church gathered together and rejoiced over the new souls that 

were saved and that the door of faith was now open to the Gentiles (v. 27).  
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M. A time of debriefing and fellowship was enjoyed with the disciples of their sending 

church at Antioch (v. 28). 

Current mission truth: The world’s population explosion and the growth of cities 
have changed the priorities of missions.  
 

The earth’s population nearly doubled in the 40 years between 1970 and 2010. 

The implications of this fact alone are staggering for missions. Additionally, according to 

Operation World, “The population of the world living in urban contexts rose from 13% in 

1900 to 29% in 1950, to break the 50% threshold in 2009. By 2030, it is estimated that 

60% will live in cities, and 70% by 2050.” The evangelical mission force must learn to 

function effectively in cities to be effective in reaching the world for Christ. This will 

involve new strategies and skills. 

 
 
Take homes 

1. If the Holy Spirit called you to special missionary service, would you say yes like Paul 
and Barnabas did? What keeps you from making this kind of commitment? 
 
2. What steps need to be taken in your church so that it can model the environment of the 
church of Antioch? 
 
3. How would a church service like the one described in Acts 13:1-3 affect you? 
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LESSON 4 

   
Title: HOW THE MISSION CONTINUES 

Subtitle: Are you willing to be used of God to send and to go with the “whosoever will” 
gospel of Christ? 
 
Background Passages: ROMANS 10 

Outline with Passages: 

 1. God’s universal call of salvation. (Romans 10:13)  

 2. The Duty of the Church to send and support heralds. (Romans 10: 14-15) 

3. The call for evangelism (Romans 10:14-15) 
 
4. Principles for churches embracing their evangelistic mission (Romans 

10:14-15) 

Focus on the goal: To engage the local New Testament church, its leadership and its 
members in a greater understanding of its strategic initiative to provide both goers and 
senders into the great mission of God. The sending and support of missionaries is a local 
church priority first. 
 
Why study this lesson? (From page 56 of chapter 3) Churches must understand and 
embrace the concept that some must go on mission and others must send them. Robert 
Culver draws attention to Paul’s mandate for going and sending. These two 
complementary tasks are delineated clearly in Romans 10 and 15. “There is nothing in 
the Bible so much on target. Some Christians must go. Others should send. Not all must 
go, but some must do so. Others are challenged to do so.” Commenting on Romans 10: 
14-17 he says, This classic text scarcely needs comment except to say that Paul evidently 
had in mind a human (not divine) sending in “unless they are sent,” even though he did 
not expressly say so. Christ was sent by the Father and Christ sent out apostles. All 
believers are sent into the world by Christ. They are already in the world and are to be 
salt and light. But Paul was talking of human sending of other human missionaries by 
people who stay at home. He concludes that “There is no plainer statement of the 
mandate in all of literature, biblical or otherwise. Some must go with the gospel to the 
people who have not yet heard it and others must send them!” 

 
What is the lessons biblical truth? Romans chapter 10 identifies key biblical principles 
for the sending and support of missionaries from the local church.  
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Outline  

 1. God’s universal call of salvation. (Romans 10:13)  

Romans chapter 10 identifies key biblical principles for the sending and support 

of missionaries.  Paul might have been referring to his own sending in Acts 13, where, 

years earlier he was sent by the church at Antioch on the first Gentile mission. Now in his 

theological masterpiece in Romans, Paul inserts four practical steps in the center of his 

theological argument.  

How then will they call on him in whom they have not believed? And how are they 
to believe in him of whom they have never heard? And how are they to hear without 
someone preaching? And how are they to preach unless they are sent? As it is 
written, “How beautiful are the feet of those who preach the good news!”   (Romans 
10:14-15) 

     Theologically the larger passage (Romans 9:30 -10:21) includes arguments 

from Paul about the unbelief of Israel, and that God has now offered salvation to the 

Gentiles as well. Köstenberger says, 

Paul states that those who belong to the people of God, whether Jews or Gentiles, 
believe the gospel message that Jesus is Lord and confess that God has raised him 
from the dead (10:9-10). This message is available to all and is universally 
proclaimed. Ultimately there is no distinction ‘between Jew and Gentile – the same 
Lord is Lord of all and richly blesses all who call on him, for, “Everyone who calls 
on the name or the Lord will be saved”’ (vv. 12-13).1 

 

 2. The Duty of the Church to send and support heralds. (Romans 10: 14-15) 

Verses 14 and 15 are a call to evangelism and the sending of heralds to preach the 

gospel. The word “preaching” is Kerysso in the Greek, and means to “herald them.” 

Preaching is heralding the message. In ancient times, the role of the herald was vital, it 

                                                
1Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 

Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 186.  
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was the major means of transmitting news in the public square or the marketplace. There 

could be no hearers without heralds, so it is with this gospel message.2 Douglas Moo 

writes, 

Verse 14 and the first part of v. 15 contain a series of four parallel rhetorical 
questions, each beginning with the interrogative “how”. By repeating the verb from 
the end of one question at the beginning of the next, Paul creates a connected chain 
of steps that must be followed if a person is to be saved (v. 13). Paul in v. 13 has 
asserted a universally applicable principle: that salvation is granted to all who call 
on the Lord. But people cannot call on the Lord if they do not believe in him. They 
cannot believe in him if they do not hear the word that proclaims Christ. And that 
word will not be heard unless someone preaches it. But a preacher is nothing more 
than a herald, a person entrusted by another with a message, thus preaching cannot 
transpire unless someone sends the preachers.3 

The final verses of Romans 10 contain more arguments as to the universality of 

salvation, which was offered to Israel, but rejected. The truth that “faith comes from 

hearing . . . the word of Christ” (v. 17) is a further invitation to anyone who hears. God is 

going to make Israel jealous through bringing Gentiles into the family of God, because of 

the hardened heart and dull hearing of Israel, and yet still the chapter concludes with God 

holding out his hands to disobedient Israel. The whole of the passage indicates that both 

Jews and Gentiles can now be saved, but they can only be saved through the preaching of 

the gospel, by heralds who are sent to do the same. 

 
3. The call for evangelism (Romans 10:14-15) 

Paul’s call for evangelism in these verses is even more forceful if they are stated 

in reverse order, so that unless people are commissioned for the task, there will be no 

                                                
2John R. W. Stott, The Message of Romans, The Bible Speaks Today (Downers 

Grove: InterVarsity, 1994), 286. 

3Douglas Moo, Romans, New International Commentary on the New 
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gospel preachers, and unless the gospel is preached, sinners will not hear Christ’s 

message and unless they hear they will not believe the truths of his death and 

resurrection, and unless they believe these truths they will not call on the name of the 

Lord and unless they call on Him, they will not be saved.4 Thomas Schreiner says, 

“When one combines (Romans) 1:18-32 and 10:14-17, it seems fair to conclude that 

people are not saved apart from the preaching of the gospel. It is this conviction that has 

driven the missionary impulse throughout history.”5 

      However, the application of these verses needs to be made to the local New 

Testament church today. As Schreiner says, “We should note here the implications of this 

principle for contemporary missions, even though it is not the primary issue Paul 

addresses.”6 

     It is clear that Paul was called by God in Acts 9:15 saying “…he is a chosen 

instrument of mine to carry my name before the gentiles, and to kings and the children of 

Israel.” So from the time of his salvation he was also called to preach to the Gentiles as 

well as to Israel. Additionally, Paul was approved by the Apostles in Jerusalem 

(Galatians 2:9). In Acts 13:2, he and Barnabas were set apart for the work which He (the 

Holy Spirit) had called them to. Finally, it was the church as a corporate body that 

commissioned them for their missionary journey after fasting and praying for them (Acts 

                                                
Testament (Grand Rapids: Eerdmans, 1996), 663. 

4Stott, The Message of Romans,  286-87. 

5Thomas R. Schreiner, Romans, Baker Exegetical Commentary on the New 
Testament (Grand Rapids: Baker, 1998), 568. 

6Ibid., 567. 
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13:3). Upon return from their mission in Acts 14, they reported back to their sending 

church. Truly the local church had authority in this process, in cooperation with the Spirit 

of God. 

 
4. Principles for churches embracing their evangelistic mission (Romans 

10:14-15) 

A. First, understanding that salvation in available to all who believe on Christ, the church 

must be proactive in sending out heralds from their congregation with the gospel.  

B. Second, understanding that people cannot be saved without hearing the gospel 

message, the church should be intentional about sending missionary/evangelist/heralds 

out from the church to all the nations.  

C. Third, understanding their own responsibility in cooperating with the Holy Spirit, each 

local body of believers should intentionally support those from their congregation who 

are going with the gospel.  

D. Fourth, understanding the blessing given to those, with beautiful feet, who go with the 

Gospel the church should earnestly pray for heralds to go from their congregation, and 

should be intentionally seeking out those whom God is calling for this work.  

E. Fifth, understanding the local nature of New Testament churches, each local church 

should be sending heralds into the streets of their own city, as well as to the nations. 

 
Current mission truth: The “Discovery” of the 10/40 Window has revolutionized 
Modern Missions. (This material sourced from pages 53 of chapter 3 and pages 5 and 9 
of my proposal) 
 

In 1985, Luis Bush coined the term 10/40 Window, in an effort to identify the 

part of the world where the remainder of the unreached people groups were. The 
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definition is, “An imaginary rectangular ‘window’ between the 10th and 40th latitudes, 

bordered by Africa, the Middle East, and Asia. This window contains the bulk of the 

unreached people in the world and the bulk of non-Christian religions.” This has now 

become the strategic focal point of many missions’ agencies, including the International 

Mission Board of the Southern Baptist Convention. “This window contains most of the 

world’s areas of greatest physical and spiritual need, most of the world’s least reached 

peoples and most of the governments that actively oppose Christianity.” Jason Mandryk 

assesses the need: 

Here is a summary of our present assessment of least reached peoples. Of the 
world’s 16,350 peoples in the Joshua Project List (10,340 if country boundaries are 
ignored), 6,645 are counted in the Least Reached/Unreached category—40.6% of all 
peoples. The total population of individuals from unreached peoples is 2.84 billion, 
or 41.1% of humanity. It is important to remember that there can be Christian 
individuals within an unreached people as well as unreached individuals within 
Christianized peoples. The vast majority of the unreached originate from the 10/40 
Window area and fall into 11 major Affinity Blocks. Their affinities include culture, 
language use, geography, history and others. 

 
Being obedient to the Great Commission from the local church setting 

involves sending out missionaries to these hard to reach places in the World. The mission 

will not be complete until the local church has been obedient to go into all the world and 

make disciples of all the nations. This task is not finished at this time.  

 

Take homes 

1. Do you believe in the truth and are you actively involved in evangelism by sharing the 
truth of Romans 10:13, “For whosoever shall call upon the name of the Lord, shall be 
saved.”? Do you desire to be used in a greater way in evangelism? 
 
2. Are you actively involved in sending and supporting those who are willing to go with 
the gospel as missionaries? Do you desire to be used in a greater way in missions giving? 
 
3. Are you actively going with the gospel, locally, nationally and internationally? Are you 
willing to pray about the possibility of going further with the gospel this year than you 
have gone in the past? 
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LESSON 5 

 
Title: WHAT’S SO IMPORTANT ABOUT “SURRENDER”? 

Subtitle: The necessity of full surrender to Christ to live a missional life for the glory of 
God 
 
Background Passages: GALATIANS 2, ROMANS 12:1-2, I CORINTHIANS 6:19-

20 

Outline with Passages: 

 1. Identifying myself with the crucified Christ of the cross. (Galatians 2:20a) 

 2. Exchanging my life for Christ’s life. (Galatians 2:20b) 

3. Living a life of faith in Christ. (Galatians 2:20c) 
 
4. Five principles of surrender. (Galatians 2:20) 
 

Focus on the goal: To help students and adults realize the necessity of surrender and to 
bring them to point of saying “yes” in a defining moment of surrender and living daily in 
that realization in a new relationship of obedience to Christ. 
 
Why study this lesson? Carrying out the mission of God can only be accomplished 
through total dedication and surrender on the part of the individual to the sovereign call 
of God to embrace a missional lifestyle in daily life. Galatians 2:20 gives us the key to 
this life: “I have been crucified with Christ. It is no longer I who live, but Christ who 
lives in me. And the life I now live in the flesh I live by faith in the Son of God, who 
loved me and gave himself for me.”  
 
The larger context of this verse starts in Galatians 2:11-16 where Paul confronts Peter 
over the matter of table fellowship between converted Jews and uncircumcised Gentile 
believers. The confrontation was strong, leading eventually to the Jerusalem council in 
Acts 15. John Stott remarks about the importance of this confrontation relating to both 
Jews and Gentiles being equal members in the family of God:  
 

This is important. If Paul had not taken his stand against Peter that day, either the 
whole Christian church would have drifted into a Jewish backwater and stagnated, 
or there would have been a permanent rift between Gentile and Jewish Christendom, 
“one Lord, but two Lord’s tables”. Paul’s outstanding courage on that occasion in 
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resisting Peter preserved both the truth of the gospel and the international 
brotherhood of the church.1 

 
The immediate context of verse 20 is found in verses 15 through 21, which forms a 
proposito of the book of Galatians as it sums up Paul’s argument in the verses before, and 
sets forth the arguments after. As Richard Longenecker writes, “It should not be 
considered just as part of Paul’s speech to Peter, though it springs immediately from that, 
but as the summary of all that Paul has argued in 1:11-2:14 and as the introductory 
transition to 3:1-4:11.” In these verses, Paul corrects the errors of and deals with both 
“legalism” (i.e., the attempt to gain favor with God by means of Torah observance) and 
“nomism” (i.e., the response of faith to a God who has acted on one’s behalf by living life 
governed by Torah).2 The heart of the Christian life being lived “In Christ’ is revealed in 
verse 20. Three English sentences comprise this statement of Faith and surrender, as Paul 
explains the essence of the Christian life. 
 
What is the lessons biblical truth? Total surrender to the lordship of Christ, 
identification with Christ and the cross, living a life of faith and rejoicing in the love of 
Christ are all necessary elements to living a successful missional lifestyle. Every 
Christian must exchange his or her life for the life of Christ in order to bring glory to 
God. Anything less than total surrender is displeasing to our Lord. 
 
Outline 
 
 1. Identifying myself with the crucified Christ of the cross. (Galatians 2:20a) 

First, Paul speaks of crucifixion and the cross of Christ. “I have been crucified 

with Christ” (20a). Longenecker points out that 20a is almost unanimously placed with 

verse 19 in critical editions of the Greek text,3 so that a fuller reading would be “For 

through the law, I died to the law in order that I might live to God. I have been crucified 

with Christ.”4 Timothy George puts it this way: “Thus the flow of the sentence would be: 

                                                
1John R. W. Stott, The Message of Galatians, The Bible Speaks Today 

(Downers Grove, IL: InterVarsity, 1968), 52-53. 

2Thomas R. Schreiner, Romans, Baker Exegetical Commentary on the New 
Testament (Grand Rapids: Baker, 1998), 95. 

3Ibid., 92. 

4Ibid., 81-82. 
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‘I have died to the law in order that I might live for God having been crucified together 

with Christ.’ The new life Paul had received flowed from his identification with the 

passion and death of Christ.”5 J. B. Lightfoot explains it this way:  

A new turn is thus given to the metaphor of death. In the last verse it was the release 
from past obligations; here it is the annihilation of old sins. The two however are not 
unconnected. Sin and Law lose their hold at the same time. The sense of feebleness, 
of prostration, to which a man is reduced by the working of the law. The process of 
dying in fact, is the moral link which unites the two applications of the image . . . . 
Thus his death becomes life. Being crucified with Christ, he lives to God.”6 

 
 2. Exchanging my life for Christ’s life. (Galatians 2:20b) 

Second, Paul has exchanged his life for the life of Christ, and therefore the 

Christian life is now described as Christ living inside of Paul or the Christian life is 

technically lived “In Christ.” “It is no longer I who live, but Christ lives in me” (20b). 

This is the doctrine of the indwelling Christ. George writes, “Being crucified with Christ 

implies a radical transformation within the believer. The ‘I’ who has died to the law no 

longer lives; Christ, in the person of the Holy Spirit, dwells within, sanctifying our bodies 

as temples of the Holy Spirit and enabling us to approach the throne of God in Prayer.”7 

Lightfoot translates the text this way: “The order is significant; ‘When I speak of living, I 

do not mean myself, my natural being. I have no longer a separate existence. I am merged 

in Christ.’”8 Millard Erickson writes this about our Union with Christ: “It is apparent that 

                                                
5Timothy George, Galatians, The New American Commentary (Nashville: 

Word, 1990), 199. 

6J. B. Lightfoot, St. Paul’s Epistle to the Galatians (London: Macmillan, 
1921), 119. 

7George, Galatians, 201. 

8Lightfoot, Saint Paul’s Epistle to the Galatians, 119. 
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all that the believer has spiritually is based on Christ’s being within. Our hope of glory is 

Christ in us. Our spiritual vitality is drawn from his indwelling presence.”9  

 
3. Living a life of faith in Christ. (Galatians 2:20c) 

 
Finally, Paul describes this life in Christ as being a life of faith in Christ, who 

loves Paul and gave himself up for him. “And the life I now live in the flesh I live by 

faith in the son of God, who loved me and gave himself for me” (20c). Although he still 

lives in his physical body, with all of its physical and spiritual limitations, he lives “by 

faint” or as Lightfoot translates it “in faith” which is, “the atmosphere as it were which he 

breathes in his new spiritual life.”10 George explains, “Not only are we justified by faith, 

but we also live by faith. This means that saving faith cannot be reduced to a one-time 

decision or event in the past; it is a living, dynamic reality permeating every aspect of the 

believer’s life.”11 Paul concludes this sentence with his personal engagement with the 

love of God as he exclaims that Christ is the one “who loved me” and the one who “gave 

himself for me” and it was this personal Christ who lives “in me.” Lightfoot writes, “He 

appropriates to himself, as Chrysostom observes, the love which belongs equally to the 

whole world. For Christ is indeed the personal friend of each man individually; and is as 

much to him, as if he had died for him alone.”12 Paul uses the word Paradontos speaking 

of Jesus voluntarily handing himself over to death by others. He voluntarily went to the 

                                                
9Milliard J. Erickson, Christian Theology, 2nd ed. (Grand Rapids: Baker, 1998), 

962. 

10Lightfoot, Saint Paul’s Epistle to the Galatians, 119. 

11George, Galatians, 201. 
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cross for Paul and now Paul had dedicated himself to this Christ of the Cross in total 

allegiance. As John Stott writes, 

The same New Testament that contains Paul’s flash of individualism “I have been 
crucified with Christ. . . . I live by faith in the Son of God, who loved me and gave 
himself for me” (Gal 2:20), also insists that Jesus Christ “gave himself for us to 
redeem us from all wickedness and to purify for himself a people for his very own, 
eager to do what is good” (Tit 2:14; Acts 2:40-41). Thus the very purpose of his 
self-giving on the cross was not just to save isolated individuals, and so perpetuate 
their loneliness, but to create a new community whose members belong to him, love 
one another and eagerly serve the world. This community of Christ would be 
nothing less than a renewed and reunited humanity, of which he as the second Adam 
would be head. It would incorporate Jews and Gentiles on equal terms. In fact, it 
would include representatives from every nation.”13 

 
4. Five principles of surrender. (Galatians 2:20) 

 
Five principles can be drawn from Galatians 2:20 to illustrate the necessity of 

total surrender to God’s will as a key ingredient to the successful missional lifestyle.  

A. First, Paul had totally surrendered himself to Christ to the point of total identification 

with Christ on the cross.  

B. Second, Paul, as the first and presumably the greatest missionary in Scripture, was 

totally dedicated to the message of the cross for redemption of all mankind, whether Jew 

or Gentile.  

C. Third, with echoes of Abraham’s obedience to go, and Christ’s admonition to go, 

Paul’s life is totally overwhelmed with the obedient Christ who lives in him and gave 

himself up to die on the cross for him.  

                                                
12Lightfoot, Saint Paul’s Epistle to the Galatians, 119. 

13John R. W. Stott, The Cross of Christ (Downers Grove IL: InterVarsity, 
2006), 249. 
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D. Fourth, although still in the flesh, Paul’s new life in Christ is dominated by faith in the 

Son of God.  

E. Finally, Paul’s life is dominated by the love of God, which was demonstrated by 

Christ’s personal love for him, Christ’s self-sacrifice for him, and Christ’s indwelling 

presence in him. 

Current mission truth: Persecution is part of missions.  

Persecution in the Church worldwide is a cause for concern, but the Church is 

growing in places where persecution is strong. Operation World reports that there is a rise 

in persecution in the world, but especially for Christians. They reported, “Christians are 

subject to persecution in much of the world. Evangelicals are subject to even more due to 

their proselytism and commitment to the uniqueness of Christ. The presence of 

persecution and hardship in the life of the church appears to be normative in scripture; 

contexts where persecution does not exist at all should be as much cause for concern as 

places where it is intense.” Any person or church who engages in mission must face the 

fact that they may suffer persecution while on mission. 

 

Take homes 

1. How can I keep the cross before me in my thinking each day? 
 
2. Am I committed to getting the gospel of Christ out to every person? 
 
3. Am I totally obedient to Christ in every area of my life? 

4. Am I living my life by faith? Do I trust Christ with every part of my life? 

5. Am I living a life of love?  
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LESSON 6 

 
Title: HOW THE MISSION IS COMPLETED 

Subtitle: Are the priorities of my life aligned with the truth of the completion of the 
mission of God? 
 
Background Passages: Genesis 3 and 12, Revelation 7 

Outline with Passages: 

1. The mission will be accomplished with people from every nation, tribe, 
people and language. (Revelation 7:9a) 

 
2. The worshippers will be clothed in Christ’s righteousness. (Revelation 7:9b) 

3.  The redeemed of all the nations will worship God. (Revelation 7:10-12) 

4. Six Principles emerge from this greatest of all, worship scenes. (Revelation 
7:9-12) 

Focus on the goal: To lead students into an understanding of the imminence of the 
culmination of the Mission of God in the world and how this great worship scene will 
include them, as part of the panta ta ethne, all the people group of all the ages, 
worshipping around the throne. (I John 3:1-3) 
 
Why study this lesson? (This material taken from pages 39 and 40 of chapter 2) The 
mission of God culminates with the panta ta ethne, peoples from every tribe and nation 
worshiping around the throne of God in the book of Revelation. This is the final vision of 
God’s glorious plan of redemption culminating in the worship of Him around the throne.  
Revelation 7:9-10 says, “After this I looked, and behold, a great multitude that no one 
could number, from every nation, from all tribes and peoples and languages, standing 
before the throne and before the Lamb, clothed in white robes, with palm branches in 
their hands, and crying out with a loud voice, ‘Salvation belongs to our God who sits on 
the throne, and to the Lamb’.” Köstenberger comments on the teaching of the book of 
Revelation, as it points to the completion of the mission of God, 

 
The book of Revelation . . . presents the reader with a powerful vision of the results 
of the Christian mission at the end of time. Representatives from all the nations will 
be gathered around God’s throne worshipping him. At the end of time, the die will 
have been cast. Those who have believed in Christ and who have persevered until 
the end will be saved and the wicked will be judged. Thus mission, as the Church’s 
crucial task in the interim between Christ’s first and second comings . . . will have 
come to an end. This points to the limited time frame for mission, stressing it’s 
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urgency as well as its ultimate purpose, that is the gathering of redeemed humanity 
for the worship and praise of God.1 
 

What is the lessons biblical truth? The mission of God which was introduced in 
Genesis 3:15 with the protoevangelium, the first glimmer of the gospel, and traced 
through the call of Abraham in Genesis 12, culminates in this great worship scene in 
Revelation chapter 7. God will accomplish his mission of redemption, and it will come 
before his second coming. Believers alive now live in the short window, now some 2000 
years long, between Christ’s first and second coming are called to engage in the mission. 
This is the moment of mission where believers have the opportunity to engage in the 
mission of God.  
 
Outline  

 1. The mission will be accomplished with people from every nation, tribe, 

people and language. (Revelation 7:9a) 

In this passage, John says “After this I looked, and behold, a great multitude 

that no one could number, from every nation, from all tribes and peoples and languages, 

(9a). This is the great worship scene coming immediately after his vision of what Paige 

Patterson calls “The phenomenon of 144,000 Jews and a great company of Gentiles who 

are actually saved during the tribulation introduced.”2 Now in verse 9, there is a different 

multitude that was so numerous that it was impossible to count them. Patterson continues, 

This multitude comprises people from every nation, tribe, people and language, and 
they are standing in front of the throne and of the Lamb. John is making the point 
that this group is ethnically distinct from the Jews who are sealed in the first part of 
the chapter, and they are further ethnically, tribally, and linguistically diverse from 
one another—indicating the extent to which the gospel of Jesus Christ has 
permeated the entire earth.3 

                                                
1Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 

Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 243. 

2Paige Patterson, Revelation, The New American Commentary (Nashville: 
Broadman, 2012), 203.  

3Ibid., 200. 
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     This scene is the culmination of the call of Abraham from Genesis 12, where 

God promised to bless all of the nations of the world through him. Now that promise has 

come to full fruition. As G. R. Beasley-Murray comments, “Those who inherit the 

blessing are numberless as the stars . . . . [T]he observation brings out the point that the 

promise to Abraham, that his seed should be as countless as the stars in the sky, is 

fulfilled in the Christian Church. . . . This vision shows the result of that act in the 

triumph of the entire Church of the last days.”4 Grant Osborne, quoting Bauchman, writes 

that “the singular ‘every nation’ echoes the promise to the patriarchs . . . while the plural 

‘tribes’ brings in ‘all the tribes of Israel’ . . . suggesting that Jewish and Gentile 

Christians together form the whole people of God . . . . ‘[E]very nation’ continues the 

stress in the book on the universal mission of the church to the ‘nations.’”5 So the 

fulfillment of God’s promise to Abraham is evident here. As Christopher Wright says of 

this great worship scene: “God in the midst of resounding praises, will turn to Abraham 

and say, ‘There you are, I kept my promise, mission accomplished.’”6 

2. The worshippers will be clothed in Christ’s righteousness. (Revelation 7:9b) 

     Furthermore, they are “standing before the throne and before the Lamb, 

clothed in white robes, with palm branches in their hands,” indicating they are before the 

Father and the Son, and they are wearing their robes of righteousness. These robes 

                                                
4G. R. Beasley-Murray, The Book of Revelation, The New Century Bible 

Commentary (Grand Rapids: Eerdmans, 1974), 144-45. 

5Grant R. Osborne, Revelation, Baker Exegetical Commentary on the New 
Testament (Grand Rapids: Baker Academic, 2002), 319. 

6Christopher J. H. Wright, The Mission of God (Downers Grove: InterVarsity, 
2006), 251. 
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indicate the righteousness of God given to them through the blood of Christ who, 

according to verse 14, “they have washed their robes and made them white in the blood 

of the lamb.” Patterson comments,  

Here once again, is the theology of sacrifice and the theology of the substitutionary 
atonement. In the mind of the author of the Apocalypse there is no doubt but that 
one’s ability to stand before God in purity is determined entirely on the basis of the 
shed blood of the Lamb and its application to the unholy and stained lives of those 
who come to the cross. Few more beautiful pictures could be possibly imagined than 
the remarkable contrast of men made pure through the sacrificial and substitutionary 
blood of the atonement of the Lamb.7 

 
     Their righteousness is not theirs, for it was supplied by the Lamb, before 

whom they stand. So the cross and the Lamb are both present here. Grant Osborne says, 

“The promise here is that all the saints will stand before him wearing the white robes of 

victory and purity, waving palm branches in celebration of the ‘victory/deliverance’ God 

and the Lamb have brought about for their followers.”8 

3.  The redeemed of all the nations will worship God. (Revelation 7:10-12) 

     Finally, verse 10 reads, “And crying out with a loud voice, ‘Salvation belongs 

to our God who sits on the throne and to the Lamb!’” The cry of the redeemed of all the 

nations, and of all time will be “salvation belongs to our God!” This great chorus will 

resound throughout eternity, for truly our God is a God who brings salvation. He alone 

brings salvation, no one else. As Köstenberger writes,  

God’s saving plan for the whole world forms a grand frame around the entire story 
of scripture. His mission is bound up with his salvation which moves from creation 
to new creation. Its focus is on God’s gracious movement to save a desperately 
needy world that is in rebellion against him and which stands under his righteous 

                                                
7Patterson, Revelation, 203. 

8Osborne, Revelation, 333.  
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judgment. The Lord of the Scriptures is a missionary God who reaches out to the 
lost, and sends his servants, and particularly his beloved son, to achieve his gracious 
purposes of salvation.9  

 
     The book of Revelation finishes with God’s mission being accomplished to 

redeem mankind. The great worship scene signals “mission accomplished” for God’s 

plan of redemption throughout the ages. The mission of God will indeed be complete one 

day as the panta ta ethne worship the Lamb. Time as we know it will be no more and the 

redeemed of all the ages will go into the eternal state to enjoy God forever. Missions will 

be no more because, as Piper writes,  

Missions is not the ultimate goal of the church. Worship is. Missions exists because 
worship doesn’t. Worship is ultimate, not missions, because God is ultimate, not 
man. When the age is over, and the countless millions of the redeemed fall on their 
faces before the throne of God, missions will be no more. It is a temporary 
necessity. But worship abides forever.10  
 

4. Six Principles emerge from this greatest of all, worship scenes. (Revelation 

7:9-12) 

Six principles that emerge from this great worship scene are instructive for the 

church as it seeks to be the leading agent in the mission of God in the world today. These 

truths should energize every church to embrace its mission with great intensity and 

intentionality.  

a. First, the saved of all the ages will be an innumerable number of 

redeemed people.  

b. Second, the panta ta ethne, all of the people groups of the world 

                                                
9Köstenberger and O’Brien, Salvation to the Ends of the Earth, 263. 

10John Piper, Let the Nations Be Glad, The Supremacy of God in Missions 
(Grand Rapids: Baker, 2003), 17. 
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will have representatives there worshiping the Lord.  

c. Third, the redeemed will stand before the Lamb of God, and no 

one else. 

d.  Fourth, the redeemed will wear robes of white symbolizing the 

pure righteousness of God, given to them at salvation.  

e. Fifth, the redeemed will wave palm branches symbolizing the joy 

and victory of God.  

f. Finally, “Salvation belongs to our God and to the Lamb who sits 

on the throne” will be the praise on every lip to thank Almighty 

God for his saving work accomplished on the cross. 

Christopher Wright explains how the Mission of God concludes in Revelation: 

We cannot stop short of the climactic vision of the whole Scripture, the book of 
Revelation. Revelation is gloriously covenantal and presents the presence of God 
among his people as the crowning achievement of God’s cosmic redemptive 
mission. Revelation 21-22, indeed, combines imagery from all the covenants of the 
Scriptures. Noah is there in the vision of a new creation, a new heavens and a new 
earth after judgment. Abraham is there in the ingathering and blessing of all nations 
from every tongue and language. Moses is there in the covenantal assertion that 
“they will be his people and God himself will be with them and be their God,” and 
“the dwelling of God is with men and he will live with them.” David is there in the 
Holy City, the New Jerusalem, and in the identity of Jesus as the Lion of Judah and 
Root of David. And the New Covenant is there in the fact that all of this will be 
accomplished by the blood of the Lamb who was slain. This is the omega point of 
the long sweep of covenantal history through the Bible. The covenants proclaim the 
mission of God as his committed promise to the nations and the whole of creation. 
The book of Revelation is the covenantal declaration “Mission accomplished.”11   

 

 
 
                                                

11Wright, The Mission of God, 355-56. 
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Current mission truth: Student ministry Sunday School classes can effectively 
engage in the mission of God.  
 

Sunday School classes can be involved in the missionary task not only locally, 

but also to the ends of the earth. David Francis asks what a Sunday School might look 

like if it saw itself as a missionary enterprise: thinking and acting out a missionary 

mindset?12 Francis points out that “Sunday School is a movement that took root in 

England around 1780. A newspaper publisher named Robert Raikes is generally credited 

with accelerating the movement. Raikes established classes to teach child laborers to read 

and write on their only day off each week using the Bible as the primary textbook.”13 

Stephen Paxson was the first Sunday School missionary in the united states in the mid 

1800s who started 1,314 Sundays Schools where none previously existed, enrolling 

83,000 students and teachers. This was accomplished while traveling by carriage as a 

pioneer missionary west of the Appalachian Mountains.14 

Francis insists, “When Sunday School is done right, with excellence and with 

a missionary purpose, it continues to be a proven and effective way of reaching the lost in 

our communities, involving the saved in service, and mobilizing the local church for 

ministry.”15 Missionary thinking leads naturally to people group thinking. Robert Raikes, 

the founder of Sunday School, “knew exactly what people group he wanted to impact: 

                                                
12David Francis, Missionary Sunday School (Nashville: Lifeway, 2011), 5. 

13Ibid., 9. 

14Ibid., 6. 

15Ibid., 18. 
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poor illiterate kids.”16 William Carey, the Father of Protestant Missions, also transformed 

missions when his team focused their efforts on understanding the people they were 

serving and established a school to serve them.17 Modern Sunday School classes would 

profit from people group thinking, according to Frances, 

If you were training as a modern missionary, you’d likely be assigned responsibility 
for reaching, teaching, ministering to, and planting churches among a people group. 
If that people group had no effective Christian witness or lacked access to the Bible 
in its language, you would be a missionary to what is known as a UPG—an 
Unreached People Group. While few Sunday School classes will have the 
responsibility for an entire unreached people group, every class in a missionary 
Sunday School has an assignment for an under—reached people group.18 
 

People group thinking in a Sunday School class will make it effective in 

reaching the targeted group, which could be four year olds, or singles in the thirty year 

age range, or senior high boys. Missionary thinking breaks the cycle of stagnation and 

creates the environment of creating new classes, which is the only way to continue to 

grow in attendance. New classes reach their maximum size within two years and require 

the creation of a new class if more people are to be reached.19 This can lead to people 

group thinking in other areas, such as leading it’s group in thinking of engaging another 

unreached people group within its own city, such as, “a dream of missionary Sunday 

Schools being started in apartment buildings, housing projects, elementary schools, 

                                                
16Ibid., 33. 

17Ibid. 

18Ibid., 32. 

19Ibid., 52. 
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YMCA’s, community centers—anywhere people would gather—all across North 

America.”20  

Ultimately this thinking can expand to take up a passion for a Sunday School 

class engaging a mission at the ends of the earth. Here is the possibility according to 

Frances: 

There are thousands of people groups around the world where less than two percent 
of the people are professing Christians. That’s the definition the International 
Mission Board uses to describe a UPG. . . . Would your class adopt a UPG? Your 
first step would be simply to learn about them and pray for them. Perhaps all the 
classes would adopt the same group in a church-wide effort. Then you would wait to 
see what God does. Perhaps He might be pleased to open up opportunities to some 
from your class or church to engage the people group. Can you imagine a Sunday 
School starting among your UPG? Can you imagine it thriving? Can you imagine it 
starting more and more classes? Reaching more and more people? Can you imagine 
a church springing forth from that Sunday School? Then other churches? If you 
can—if you can dare to imagine God doing such things—you can be on your way to 
becoming a missionary Sunday School!”21 
 

Student ministry Sunday School classes can be very effective in reaching their 

own “people group” of the students in their own school or town. They can also be 

strategic about adopting an unreached people group and even plan a trip to reach that 

group. Student ministry classes can adopt missionaries and support them by prayer and 

giving, as well as gong to serve with them on the field. 

 
 
                                                

20Ibid., 40. 

21Ibid., 41. 
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Take homes 

1. How much time am I engaging in thinking of this great worship scene, and how I will 
be engaged in it? 
 
2. How have I prioritized my life to be faithful to share the gospel from where I am, to 
the ends of the earth? 
 
3. With this great worship scene in mind, how should I prioritize the activities of my 
daily life? 
 
4. How is my Sunday School class engaging with mission of God? 
 
5. How can I help to prioritize my own life and the activities of my Sunday School class 
to reflect the truths I have learned in this lesson? 
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LESSON 7 

 
Title: WHAT IS HAPPENING IN THE WORLD TODAY? 

Subtitle: How can the local church embrace it’s mission locally, nationally and 
internationally today in the world? 
 
Background Passages: Acts 2, 11, 13, 15 and 18 

Outline with Passages: 

1. The church engaged locally. (Acts 2:42-47) 

 2. The church engaged nationally through persecution. (Acts 11:19-26) 

3. The church engaged internationally through intentionally sending out 
missionaries. (Acts 13:1-3; 15:36; 18:23) 

 

Focus on the goal: To engage students in the mission of God, locally, nationally and 
internationally. 
 
Why study this lesson? (This material taken from pages 46-47) God has established His 
mission throughout the Scriptures. Christ gave his disciples the commission to carry the 
gospel to every person and every language two thousand years ago. According to 
Revelation 7:10, the mission belongs to God as the redeemed sing, “Salvation belongs to 
our God who sits on the throne, and to the Lamb!” As Christopher Wright puts it, 
“Certainly, the mission of God is the prior reality out of which flows any mission that we 
get involved in. Or as has been nicely put, it is not so much the case that God has a 
mission for his church in the world but that God has a church for his mission in the 
world.”1 Today the church is Gods primary institution to carry out His mission in the 
world, but much of the world is still unreached with the gospel. Jerry Rankin passionately 
calls the church to its mission with these words: 
 

How will we give account to our Lord for our neglect as we lay before him our 
beautiful, well-appointed buildings? As we tell Him of all our church programs that 
blessed and served the community of the redeemed, how will we justify the little 
that was given and the few who went to bring the nations and peoples of the world 
into His kingdom? Many have asked, “Why should anyone hear the gospel twice 
before everyone has had the chance to hear it once?” . . . . I believe God will hold us 

                                                
1Christopher J. H. Wright, The Mission of God (Downers Grove, IL: 

InterVarsity, 2006), 62. 
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accountable for every person who dies in sin and goes to hell without ever having an 
opportunity to hear, understand, and respond to the gospel. God desires for none to 
perish but for all to come to repentance (see 2 Pet. 3:9). He has committed to us as 
His followers the task of proclaiming the good news. God will judge his people for a 
lack of obedience, for our failure to reap the harvest where people are open and 
responsive. We are not just to witness where we live or where people are 
responsive. We are to take the gospel to everyone so that God’s kingdom will 
extend to the ends of the Earth.2  

      Ed Stetzer says that churches and every believer in them should be missional 
in their thinking. “All of God’s people are sent on mission, the only questions are 
‘where?’ and ‘among whom?’ So, God has a kingdom mission and He entrusts that 
mission to the church – in other words, the church does not have a mission, but the 
mission has a church. Some are sent cross-culturally as missionaries (we call that 
missions), but all are sent (we call that being missional).”3  
 

What is the lessons biblical truth? The pattern of the church in the book of Acts to 
engage locally, nationally and internationally is the model for the church today. Although 
they did it imperfectly, as we will today, We must obediently engage in the mission in an 
intentional way if the church is to be obedient to Her Lord. 
 
Outline  

 1. The church engaged locally. (Acts 2:42-47) 

The church was birthed in Holy Spirit power on the day of Pentecost and fully 

engaged in their local mission. Accomplishing everything set out in Scripture for a local 

church to do on the local level. 

Local American churches have many helps available to understand its 

ministry context. Statistics relating to issues such as how many people live in the defined 

study area, lifestyle and racial diversity, generational issues, level of education and 

household concerns are just some of the areas that will give a church guidance in how to 

                                                
2Jerry Rankin, To the Ends of the Earth (Nashville: LifeWay, 2006), 32. 

3Ed Stetzer, “The Missional Church,” Explore the Bible 7 (Winter 2013): 153.  
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more effectively reach people within its local context.4 Being aware of social and 

spiritual needs, and listening to those who are being reached, can give great insight to a 

local church as to who is available to be reached for Christ and then how to more 

effectively disciple them. Children and Students particularly should be directed to reach 

out to their peers, and ministry dollars should be directed to help them in this quest since 

these years are the most fruitful years for people coming to Christ. 

 2. The church engaged nationally through persecution. (Acts 11:19-26) 

     The church at Jerusalem was slow to engage nationally or internationally and 

only as persecution mandated, did they finally run with the gospel. Initially, the apostles 

thought that the gospel was through and for the Jews, but god broke through those 

Barriers by commissioning Paul to take the gospel to the Gentiles (Acts 9:15-16) and then 

Peter to do the same. (Acts 10:42-43). Finally the gospel had a foothold in Judea/Samaria 

in the first Christian outpost in Antioch.  

     Nationally, America is described as a nation of immigrants, with the greatest 

ethnic origin diversity of any nation in history. There are 31 ethnicities with populations 

of over one million people in the USA. America is wealthy with an income of over 

$47,000 per person. America is also a nation that has 78 percent of its population self-

identifying as “Christian.”5 However, regardless of American’s self-proclamation of their 

faith, there is much spiritual darkness. Operation World also reports, 

                                                
4“Westside Baptist Church, 7775 Herlong Road, Jacksonville, FL 32210, 10.0 

mile radius,” accessed May 27, 2013, http://www.perceptgroup.com. 

5Jason Mandrik, Operation World (Colorado Springs: Biblica, 2010), 861-62. 
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The spiritual heritage of the United States is being attacked by an unholy alliance of 
humanist, atheist, New Age and homosexual agendas. They exploit their influence 
in the media to disparage all they can of anything Christian in public life. They 
exploit constitutionally-provided free speech while denying the same right to the 
Christian viewpoint. Freedom of religion is becoming freedom from religion. The 
concept of “tolerance” is abused to silence truth and promote anti-Christian values.6 

 

3. The church engaged internationally through intentionally sending out 
missionaries. (Acts 13:1-3; 15:36; 18:23) 

 
Paul and his various companions were intentionally sent out on the first, 

second and third missionary journey, for the express purpose of evangelism and church 

planting.  

Globally the mission’s movement is flourishing, and although the USA 

remains the largest sending nation for foreign missionaries, South Korea has replaced the 

UK as the second largest. India’s missionary movement flourishes even as foreign 

missionary presence within India dries us. India trails the USA in total workers, but sends 

most of its missionaries within its own country to reach the myriads of people groups 

within its borders. China reportedly sends more missionaries than the USA, but like 

India, most stay within its borders.7 

Current mission truth: The local church must understand the gospel and its 
stewardship to share it locally, nationally, and internationally.  
 

Each local church is entrusted with the gospel. Mark Dever comments, 

A healthy church is a church in which every member, young and old, mature and 
immature, unites around the wonderful good news of salvation through Jesus Christ. 
Every text in the Bible points to it or some aspect of it. So the church gathers week 
after week to hear the gospel rehearsed once again. A biblical understanding of the 

                                                
6Ibid., 864. 

7Ibid., 7. 
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good news should inform every sermon, every act of baptism and communion, 
every song, every prayer, every conversation. More than anything else in the 
church’s life, the members of a healthy church pray and long to know the gospel 
more deeply.8 
 

Dever gives this definition of the gospel: “The Gospel is the good news that 

Jesus Christ died on the cross as a sacrificial substitute for sinners and rose again, making 

a way for us to be reconciled to God. It’s the news that the Judge will become the Father, 

if only we repent and believe.”9 This is the message that the church has been entrusted 

with and that the church must proclaim to the world.  

Referring to Ephesians 3:8-12, Jeff Iorg writes, “Paul relates God’s eternal 

purpose to and through the church in specific detail and in breathtaking fashion.”10 He 

explains that although this passage is about the universal or global church, it is 

appropriate to apply it to speak of the importance of the local church. “The local church 

is the church expressed in tangible form and in concrete terms.”11 Using the church at 

Antioch from Acts 13, Iorg explains the effectiveness of the church. “The church is the 

fulfillment of Jesus’ work on earth and the best venue for disciple making and kingdom 

expansion . . . . Churches are disciple-making organisms charged with forming the life of 

Jesus in believers. Local churches are spiritual formation laboratories . . . . There are no 

viable replacement for local churches as the centerpiece of God’s strategic disciple-

                                                
8Mark Dever, What is a Healthy Church? (Wheaton IL: Crossway, 2007), 75. 

9Ibid., 76. 

10Jeff Iorg, The Case for Antioch (Nashville: B&H, 2011), 182. 

11Ibid., 183. 
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making methodology.”12 The church took the gospel seriously: “The church at Antioch is 

an example of continued innovation for spreading the gospel, enlarging the church, and 

expanding the kingdom. This church was started by innovative, evangelistic, church 

planters who had the courage to do something never done before, to preach the gospel 

broadly among the Gentiles.”13 

A deep conviction about the need for the gospel and the truth that there is no 

salvation other than hearing and believing the explicit name of Jesus is foundational to a 

church being passionate about getting the gospel out to every person. Without this deep 

conviction, missions will be relegated to an optional undertaking of the church. Millard 

Erickson acknowledges that the argument for Exclusivism is the strongest and most 

conclusive argument for the urgency of the Great Commission. He gives four reasons: 

The first is the human race’s universal sinfulness and lostness . . . . Second, this 
view insists on the necessity for salvation of Jesus Christ’s work . . . . Third, the 
benefit of this work of Christ’s depends on personal faith, and that in turn requires 
knowledge of him and what he has done . . . . Fourth, this necessity of hearing the 
gospel in order to have faith and be saved gives urgency to the missionary 
endeavor.14 
 

The churches stewardship to share the gospel, and be involved in missions 

locally, nationally and internationally can be traced through its financial support of that 

mission. Southern Baptist Churches are involved locally through their local Baptist 

association, nationally through their state convention and through the North American 

                                                
12Ibid., 190-91. 

13Ibid., 63. 

14Millard J. Erickson, How Shall They Be Saved? The Destiny of Those Who 
Do Not Hear of Jesus (Grand Rapids: Baker, 1996), 259-60. 
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Missions Board. Internationally they support missionaries through the International 

Mission Board. 

Additionally, many churches are supporting missionaries that they know or 

are related to through numerous other mission agencies. Often a special offering is 

initiated and regular support is given through this second tier of missionaries. Short term 

mission work is also supported through many churches as individuals seek prayer and 

financial support for their mission. The mission of God is not segmented to one 

organization, church or person, so the means of support are often diverse and widespread. 

Often God works miraculously to provide for the needs of missionaries, and local New 

Testament churches can share in this awesome endeavor as the whole body of Christ is 

involved in the support of mission. 

Mission’s education is extremely important for local churches sending out 

missions teams. Careful preparation before the trip is necessary to insure that missions 

work is effective and not counter-productive to the culture being engaged.  

Many methods of evangelism are employed on the mission field. Currently 

many short term mission teams are finding great success using the EvangiCube. 

Additionally, chronological Bible storying is one of the most effective methods currently 

being used for the great number of Oral peoples (1.5 billion) in the world.15 Jerry Rankin 

reports, “As evangelical organizations began to focus on the Last Frontier people groups 

who had yet to hear and respond to the gospel, an amazing reality surfaced. Most of these 

people groups were oral cultures, consisting of people who could not read or understand 

                                                
15Jerry Rankin, To the Ends of the Earth, 80 
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the Bible and evangelistic literature, even if it had been available in their language.”16 

Rankin reports that the IMB, Campus Crusade For Christ, Wycliffe Bible Translators and 

Youth with a Mission , four of the largest missions agencies, have combined efforts to 

produce “One Story” where materials are being developed for discipleship and leadership 

training, based on the narrative approach of Chronological Bible Storying.17  Churches 

engaging oral cultures should prepare themselves for this service by collecting the 

necessary materials and preparing themselves to teach them, before engaging in mission. 

Some mission agencies promote adopting an Unreached People Group for 

local churches. One prayer request in Operation World is for “the adoption of unreached 

peoples by mission agencies, churches, Christian Groups, prayer circles and 

individuals.”18 Jerry Rankin reports that “churches are moving beyond partnership with 

missionaries to accept the challenge of an unreached people group where no missionary 

is available to be assigned.”19 Church Planting Movements are being reported widely as 

the next great frontier mission’s movement. Rankin reports, “Church planting occurs 

when a single church is started. A church-growth movement occurs when several 

churches are started and begin other churches. For a church planting movement to occur, 

a spiritual element must be present in a new churches DNA. One church starts another, 

                                                
16Ibid., 140. 

17Ibid. 

18Mandrik, Operation World, 19. 

19Ibid., 130. 
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which starts another. Two churches become 4, 4 become 8, 8 become 16 in rapid, 

exponential succession.”20  

Local churches should be current on the latest and most culturally appropriate 

and effective methods of evangelism. Churches should not assume that the method they 

employ in their local setting is the most effective for the culture they will be engaging. 

Contact with trusted missionary personnel on the ground will help insure success.  

Following Paul’s appeal to the church at Rome in Romans 15:14-32, local 

churches should be praying for specific missionaries that they are related to through 

support or personal interaction. Everyone who has gone out from the local church and 

engaged in mission should be included on a weekly prayer sheet. Those who are being 

supported financially should be prayed for as well. Missionaries need fellowship and 

encouragement, and local churches should be known as “missionary friendly 

environments” for missionaries who are home on furlough and need overnight 

accommodations or fellowship meals so that they can report their work back to the 

Church (Romans 15:24, 32; Acts 14:26-28). Churches should take seriously their 

financial support and their treatment of missionaries, who have gone out “for the sake of 

the name” Christopher Wright comments on 3 John 7-8: 

Missionaries go out into the world for the sake of the name of Christ. That is, with 
Christ’s authority, with Christ’s presence, for Christ’s glory . . . . John’s conclusion 
follows emphatically. “We ought therefore to show hospitality to such people so 
that we may work together for the truth.” “We ought” is weak; it would be better 
translated: “we are obligated to”, “we owe it to them” . . . . Then, finally, John 
brings his whole tight argument around full circle with the final phrase: “so that we 
may work together for the truth”. It is not that they (the missionaries) are working 
for the truth, while we (the supporters) pay the bills. It is that all of us, the sent and 

                                                
20Rankin, To the Ends of the Earth, 84. 



 

 198 

the senders, are working together for the truth. That is the responsibility and the 
privilege of Christian mission.21 
 

Churches should seek ways to give more and be more attentive to the needs of 

their missionaries who have proven faithful to the missionary task. Partnerships in the 

gospel (Philippians 1:5; 4:14-17) should be actively sought to engage Harvest fields and 

Unreached People Groups. Those who embrace Harvest Theology are engaging in 

mission where there is a rich harvest. Those who embrace Search Theology are engaging 

mission fields that have been resistant, but demonstrate the greatest need of the gospel. 

These opposite ends of the missionary enterprise are both effective and biblical.22 Sills 

gives counsel to individuals seeking to know what field to serve in, and therefore counsel 

to churches as to where to invest their human and financial resources, “Missionaries who 

are seeking the best investment of their lives should remember that the highest and best 

use of anyone’s life is to do exactly what God calls them to do in the places He calls them 

to do it.”23 Great faith is needed for this vision of a local church being on mission, as well 

as great discernment for each local churches involvement in that mission. Finally, there 

must be obedience in the local church in the matter of going on mission (Acts 13:3). The 

church must not hold its members back from going, but must prayerfully seek to send 

more and more of its prepared members to the mission (Acts 13:1-3). 

 

                                                
21Christopher J. H. Wright, The Mission of God’s People: A Biblical Theology 

of the Church’s Mission (Grand Rapids: Zondervan, 2010), 219-20. 

22David M. Sills, Reaching and Teaching (Chicago: Moody Publishers, 2010), 
115-26. 

23Ibid., 127. 
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Take homes 

1. How are you personally involved in missions’ trips locally, nationally and 

internationally? 

2. Are you willing to go anywhere and do anything God is calling you to do? 

3. What local, national and international missionaries are you currently praying for? 
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LESSON 8 

 
Title: HOW DOES THE CHURCH LEAD THE MISSION? 

Subtitle: Each local church should understand the place of missions                                                       
in the life and health of the church. 
 
Background Passages: Acts 1, 2 & 11, Romans 10 & 15 

Outline with Passages: 

1. The church is a local body of believers which meets to carry out the 
mission mandate of Christ. (Acts 2:42-47) 
 

 2. Planting churches is the primary job of missions. (Acts 11:19-26) 
 

3. Churches must send on mission those who are willing to go. (Romans 
10:14-17; 15:17-21) 
 
4. Every local church should be involved in missions locally nationally and 
internationally. (Acts 1:8) 
 

Focus on the goal: To lead students to understand the strategic and primary place that 
God has placed his mission mandate on the local New Testament church. 
 
Why study this lesson? Many churches have failed to embrace the mission mandate that 
they have been given, to strategically focus on the mission of God as it emanates from 
their local congregation to the ends of the earth. 
 
What is the lessons biblical truth? God has strategically placed the local church to lead 
out in His mission. 
 
Outline  

 1. The church is a local body of believers which meets to carry out the 
mission mandate of Christ. (Acts 2:42-47) 

 
In this account of the actions of the first church in Jerusalem, we see that they 

were engaged immediately in the actions of Teaching, fellowshipping, observing the 

Lords supper, praying, giving and evangelizing.  
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Wayne Grudem gives this definition regarding the local and the universal 

expressions of the church:  

In the New Testament the word “church” may be applied to a group of believers at 
any level, ranging from a very small group meeting in a home all the way to the 
group of all true believers in the universal church . . . . A “house church” is called a 
“church” . . . . The church in an entire city is also called “a church” . . . . The church 
in a region is referred to as “a church” . . . . Finally, the church throughout the entire 
world is called “the church” . . . . We may conclude that the group of God’s people 
considered at any level from the local to the universal may rightly be called a 
“church.” We should not make the mistake of saying that only a church meeting in a 
house expresses the true nature of the church, or only a church considered at a city-
wide level can rightly be called a church, or only the church universal can rightly be 
called by the name “church.” Rather, the community of God’s people considered at 
any level can rightly be called a church.1  

The International Mission Board defines a church as, “A group of baptized 

believers drawn together by the Holy Spirit into a covenant fellowship for the purpose of 

worship, fellowship, witness, nurture and ministry.”2 Larry Reesor believes that “the 

Church is God’s instrument to communicate the message of Jesus Christ to the people of 

the world, and the local church is God’s primary instrument.”3 He quotes John Stott in 

Basic Christianity: “Every other Christian believer in the world, whatever his nation or 

denomination, is our brother in Christ . . . [and] yet it is no good supposing that 

membership of the universal Church of Christ is enough; we must belong to some local 

branch of it. . . . Every Christian’s place is in a local church, . . . sharing in its worship, 

                                                
1Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994), 857-

58. 

2Jerry Rankin, To the Ends of the Earth: Churches Fulfilling the Great 
Commission (Nashville: LifeWay, 2006), 87. 

3Larry Reesor, Growing a Great Commission Church (Acworth, GA: Global 
Focus, 2003), 19. 
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fellowship and witness.”4 David Platt writes, “God clearly has decided to use the church – 

and only the church – as the means by which his gospel will go to the ends of the earth.”5 

For the purposes of this paper, the word church will refer to a local body of believers. 

 2. Planting churches is the primary job of missions. (Acts 11:19-26) 
   

Although the early church was not initially obedient to take the gospel to the 

uttermost parts, God used persecution to plant the church in its first Christian outposts. 

The church that was planted at Antioch was the first such church planted where scripture 

gives thrilling details of this amazing work of God. 

As churches seek to evangelize the lost, the fundamental mission work that 

churches ultimately should be involved in is the planting of other churches. Roland Allen, 

writing nearly 100 years ago, contended that Paul’s missionary method was different than 

ours in that he started churches, appointed elders, and left them with a tradition or 

elementary Creed, the sacraments of Baptism and Holy Communion, Orders and the Holy 

Scriptures.6 This seemed to be sufficient as he wrote his epistles back to them and was 

attentive to their need of counsel. He sent representatives back to them to encourage them 

in their faith and to settle doctrinal issues. But with such a simple method, it is interesting 

what this method produced: 

The effect of St. Paul’s training is very clear. His converts became missionaries. It 
seems strange to us that there should be no exhortations to missionary zeal in the 

                                                
4Ibid. 

5David Platt, Radical: Taking Back Your Faith from the American Dream 
(Colorado Springs: Multnomah, 2010), 157. 

6Roland Allen, Missionary Methods: St. Paul’s or Ours, A Study of the Church 
in the Four Provinces (Lexington, KY: ReadaClassic.com., 2010), 86. 
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Epistles of St. Paul. There is one sentence of approval, ‘From you sounded out the 
word of the Lord”. But there is no insistence upon the command of Christ to preach 
the Gospel. . . . The Christians of  the Four Provinces were certainly zealous in 
propagating the faith, and apparently needed no exhortation on the subject. This 
surprises us: we are not always accustomed to find our converts so zealous. Yet it is 
not really surprising. Christians receive the Spirit of Jesus, and the Spirit of Jesus is 
the missionary spirit, the Spirit of Him who came into the world to bring back lost 
souls to the Father. Naturally when they receive that Spirit they begin to seek and 
bring back others, even as He did.7 
 
3. Churches must send on mission those who are willing to go. (Romans 10:14-

17; 15:17-21) 
 

Churches must understand and embrace the concept that some must go on 

mission and others must send them. Robert Culver draws attention to Paul’s mandate for 

going and sending. These two complementary tasks are delineated clearly in Romans 10 

and 15. “There is nothing in the Bible so much on target. Some Christians must go. 

Others should send. Not all must go, but some must do so. Others are challenged to do 

so.”8 Commenting on Romans 10: 14-17, he writes, 

This classic text scarcely needs comment except to say that Paul evidently had in 
mind a human (not divine) sending in “unless they are sent,” even though he did not 
expressly say so. Christ was sent by the Father and Christ sent out apostles. All 
believers are sent into the world by Christ. They are already in the world and are to 
be salt and light. But Paul was talking of human sending of other human 
missionaries by people who stay at home.9 
 

He concludes that “there is no plainer statement of the mandate in all of 

literature, biblical or otherwise. Some must go with the gospel to the people who have not 

yet heard it and others must send them!” 

                                                
7Ibid., 76. 

8Robert Duncan Culver, A Greater Commission: A Theology for World 
Missions (Chicago: The Moody Bible Institute, 1984), 115. 

9Ibid., 119. 
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 Furthermore, Culver argues that the whole book of Romans is a missionary 

letter to the Church in Rome regarding his planned upcoming mission to Spain. He wrote 

his theological position out carefully for them by way of introduction and then in chapter 

15, verses 14-21; he compliments them on their goodness and knowledge, and tells them 

of his passion to bring the Gentiles to obedience and his ambition to preach the gospel in 

places where Christ was not known. Culver notes, “The point of the chapter—an effort to 

solicit agreement, prayer, and support for the mission to Spain—is slow in coming. But 

be patient with Paul. There are reasons for his circuitous approach. Remember, he was 

proposing something that had not, so far as is known, yet been done in any large way.”10 

Verses 22 through 30 conclude his final appeal for his journey to Spain. These two 

passages highlight the necessity of churches taking the initiative to send those who are 

willing to go, to support them in fellowship, prayer and finances. A base of faithful 

senders in local churches is an absolute necessity to support those who are willing, called 

and qualified to go. Churches should be involved in this work of both going and sending. 

Special attention should be given to those in the church who are being called to serve as 

missionaries, starting with young people who are sensing this call from within the local 

church. 

 
4. Every local church should be involved in missions locally notionally and 
internationally. (Acts 1:8) 
 

Each local church must embrace its own comprehensive evangelistic mission. 

Tom Julien laments the state of the church as “one of the greatest tragedies of church 

                                                
10Ibid., 126. 
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history—the divorce between the church and her mission.”11 Using the church at Antioch 

as the bases of his proposition, he notes how that “mission” was in the DNA of that first 

missionary sending church in scripture. The corrective he suggests is that every church 

adopt an Acts 1:8 strategy of becoming a church with a vision for the world, which would 

embrace “Our Jerusalem—the people we can reach out to without leaving home. . . our 

Judea—the people of our own culture, who live further away . . . our Samaria—the 

people of other cultures living among us [and] the ends of the earth—far–away peoples of 

other cultures and languages.”12 

The church is placed strategically in the center of the mission of Jesus in the 

world. According to Andreas Köstenberger and Peter O’Brien, 

Several implications flow from the fact of Jesus’ foundational mission leading 
others being sent by him to engage in his mission. First, contemporary Christians 
need to recognize that the mission which really matters in God’s sight is not ours 
but that of Jesus. . . . Accordingly, . . . we need consciously to identify ourselves, 
both individually and corporately, with Jesus’ mission and gracious saving purposes 
for men and women in our day. Secondly, recognizing the foundational nature of his 
mission should lead to greater humility on our part as God’s people in the tasks we 
undertake in his name. The church does not operate alongside, or even as a 
replacement for, Jesus. We are God’s people under orders.13  

 
When asking “What are we supposed to be doing as a church?” Aubrey 

Malphurs points out that a local church must keep focused because “over two thousand 

years ago Christ predetermined the church’s mission: ‘Make disciples.’ That is what the 

                                                
11Tom Julien, Antioch Revisited: Reuniting the Church With Her Mission 

(Winona Lake, IN: BMH, 2006), 1. 

12Ibid., 65. 

13Andreas J. Köstenberger and Peter T. O’Brien, Salvation to the Ends of the 
Earth: A Biblical Theology of Mission (Downers Grove, IL: InterVarsity, 2001), 266. 
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church is supposed to be doing.”14 Malphurs asserts that each local church should be 

involved in strategic planning in four areas; vision, mission, core values and strategy.15 

The process of strategic planning will help a local church focus on its mission in a new 

and fresh way. 

All local churches, as they mature become able to carry out the mission of 

God in more profound ways. George Miley gives a compelling vision of what is possible 

with a local church on mission. He writes,  

God designed churches to be agents of mission. They are made up of many 
members whom Jesus has graced with a rich diversity of gifts. As churches are 
nurtured toward maturity, Jesus fills them with the capacity to minister and endows 
them with spiritual authority and power. The gates of hell cannot prevail against 
them. Churches can grow into centers of ministry, with kingdom vision filling their 
members’ hearts as Christ’s life is shared among them. Churches can start new 
churches in their own localities and become staging points for kingdom initiatives 
focused on not yet-to-be-blessed nations. The church is a community of doing.16 
  

Ed Stetzer and Mike Dodson encourage missional thinking: “The real issue is 

whether your church is biblically faithful, acting as the presence of Christ in the 

community at large, able to relate Christ to people in culture, and is on mission. In short, 

is your church ‘missional’? . . . Missional churches do what missionaries do, regardless of 

the context.”17 Similarly, Ed Stetzer and Thom Rainer state, “Transformational Churches 

                                                
14Aubrey Malphurs, Advanced Strategic Planning: A New Model for Church 

and Ministry Leaders (Grand Rapids: Baker, 2005), 107. 

15Ibid., 9. 

16George Miley, Loving the Church, Blessing the Nations, Pursuing the Role of 
Local Churches in Global Mission (Waynesboro GA: Authentic Media, 2003), 68-69. 

17Ed Stetzer and Mike Dodson, Comeback Churches (Nashville: B&H, 2007), 
4.  
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find a way to launch people into significant local and global mission efforts using their 

strengths as they are empowered by the Spirit.”18 

Current mission truth: Globalization and Social Justice Issues must be understood 
in today’s modern mission’s context.  
 

As the church seeks to reach the world for Christ, it must realize the world is 

experiencing globalization.  Michael Pocock explains this phenomenon: “Globalization 

means the spread of free-market capitalism to virtually every country in the world.”19 

This trend has huge ramifications for the mission of the church. Pocock writes, 

“Globalization matters because it fundamentally changes the context in which we 

minister, the way people and culture perceive each other, how people think, and the 

means available to reach them. We cannot dismiss the effects of globalization on 

ourselves as communicators of the gospel message.”20 Four interrelated aspects of 

globalization must be evaluated that impact every ministry that is on mission; world 

migration, air travel, the Internet, and the free market economic system.21 World 

migration is bringing the world to the American church on its own soil. Air travel makes 

the whole world instantly accessible to the missionary or short term mission team. The 

internet makes the whole world and the peoples of it instantly interconnected, breaking 

                                                
18Ed Stetzer and Thom Rainer, Transformational Church (Nashville: B&H, 

2010), 65. 

19Michael Pocock, Gailyn Van Rheenen, and Douglas McConnell, The 
Changing Face of World Missions: Engaging Contemporary Issues and Trends (Grand 
Rapids: Baker, 2005), 22. 

20Ibid., 24. 

21Ibid. 
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down barriers that have been impenetrable for generations and the free market economic 

system is making business platforms for sharing the gospel a reality in countries where 

gospel witness has been hindered in the past. The understanding of this radical cultural 

change gives the church in this generation incredible leverage to impact the world for 

Christ. 

Social justice will be an issue that students will face and have to decide about 

as they engage in missions endeavors. Kevin DeYoung and Greg Gilbert state: “The 

mission of the church is to go into the world and make disciples by declaring the gospel 

of Jesus Christ in the power of the Spirit and gathering these disciples into churches, that 

they might worship the Lord and obey his commands now and in eternity to the glory of 

God the Father.”22 But others are saying that the mission of the church is not just the 

gospel, but what the gospel does, namely, social justice issues, such as eradicating 

hunger, and AIDS, and educating the uneducated, and protecting the widow and the 

orphan, and providing clean water. Is there a “hole in our gospel” as some have claimed, 

or is our gospel “too small” if we only proclaim the good news of Christ and salvation 

through his name alone? Are we not preaching the “whole gospel” if we stop short of the 

social justice issues that are confronting the missionary on the field? To what extent are 

we supposed to impact poverty and lawlessness and human suffering and sex trafficking 

and slavery? Are we to attempt to stop human greed? These are all legitimate questions 

                                                
22Kevin DeYoung and Greg Gilbert, What is the Mission of the Church? 

Making Sense of Social Justice, Shalom, and the Great Commission (Wheaton, IL: 
Crossway, 2011), 62. 
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that every missionally minded person must grapple with as they engage in mission work 

in the world.  

In addressing these issues, DeYoung and Gilbert exegete twelve of the most 

popular social justice texts in scripture, and conclude that a good summary of the Bible’s 

teaching on social justice would include “no fraud, no favoritism, help the weak, freely 

give as we have abundantly received.”23 These issues will not be resolved until the 

Kingdom of God comes in its fullness at the consummation of the age, until then the 

church must focus on the only thing it alone can do, and that is to fulfill the evangelism 

and discipleship mandates of the great commission. How far that goes into mercy 

missions must be determined by each church and missionary as they carry out their call, 

on their chosen fields. Two penetrating statements conclude DeYoung and Gilberts 

treatice to keep the gospel of Christ central in our missions. First, “There’s Something 

Worse Than Death.”24 The thing that is worse than death is hell. A church must never 

forget this fact as it tries to balance its mission approach. Secondly, “There’s Something 

Better Than Human Flourishing.”25 The thing that is better than human flourishing is 

worship. This is the ultimate goal of missions. 

 
 

 

                                                
23Ibid., 171. 

24Ibid., 242. 

25Ibid., 246. 
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Take homes 

1. Am I personally involved in carrying out the great commission here in my local 

church? 

2. How can I be involved in planting churches? 

3. Am I a sender or a goer, or both? 

4. Am I involved in Missions locally, notionally and internationally? How can I be more 
involved than I am right now? 
 
5. How will globalization affect the say I do missions in the future? 
 
6. What is my understanding of social justice, and how I am to interact with it? 
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LESSON 9 

 
Title: HOW CAN I EMBRACE GOD’S MISSION FOR ME? 

Subtitle: Does God have a specific place and plan for me in His great mission? 

Background Passages: Genesis 12, Matthew 1, Galatians 3, Matthew 28, Romans 10, 
Gal. 2, Acts 13 and Revelation 7 
 
Outline with Passages: 

1. The Mission of God is revealed in scripture. (Matthew 1:1, Galatians 3:8, 
Genesis 12:1-3, Matthew 28: 16-20, and Galatians 2:20) 
 
2. The Mission of God has been given to the church. (Acts 13:1-3, Romans 
10:13-15) 
 
3. The Mission of God will be completed. (Revelation 7: 9-12) 

Focus on the goal: To bring students to a place of surrender to and an understanding of 
their place in the mission of God. 
 
Why study this lesson? To make personal application of the truths that have been taught 
in the Embracing the Mission lessons. 
 
What is the lessons biblical truth? God does have a place for me in His mission. 

Outline (This material taken from pages 43-45 of chapter 2) 

 1. The Mission of God is revealed in scripture. (Matthew 1:1, Galatians 3:8, 

Genesis 12:1-3, Matthew 28:16-20, and Galatians 2:20) 

The call of Abraham sets in motion God’s plan of redemption and His mission 

to bless all the nations of the world through Abraham’s line. Jesus is called the son of 

Abraham in Matthew 1:1. Furthermore, in Galatians 3:8, Paul instructs us that God 

preached the Gospel to Abraham in his call in Genesis 12. In the Great Commission text 

in Matthew Jesus told his disciples and all disciples of every generation since then, to 

make disciples of all the nations. The “go” of Matthew 28 harkens back to the “go” of 
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Genesis 12. Complete allegiance, Indeed exchanging our life for Christ and as Paul said 

being “crucified with Christ” (Gal. 2:20) must be the position of every missionally 

thinking believer if the mission of God is to be completed in the individual life. The lives 

of such believers will be overwhelmed with the presence of the indwelling Christ. It is 

total allegiance to the cross of Christ, and all that that means in spreading the gospel that 

makes a witness effective. 

2. The Mission of God has been given to the church. (Acts 13:1-3, Romans 

10:13-15) 

The church at Antioch in Acts 13 becomes the model for all churches of every 

generation in calling out its own members, in cooperating with the Holy Spirit, and 

blessing and sending and receiving back their own missionaries. Romans 10 gives the 

definitive statement in scripture of the reason for the preaching of the gospel and the 

sending forth of missionaries to herald God’s good news and God’s method of saving 

those who would take God’s gracious gift offered to all, and call on the name of the Lord 

for salvation. Churches must send those from within their fellowship, those whom God 

has already ordained to preach the gospel. There is simply no other plan for saving those 

who believe. 

3. The Mission of God will be completed. (Revelation 7: 9-12) 

Finally the church is headed to a glorious climax, described in Revelation 

chapter 7 and in many other scenes in the book all the way to the end of the Apocalypse. 

All of the panta ta ethne, will be worshiping God in those glorious moments, and indeed 

throughout all of eternity. It is a glorious conclusion to the mission of God, first revealed 

in Abraham and concluding in the worship scenes of Revelation. With this in mind, each 
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local church should embrace this mission of God, as its own, and seek to glorify Christ, 

by fully engaging the mission with the promise of the Lord, that He will be with us 

always, even to the end of the age. Every believer and every church should take great 

comfort in the fact that God will accomplish His purpose of redemption, and He will be 

using the church to accomplish this, all the way to the very end.  

Current mission truth: Each local church should intentionally place students at the 
forefront of missional activity which will give the local church the greatest 
opportunity to impact the world for Christ, as well as give all students the greatest 
opportunity to find their own place in the Mission of God. 
 

Students must be given every possible opportunity during their middle school, 

high school, and college years to engage in mission education, make mission 

commitments and engage in mission trips locally, nationally and internationally. When a 

church engages students during these most impressionable years in profound, intentional 

and serious ways, the door is then opened for the mission of God to be accomplished in 

each life. Churches who neglect this aspect of discipleship, evangelism and mission in the 

lives of their students impoverish their students and cheat the church of vital spiritual 

power that only comes with passionate obedience and embrace of the great commission 

and engagement of the Spirit of God to that end. Michael Wilder and Shane Parker give 

us a picture of the seriousness of engaging students. They state, 

It is no diminutive thing to challenge students to invest their lives in reaching the 
nations. In fact, the gravity of the mission pulls mission oriented student ministry 
into the orbit of global revolution. This is a much bigger enterprise than making 
youth and college students “better” by getting them to stop doing some things and to 
start doing others; than pushing them to speak about Jesus to their friends, or to 
invite them to an event you have planned; than getting fraternity and sorority 
members to join your campus ministry, so you can influence those parts of the 
university. While these goals are certainly positive, missional student ministry 
involves something greater, namely, seeing students commit their lives, in biblical 
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devotion and holy adoration, to the Lord and His global mission. This challenge will 
transform the world and their lives.1 
 

Evangelist Ron Hutchcraft observed the restless nature of those who are called 

to greatness and those who are longing for a more fulfilling life. He quoted Harvard 

professor William James, who write, “The greatest use of life is to spend it for something 

that will outlast it.”2 These longings are especially true in adolescents and young adults. 

These stirrings of the heart are first felt during these important years. He comments, 

But amidst all the demands and distractions of the un-eternal, there is this quiet but 
relentless voice crying out, “Give me more; give me something that matters,    . . . 
something that will matter forever,” And the number of the “restless ones” seems to 
be growing steadily. Everywhere I go, I meet men and women and young people 
who answer an eager “yes!” when I ask this question, “Do you ever feel a stirring 
inside that is saying something like this: I want to make a greater difference with the 
rest of my life than I have made until now”? That passion to make a greater 
difference with the rest of your life is from the One who gave you life, . . . who gave 
His life for you! And only He can satisfy that desire to make a difference. And He 
will – if you will follow Him in the very eternal pursuit He has made you restless 
for.3 
 

William Carey, in his 1792 sermon, launching his own missionary career, 

declared with great force, “Attempt great things, expect great things.”4 Wilder and Parker 

point out that for 300 years, there were a number of remarkable student mission 

movements, notably The Moravians, The Wesleys, The Simeonites, The Cambridge 

Seven, and The Student Volunteer Movement. Today there is a shift in student thinking 

                                                
1Michael S. Wilder and Shane W. Parker, Transformission: Making Disciples 

through Short-Term Missions (Nashville: B&H Academic, 2010), 234. 

2Ron Hutchcraft, Called To Greatness: Making the Greatest Possible 
Difference With the Rest of Your Life (Chicago: Moody, 2004), 10. 

3Ibid., 22. 

4Wilder and Parker, Transformission, 2. 
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away from consumerism and self-absorption as students “are crying for a return to social 

structures and challenges that enable them to contribute to revolutions of thought and 

action, rather than continue watching from the sideline.”5 As result students have become 

increasingly interested in mission work and have been involved in an explosive increase 

in short term trips for the past four decades. Wilder and Parker cite the following facts: 

For the year 1965 student researcher Thomas Chandler noted “only” 540 individuals 
from North America involved in short-term mission. In 1989 another estimate put 
the number at 120,000. Three years later it had more than doubled to 250,000. 
Today, we estimate at least 1,000,000 short termers sent out from a globally-sent 
perspective every year. And considering just the 40,000 U.S. sending entities alone, 
it is highly probable that our estimate of one million short-termers is actually far too 
conservative.6 
 

Missiologist Robert Priest notes that this advance in missions among students 

is nothing less than a grass roots movement, and it has become the responsibility of 

student ministers to provide such trips for the students in their churches on an annual 

basis. “If short-term experiences are a responsibility of student ministers, provocative 

events to change students’ lives and a vehicle for them to engage in the fulfillment of the 

Great Commission, then we must decide how to approach these opportunities with such 

commitments in mind.”7 Furthermore, as Wilder and Parker state, “Since the disciple-

making charge has been given to the church that is where the ultimate STM (short-term 

                                                
5Ibid., 24-29. 

6Ibid., 33. 

7Ibid., 34.  
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mission) strategy and development, as it is experienced in the lives of the participants 

should begin.”8 Furthermore, they state, 

We think there are two primary reasons churches are choosing short-term missions 
as a means of fulfilling the Great Commission. The first is they are simply being 
obedient to Christ’s command to take the gospel to the remotest parts of the earth 
(Acts 1:8). The second reason is that churches understand how short-term mission 
can be used as part of the deliberate discipleship process among their own people.  
Over the last four decades, we have observed an exponential growth in the number 
of participants in STM, and we would suggest that this is a result of what churches 
are actually observing in the lives of those that go.9 
 

One reason for engaging students in short term mission trips while they are in 

the twelve to twenty-two year old range is to allow then to make informed decisions 

about how to best use their lives for the glory of God. One way students could be 

encouraged is to prepare, so that they could provide theological education on the great 

mission fields of our world. Americans have unlimited access to theological education, 

while most of the rest of the world is crying out for it. Veteran Missionary and Professor 

David Sills writes, 

The Great Commission is not just about witnessing or church planting. Jesus said to 
make disciples of the ethnic groups of the world, and to do so by teaching them to 
observe all that He commanded us. We must not relegate pastoral training, 
theological education, and biblical teaching to a level of less important missions 
activity when they are a primary and necessary means for fulfilling the Great 
Commission. Right now, people all over the world are begging for help. They want 
teaching, Bible training, theological education, and pastoral preparation in Nigeria, 
Ecuador, Peru, and, of course, in many other countries. Right now we still have a 
voice. May it ring out for the glory of God and the advance of the gospel.10 

 

                                                
8Ibid., 36. 

9Ibid., 52. 

10David M. Sills, Reaching and Teaching (Chicago: Moody, 2010), 29-30. 
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Another consideration for students engaging in mission would be to invest 

their lives in student ministry abroad. Jimmy Scroggins points out the great need to 

impact the youth of the world: 

Dave Livermore of Sonlife Ministries claims that ninety-nine percent of the world’s 
trained youth workers live in the United States, even though the U.S. has only eight 
percent of the world’s teenagers. Anecdotal evidence from missionaries indicates 
that youth and children are the most receptive age groups to the Christian gospel 
worldwide. The fact that the majority of the world population is comprised of youth 
and children, coupled with the strong anecdotal evidence that young people 
represent the most receptive group to the gospel, makes a compelling case that 
youth and children’s ministry ought to be a high priority for the foreign missions 
strategy of the evangelical church.11 
 

The opportunities for short term service and the use of one’s gifts on the 

mission field are endless. There are no God given gifts, skills or passions that cannot be 

used on the mission field. Starting in the teenage years and continuing through senior 

adulthood, all ages can be used on the mission field. The length of service could last for a 

week, to several months to several years. There are opportunities available for college 

graduates to the two-year Journeyman Program of the IMB and numerous other programs 

and agencies. 12 Avery Willis acknowledges that student missions is one of the most 

significant factors for foreign missions in the twentieth century and that many 

organizations that send youth on mission do so for the expressed purpose of eliciting a 

longer-term missions involvement.13 Wilder and Parker write, “Our conviction is that 

                                                
11James Harris Scroggins IV, “A Proposal for the Training of Indigenous 

Youth Workers for the International Mission Board of the Southern Baptist Convention,” 
(Ph.D. diss., The Southern Baptist Theological Seminary, 2003), 35. 

12Jerry Rankin, To the Ends of the Earth (Nashville: LifeWay, 2006), 107. 

13Scroggins, “A Proposal for the Training of Indigenous Youth Workers for the 
International Mission Board of the Southern Baptist Convention,” 35. 
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short-term mission is one way God is taking the gospel to the nations and, concurrently, 

transforming the individual participants.”14 

Often students during their teenage and young adult years wonder about 

finding their place in God’s plan for the world, and specifically if God has called them 

into the ministry or whether or not God has called them to full-time missionary service. It 

is very important for the church to be attentive to these natural yearnings and questions of 

young people. While all Christians are called to share in the Great Commission, not all 

Christians are called to go to the foreign mission field. As noted earlier, “Some Christians 

must go. Others should send.”15 David Sills gives counsel in how to discern this call: 

So what is the missionary call? How are we to understand it? The missionary call 
includes an awareness of the needs of a lost world, the commands of Christ, a 
concern for the lost, a radical commitment to God, your church’s affirmation, 
blessing and commissioning, a passionate desire, the Spirit’s gifting, and an 
incredible indescribable yearning that motivates beyond all understanding.16 
 

Churches can be instrumental in helping students and young adults discern 

with clarity the specific call God may be placing on a life by engaging them first in their 

local mission and them, as age and maturity allows to go further into the mission of God, 

even to the ends of the earth on short-term missions trips. This will assist them in making 

knowledgeable choices. Sills comments, “As Ralph D. Winter observes, ‘God cannot 

                                                
14Wilder and Parker, Transformission, 4. 

15Robert Duncan Culver, A Greater Commission: A Theology for World 
Missions (Chicago: The Moody Bible Institute, 1984), 115. 

16David M. Sills, The Missionary Call: Find Your Place in God’s Plan for the 
World (Chicago: Moody, 2008), 30. 
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lead you on the basis of facts you do not have.’ Developing international friendships and 

traveling the world are often the beginning points of the missionary call.”17 

But what about those who are not called to specific, lifetime service as a 

missionary, what is their place? Sills gives good advice: 

God has called every Christian to international missions, but He does not want 
everyone to go. God calls some to be senders. If everyone were to pack up and go, 
who would send, pray, and continue the ministries we leave behind? Conversely, if 
we all stayed to send, there would be no one to go. God calls others to be goers. 
Some have planned all their lives to be senders and God interrupts with a strong 
sense of calling, burden and desire to go. Others have prepared and planned to go, 
but God closes that door and they stay and send. Their motto becomes, “Ready to 
go, but willing to stay.” Both goers and senders are essential to the missionary 
enterprise.18 
 

Further consideration in the church, and especially among students, must be 

given to David Platt’s call to radical obedience. He argues that within the church God has 

called all believers to His global purpose, yet many will say that God has not called them 

into missions. He asks, “But where in the Bible is missions ever identified as an optional 

program in the church?”19 Platt points out that Christians are eager to apply all of the 

promises of the Bible to their lives, but only selectively apply the commands of the Bible 

to their lives. “In the process we have unnecessarily (and unbiblically) drawn a line of 

distinction, assigning the obligations of Christianity to a few while keeping the privileges 

of Christianity for us all. In this way we choose to send off other people to carry out the 

                                                
17Ibid., 16. 

18Ibid., 58-59. 

19David Platt, Radical: Taking Back Your Faith from the American Dream 
(Colorado Springs: Multnomah, 2010), 72. 
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global purpose of Christianity while the rest of us sit because we’re ‘just not called to 

that.’”20 Citing the Apostle Paul in Romans 1:14-15, Platt states,  

Every saved person this side of heaven, owes the gospel to every lost person this 
side of hell. We owe Christ to the world—to the least person and to the greatest 
person, to the richest person and to the poorest person, to the best person and to the 
worst person. We are in debt to the nations. Encompassed with this debt, though, in 
our contemporary approach to missions, we have subtly taken ourselves out from 
under the weight of the lost and dying world, wring our hands in pious concern, and 
said, “I’m sorry, I’m just not called to that.” The result is tragic. A majority of 
individuals supposedly saved from eternal damnation by the gospel are now sitting 
back and making excuses for not sharing that gospel with the rest of the world. But 
what if we don’t need to sit back and wait for a call to foreign missions? What if the 
very reason we have breath is because we have been saved for a global mission? 
And what if anything less than passionate involvement in global mission is actually 
selling God short by frustrating the very purpose for which he created us?21 
 

Students should be given the opportunity for radical obedience to the call of 

God. Every student should be given the opportunity to give themselves wholeheartedly in 

obedience to Christ for His global mission. Every Christian must consider their place of 

involvement in this call of God. 

Students must be exposed to the greatness of the missionary mandate and to 

engage cross culturally for the glory of God. As students are exposed to these great truths 

and go to the ends of the earth, true life change can occur. Students must be called to 

greatness, and there is no greater cause than the glory of God. While on mission, students 

will have great opportunity to engage with God in His mission and to experience radical 

life change at the same time. John Piper writes, 

The first great passion of missions is to honor the glory of God by restoring the 
rightful place of God in the hearts of people who presently think, feel and act in 

                                                
20Ibid., 73. 

21Ibid., 74-75. 



 
 

 221 

ways that dishonor God every day, and in particular, to do this by bringing forth a 
worshiping people from among all the unreached peoples of the world. If you love 
the glory of God, you cannot be indifferent to missions. This is the ultimate reason 
that Jesus Christ came into the world. Romans 15:8-9 says, “Christ became a 
servant to the circumcised . . . in order that the Gentiles might glorify God for his 
mercy.” Christ came to get glory for his Father among the nations. If you love what 
Jesus Christ came to accomplish, you love missions.22 
  

Churches should intentionally calendar mission events for its students, and 

provide lavishly for missions initiatives for them. Churches should teach and pray and 

arrange connection points for its students, its missionaries and the mission field. A 

strategic missional plan should be developed for each student and college ministry in the 

local church to assure that opportunities for pressing its young into the great mission 

harvest fields of our world are not missed. From the pulpit and the classroom from the 

planning of the calendar and budget, this great opportunity for the church should not be 

missed. The greatest possible outcome for the church and its students would be for the 

church to be doggedly determined in this matter. 

 

Take homes 

1. What specifically is God calling me to do in regards to His mission in the world? 

2. Am I willing to do God’s will? 

3. What is my next opportunity to follow God and be on mission for Him? 

 
 
 

 
 
                                                

22John Piper, Let the Nations Be Glad: The Supremacy of God in Missions 
(Grand Rapids: Baker, 2003), 208. 
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This project lays out a comprehensive mission strategy for a local church with 
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project and the methodology used to complete the project. Chapter 2 traces the history of 

the mission of God through six scriptural texts beginning in Genesis and ending in 

Revelation. Chapter 3 connects the local church, and particularly the student ministry to 

current mission trends and opportunities worldwide. Chapter 4 details how the plan was 

implemented in the church. Chapter 5 details strengths and weaknesses of the project, 

recommendations for further usefulness, and personal and theological reflections on the 

project. 
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